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Introduction
Durkheim and Eliade are two anthropologists who researched the subject of sacredness, at different historical times, from different worldviews and came up with different results. Durkheim position is favoured by many anthropologists, which is natural, as he is a father of anthropology. Eliade published many popular books on the subject and his position is favoured by the public.
This essay is going to review the conflicting views of Durkheim and Eliade on the subject of sacred space. The aim of the essay is to review Durkheim’s The Elementary Forms of Religious Life,[footnoteRef:1] and Eliade’s The Sacred and the Profane; the Nature of Religion,[footnoteRef:2] to compare and contrast views of Durkheim and Eliade on sacred space, establish the viewpoint of each author on sacred space. [1:  Emile Durkheim, The Elementary Forms of Religious Life, trans. by Karen E. Fields, Reprint edition (New York: Free Press, 1995).]  [2:  Mircea Eliade, The Sacred and the Profane ; the Nature of Religion (Houghton Mifflin, 1987).] 

Durkheim
Emile Durkheim (1858-1917) was a well-known French anthropologist with main interest in sociology. In 1898, Durkheim founded L'Année sociologique,[footnoteRef:3] journal, editorial team of which formed French School of Sociology. In 1912, using Spenser and Gillen,[footnoteRef:4] [footnoteRef:5] works as a reference, Durkheim published his ideas on religion in The Elementary Forms of Religious Life.[footnoteRef:6] In the book Durkheim claimed that religion has a social nature. The book was written at the time of change in the Western societies. The Church’s power throughout the Europe was receding, the industrial revolution and urbanisation drastically changed the social order and the viewpoint of the masses on religion. In 1843, Karl Marx famously declared ‘Man who creates religion’.[footnoteRef:7] Durkheim supported this view – ‘The Gods also need man; without offerings and sacrifices, they would die’.[footnoteRef:8]  [3:  ‘Année Sociologique (l’) : Livres et Manuels - Format Physique et Numérique | Presses Universitaires de France’ <https://www.puf.com/Collections/Ann%C3%A9e_sociologique_-l--> [accessed 11 November 2022].]  [4:  Baldwin Spencer and Francis James Gillen, The Native Tribes of Central Australia (Macmillan and Company, limited, 1899).]  [5:  Baldwin Spencer and Francis James Gillen, The Northern Tribes of Central Australia (Macmillan and Company, limited, 1904).]  [6:  Durkheim.]  [7:  Karl Marx, Critique of Hegel’s ‘Philosophy Of Right’ (CUP Archive, 1970), p. 30.]  [8:  Durkheim, p. 36.] 

At the time, Durkheim was working on his book, the Modernism movement become a mainstream, it celebrated the creative power of human beings, and ability to shape the Nature. Rousseau ideas of civilization as a source of degradation, were replaced by the idea of progress. Atheism was gaining popular support, and religion was in decline, the trend which continues today.
Two main achievements of the book were a definition of religion and distinction between sacred and profane. Being a founding father of sociology, Durkheim gave religion a sociological explanation:
A religion is a unified system of beliefs and practices relative to sacred things, that is to say, things set apart and forbidden — beliefs and practices which unite into one single moral community called a Church, all those who adhere to them. The second element thus holds a place in my definition that is no less essential than the first: In showing that the idea of religion is inseparable from the idea of a Church, it conveys the notion that religion must be an eminently collective thing.[footnoteRef:9] [9:  Durkheim, p. 44.] 

According to Durkheim, there three necessary elements of religion: sacred objects, a set of beliefs and practices, and the existence of a moral community. The sacred objects’ location or sacred space is chosen by the community, or rather the moral community leaders. Durkheim describes the leaders as:
[…] men of extraordinarily sensitive religious consciousness — prophets, founders of religions, great saints — often show symptoms of an excitability that is extreme and even pathological: These physiological defects predisposed them to great religious roles. The ritual use of intoxicating liquors is to be understood in the same way.[footnoteRef:10]  [10:  Durkheim, p. 228.] 

According to Durkheim sacred space is chosen by people in a state of drunkenness or by people with mental and pathological problems.
Durkheim is described as a far-left person. His life ended tragically, as he was vilified for his leftist anti-war stance. After receiving a message that his son was killed in trenches, he suffered a stroke and died soon afterwards.
Eliade
Romanian historian of religion Mircea Eliade (1907 – 1986) lived in Europe through two wars and moved to Chicago at the age of 49. In the USA, he founded History of Religions journal,[footnoteRef:11] and published over twenty books. His scientific activity in the US, coincided with advent of the Space Age and with birth of Postmodernism. Being able to read in eight languages, Eliade sifted through world mythology and realised that myths all over the world the same archetypes are present. This led him to believe that myths are in fact accounts of creation: [11:  ‘History of Religions’ <https://www.journals.uchicago.edu/toc/hr/current> [accessed 13 November 2022].] 

Every myth shows how a reality came into existence, whether it be the total reality, the cosmos, or only a fragment — an island, a species of plant, a human institution. To tell how things came into existence is to explain them and at the same time indirectly to answer another question: Why did they come into existence? The why is always implied in the how — for the simple reason that to tell how a thing was born is to reveal an irruption of the sacred into the world, and the sacred is the ultimate cause of all real existence.[footnoteRef:12] [12:  Eliade, p. 97.] 

Eliade coined the term hierophany, which he used for manifestation of the divine. Eliade's understanding of religion and sacredness centres on the concept of hierophany. He used the term 488 times in his 23 books.
When the sacred manifests itself in any hierophany, there is not only a break in the homogeneity of space; there is also revelation of an absolute reality, opposed to the nonreality of the vast surrounding expanse. The manifestation of the sacred ontologically founds the world. In the homogeneous and infinite expanse, in which no point of reference is possible and hence no orientation can be established, the hierophany reveals an absolute fixed point, a center.[footnoteRef:13] [13:  Eliade, p. 21.] 

Sacredness by Eliade is an act of God and sacred space is chosen by God. It is a key difference with Durkheim who claims it is the society who decides what is sacred and where it is located. Another important concept connected to sacredness and sacred space is chaos. Breaking or destroying sacred things means ‘reversion to chaos’.[footnoteRef:14] And creation of sacred space requires bringing order into chaos of profane space: [14:  Eliade, p. 33.] 

But the irruption of the sacred does not only project a fixed point into the formless fluidity of profane space, a center into chaos; it also effects a break in plane, that is, it opens communication between the cosmic planes (between earth and heaven) and makes possible ontological passage from one mode of being to another.[footnoteRef:15] [15:  Eliade, p. 63.] 

Eliade was described by some as a far-right and a supporter of pro-Nazi Iron Guard although nothing of the kind is reflected in his books. Eliade was vilified for his alleged past (some suggests he was targeted by security services of Ceausescu’s Romania), this caused stress and as a result he suffered a stroke and died soon afterwards. According to McDowell, who wrote an obituary in New York Times:
The whole of human spirituality, from Stone Age mythmakers and shamans to the modern desacralization of the cosmos, has been his parish.[footnoteRef:16] [16:  Edwin McDowell, ‘PROFESSOR MIRCEA ELIADE, 79; WRITER AND RELIGIOUS SCHOLAR’, The New York Times, 23 April 1986, section Obituaries <https://www.nytimes.com/1986/04/23/obituaries/professor-mircea-eliade-79-writer-and-religious-scholar.html> [accessed 13 November 2022].] 

Professor Eliade wrote more than 50 books, including novels, story collections, novellas and plays; more than 30 of the books were published in English.[footnoteRef:17] [17:  McDowell.] 

Discussion
Durkheim is a difficult figure to critically write about, as he is associated with historical and political processes that were taking place during his life time. Scholars still attribute huge value to his works, there is still political and social demand for his ideas, new editions of his books are published every year. He is also a father of anthropology and modern sociology, and Arnold Van Gennep is a witness that it is not always safe to disagree with Durkheim.
An old theory should be confirmed by new data, and since Durkheim published his work, over 110 years ago, there is plenty of additional information which was not available to Durkheim and his contemporaries.
Since Australian Aboriginals turned to totemism at the primordial times, the world population increased by hundreds of times. Delirium, including prohibited substances, has been readily available all over the world in far many more forms than it was at the primordial times. But we don’t see new religions and beliefs springing up in great quantities here and there, indicating that results of the Durkheim’s theory are not repeatable and reproducible and therefore could be doubtful. 
The concepts Man who creates religion and The Gods also need man; without offerings and sacrifices, they would die, which are attributed to Marx and Durkheim, are likely thousands of years old: ‘eighth-century BC prophets — such as Amos, Micah, Nahum, and Isaiah — is the claim that these gods were manufactured by human creators’.[footnoteRef:18] Durkheim’s father and grandfather were rabbis and he himself attended a rabbinical school, so he might had got the concept of Man created God from the family or from the school. Incidentally, Karl Marx descended from a long line of rabbis, and also might have got the concept from the family. [18:  ‘Who Invented the Idea That Man Made God?’, ABC Religion & Ethics, 2011 <https://www.abc.net.au/religion/who-invented-the-idea-that-man-made-god/10101104> [accessed 9 November 2022].] 

The location and the subject of Durkheim’s studies of sacredness are arguably the worst possible choice. Australia is located in the Southern Hemisphere and the rest of the human civilizations,[footnoteRef:19] to which Durkheim extends his findings, are located in the Northern Hemisphere. One of Durkheim’s most important claims on basis of which he rejects the role of the cosmos in religion is:  [19:  With small exceptions, which are subject to a separate research. Note by Vadim Zaver] 

The sun is eclipsed, the moon disappears behind the clouds, the river floods. But these passing disturbances can never give birth to anything but equally passing impressions, the memory of which is erased after a time; so, they could not possibly serve as the basis of those stable and permanent systems of ideas and practices that constitute religions.[footnoteRef:20]  [20:  Durkheim, p. 81.] 

If there indeed was a cosmic event, which gave birth to impressions, which last millennia, it might not have been visible from Australia, which is located in the Southern Hemisphere. As an example, there is a Dragon archetype present in every major civilization in the Northern Hemisphere (but not in Australia), which might be a reference to such a cosmic event, as there is clearly on such creature ever existed on the planet. 
Durkheim rigorously studied ‘Australian societies, which represent, as we will see, the lowest and simplest form of social organization we know’.[footnoteRef:21] But recent ‘archaeological excavations in western Arnhem Land that pushed the opening chapters of Australian history back to 65,000 years ago’,[footnoteRef:22] making it the oldest civilization on the planet. This raises a few questions to the Durkheim’s work.  [21:  Durkheim, p. 59.]  [22:  Chris Clarkson and others, ‘Human Occupation of Northern Australia by 65,000 Years Ago’, Nature, 547.7663 (2017), 306–10 (p. 307) <https://doi.org/10.1038/nature22968>.] 

· The founding father of anthropology didn’t recognise the oldest civilization on the planet. This might characterise of his approach — like a photograph with a macro lens is able to see and analyse the structure of a sand grain, but unable to view the pyramids. 
· If the planet’s oldest civilization did not raise to the level of ‘advanced societies such as China, Egypt, and the Greece and Roman cities’,[footnoteRef:23]  in over 65,000 years then it was likely wrong to apply Durkheim’s findings in Australia on the rest of the world, as it’s likely that something else gave a push to the birth of religions outside of Australia. [23:  Durkheim, p. 59.] 

Durkheim didn’t care for cosmos, space or God. These are missing categories from his book. As a sociologist, he concentrated on man and didn’t look beyond man. He followed the tide of the time, the fashion, the political and ideological agenda, therefore it is difficult to call him a visionary. 
The opposite is with Eliade, who went against the Modernism tide and who is called ‘a precursor to Postmodernism’.[footnoteRef:24] Like Einstein, who concentrated not on formulas (details) but on the vision, Eliade focused on the big picture. This approach left him open to attacks by fellow anthropologists who didn’t accept the vision, but picked up on details. His postmodernist approach to myth, as a story of creation, came into conflict with the modernist approach the anthropology incumbents, who used an approach dictated by the ideology. His books are an example of intertextuality, widely adopted by Postmodernism later. His works likely came into direct conflict the ideology of the Eastern Block and Eliade suffered from personal attacks and bullying likely being organized by likes of Stazi. [24:  Bryan S. Rennie, ‘A RESPONSE TO CARL OLSON’S “MIRCEA ELIADE, POSTMODERNISM, AND THE PROBLEMATIC NATURE OF REPRESENTATIONAL THINKING”’, Method & Theory in the Study of Religion, 12.1/4 (2000), 416–21 (p. 421).] 

Eliade’s major works were published over sixty years ago and this, like with Durkheim gives plenty of time to reflect on the works. Eliade stance on sacredness was backed by renown physicist Lee Smollin, who was studying odds of the Universe creation being a random act and came to a conclusion that we ‘have little choice but to become mystics’.[footnoteRef:25] One can interpret Smollin findings and view creation of Universe as ‘a primordial act, the transformation of chaos into cosmos by the divine act of creation’.[footnoteRef:26] [25:  Lee Smolin, The Life of the Cosmos (Oxford University Press, 1997), p. 45.]  [26:  Eliade, p. 31.] 

Durkheim and Eliade might have been looking from the same point in space, but in opposite directions. Durkheim down at the primitive man and inwards, and taking into account his other works one could describe the direction as towards the hell. Eliade was looking outwards to unknown and upwards to the heaven. 

Conclusion
Both Durkheim and Eliade studied the subject of sacredness and sacred space. Durkheim was convinced that the sacred things and sacred space are chosen by people, implying that God doesn’t exist. Eliade was convinced that sacred space is chosen as a result of hierophany. Both scholars have contrasting views and were looking into opposite directions — Durkheim down and Eliade up, no wonder they saw different things.
In 1899, at the turn of twentieth century, Lord Raleigh in his speech at the Royal Physics Society said that all major problems of physics were solved. Shortly afterwards a physicist found out that according to incumbent theories, the whole amount energy on the planet was not enough to boil a kettle. Overnight rock solid and accepted by the scientific community theories turned into pumpkin like a Cinderella coach.
Like physics, anthropology might need a kettle moment to revise and throw away pumpkin coaches, especially those which are driven by the ideology. The help might come from other branches of science, which could supply data necessary to confirm or dismiss anthropological theories. After publishing calculations, which seems to show that universe has intelligent design, physicist Smollin avoided the question of existence of God, saying that scientists should deal with what is observable. But in the book, he says that we that we ‘have little choice but to become mystics’.[footnoteRef:27] It seems that science now favours Eliade’s approach to sacred space, but the public is behind Durkheim view, as an episode with NASA contracting theologians shown.[footnoteRef:28] [27:  Smolin, p. 45.]  [28:  Kaya Burgess Science Reporter & Religious Affairs, ‘Heavens above: Nasa Enlists Priest to Prepare for an Alien Discovery’, section news <https://www.thetimes.co.uk/article/heavens-above-nasa-hires-priest-to-prepare-for-an-alien-discovery-sdczvwgqm> [accessed 14 November 2022].] 
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