Hristina Ivanova Yadkova 1808015                                                                                      Page 2 of 12


[image: Text

Description automatically generated]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Hristina Ivanova Yadkova

Student University Email: 1808015@student.uwtsd.ac.uk

	Module code: HPCA7014

Module title: Sacred Geography


	Student ID number:
1808015
	Educational support needs:
Yes/No

	Assignment title: Essay based on a supervised research project.


Assignment due date: 06/01/2022

	[bookmark: Check13][bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]This assignment is for the       1st |_|    2nd  |_|     3rd  |_|      4th |_| X     5th |_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed: Hristina Ivanova Yadkova
Email submission:if you are submitting this form via email, please tick this box □
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:








Words counted 5273 words

Essay based on a supervised research project.
[bookmark: _Hlk92929717]Is sacred space a human construct or a natural phenomenon?


Title of Research
Do the sighting points on the straight track from the Needles to the Nostrils on the Isle of Wight represent a sacred space and how they were formed – human-constructed or natural phenomena?




1. [bookmark: _Hlk92936119]Introduction 
This research project aims to explore whether sacred space is human-constructed or a natural phenomenon. The research project examines the straight track from the Needles to the Nostrils on the Isle of Wight and the sighting points located on the line. The study investigates whether the sighting points represent a sacred space and how they were formed as human-constructed or natural phenomena?
The discussion developed through the research project refers to Eliade's and Durkheim's ideas of sacred. 
Also, the subject of the research is to investigate the validation of claims of Alfred Watkins regarding ley lines and sighting points by exploration of the track as mentioned above. 
Also, the subject of the study is the theory Christopher Tilley developed regarding the manifestation of a phenomenological approach to places and monuments in Britain and Europe based on personal comprehension and experience.


2. Methodology 
For the purpose of the research, a phenomenological approach and personal reflection were adopted, drawing on personal experience and placing it in the study. The study used literary sources and methodology based on a phenomenology approach by personal observations. The literary sources include academic works, articles, non-academical, government, historic websites, touristic guides, and professional and non-professional research websites.
Christopher Tilley said that based on a phenomenological perspective, the knowledge of landscapes, either past or present, is developed through the perceptual experience of them from the personal view of the subject.’[footnoteRef:1] The methodology used in this research is based on the theory developed by Christopher Tilley regarding the broader manifestation of a phenomenological approach to places and monuments in Britain, and Europe laid on the personal comprehension and experience of the view of the subject.  [1:  Christopher Tilley, Interpreting Landscapes Geologies, Topographies, Identities Explorations in Landscape Phenomenology 3, Left Coast Press, (Walnut Creek 2010), p. 25] 

According to Tilley, the main issue in the phenomenological approach is the unique way people experience and understand the world. He claimed that phenomenology includes comprehending things as they are experienced from a subjective perspective. Tilley defined this as a relationship between Being and Being-in-the-world. Being-in-the-world resides elements of objectification in which people objectify the world by setting themselves apart from it. The effect is the creation of a gap, a distance in space, said Tilley. To be human includes both elements in life experience - to separate the self and that which is beyond and to create a link with this distance through a variety of perceptions (seeing, hearing, touching), bodily activities, emotions, and awareness residing in systems of belief, actions, and evaluation. The perspective approach needs to be based on persistent argumentation between ideas and empirical data and comprehending the close connection of space with the social.[footnoteRef:2] [2:  Tilley, Christopher. A Phenomenology of Landscape. Places, Paths and Monuments. Oxford: Berg Publishers, 1994, pp. 11-12] 

Following the authors of Qualitative Research. An Introduction to Methods and Designs the use of a method of qualitative research to the study from the perspective of insider allowed revealing framework in a social context. The use of a qualitative research method achieves flexible and comprehensive design and eventual change during the investigation.[footnoteRef:3]   [3:  Lapan, Stephen D., Lynn, Mary, Quartaroli, Marylyn T., Riemer, Frances Julia, Editors, Qualitative Research. An Introduction to Methods and Designs, (Jossey-Bass. A Willey Imprint, 2012), p. 3] 

According to Bryman the qualitative research method allowed gaining deep and rich data for the study by close relationship with the subjects, and as insider to the theme of the study.[footnoteRef:4]  [4:  Bryman, Alan, Quantity and Quality in Social Research, (Routledge, 2004), p. 94] 

Further, this examination used the theory developed by Alfred Watkins regarding tracks with significant sighting points on them that he called 'ley lines.' For the research purpose, the points subject to the observation's interest are determined based on Watkins' method to find and locate the sighting points on the eventual ley line.[footnoteRef:5] [5:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, p. 8] 


3. Defining Sacred Space 
Some authors confess that it is difficult to define the concept of sacred since the frame and definitions given from sociology, anthropology, history of religion, and phenomenology changed and expanded in modern interpretations.
For example, Della Dora said that while a sacred space is not difficult to identify, it is no easy concept to define.[footnoteRef:6] Della Dora pointed out that sacred space boundaries become blurred and not strictly deﬁned by questioning traditionally contrasted differentials between the spiritual and the material, the invisible and the visible, the eternal and the accidental. The sacred space conceptual frame changed and expanded as historians of religions, theologians, anthropologists, and human geographers approached and theorized sacred space differently. [footnoteRef:7]  [6:  Veronica Della Dora, Engaging Sacred Space: Experiments In The Field, Journal of Geography in Higher Education, Vol. 35, No. 2, (2011), p.165.]  [7:  Veronica Della Dora, Engaging Sacred Space, p. 165.] 

Della Dora pointed out that the work of Mircea Eliade traditionally dominated concepts of religious beliefs and sacred space, and his views about religious beliefs are generally based on a clear distinction between the sacred and the profane. She referred to Eliade that man comprehends the sacred because it expresses itself as something entirely different from the profane. Della Dora said that this structural opposition is projected and expressed in space.[footnoteRef:8] [8:  Veronica Della Dora, Engaging Sacred Space, p. 166.] 

Stirrat similarly claimed that the concept of sacred is one of more problematic categories used in anthropology not only because of contradiction of sacred and profane but in a various way of writers’ interpretations.[footnoteRef:9] According to Stirrat, despite the classical view of the concept of the sacred and profane being dominated by the influence of Emil Durkheim's anthropological writing on the sacred, the terms and arguments frequently changed in different ways.[footnoteRef:10] [9:  R. L. Stirrat, Sacred Models, Man, Vol. 19, No. 2, (1984), p. 199.]  [10:  R. L. Stirrat, Sacred Models, p. 199.] 

Aulet and Vidal defined sacred spaces as representing the connection between the community and its religious belief, aiming to reveal the relationship between the human and the transcendental divinity. The authors said that the concept of the sacred was developed by Durkheim based on a sociology approach, by phenomenology approach represented by Otto as one of the most popular authors, and from the perspective of hermeneutics and the comparative history of religions where Eliade's work left a significant legacy. However, most authors agree on the difficulty of defining the term sacred, pointed out Aulet and Vidal.[footnoteRef:11] [11:  Silvia Aulet and Dolors Vidal, Tourism And Religion: Sacred Spaces As Transmitters Of Heritage Values, Church, Communication and Culture, Vol. 3, No. 3, (2018), p. 238.] 

Hardenberg claimed that the etymology of 'Sacred' origins from the Latin word sacrum, associated with the gods and everything belonging to their powers.[footnoteRef:12] [12:  Roland Hardenberg, From Durkheim To Hocart. Sacred Resources And The Quest For ‘Life’, Durkheimian Studies, Volume 23, (2017), p. 43.] 


Hardenberg also claimed that one of the most popular definitions of religion based on the sacred concept is formed by Durkheim, where the differentiation between the sacred and the profane is the generator of all religious beliefs. For Durkheim, Hardenberg pointed out, the sacred and profane are two different worlds or classes of things that must be kept apart by rules and regulations. When things move from one world to the other, they experience a complete transformation.[footnoteRef:13] [13:  Roland Hardenberg, From Durkheim To Hocart, p. 45.] 

For Durkheim, no matter general or primitive religions, the religious beliefs have a common characteristic: They distinguish between the real or ideal things that men conceive of into two opposite classes defined by two terms sacred and profane. The world is separated into two domains, and one includes all that is sacred and the other that is profane.[footnoteRef:14] Durkheim said that the nature of sacred is represented systems of beliefs, myths, dogmas, and legends, and the virtues and powers attributed to them, their history, and their relationships with one another as well as with profane things. For Durkheim, sacred things are not simply personal beings called gods or spirits, but anything in a word can be defined as sacred, as a rock, a tree, a spring, a pebble, a piece of wood, a house.[footnoteRef:15] [14:  Emile Durkheim, The Elementary Forms Of Religious Life, (New York, The Free Press, 1995), pp. 34-35.]  [15:  Emile Durkheim, The Elementary Forms Of Religious Life, p. 35.] 

For Eliade, the sacred is equivalent to a 'power' and 'reality.' The opposition sacred - profane represents the dichotomy between real and unreal. Eliade said: 'The sacred is saturated with being.'[footnoteRef:16] Eliade said that space is not homogeneous; he experiences interruptions and breaks; some parts of space are qualitatively different from others. For Eliade, there is sacred space, and hence a strong, significant space and other spaces not sacred without structure or coherence, amorphous. [footnoteRef:17] On the other hand, Eliade claimed that for profane experience, space is homogenous and neutral; no break qualitatively determines the various parts of its structure. Geometrical space can be cut and delineated in any direction; but no qualitative differentiation and, hence, no orientation are given by virtue of its inherent structure.[footnoteRef:18]  [16:  Mircea Eliade, The Sacred And The Profane. The Nature Of Religion. (New York: A Harvest Book, 1959), p. 12.]  [17:  Mircea Eliade, The Sacred And The Profane, p. 20.]  [18:  Mircea Eliade, The Sacred And The Profane, p. 22] 

  
[bookmark: _Hlk92936452]Eliade and Durkheim developed two concepts of sacred to define the distinctions between sacred and profane. They revealed two contrasted models, opposite conceptual frames of time-bounded sacred and timeless sacred, sacred attached to social, and sacred contained transcendental. Although their contrasted philosophies, some researchers reviewed the two concepts as relevant and supplementary to each other.  On the one hand, Eliade and Durkheim developed two main concepts views of the sacred, and they formed opposite frameworks in sociology, anthropology, and religious studies.  On the other hand, despite these contrasting views, the modern interpretations allowed broader perspectives and complementary concepts to each other.



4. Defining Ley Lines
For the purpose of the research, I used the theory developed by Alfred Watkins regarding tracks with significant sighting points on them that he called ‘ley lines.’ 
Watkins claimed, 'that all forms of sighting points became objects of interest, superstition, and genuine veneration, and as such were utilized on the introduction of Christianity. He said that practically all ancient churches are on the site of these sighting points (tumps or stones), usually at a cross of tracks, and there is evidence that in some cases, the churchyard cross is on the exact spot of the ancient sighting or marking stone. '[footnoteRef:19] [19:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, p. 8] 

Alfred Watkins called the sighting line the ley or lay[footnoteRef:20]. He found that the constant things down the ages are not the directions of the roads or tracks, but their sighting points and that crossroads with a place name are such. Placed names are also persistent, some going back to prehistoric times, but others primarily medieval.[footnoteRef:21] [20:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, p. 9]  [21:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, pp. 8-10
] 

Watkins provided detailed descriptions on how to locate the ley line. He advised how to use both the desk map method and fieldwork. The instructions on how to locate a ley included adding to the track all ancient churches, all mounds, moats and ponds, all castles (even castle farms), all wayside crosses, all crossroads or junctions which bear a place name, all ancient stones bearing a name, all traditional trees (such as gospel oaks), marked on maps, and all legendary wells. Further, to add a small ring round each on a map, to stick a steel pin on the site of an undoubted sighting point, place a straight edge against it and move it around until several but not less than four) of the objects named and marked come exactly in line. The following was to extend the line into adjoining maps to locate new sighting points on it. According to Watkins, usually, the ley line terminates at both ends in a natural hill or mountain peak or sometimes in a legendary site or another object.[footnoteRef:22] [22:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, pp. 8-10] 

According to Watkins, the mounds possible to locate on the ley line could be artificial. The mounds were often used as burial mounds and perhaps even built for that purpose. The straight-line leys he described in his work and with located mounds were practically all in this straight line and in connection with other sighting points. For Watkins, this fact was proof for their primary purpose to represent sighting points.[footnoteRef:23]   [23:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, p. 11] 

Thurgill published an article regarding the theory developed of Alfred Watkins and his claim for relation between ancient forts, moats, mounds, churches, trees, and place names, which he had shown to produce straight lines running across the landscape.[footnoteRef:24] [24:  Thurgill, James. A Strange Cartography: Leylines, Landscape and “Deep Mapping in the Works of Alfred Watkins , Humanities, 2015, pp. 637–638] 

Thurgill claimed that for Watkins, ley hunting was a way of retracing history but also gaining of knowledge: uncovering site narratives and reimagining the landscape, it is a particular way of knowing place, of developing a biography for and of place. For Watkins, said Thurgill, leys indicate a forgotten and ancient knowledge, or rather a composite of knowledge; lost, historic and immanent.[footnoteRef:25] He cited Watkins:  [25:  Thurgill, James. A Strange Cartography: Leylines, Landscape and “Deep Mapping in the Works of Alfred Watkins , Humanities, 2015, p. 640] 

‘’Knowledge is only to be gleaned from three types of evidence. Firstly, and chiefly from what exists or is recorded on or in the earth of the work or remains of man of that period.  Secondly, from what can be gleaned and surmised in place-names and words, for it is often forgotten that words were spoken in Britain for more centuries before they were written down than there have been centuries of written record, and there are indications that many words elements come down through both periods. Thirdly, from folk-lore legends; lingering fragments of fact disguised by an overlay of generations of imaginings.’’ 


5. The Track from the Needles to the Nostrils.  
Following Atkins on detecting ley lines, I marked a couple of lines that could be considered ley from the Needles to the Nostrils. Following Atkins' instructions for mapping ley lines, I combined desk work over map work and fieldwork and observation.[footnoteRef:26] [26:  Atkins, Watkins, Alfred. The Old Straight Track: Its Mounds, Beacons, Moats, Sites and Mark Stones . Heritage Hunter. Kindle Edition.] 

I marked the main ley line with more than ten signifier points, starting to point the Needles and ending point the Nostrils, west-east direction. I also detected a few additional parallel lines that could be considered ley lines.[footnoteRef:27] They ley parallel to the main ley line, the research subject for this study. According to Atkins' definition, to be regarded as a ley line, there must be a minimum of four objects along the line, and parallel lines meet this requirement.[footnoteRef:28]  [27:  See Figure 1     ]  [28:  Watkins, Alfred. Early British Trackways, Moats, Mounds, Camps, and Sites. Providence: Resurrection Press, 2004, p. 9] 

Further, during the work field, I discovered that geological specific characteristics also determine the lines, naturally defining the terrain's curve.[footnoteRef:29] However, for the purpose of the current research, these additional parallel lines will not be the subject of this study. [29:  See Figure 2] 

There are legends that the Isle of Wight is the land of the ancient gods, spirits, and the great dragon. These stories tell that the hidden world has always been linked to our reality by sacred and mysterious places where other realms with mystic creatures and powerful gods from myths and ancient mystery live.[footnoteRef:30] [30:  The Sacred Isle, https://www.thesacredisle.uk/index.html, [accessed 5 January 2022]] 

The locals consider the whole Island sacred and keep the legend from ancient times for the mother dragon. Her spine became the Island's backbone, her head and nostrils forever looking out to sea on the east and her tail, holding up the needles in the west. The legend says that the Mother Dragon is still asleep beneath the land, holding it high and keeping unity afloat. The land was once known as Ictis, then Vectis, Wihtwara, then Wight, and will always be the sacred Island of the Dragon.[footnoteRef:31] [31:  Wihtlore, The First Dragon, https://www.wihtlore.uk/the-first-dragon/, [accessed 5 January 2022]] 

There are images of the island as a dragon, with a tail to the west where are the rocks of the Needles, and the eastern part is the head of the dragon, and the two caves called the Nostrils at Horseshoe Bay.[footnoteRef:32]  [32:  See Figure 3] 

The Needles are a formation of three chalk stacks rocks emerged out of the waters close to Alum Bay on the western edge of the Isle of Wight. The Needles were recognized as one of the seven wonders of the UK from the Royal Geographical Society. 
There were four rocks initially, and the row was named for the lost rock, which collapsed in 1764. The missing stone was ‘needle’-shaped and named ‘Lot’s Wife.’ The book of Genesis in the Bible keeps a story of how Lot’s Wife was punished and transformed into a pillar of salt because she looked back during the fleeing from the destruction of Sodom. Its collapse during a storm left the gap in the formation, as can be seen, today.[footnoteRef:33] [33:  The National Trust, The Needles Rocks, https://www.nationaltrust.org.uk/the-needles-old-battery-and-new-battery/features/the-needles, [accessed 5 January 2022]] 

Another legend says there were three sacred places on the Isle of Wight during prehistoric times when the island was ruled by the druids, the Cimris, and the Coranied – a race of giants. One sacred place was on the western part of the island where the giant rocks rose like towers over the ocean, and the tallest was the sacred stone of Ur. This stone was thought to be the needles rock that later collapsed in the water.[footnoteRef:34]  [34:  Thornton, Joanne, Folklore and Legends of the Isle of Wight, p. 9] 

The following sighting points are memorials from World War II, the Needles Old Battery, and New Battery represent a reminder of an age when England prepared to defend itself from attack by the French under Napoleon III. The Old Battery was built in the early 1860s, and it was part of a chain of defences built to protect vulnerable Britain from a sea attack by France. Further up the headland stands the New Battery built during the Cold War, when the British army tested rockets here.[footnoteRef:35] [35:  The National Trust, The Needles Old Battery and New Battery, https://www.nationaltrust.org.uk/the-needles-old-battery-and-new-battery,  [accessed 5 January 2022]] 

Following east direction, the next point on the line is a historic site where the monument memorial to the Victorian Poet Laureate Lord Tennyson, situated on the highest point of Tennyson Down.[footnoteRef:36] [36:  Visit Isle of Wight, Tennyson Monument, https://www.visitisleofwight.co.uk/things-to-do/tennyson-monument-p1068241, [accessed 5 January 2022]] 

Treasures, tools, and weapons of the Bronze Age (2,300 - 700 BCE) and also round barrow cemeteries have been discovered throughout the Isle of Wight, and over 300 round barrows have been recorded.[footnoteRef:37] During the Later Bronze Age (1,200 - 700 BCE), barrows were no longer used for burials, and instead, bodies were cremated and placed in flat urn cemeteries. At least four have been found on the Island.[footnoteRef:38] [37:  See Figure 4]  [38:  Visit Isle of Wight, Round Barrows, https://www.visitisleofwight.co.uk/things-to-do/round-barrows-p1069441, [accessed 5 January 2022]] 

Remarkably, round barrows representing ancient burial mounds from the neolithic and bronze age are located around the whole area.  There is a single barrow near to The Needles batteries. Others round barrows are located on a ridge above Alum Bay. Also, some are visible in the Tennyson down area, close to the Tennyson Memorial.[footnoteRef:39] [39:  The Megalithic Portal, https://www.megalithic.co.uk/article.php?sid=53664, [accessed 5 January 2022]] 

Following east direction, the next sighting point on the ley line is St. Agnes Church at Freshwater. The church was built in 1908, and it is the only thatched church on the Isle of Wight. To build the church was used the stone came from an old farmhouse on Hooke Hill, Freshwater, where was born the natural philosopher and architect Robert Hooke (1635-1703). The stone was incorporated into the vestry wall and can be seen outside. This can confuse people that St. Agnes church was built in the 17th century instead of in Edwardian times.[footnoteRef:40] [40:  Visit Isle of Wight, St. Agnes Church, https://www.visitisleofwight.co.uk/things-to-do/st-agnes-church-p1069431, [accessed 5 January 2022]] 

Again, there are round barrows and burial mounds in close Compton down.[footnoteRef:41] In the east direction, following the line, there are located more round barrows and burial mounds from neolithic and bronze age at Brook down and Shalcombe down.[footnoteRef:42]  [41:  The Megalithic Portal, https://www.megalithic.co.uk/article.php?sid=7069, [accessed 5 January 2022]]  [42:  The Megalithic Portal, https://www.megalithic.co.uk/article.php?sid=4739 and https://www.megalithic.co.uk/article.php?sid=7070, [accessed 5 January 2022]] 

Church of Saint Mary the Virgin Brook, built in the 19th century, is the close sighting point on the line. Following the east direction, there are round barrows and burial mounds located at Mottistone down.
The following sighting point is a megalithic monument called the Longstone, located near the village of Mottistone. This is the only megalithic monument found on the Isle of Wight to date.  The legend says that St. Catherine and the Devil had a competition over controlling the Isle of Wight. The Longstone is actually two stones - the taller one standing and the other lying next to it. The smaller the Devil's stone fell short, and he lost the fight. The final position of the stones and dominating St Catherine's smaller stone symbolized the triumph of good over evil. The Longstone was situated on the entrance to a Neolithic long barrow. The stones are remains of a 6,000-year-old Neolithic communal long burial barrow 31m long, 9m wide, and 2m high. Long barrows are rare in this part of England.  In Neolithic times the mound is considered to have been higher. People worshipped the sun and moon; that is why the LonsStone barrow alignment is west-east. At present, people still celebrate the solstices and equinoxes at the Longstone.[footnoteRef:43] [43:  The National Trust, The Longstone at Mottistone, https://www.nationaltrust.org.uk/mottistone-estate/features/the-long-stone-at-mottistone, [accessed 5 January 2022]] 

Following east directions, the next marked point on the line is situated in Gatcombe St Olave's Church, first built in the 13th century, and has the only medieval glass surviving in an Island church, and probably dates from around 1500.[footnoteRef:44] Gatcombe medieval church is famous for its unusual wooden effigy of an unknown knight. The depiction represents a knight with crossed legs and a dog at his feet, sitting in a recess in the chancel.[footnoteRef:45]    [44:  Chillerton and Gatcombe Parish Council, St Olave’s Church – Gatcombe, https://www.chillertonandgatcombe.org/community/st-olaves-church/, [accessed 5 January 2022]]  [45:  Visit Isle of Wight, The Unknown Knight, https://www.visitisleofwight.co.uk/things-to-do/the-unknown-knight-p1069501, [accessed 5 January 2022]] 

The next sighting point is St. George church, located in the parish of Arreton. It is one of the most remarkable churches on the Island, built in the 11th century.[footnoteRef:46]  [46:  Visit Isle of Wight Ltd, St George Church, https://www.visitisleofwight.co.uk/things-to-do/st-george-church-p1069511, [accessed 5 January 2022]] 

[bookmark: _Hlk92979604]Another medieval church built in the 12th century is the next sighting point. All Saints Church, located in Newchurch, is an excellent example of a Norman Church with some remaining originated in pre-Norman period. It is one of only three English churches with an ancient sanctuary door still presented, with an image over the South door the crest of King William III, dated 1700.[footnoteRef:47] Again, there are round barrows and burial mounds from the neolithic and bronze age in the area of Arreton and Newchurch.[footnoteRef:48] [47:  All Saints Church, About Us, https://www.allsaintsnewchurchiow.org.uk/about-all-saints/, [accessed 5 January 2022]]  [48:  The Megalithic Portal, https://www.megalithic.co.uk/article.php?sid=50891, [accessed 5 January 2022]] 

The following sighting point is the preserved historical site, the Roman villa.  The Roman villa was built around the 1st century, not long after the Roman invasion of Britain in 43 CE.[footnoteRef:49] [49:  the Brading Roman Villa Trust, Introducing the Villa, https://bradingromanvilla.org.uk/discover/#introducing-the-villa, [accessed 5 January 2022]] 

The closest following sighting point is the church of St Mary the Virgin, located in Brading dates from the late 12th century.[footnoteRef:50] Again, there are round barrows and burial mounds from the neolithic and bronze age in the area of Brading.[footnoteRef:51] [50:  The Church of England, Our Haven of Churches, http://www.havenchurches.org.uk/churches, [accessed 5 January 2022]]  [51:  The Megalithic Portal, https://www.megalithic.co.uk/article.php?sid=7048, [accessed 5 January 2022]] 

Following the east direction, the next points are historical sites located at Bembridge and Culver Downs, at the east end of the Isle of Wight. The cliffs are part of the same chalk ridge that forms the Needles and cliffs of Tennyson Down in the west.    Bembridge Down has a rich military history, and there are remains from the 19th-century and First World War fortifications and gun emplacements.[footnoteRef:52] [52:  The National Trust, Bembridge Fort and Downs, https://www.nationaltrust.org.uk/bembridge-fort-and-downs, [accessed 5 January 2022]] 

The next sighting point is the Yarborough Monument, located on Culver Down. The impressive Yarborough Monument is the tallest on the Isle of Wight. It was initially built on the slightly higher summit of Bembridge Down. But this massive granite obelisk on its stepped ashlar stone plinth was painstakingly moved, stone by stone, in the 1860s. It was open a way for Bembridge Fort, which was built as part of the island’s defences against invasion.[footnoteRef:53] [53:  The National Trust, History of the Yarborough Monument on Culver Down, https://www.nationaltrust.org.uk/bembridge-and-culver-downs/features/history-of-the-yarborough-monument-on-culver-down, [accessed 5 January 2022]] 

The final eastern sighting point are the Nostrils, two caves located in Alum Bay on the east coast of the Isle of Wight.[footnoteRef:54] [54:  https://www.dassh.ac.uk/dataDelivery/filestore/1/8/9_ae9f84648c9d3b0/189_19031cd9d46fe4f.pdf, [accessed 5 January 2022]] 


All sighting points located at the track from the Needles to the Nostrils represent sacred places. The religious buildings, medieval churches, historic sites, and memorials are close to the round barrows and ancient burial mounds. The rocks, pillars, and the megalithic stone the Longstone are life enriched with tales, legends, and myths. All sighting points are included in different touristic guides, websites, brochures, and attractions. 
Some of the sighting points on the line were human-constructed such as monuments, churches, historical places. Other sighing points located on the line were natural phenomena such as round barrows, although they were used in ancient times as burials mounds of the ancestors.
Also, the marked line track is straight and could be defined as a ley line, according to Watkins's definition and instructions on how to locate ley.

6. Sacred Space, Tourism, and Social Determinism
Following Aulet and Vidal, the observation and analysis reflect on how religious heritage influences the transmission of the ancient values linked to the identity of space while reflecting on the relation between the spiritual experience and the historical significance of a place. They referred to Bremer and his claim that where religious communities have established a space of worshiping sacred powers, tourist practices can create a place worth visiting. It is undisputed that different people visit sacred places for various reasons, varying from those interested in a transcendental experience to others following their interest in nature or art. Following Aulet and Vidal and personal interaction during research observations, the conclusion is that the relations between religion and tourism are exclusively close, and the conceptual frames are increasingly blurred.[footnoteRef:55] [55:  Aulet, Silvia and Vidal, Dolors, Tourism and Religion: Sacred Spaces as Transmitters of Heritage Values, Church, Communication and Culture, Vol. 3, 2018, pp. 237–239] 

There is a visible connection between tourism and religion on the researched track from the Needles to the Nostrils on the Isle of Wight, where touristic guides and tourists recommend sacred churches and sites. According to Aulet and Vidal, another process is straight linked to tourism despite the initial function of sacred places related to religion. But they distinguished regarding religious heritage, it is clear that the initial purpose is to respond to the religious needs of the worshippers. The religious perception of a place creates a particular set of spaces, while tourist interactions provide a different type of space.[footnoteRef:56] [56:  Aulet, Silvia and Vidal, Dolors, Tourism and Religion: Sacred Spaces as Transmitters of Heritage Values, Church, Communication and Culture, Vol. 3, 2018, pp. 240–241] 

Tilley claimed that space is socially produced, and various societies, groups, and individuals exist in their lives in different spaces. Space in itself becomes a meaningless term. Tilley said that there is no space, only spaces. He claimed that, as socially determined, the spaces are focused on human activity and are accountable to repetition or change because their base is a part of the live practical activity of individuals and groups. They are consciously framed and related to human nature and activity. A meaningful space includes specific links between the physical space of the non-humanly created world, unconscious or subconscious states of the body, the mental space of cognition and representation, and the space of movement, encounter, and interaction between persons and between persons and the human and non-human environment.[footnoteRef:57] [57:  Tilley, Christopher. A Phenomenology of Landscape. Places, Paths and Monuments. Oxford: Berg Publishers, 1994, pp. 10-11] 

According to Tilley, socially determined space merged the intellectual, the physical, and the emotional into something that may be reproduced but is always open to transformation and change.  The specific characteristics of a place are a fundamental element in understanding its significance. A subjective perception continually defines the meanings of space that why cannot be comprehended without symbolically determining social factors. Space has no substantial essence in itself but has only a connectivity meaning, basically creating relations between peoples and places. What space is rely on who is experiencing it and how.[footnoteRef:58] [58:  Tilley, Christopher. A Phenomenology of Landscape. Places, Paths and Monuments. Oxford: Berg Publishers, 1994, pp. 10-11] 


7. [bookmark: _Hlk92937181]The Findings. 
[bookmark: _Hlk92998461]The findings showed that the examined track represents sacred space, defined as the track and ley line from the Needles to the Nostrils. Some of the sighting points on the line were human-constructed such as monuments, churches, historical places. Other sighing points located on the line were natural phenomena such as round barrows, although they were used in ancient times as burials mounds of the ancestors.  Regarding the theory of ley lines developed by Alfred Watkins, the conclusion is that his method and concepts are realistic and can be justified by practical experience.  The conclusion is that his method could be applied for research and examination of sacred space, tracks, pilgrimage routes, as well as a source for further study.
During observation, my thoughts and personal experience are that the whole land space is sacred, rich with history, and magnificent linked to the ancient ancestors and spirits. The ancient sites such as burial barrows and mounds, historical sites, religious sacred places as churches, and cultural heritage are all surrounded with natural beauty, preserved pure and naturally sacred as could be as possible in our modern technology life. The sacred is everywhere on the Isle of Wight, in the nature preserve sites, pathways to the mounds, monuments, rocks, and stones. I looked at the curves formed by the ridges, and I imagined this was the backbone of the ancient mother dragon sleeping for centuries. During my attendance at the churches, I felt eternal and timeless, transcendental, and sacred.
Following Durkheim, I can assume, that the social and cultural experience here on the Isle of Wight is deeply connected to the idea of the sacred, where every wood and every river represent the sacred.  Tourism here has become a revelation of the past paths to the sacred and can be said that every trip and tour of the routes is a pilgrimage.
Following Eliade, without doubt, I could say the pilgrimage is deeply personal and difficult to express. The sense of time and space become blurred during this sacred experience. And the boundaries of conscious personality and self-perception increase dramatically and reach the deepest and the highest realms of existence, filled with sacred worshipful admiration.

8. Conclusion
This research project's aim was to explore whether sacred space is human-constructed or a natural phenomenon. The research project examined the straight track from the Needles to the Nostrils on the Isle of Wight and the sighting points located on the line. The study investigated whether the sighting points represent a sacred space and how they were formed as human-constructed or natural phenomena. The findings showed that the examined track represents sacred space, defined as the ley line from the Needles to the Nostrils. Some of the sighting points on the line were human-constructed such as monuments, churches, historical places. Other sighing points located on the line were natural phenomena such as round barrows, although they were used in ancient times as burials mounds of the ancestors.  
Further, the subject of the study was the theory Christopher Tilley developed regarding the manifestation of a phenomenological approach to places and monuments in Britain and Europe based on personal comprehension and experience. 
The discussion developed through the research project referred to Eliade's and Durkheim's ideas of sacred. Eliade and Durkheim developed two concepts of sacred to define the distinctions between sacred and profane. They revealed two contrasted models, opposite conceptual frames of time-bounded sacred and timeless sacred, sacred attached to social, and sacred contained transcendental. Although their contrasted philosophies, some researchers reviewed the two concepts as relevant and supplementary to each other.  On the one hand, Eliade and Durkheim developed two main concepts views of the sacred, and they formed opposite frameworks in sociology, anthropology, and religious studies.  On the other hand, despite these contrasting views, the modern interpretations allowed broader perspectives and complementary concepts to each other.
Also, the subject of the research was to investigate the validation of claims of Alfred Watkins regarding ley lines and sighting points by exploration of the track as mentioned above. Regarding the theory of ley lines developed by Alfred Watkins, the conclusion is that his method and concepts are realistic and can be justified by practical experience.  The conclusion is that his method could be applied for research and examination of sacred space, tracks, pilgrimage routes, as well as a source for further study.
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 ]Fig. 1 Figure 1. The Track from the Needles to the Nostrils, Isle of Wight.
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