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An Investigation of Liz Greene’s Early Work – Saturn: A New Look at An Old Devil and Relating: An Astrological Guide to Living with Others on a Small Planet.
 – 4778 Words


Liz Greene must be considered one of the most influential figures in the development of twentieth century psychological astrology.  Her career as an astrologer, author and educator spans more than forty-years is represented by a large corpus of published work. At the end of the twentieth century psychological astrology had become the form of the practice that was most prevalent in the West.[footnoteRef:1] The psychologist who had the most profound influence on this development was Carl Gustav Jung.[footnoteRef:2] His model of the psyche and theories about its dynamic nature were seen to correspond to the symbolism of astrology. Greene’s definitions psychology and astrology overlap. She asserts psychology as one of the newest sciences but makes the point that the practice has been known by many names, the oldest of which is astrology.  As the century progressed two main approaches became dominant. The first driven by a search for objectivity applied ever more complex mathematical procedures and statistical analysis with the intent of achieving scientific levels of precision and possibly a proof of astrology.  In completely the opposite direction, psychological astrology developed as an entirely subjective form of the practice.  [1: Patrick Curry, ‘Varieties of Astrological Experience’ in Roy G. Willis and Patrick Curry, Astrology, Science, and Culture: Pulling Down the Moon, 1st ed (Oxford, UK ; New York: Berg, 2004), p.73.]  [2:  Nicholas Campion, A History of Western Astrology, Volume II: The Medieval and Modern Worlds (London, New York: Bloomsbury, 2009), p.252.] 


Jung asserted that the unconscious of an individual comprised two components, a personal unconscious created in response to their specific experience of their cultural context; and a deeper component he termed the This a reservoir of symbolic mythopoeic imagery which corresponds to processes fundamental to human life experience.  This imagery is not purely visual, it is most frequently felt in the body and carries an emotional charge and an intensity that   Astrologers recognised 
In the West broadly two strands of ‘new’ astrology, the esoteric Theosophical schools which embraced ideas about karma, re-incarnation and ‘spiritual masters’ and the materialist or scientific schools which make few claims to a discussion of spirituality at all. 

This essay considers the early published writings of Liz Greene to elicit her ideas about the answers to three questions. What is astrology? What is a birth chart? and What is the point of using astrology to construct a birth chart? 

Psychology is the scientific study of Soul – traditionally this was the purpose of astrology. …our word psychology comes from two Greek words – psyche, which means soul, and logos, which means wisdom – and the study of the human soul was the province of astrology long before it became the province of anything else.[footnoteRef:3]   [3:  Liz Greene, Relating: An Astrological Guide to Living with Others on a Small Planet, 2nd ed. corr. with index (York Beach, Me: S. Weiser, 1978)., p.5. ] 


Nick Campion writes that ‘as he read Pythagoras, Heraclitus, Empedocles and Plato Jung began to build a structure for his belief that the true nature of the universe was psychic – ensouled and alive.’ In an ensouled cosmos studying the stars is as legitimate a way to know and understand the world as any.

This essay examines Greene’s first two books Saturn: A New Look at an Old Devil[footnoteRef:4] published in 1976 and referred to in the main body of this text as Saturn; and Relating:  An Astrological Guide to Living with Others on a Small Planet published in 1978 which is referred to from here in as Relating. The investigation briefly explores the context of publication and then focuses on identifying the origins of some of the core concepts conveyed in these works.  [4:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976).] 


Neither of these books conforms to an academic standard with verifiable citations for every opinion expressed. At the time of publication there would be no discernible imperative to adhere to a scholarly format as the subject of astrology was firmly and securely outside the academy, as was Jungian psychology.  However, both books are written in fluid prose and are so widely read as to be a commonplace amongst astrologers, even those who do not employ a psychological approach themselves. In Saturn Greene notes a grudging acceptance of Saturnian experience in the astrology of her contemporaries, she writes that there is a lack of recognition that the psychic process symbolised by Saturn is one which culminates with the ‘exhilaration of psychic freedom.’ It is the process by which a person realises their own values and can differentiate them from those acquired from their environment. Greene acknowledges the interpretation of Saturn as the principal symbol of form and limit and asserts the additional symbolism of Saturn as the starting point of the alchemical opus and the alchemist.[footnoteRef:5]  [5:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.14.] 


…a most ancient and persistent of teachings which tell us that he is the Dweller at the Threshold, the Keeper of the keys to the gate, and it is though him alone that we may achieve eventual freedom.[footnoteRef:6] [6:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.11.] 


It is the pain and frustration of Saturnian experiences that provide the greatest opportunities for self-understanding and only when an individual ‘discovers who and what that self is’,[footnoteRef:7] are they of any value to themselves or to others.  [7:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.80] 


Greene presents a rich mix of ancient philosophy, mythology, and renaissance alchemy to demonstrate the range of different cultural contexts in which the astrological symbolism she describes have been applied and the forms it has taken. She does not reject the value of any other approach to astrology and is focussed on providing interpretation.  In his foreword to the 2011 edition of Saturn, Rob Hand describes the significance of the book in drawing together the conventional presentation of delineation of astrological symbolism with the abstract concepts generated by the likes of Dane Rudhyar (1895-1985) in the fusion of early twentieth century Jungian psychology and the astrology of the theosophists.[footnoteRef:8] Greene writes with humour and the pen portraits she provides to illustrate the astrological symbolism are detailed  but written in a relaxed narrative style.  Green’s second major publication was Relating: An Astrological Guide to Living with Others on a Small Planet published in 1978. Establishing the limits and objective of the book, Greene makes it clear that she is presenting a guide to the interpretation of astrological symbolism; instructions on how to cast a horoscope or attempts to prove astrology are not to be found in this book. She suggests that an accurately erected birth chart is a useful accompaniment to her material in order that her reader may consider the usefulness of astrology both objectively and subjectively; and decide for themselves whether astrology is potentially a useful tool in efforts to explore the individual psyche. This book could be viewed as a psychotherapist’s guide to astrology as a means of mapping the Jungian concept of individuation.  [8:  Rob Hand in Liz Greene, Saturn: A New Look at an Old Devil, 2008 (New York: Samuel Weiser Inc., 1976), p.6.] 


Saturn does not have a dedication, but it opens with an excerpt from Alice Bailey’s Esoteric Astrology and ends with an excerpt from Jung’s The Undiscovered Self.[footnoteRef:9] Greene sandwiches her first major contribution to astrological discourse between the words of two of the most significant influences on the early development of psychological astrology.  Her choices imply an intention to bring the astrologically inclined reader toward an understanding of a psychologically inclined perspective. In the dedication in Relating, we find Gerhard Adler (1904-1988)[footnoteRef:10], who was trained by and worked with Jung in Zürich.  Jung considered Adler one of the few of his students who had understood the entirety of his ideas and asked him to help edit the translations of his collected works.[footnoteRef:11]  Adler considered the investigation of the transcendent aspects of the psyche to be the cornerstone of Jung’s work.[footnoteRef:12] The rise of fascism in Europe prompted Adler to move to England in 1936 where he established himself in private practice. In 1946 he was a co-founder of the Society of Analytical Psychology, set up to provide training and professional standards for Jungian analysts in Britain. In 1976 a perceived drift away from the core of Jungian teaching and its emphasis on archetypes led Adler and a group of other members to leave the organisation and set up The Association of Jungian Analysts (Alternative Training).[footnoteRef:13]Also mentioned are Ian Gordon-Brown and Barbara Somers who established the Centre for Transpersonal Psychology in London in 1973.  The CTP website describes their approach as one informed by Eastern and Western approaches to the expansion of human consciousness, including ancient traditions and twentieth-century psychology, that hinges on the Jungian concept of a Self.  Jung did not capitalise the word self in his writing a similar capitalisation of the word centre is also a deliberate innovation implemented by later adoptees.  For fourteen years Ian Gordon-Brown worked for the Lucis Trust established by theosophists Alice and Foster Bailey in New Jersey in 1922 to be ‘a vehicle to foster recognition of the universal spiritual principles at the heart of all work to build right relations.’  To this end in the same year the Baileys founded the Lucifer Publishing Company to publish Initiation, Human and Solar, the first of twenty-four books of esoteric philosophy published between 1919 and 1949 and written by Alice in collaboration with Helena Blavatsky’s Tibetan Master Djwhal Khul and.[footnoteRef:14]  The name of the company was changed to Lucis when it became clear that the predominantly Christian understanding of the target market associated Lucifer with the idea of Satan and not the bringer of light.[footnoteRef:15]  The organisation still exists, and Alice Bailey’s writings are available for sale on its website. Liz Greene opens Saturn with a few words from the volume Esoteric Astrology.  Alice Bailey has been described as a ‘nondogmatic, anti-church, esoteric Christian’ theosophist.[footnoteRef:16] Greene’s acknowledgements reflect the proximity of the worlds of Jungian psychology and the esotericism of theosophy.  These two different cultures were antithetical to each other but did share a commitment to the idea of a New Age. Greene describes it as a  [9:  C.G. Jung, The Undiscovered Self, (Atlantic Monthly Press Book), (Boston: Little, Brown; London: Kegan and Paul, 1959) in Collected Works of C.G. Jung, Volume 10: Civilization in Transition, edited by GERHARD Adler and R. F. C. Hull, pp.245–306. (Princeton University Press, 1970). http://www.jstor.org/stable/j.ctt5hhs4s.18.]  [10:  Alexander Duddington, ‘Gerhard Adler’, Website of The Association of Jungian Analysts. Available at: <jungiananalysts.org.uk> [Accessed 23/11/22]]  [11:  Alexander Duddington, ‘Gerhard Adler’, Website of The Association of Jungian Analysts. Available at: <jungiananalysts.org.uk> [Accessed 23/11/22]]  [12:  Alexander Duddington, ‘Gerhard Adler’, Website of The Association of Jungian Analysts. Available at: <jungiananalysts.org.uk> [Accessed 23/11/22]]  [13: Ann Casement, ‘A Brief History of Jungian Splits in the United Kingdom’, Journal of Analytical Psychology, Vol. 40, iss.3, (1995), pp.327-342, here p.329.]  [14: ’24 Books of Esoteric Philosophy’, website of the Lucis Trust. Available at: <lucistrust.org> [Accessed 23/11/22]  ]  [15:  ‘History’ at the Lucis Trust Website. Available at:  < https://www.lucistrust.org> [Accessed 23/11/22]]  [16: Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012), p.194.] 

shift in consciousness to which astrology has given the name of the Aquarian Age…a striving toward inner knowledge...Our current time-spirit appears to be deeply concerned with self-understanding and a search for meaning.[footnoteRef:17] [17:  Liz Greene, Relating, p.3.] 


According to online book catalogue WorldCat®[footnoteRef:18]The Message of the Stars[footnoteRef:19] by Danish-American Theosophist Max Heindel (1865-1919)[footnoteRef:20] was first published in English in 1901. It has been credited with providing the first ‘relatively detailed version of the astrological ages,’[footnoteRef:21]in which he speculates that ‘…in the seven hundred years which remain before the Aquarian age is definitely ushered in, we will in all probability, have made great strides, both in overcoming the lust of the flesh and the lust after the flesh.’ This could be construed as a paraphrase of the notion of overcoming unconscious compulsions, the outcome of Jung’s Individuation or as Greene prefers, self-realisation.  The bibliography in Relating is divided by theme. Under Astrology are listed Alice Bailey who is mentioned above; and Michel Gauquelin who created much excitement about the possibility of a statistical proof of astrology by analysing thousands of natal charts.  These two can be seen as representative of the two types of astrology described by Campion, the totally subjective and the attempted objective.  Saturn is on the list together with Marc Robertson’s The Transit of Saturn, published in 1973.  In comparison, it is a much more technical read and focuses on the effect of Saturn as it makes aspects to the natal chart.  Vivian Robson’s Astrology and Human Sex Life, first published in 1941. Jung obviously features and it is Aion, Jung’s most astrological work that Greene cites most frequently.  In this book Jung formulates the cosmos which emerged from his active imagination self-experimentation between 1913 and 1917. This is the cosmos in which the events in the Red Book occur.  The other books in the bibliography are concerned with archetypal material. Esther Harding was a Jungian who hosted the first meetings of the Analytical Psychology Club, founded in London in 1922.[footnoteRef:22]Two of her books are listed, The I and the not I, and Women’s Mysteries. The first considers the nature and reality of distinguishing the archetypal imagery of the collective unconscious from the individual’s own psychology. The second examines the treatment of the feminine in Stories Dreams and Myth from around the world. This book was first published in1935 and is still in print. The last items on the bibliography are three volumes of Joseph Campbells, The Masks of God and The Golden Bough by Sir James Frazer. The bibliography is an accessible one. Even in 1973, the books Greene used were popular and available.  She frequently inserts quotations from the work of poets or novelists who would be familiar to her readership. [18:  WorldCat, Online database, Available at: <https://www.worldcat.org>		[Accessed 24/11/22]]  [19:  Max Heindel, The Message of the Stars: An Esoteric Exposition of Medical and Natal Astrology Explaining the Arts of Prediction and Diagnosis of Disease. 3d Ed. Enl. and Rev. Oceanside, Calif.: Rosicrucian Fellowship., 3rd edn (Oceanside, California: Rosicrucian Fellowship, 1918).]  [20:  Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012), p.194.]  [21:  Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012), p.194]  [22:  Ann Casement, ‘A Brief History of Jungian Splits in the United Kingdom’, Journal of Analytical Psychology, Vol. 40, iss.3, (1995), pp.327-342, here p.328.] 



The first chapter of Relating considers the language of the unconscious, or languages. Greene identifies the language of the unconscious to be one of bodily sensations and intense emotions.  If we have a particularly strong reaction to another person, it is because we have projected onto them a quality that we are not recognising in ourselves, this is one of the languages of the unconscious. The unconscious is also expressed in the symbolism of dreams and is receptive to folk-tales and music. Astrology is a symbolic language that simultaneously describes inner and outer realities, it is subjective and objective.  In her introduction to Saturn, Liz Greene declares her observance of a tendency amongst astrologers toward dualistic, oppositional characterisations of astrological symbolism.  This results in assertions that individual planets are ‘good’ or ‘bad’ or that a chart can be characterised by moral statements, such as honest or dishonest. Her contention is that the symbolism of astrology is archetypal, it does not present an either/or reality, rather it presents both/and an astrological symbol representing a planet, sign or house position has the potential for multivalent and cumulative expression.  She writes that the planet Saturn has been referred to as ‘the greater malefic’ and associated with delays and frustrations, it could symbolise the beast but as all good fairy tales tell us the beast can experience transformation into the handsome prince.[footnoteRef:23] This she opines, is an inner transformation, a psychological shift that is accessible to anyone through the appropriate application of effort. It is the position of Saturn in the natal chart that symbolises how and where in the native’s life this effort might be most fruitfully applied and the type of effort that might be required.  [23:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), pp.9-14.] 


Greene asserts that although the language used by psychologists, esotericists and astrologers is different, they frequently refer to the same things.  Thus ‘The worlds of the body, the feeling nature, the mind and the intuition are essentially the same as the physical, astral, mental and spiritual planes.’ Patrick Curry[footnoteRef:24] has described the assertion that these are analogous to the four elements earth, water, air and fire used in astrology as an awkward overlay, but the evidence of Greene’s dedications in Relating[footnoteRef:25]suggests that the ideas from these three worlds about the immaterial but very real psychic life have now been intimately connected for about a century. In any case, they correlate for Greene and as she pointed out in 2008 [24:  Roy G. Willis and Patrick Curry, Astrology, Science, and Culture: Pulling Down the Moon, 1st ed (Oxford, UK ; New York: Berg, 2004).]  [25:  Greene, Relating, Dedication.] 


There is not one Astrology with a capital ‘A’. For every individual astrologer today, astrology is not only a reflection of the kind of order our culture sees in celestial motions, and the kind of relationship it formulates between heaven and earth. It is also a reflection of the inherent temperament of the individual – our hopes, aspirations, personal histories, conflicts, fears, talents, and beliefs, both conscious and unconscious – and a reflection of the attitudes and perceptions that each of us bring to the story of our individual lives.[footnoteRef:26] [26:  Liz Greene at the Astrological Association Conference, September 2008.] 



Each astrologer is unique and Greene endorses the analogy that the natal chart represents a unique seed. 

The birth chart is a seed or blueprint of all that potentially belongs to a man’s personality…a roadmap in the truest sense, for the object of studying it is to allow room in one’s life to express all those qualities and drives of which the chart is a symbol.[footnoteRef:27] [27:  Liz Greene, Relating: An Astrological Guide to Living with Others on a Small Planet, 2nd ed. corr. with index (York Beach, Me: S. Weiser, 1978), p.26.] 


Greene asserts that in therapeutic work it quickly becomes clear that the same forces are at work in the psyche of every individual but there is a ‘creative individuality that makes each life a work of art.’ She explains that the natal chart describes how life is experienced by the native.[footnoteRef:28] Every chart contains the whole Zodiac and the same symbolic representations of the Sun, the Moon and the eight planets accurately positioned on the circle of the ecliptic to display a snap-shot of their spatial relationships to each other viewed from a particular place at a particular moment in time.[footnoteRef:29] In Renaissance Florence Marsilio Ficino (1433-1499)[footnoteRef:30] referred to the work of theologians and philosophers of established good repute when commenting on the content of his translation of the Neo-Platonist philosopher Plotinus (204/5-270 C.E).[footnoteRef:31] Referring to Thomas Aquinas he writes [28: Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.12.]  [29:  Liz Greene, Relating: An Astrological Guide to Living with Others on a Small Planet, 2nd ed. corr. with index (York Beach, Me: S. Weiser, 1978), p.26. ]  [30:  Marsilio Ficino, Book of Life, trans. Charles Boer, (Woodstock, Connecticut: Spring Publications, 1980), this edn.1996.]  [31:  Gerson, Lloyd, ‘Plotinus’, The Stanford Encyclopaedia of Philosophy (Fall 2018 Edition), Edward N. Zalta (ed.), Available at:  <https://plato.stanford.edu/archives/fall2018/entries/plotinus/>  [Accessed 11/11/22]] 


In his third book Contra Gentiles he claims that something in our bodies is imprinted by the heavenly bodies, whose gift we can use to decide what is good, even if we do not know its reason or purpose.  Because of this, he says, we are very fortunate and (agreeing with Aristotle) well born.[footnoteRef:32] [32:  Marsilio Ficino, Book of Life, trans. by Charles Boer, 1996 5th edn (Woodstock, Connecticut: Spring Publications, 1980), p.110.] 


So according to Ficino, Thomas Aquinas and Aristotle agreed with Plotinus that the sun, the moon and the planets bestow an inner intuitive wisdom.  In his book The Moment of Astrology[footnoteRef:33] Geoffrey Cornelius distinguishes between an Aristotelian approach to astrology which assumes ‘a species of celestial causation’ whereby it is the influence of the planets that generates the quality of a particular moment; and a Platonic approach that envisages the quality of a moment expressed sympathetically throughout the microcosm and the macrocosm, in the ‘knowing that belongs to the soul’ and in the positions of the planets.[footnoteRef:34]Greene does not discount the ‘celestial causation’ hypothesis but acknowledges that no known mechanism has been identified to account for it, yet. She is primarily concerned with astrology’s symbolic correspondence to lived experience and the psychic processes described by Jungian psychology, alchemy, and Neo-platonic philosophy.  [33:  Geoffrey Cornelius, The Moment of Astrology: Origins in Divination, Contemporary Astrology (London ; New York: Arkana, 1994).]  [34:  Geoffrey Cornelius, The Moment of Astrology: Origins in Divination, Contemporary Astrology (London ; New York: Arkana, 1994), p.86.] 


In ‘Civilisation in Transition’[footnoteRef:35] Jung discusses the apparent imperative of modern man to know for himself his own psyche. He asserts that the methods and language being utilised in pursuit of Gnosis in the early twentieth century may be diverse; but spiritualism, Theosophy, astrology and psychoanalysis all share a prime concern with that part of the psyche that is beyond consciousness.  Hence the question asked by the astrologer ‘What are the operative forces that determine my fate despite my conscious intention? is essentially the same as the psychoanalyst’s question ‘What are the unconscious drives behind the neurosis?’[footnoteRef:36] The birth-chart as a symbolic visual representation of the moment of Aquinas’ ‘imprinting’ becomes an interpretive tool, it contains in the microcosm a reflection of the macrocosm and symbolically shows all the inherent potentials of the individual, and can be used to determine the timing of actualisation of these potentials. Ultimately some things are not found in the chart, Greene elaborates [35:  Collected Works of C.G. Jung, Volume 10, ed. by GERHARD ADLER and R. F. C. HULL, Civilization in Transition (Princeton University Press, 1970).]  [36:  C. G. Jung, ‘The Spiritual Problem of Modern Man’, in Collected Works of C.G. Jung, Volume 10, ed. by Gerhard Adler and R. F. C. Hull, Civilization in Transition (Princeton University Press, 1970), pp. 74–94, here ¶¶171-172.	Available at: <http://www.jstor.org.ezproxy.uwtsd.ac.uk/stable/j.ctt5hhs4s.8>  [Accessed 23/11/22].] 


That mysterious, elusive entity which psychology calls the self – that thing or life which looks out through a person’s eyes, to which he refers when he says “I” – has not yet been found among the glyphs and symbols of the horoscope; it may be seen working through a behaviour and a personality suggested by that horoscope, but remains standing outside the framework, aloof, objective, numinous and able to be invoked at any point during the life so that the personality and the chart acquire a new and more meaningful expression.[footnoteRef:37] [37:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.194.] 


Greene defines the self as the archetype that symbolises a state of wholeness, a way of being in which ‘every human quality has its place and is contained in a harmonious way within the whole.  Jung described the self as ‘the principle and the archetype of orientation and meaning.’[footnoteRef:38]Greene asserts that it can be ‘invoked’ and Ian Gordon-Brown (1925-1996)[footnoteRef:39] and Barbara Somers (1929-2013) who acknowledged at the beginning of Relating founded of the Centre for Transpersonal Psychology in London in 1973 to facilitate such renewal of acquaintance with this ‘free, joyous, and eternal spiritual Centre.’[footnoteRef:40]  The self then is a symbolic idea, if the birth-chart is a seed then the self is the potential tree, it is the pattern of the tree that would grow if the wind didn’t blow from the same direction most of the time and the canopy wasn’t shaded out on one side by its neighbours.  The term ‘Transpersonal Astrology’ was coined to describe an astrology that went ‘beyond the merely personal.’ Greene is clear that we can only understand the world from our own perspective or ‘through the lens of our own psyche.’ She is equally clear that that perspective can be distorted by unconscious blockages or misconceptions symbolised by the position of Saturn in the natal chart. Consequently, we can only see otherness as it is and begin to relate when we have recognised our own shadow and kissed the beast.  [38:  C.G. Jung, Memories, Dreams, Reflections, ed. by Aniela Jaffe, trans. by Richard and Clara Winston, (London: Flamingo, 1983), p.224.]  [39:  ‘Ian Gordan-Brown: In Memory of a Person of Influence,’ Available at: <https://www.laetusinpraesens.org> [Accessed 23/11/22]]  [40:  ‘History of CTP’, at the website of the Centre for Transpersonal Psychology.  Available at: <https://www.transpersonalcentre.co.uk>	[Accessed 23/11/22]] 


Greene reminds her reader that in the psyche the hero, the villain, the monster, all the characters and the story and the story-teller are all us. There is a challenge in accepting our whole self, in making friends with Saturn. In Jung’s words

The journey through the planetary houses boils down to becoming conscious of the good and the bad qualities in our character, and the apotheosis means no more than maximum consciousness, which amounts to maximum freedom of the will.[footnoteRef:41] [41:  C.G. Jung, Mysterium Coniunctonis, CW14 (London: Routledge & Keegan Paul, 1959), ¶309.] 


Throughout both books Greene returns again and again to the idea that Saturn offers the key to exploring the psyche and realising the Self. When she writes about Saturn in the sign of Leo, she first establishes the symbolism of the sign Leo as it is expressed in the attitudes and behaviour of a Leonine individual.  She acknowledges the shorthand sun-sign type summary and then offers a different way of thinking about the sign’s symbolism, in terms of the process referred to by Jung as individuation,[footnoteRef:42] [42:  C.G. Jung, The Integration of the Personality, trans. Stanley M. Dell, (New York: Farrar and Rinehart; London: Kegan Paul, 1940).] 


It is usual to find the Leonine personality described as egotistical and self-centred. But it might be more correct to say that rather than being self-centred, he is seeking the self at the centre, and in consequence everything he does is of dramatic importance to him because somewhere in all of it he senses the possibility of the direct encounter, the direct experience…he intuits his wholeness by reflecting on himself as he appears in his creations. This kind of reflection can lead in the end, to the experience of the “I” as a complete and unique idea, but this experience is not approached through the intellect.[footnoteRef:43]  [43:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.80.] 


Greene is asserting that for an individual with Leo prominent in their natal chart, the path toward a recognition of the Self is one of creative expression.  It is not an intellectual exercise, rather the intellect is applied to the techniques of artistic production and intuition at once guides the form of the work and makes the artist privy to a glimpse of the whole of their psyche.  Continuing with this example Greene asserts that with Saturn in Leo ‘there is a temporary barrier between the person and his self-realisation, composed primarily of those shadowy attributes which he will not permit into consciousness.’ Wherever Saturn is found in the natal chart provides a description of the sort of ‘shadowy attributes’ a person might be dealing with and where they are likely to project them.  Another example is the person with a ninth house Saturn whose task is to ensure they are not adhering to somebody elses highest authority.  This native may find themselves doggedly clinging to an impoverished version of spiritual security, by force of habit and routine.  Individuation and the alchemical marriage of opposites are only a possibility if they can build their own framework of belief.[footnoteRef:44]   [44:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.89.] 

Jung’s described individuation as ‘the synthesis of the individual with the collective Psyche and likened it to the Ascent of the Soul through the planetary spheres.[footnoteRef:45]  [45:  Carl, Gustav Jung and Shamdasani, Sonu, Liber Novus: The Red Book of C.G. Jung, a Readers Edition, trans. by Kyburz, Mark and Peck, John (New York: W.W. Norton, 2009), p.52. ] 


Marsilio Ficino’s Third Book, On Making Your Life Agree with the Heavens is preceded by an exhortation to his reader to appreciate that he is a translator, simply reporting what he has read; and an address ’To the Most Serene King of Hungary’ in which he expresses his opinion that the purpose of the ancient use of astrology was self-knowledge and that the amount of knowledge accumulated about the composition, characteristics and movements of the heavenly bodies would indicate that it was a study conducive to ‘life and happiness’. Ficino writes

The ancient philosophers, most happy king, carefully scrutinised the powers and natures of the lower heavens, since they thought that a man knew nothing if he did not know himself. They seem to have brought all their scrutiny to bear on making their life, above all, agree with the heavens.[footnoteRef:46] [46:  Marsilio Ficino, Book of Life, trans. by Charles Boer, 2nd, 1996th edn (Woodstock, Connecticut: Spring Publications, 1980), p.83.] 


Ficino emphasises the effort that the ancients put into observing the heavens for the purpose of understanding themselves better.  For Ficino and for Greene, astrology is a process requiring participation. It is not a passive and there is no indication in the chart of how far the individual might take their potentials. In her MA Dissertation ‘Imagining the World’ Carole Taylor considers the impact of a commitment to make one’s life agree with the heavens

If, as Ficino suggested, one's task is to fit one's life to the heavens, then the sky overhead should be taken by the astrologer as a metaphor for the current situation, to seek an answer, not to the question 'what will happen to me' but 'how should I act'.[footnoteRef:47]  [47:  Carole Taylor, ‘Imagining the World: Contemplating the Reality of the Astrological Horoscope’, unpublished MA Dissertation, (Canterbury Christ Church University: 2015), p.45.  Available at: <https://www.cosmocritic.com>	[Accessed 20/11/22] ] 


Liz Greene’s advice to the native with Saturn in Leo is shift his awareness from the ego to the self ‘to find his own inner centre and identify with that rather than the trappings with which he usually surrounds himself…then he can recover the joy which comes from an innate trust in life and in the existence of love in the universe.’[footnoteRef:48] This idea brings us back to Ficino and the motto of the Florentines in the Academy, “Laetus in Praesens” – “Joy in the Present”[footnoteRef:49]the promise of a life lived in harmony with the heavens.  Greene’s psychological astrology emphasises that this is possible when the individual has confronted their shadow and resolved the tension between the masculine and feminine aspects of their own psyche.  [48:  Liz Greene, Saturn: A New Look at an Old Devil, (New York: Samuel Weiser Inc., 1976), p.83.]  [49:  Thomas Moore, The Planets Within: The Astrological Psychology of Marsilio Ficino, Rev. Ed. (Great Barrington: Mass: Lindisfarne Press, 1990), p.82.] 


“The external conflict between men and women is, however, but a picture of a subjective conflict of even greater prevalence, which is pursued within each individual, although perhaps without his conscious awareness. For no individual is entirely male or entirely female. Each is made up of a composite of both elements and these two constituents are not infrequently in constant conflict within the psyche.”[footnoteRef:50] [50:  Esther M. Harding, Women’s Mysteries, Ancient and Modern, (United Kingdom: Longmans, Green and Company, 1935), p.37.] 


The alchemical marriage of opposites is the subject of 

Liz Greene began teaching in 1975[footnoteRef:51] and co-founded the Centre for Psychological Astrology with Howard Sasportas in 1983, continuing to write and to publish books which were often based on classes and seminars at the Centre. In 2001 Greene was interviewed by Nick Campion for The Mountain Astrologer[footnoteRef:52] and estimated that at that time she had probably written twenty books.  The interview allowed Greene the opportunity to describe the evolution of her own astrological practice and the influences on it. [51:  Nick Campion, ‘An Interview with Liz Greene, Part Two: The Lens of Astrology’, The Mountain Astrologer, issue 101, (2002), p.35–44.  Available at: <https://www.mountainastrologer.com> [Accessed 7/10/2022].]  [52:  Nick Campion, ‘An Interview with Liz Greene, Part Two: The Lens of Astrology’, The Mountain Astrologer, issue 101, 2002), pp.35–44.  Available at: <https://www.mountainastrologer.com> [Accessed 7/10/2022].] 

In her 2006 MA dissertation 'The Celestial Ascent of the Soul: The Morphology of an Enduring Idea'[footnoteRef:53] she traces the myth through the products of Western intellectual endeavour and demonstrates the range of contexts in which it has been used to convey ‘a fundamental response of the human religious imagination to the issues of life and death.’[footnoteRef:54] Here she explores thoroughly the background to the core of knowledge expressed by C.G. Jung in his model of the individuation process. [53:  Elizabeth Greene, ‘The Celestial Ascent of the Soul: The Morphology of an Enduring Idea’ (unpublished MA Thesis, Bath Spa, 2006).]  [54:  Elizabeth Greene, ‘The Celestial Ascent of the Soul: The Morphology of an Enduring Idea’ (unpublished MA Thesis, Bath Spa, 2006), p. ii. ] 


The 2018 publication of two volumes in Jung’s studies in Astrology: Prophecy, Magic, and the Qualities of Time[footnoteRef:55] and The Astrological World of Jung’s Liber Novus: Daimons, Gods and the Planetary Journey[footnoteRef:56] Greene drew the threads of her previous authorship together in exemplary scholarship.  The first of these books outlines Jung’s appreciation and understanding of astrology and the sources that led him to that understanding.  The second addresses the astrological content of The Red Book: Liber Novus and it’s relation to Jung’s own experience of the individuation process. [55:  Liz Greene, Jung’s Studies in Astrology: Prophecy, Magic, and the Qualities of Time (New York: Routledge, 2018).]  [56:  Liz Greene, The Astrological World of Jung’s ‘Liber Novus’: Daimons Gods and the Planetary Journey (London: Taylor and Francis, 2018).] 



Liz Greene’s Jungian training provided her with an understanding of the dynamic nature of the unconscious, archetypes, complexes, and the process of individuation.  She shared Jung’s appreciation of astrology as an ancient medium by which these concepts had been communicated, and the value of mythology as a shared repository of narrative examples of them.  Fifty years after Jung translated ancient astrological scholarship into a new scientific language; Greene translated his work into an astrology largely stripped of any overt religious or esoteric content and made it accessible to a secular readership. Her contribution to the astrological discourse of the late twentieth century was to combine astrological tradition and modern depth psychology in a coherent and accessible paradigm in which astrology is seen as a symbolic language, the natal chart is recognised as a map of the psyche and the fate of the individual is not fixed, but dependent on their efforts to look inward, accept the urges and invitations of the soul and move toward the potential wholeness indicated in the natal chart.
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