Discuss the distinctive Christological features of one of the four canonical gospels and their contribution to the overall presentation of Jesus within that gospel narrative. 
This essay is going to discuss Matthew’s presentation of Jesus and what this reveals about Matthew’s Christological aims. First, the essay will argue that Matthew links Jesus to David in his genealogy. It will argue that Matthew uses Jewish tradition and scripture to reiterate that Jesus is the expected Davidic Messiah due to his primarily Jewish audience, Secondly, the essay will argue that Matthew uses Moses typology to depict Jesus as the New Moses, who will show correct obedience to God. Thirdly, the essay will argue that Matthew presents Jesus as the rightful teacher as Matthew personifies Jesus as Wisdom. This essay will end with an examination of the gospel's culmination, called the Great Commission, which seems to summarize Matthew’s main distinctive Christological features, such as Jesus being Immanuel. 
Genealogy –Messiah/Davidic sonship
Matthew begins his gospel with a genealogy that introduces his Christological intent. Most notably, the genealogy is designated to ‘Jesus the Messiah, the son of David, the son of Abraham’ (Mt 1:1). In Hebrew Jesus means ‘to save’ and the entitlement of ‘Messiah’ (Greek, Christos) refers to ‘anointed one.’[footnoteRef:7468] Interestingly, in first century Judean/Galilean/Syrian Jewish communities, Messiah would have evoked diverse messianic expectations.[footnoteRef:7667] However, in Matthew's case, ‘Messiah’ most likely aligns with the expectation of a royal figure who would come ‘to save’ Israel from its enemies. This is because Matthew presents Jesus as having Davidic lineage, Matthew legitimizes Jesus as the ‘son of David’ by having Joseph name Jesus, adopting him into his Davidic lineage (1:18-25).[footnoteRef:4590] Furthermore, the genealogy is organized into three sets of fourteen generations (Abraham to David, David to Babylonian captivity, and from Exile to Christ, Mt 1:17). This structure links Jesus to David, as David’s name in Aramaic adds up to fourteen.[footnoteRef:11192] By linking Jesus to David, Matthew presents Jesus as Israel’s long-awaited Davidic Messiah which God promised (2 Sam 7:12-14). [7468:  Elaine M. Wainwright, ‘Who Do You Say That I Am? A Matthean Response’, in The Blackwell Companion to Jesus, ed. by Delbert Burkett (Wiley-Blackwell, 2010), p 36.]  [7667:  Wainwright, ‘Who Do You Say That I Am? A Matthean Response’, p 36.]  [4590:  Catrin. H. Williams, 'NEW TESTAMENT CHRISTOLOGY Interpretations of the Identity and Role of Jesus’, in The Biblical World (Routledge), p.821]  [11192:  Wainwright, ‘Who Do You Say That I Am? A Matthean Response, P. 36] 

However, it is important to note that, as Nthan C. Johnson argues, Matthew subverts Davidic Messianism that would have been expected by Jewish audiences.  Unlike the political and nationalistic associations of a Davidic Messiah figure who will destroy its enemies, Jesus is the Davidic Messiah that preaches love to enemies (5:42-48) and will show humiliation in death.[footnoteRef:26345] Johnson notes, Matthews Jewish readers would have expected a political messianic figure that would have killed, not been killed by Romans.[footnoteRef:4265]   [26345:  Nathan C. Johnson, ‘The Passion according to D Avid: Matthew’s Arrest Narrative, the Absalom Revolt, and Militant Messianism.’ The Catholic Biblical Quarterly, 36(1), (2016). P.243
]  [4265:   Nathan C. Johnson, ‘The Passion according to D Avid: Matthew’s Arrest Narrative, the Absalom Revolt, and Militant Messianism. P.2] 

However, Jack Dean Kingsbury argues that Matthews Christological aim is not to present Jesus as the Davidic Messiah but instead stresses Christ as the ‘Son of God.’ Kingsbury argues this because Matthew never associates the title ‘Son of David’ with the crucifixion and resurrection of Jesus.[footnoteRef:22825] However, Kingsbury does admit that Matthew links David to Jesus in his healing ministry (Mt 9:27-31; 12:22-23; 15:21-28; 20:29-34; 21:14). However, as Nathan Jonhson notes, using ‘Son of David’ and ‘Son of God’ would not have been mutually exclusive terms.[footnoteRef:12982] In Jewish tradition, Johnson argues that the roles were complementary, with the titular language of ‘Son of David’ reflecting Jesus’ divine messianic sonship.[footnoteRef:14126] [22825:  Jack D. Kingsbury, “The Title ‘Son of David’ in Matthew’ s Gospel.” Catholic Biblical Quarterly 37: (1997), p.193 – 202.  ]  [12982:  Johnson, ‘The Passion according to D Avid: Matthew’s Arrest Narrative, the Absalom Revolt, and Militant Messianism.p. 253]  [14126:  . Williams, 'NEW TESTAMENT CHRISTOLOGY Interpretations of the Identity and Role of Jesus’, in The Biblical World (Routledge), p.822
] 

 Furthermore, Johnson argues that Matthew does depict Christ as the Son of David in the passion narrative. For example, similarities have been argued between David’s former Joab tenderly kissing Amsa, and thereby stabbing him. It is argued that due to Matthew's insertion of the language ‘to kiss tenderly, embrace.’[footnoteRef:15098] It is argued that Matthew is reiterating the same sentiment in Judas kissing Jesus. Interestingly, Johnson notes that in Jewish literature, a disciple kissing in public would have been unusual. [footnoteRef:32225]Therefore, Matthew perhaps used the Davidic parallel to amplify his Christological intent of Jesus having Davidic sonship. However, Matthew also uses typology to show parallels between Jesus and Moses.[footnoteRef:26056] This leads onto the next argument that Matthew shows Jesus as the New Moses.  [15098:  Johnson, ‘The Passion according to D Avid: Matthew’s Arrest Narrative, the Absalom Revolt, and Militant Messianism.p. 253]  [32225:  Johnson, ‘The Passion according to D Avid: Matthew’s Arrest Narrative, the Absalom Revolt, and Militant Messianism.p. 253]  [26056:  Dale C. Allision, The New Moses: A Matthean Typology (Minneapolis: Fort, 1993).] 

Obedience as the New Moses
In the gospel of Matthew, close parallel is made between Jesus and Moses. For instance, in the birth and infancy narrative, Joseph is told in a dream he must leave Egypt and go to Israel for Herod is going to kill all the sons in Bethlehem (Mt 2:13-16). This clearly alludes to Exodus, where Pharoah orders all sons to be killed (Ex 1:16). Furthermore, Dale C. Allision notes the language comparison to Exodus when Jesus returns to Egypt. It states, ‘all those seeking your life have died’ (Mt 2:20) which likely alludes to ‘all those seeking the life of the child have died’ (Ex 4:20). Allison notes how the plural ‘those’ in Matthew seems out of place, with Herod being the single adversary.[footnoteRef:26689] However, Allison argues that Matthew kept the same grammar to make the comparison of Jesus to Moses unquestionable.  [26689:   Allision, The New Moses: A Matthean Typology, p.143] 

However, Ulrich Luz argues that the connection between Jesus and Moses is not explicitly made, due to the difference that Joseph flees Jesus from Egypt, but Moses flees his family to Egypt. He instead argues that the connection is being made between Pharoah and Herod, with them both ordering all sons to be killed (Mt 2:16; Ex 1:16).[footnoteRef:15829] This argument is not that convincing, as the connection between Jesus and Moses is hardly not intentional. So why does Matthew connect Jesus to Moses? It seems most likely that Matthew wants to stress a connection between Moses and Jesus to show that Jesus will show the correct obedience to God. For instance, when warning Josephus to leave, Matthew uses similar language of Isaiah, ‘Out of Egypt I called my Son’ (Hos 1:11). This passage of Hosea was not intrinsically about Jesus, but Matthew uses the passage to express his viewpoint that unlike the Israelites who disobeyed God and worshipped other gods, Jesus will rightfully and obediently follow God.[footnoteRef:31743]This obedience will be shown in Jesus being the giver of the Mosaic law. This links onto the next point which will discuss Matthew’s presentation of Jesus as being personified with wisdom.  [15829:  Allision, The New Moses: A Matthean Typology, p.143]  [31743:  Allision, The New Moses: A Matthean Typology, p.143] 

Jesus personified as Wisdom
Furthermore, it is argued that Matthew authenticates Jesus as a teacher by presenting Jesus as personified wisdom. In Jewish literature, wisdom is the only one who knows God (Wisd 8:4; 9:1–18) and is Gods revealer of secrets (Wisd 9:1 –18; 10:10).[footnoteRef:17818]Matthew presents Christ as having a similar relationship to that of God and Wisdom. Just as Jesus is the authoritative interpreter of the law, Wisdom is seen as a preacher and a teacher of authority but like Jesus, is also shown as a figure that is rejected Prov 1:20-33). Donald Hagner argues that ‘Jesus, like Wisdom, is rejected, but Jesus’ deeds, like the deeds of Wisdom, are right and good and will ultimately vindicate him.’[footnoteRef:5991]However, it could be argued that Jesus being personified with Matthew is not distinctive, as Luke also does. Marshall D. Johnon argues that even if Matthew presents Jesus as personified wisdom, it could have been unintentional.[footnoteRef:17492] For instance, first century readers may have not identified Lardy Wisdom as being the incarnate Son,[footnoteRef:27972] However, it is argued that Matthew features wisdom in a distinctive way. Celia Deutsch argues that Matthew transforms the symbol of Wisdom to present his Christology of Jesus. For instance, Matthew adds additional verse (Mt 11:28-30). Deutsche argues that the ‘come to me.... learn from me’ invitation specifically recalls Lady Wisdom, buy also refers to the sage’s invitation, ‘Turn to me foolish ones’ (Sira 51;23).[footnoteRef:25035] Deutsche suggests that in doing this, Matthew not only presents Jesus as a teacher, but as a sage. [footnoteRef:23658]This seems plausible, specifically as the narrative goes on to show Jesus as the authoritative interpreter of the law (Mt 12:1-14). [footnoteRef:13225]This links to my next argument which will discuss the argument that Matthew presents Jesus as the authoritative interpreter of the law.  [17818:  Celia. Duetsche, “Wisdom in Matthew: Transformation of a Symbol.” Novum Testamentum 32, no. 1 (1990).p.46]  [5991: Donald, H. A, Matthew 1–13, Word, (Dallas, TX, 1993). P.311
]  [17492:  Marshall D. Johnson, Reflections on a Wisdom Approach to Matthew’s Christology. The Catholic Biblical Quarterly, 36(1), (2016), p.61]  [27972:   Johnson, Reflections on a Wisdom Approach to Matthew’s Christology, p.62]  [25035:  Duetsche, “Wisdom in Matthew: Transformation of a Symbol.’ p.37
]  [23658: Duetsche, “Wisdom in Matthew: Transformation of a Symbol.’ p.37 ]  [13225:  Duetsche, “Wisdom in Matthew: Transformation of a Symbol.’ p.37   ] 

Authoritative interpreter of the law
 is argued that Matthew presents Jesus as the authoritative interpreter of the law. This is seen in the Sermon of the Mount (Mt 5-7) where Jesus gives his teaching on issues such as murder, adultery and divorce (Mt 5:21-48), In these teachings, Matthew presents Jesus as intensifying the observance of the law.[footnoteRef:4242] As previously noted, Jesus' connection is show to Moses in being a lawgiver. Although it is unclear what mountain the sermon takes place from, the setting seems to allude to Moses obtaining the law on Mount Sinai.[footnoteRef:31108] Jesus teaching on the mountain, with his disciples sitting at his feet reinforces Jesus’ legitimacy as the teacher of the law.[footnoteRef:1299]  [4242:  . Evans, Matthew, New Cambridge Bible Commentary (Cambridge/New York: CUP, 2012).p.10]  [31108: . Evans, Matthew, New Cambridge Bible Commentary (Cambridge/New York: CUP, 2012).p.97]  [1299:  Evans, Matthew, New Cambridge Bible Commentary (Cambridge/New York: CUP, 2012).p.100
] 

Furthermore, Jesus’ authority as interpreter of the law is seen in Matthew 12, where Jesus is challenged about his interpretation of the Sabbath law. In the passage, Jesus’ disciples pluck food on Sabbath (Mt 12:1). Furthermore, Jesus goes into the synagogue on Sabbath and heals an afflicted man (Mt 12:9-13). The Pharisees are seen in opposition to Jesus, planning to conspire against him for what he had done (12:14). They see Jesus as breaking Mosaic law (Ex 20:8-11). However, Jesus argues that Sabbath laws should be interpreted through the lens of mercy (Mt 12:11). Matthew presents the Pharisees are being merciless, for not seeing the good nature of Jesus’ act and exception for healing on Sabbath.[footnoteRef:15880] Jesus’ rightful teaching and authority is further instigated with the fulfillment quotation, with Jesus continuing to heal, fulfilling the law (Mt 12:15, Isa 42:1-4).[footnoteRef:19957]  [15880:  Francois P. Viljoen,,The superior authority of Jesus in Matthew to interpret the Torah. In die Skriflig , 50(2) (2016), 
]  [19957:  Viljoen, The superior authority of Jesus in Matthew to interpret the Torah.] 

However, as Amy Jill-Levine notes, the presentation of the Pharisees has been used to present Matthew as having an anti-Judaism rhetoric.[footnoteRef:16589] The Pharisees are referred to as ‘the Jews’ in contrast to the Gentiles, who Jesus will ‘proclaim justice to’ (Mt 12:18). However, although Matthew presents Jesus as reinterpreting the law, Jesus founds his argument in Jewish tradition (12: 3-5). Although Matthew presents the Pharisees in a negative light throughout the gospel, this does not suggest that Matthew was anti-Jewish.[footnoteRef:25395] Instead, Matthew uses the passage to portray how Jewish-Christians should interpret the law according to Christ.  [16589:  Amy J. Levine., The Misunderstood Jew: The Church and the Scandal of the Jewish Jesus . (New York: HarperOne, 2006).p.443
]  [25395:  Levine., The Misunderstood Jew: The Church and the Scandal of the Jewish Jesus . .p.443] 

Law fulfillment as Immanuel
Matthew’s Christological aim culminates at the end of the gospel with what is called Jesus’ Great Commission (28:16-20). In this scene, the resurrected Christ appears to his disciples. Jesus’ authority is reiterated with him commanding his disciples to go and teach what he has taught them (28:20). Once again, Jesus is shown as being the legitimate interpreter and teacher of the law. He is the authoritative interpreter of the mosaic law and has divine authority ‘over the heavens and the earth.’[footnoteRef:2962] However, Matthew stresses that Jesus’ mission is no longer just for ‘the lost sheep of Israel’ (10:6; 15:24) but to ‘all nations’ (28:19). Furthermore, Jesus now tells his disciples to baptize all in the name of the ‘Father and of the Son and of the Holy Spirit’ (20:19). Unlike the Baptism by John the Baptist which was initiated as a new symbol for the repentant Israel (3:1-12), baptism is now for all nations.  [2962:  Richard, F. T, The Gospel of Matthew in New International Commentary on the New Testament (Eerdmans, 2007).
] 

Most distinctively, it states that Jesus will be with the disciples always, until ‘the end of the age’ (Mt 28:20). This language links to Matthew 1:23, where Jesus is prophesied to be called Immanuel, meaning ‘God with us’ (Mt 1:23).[footnoteRef:23310] By ending his gospel this way, Matthew reaffirms that Jesus is the Messiah who has fulfilled Jewish scripture (Isa 7:14).[footnoteRef:15068] This culmination of Matthew's gospel nicely summarizes his intent to show Jesus as the long-awaited Davidic Messiah, whose sonship shows obedience to God. Moreover, Jesus is the rightful interpreter of the Mosaic law.  [23310:  Viljoen, The superior authority of Jesus in Matthew to interpret the Torah. p.no]  [15068:  Viljoen, The superior authority of Jesus in Matthew to interpret the Torah.p.no] 

In conclusion, this essay aimed to show that Matthew’s Christology is rooted in Jewish scripture and tradition. Use of fulfillment quotations enables Matthew to present Christ as the long-awaited Davidic Messiah Israel has been waiting for. In linking Jesus to David, Matthew stresses Jesus’ divine sonship. Furthermore, Jesus’ parallels to Moses exemplifies that Matthew wanted to connect Jesus to Moses, to reiterate that Jesus will be the one to show correct obedience to God. This links to how Matthew presents Jesus as the authoritative interpreter of the law, which is exemplified in Matthew personifying Jesus with Wisdom. Matthew ends his narrative with the resurrected Christ in the Great Commission to reaffirm Jesus has fulfilled messianic expectations, being Immanuel. 
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