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Are Attempts to Reform Astrology an Important Part of its History? 
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1	Introduction

This essay tries to answer the question if attempts to reform astrology are an important part of its history. Therefore, reforms within Western astrology will be discussed more closely by focusing on reforms introduced by three astrologers from different epochs: Claudius Ptolemy (antiquity), Johannes Kepler (late Renaissance) and Alan Leo (nineteenth century). The first section of the essay’s main analyses will deal with Ptolemy’s redefinition of the tropical zodiac and the terms (chap. 3.1), the second with Kepler’s rejection of the zodiac and his invention of new aspects (chap. 3.2) and the third with Alan Leo’s spiritual influence and sun-centered astrology (chap. 3.3). Before the main analyses, however, some reflections on historiographical issues will be given in order to provide an appropriate framework for the evaluation of the presented evidence (chap. 2). In the final chapter of the essay the main results will be summarised while reflecting on the historiographical limitations.

2	Historiographical Reflections

Since this essay aims to answer an historical question, two historiographical issues are considered before: (1) How can the term ‘reform’ be defined in the sense of continuity and change and (2) How can the lasting effect of the suggested reforms be evaluated? 
The first question leads to the phenomenon that historians tend to take continuity for granted, ‘[…] while change, especially violent or rapid change, required explanation’.[footnoteRef:1] Burke, however, points out that in the age of rapid social change continuity is no longer self-explanatory.[footnoteRef:2] One possible answer is, according to Burke, to rely on traditions which reproduce values, techniques and patterns.[footnoteRef:3] So, the historian’s task is, as postulated by Kuukkanen, to choose material in order to establish coherence.[footnoteRef:4] Finally, the historian has to consider existing views and the prevailing state of knowledge in order to embed the arguments in the present historiographical discourse.[footnoteRef:5] This refers directly to the circumstance that the historian as an observer inevitably influences the matter he/she is investigating by his/her own (historical) point of view.[footnoteRef:6] As a result, the historian has to reflect on present-day concerns.[footnoteRef:7] [1:  Peter Burke, ‘Introduction: Concepts of Continuity and Change in History’, in The New Cambridge Modern History, ed. by Peter Burke (Cambridge: Cambridge University Press, 1979), p. 3. ]  [2:  Burke, Continuity and Change in History, p. 3. ]  [3:  Burke, Continuity and Change in History, p. 3.]  [4:  Jouni-Matti Kuukkanen, ‘Why We Need to Move from Truth-Functionality to Performativity in Historiography’, History and Theory, 54 (2015), p. 240. ]  [5:  Kuukkanen, Performativity in Historiography, p. 242.]  [6:  Richard J. Evans, In Defence of History (London: Granta Publications, 2018 [1997]), p. 46. ]  [7:  Evans, In Defence of History, p. 86.] 

The outlined historiographical issues will be acknowledged as follows: Firstly, reforms in the history of Western astrology will be identified through the evaluation of the respective reform carrier’s own viewpoint on the incorrectness of astrological techniques and definitions previous to him. This will be done by using primary source material of each astrologer. Secondly, evidence for the long-term success or influence of the reforms will be drawn from the present-day perspective of the essay’s author considering actual astrological material (e.g. books and software). Finally, the evidence presented within this essay should be considered as provisional for the reason of the limitations of the author’s present-day perspective.

3	Reforms within the History of Astrology

3.1	The Tropical Zodiac and its Terms

Early evidence of the urge to reform Western astrology can be found in Ptolemy’s Tetrabiblos.[footnoteRef:8] Ptolemy was living in the second century CE Alexandria and his work, according to Campion, was strongly informed by the Platonic, Aristotelean and Stoic philosophy of his time.[footnoteRef:9] The justification for astrological influences he provides in his Tetrabiblos rely on ‘natural influences’ (e.g. heat/cold, wet/dry), so his understanding of astrology shows evidence of being informed by Aristotelean physics.[footnoteRef:10] As outlined by Riley, Ptolemy tried to justify the traditional and mythical attributes of the stars by referring to their ‘natural influences’.[footnoteRef:11] Considering the historical context, Ptolemy’s aim for a natural justification of astrology can be understood as a reaction of Cicero’s rejection of magical and divinatory practices, as argued by Campion.[footnoteRef:12] As a result, Ptolemy reformed the astrological system of which two prominent examples will be investigated more closely: The tropical zodiac and its terms.  [8:  Claudius Ptolemaeus, Tetrabiblos, trans. by Max Erich Winkel and ed. by Reinhardt Stiehle (Tübingen: Chiron Verlag, 2012).]  [9:  Nicholas Campion, ‘Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy’, Journal of Cosmology, 9 (2010), 2179-2186, <http://journalofcosmology.com/AncientAstronomy118.html> [accessed 29 February 2020]]  [10:  Mark Riley, ‘Ptolemy's Use of His Predecessors' Data’, Transactions of the American Philological Association, 125 (1995), 221-250.  , p. 245.]  [11:  Mark Riley, ‘Science and Tradition in the "Tetrabiblos"’, Proceedings of the American Philosophical Society, 132 (1988), pp. 81-82. ]  [12:  Nicholas Campion, A History of Western Astrology. Volume I. The Ancient World (London: Bloomsbury, 2015 [2008]), p. 209.] 

When describing the zodiac Ptolemy justifies its beginning in the sign of Aries because it is the sign that corresponds with the vernal equinox.[footnoteRef:13] Although Ptolemy acknowledges that a circle can not have a beginning he relies on the tradition of ‘the elderly’ to set Aries as the first sign of the zodiac. This justification already shows evidence of his urge to provide a posthumous natural explanation for an otherwise not explainable tradition.[footnoteRef:14] Ptolemy goes on by saying that the vernal equinox is the beginning of the zodiac because its moistening nature provides the foundation for life and that the elderly continued counting the subsequent seasons from this point.[footnoteRef:15] He explains the nature of summer by its increasing heat, the autumn by its dryness and the winter by its coldness.[footnoteRef:16] In accordance with the seasonal changes, Ptolemy explains the nature of the twelve signs in term of their qualities (cardinal, fixed and mutable).[footnoteRef:17] He defines the cardinal signs (Aries, Libra, Cancer and Capricorn) in correspondence with the sun’s changing declination when passing the equinoxes and the solstices, resulting in changes of day-lengths and seasons.[footnoteRef:18] Based on these four turning-points in the cardinal signs he associates the fixed signs (Taurus, Leo, Scorpio and Aquarius) as fostering the changes caused by the cardinal signs while the mutable signs (Gemini, Virgo, Sagittarius and Pisces) contain the nature of both, the proceeding fixed and the following cardinal signs.[footnoteRef:19] In a similar manner he defines the rulership of the planets in the zodiac-signs: The Sun and the Moon, the Luminaries, rule the signs of Leo and Cancer due to the fact that in summer-time the days are longest, while Saturn, the planet which is the slowest, coldest and most far away rules the winter-signs Capricorn and Aquarius.[footnoteRef:20] According to Powell, historical evidence suggests that Ptolemy’s establishment of the tropical zodiac (which astronomical foundations he took over from Hipparch’s tropical coordinate system) lead to the abandonment of the Babylonian (or sidereal) zodiac.[footnoteRef:21] The success of Ptolemy’s reform can be testified by the fact, that within Western Astrology the tropical zodiac was the only one used for nearly two millennials until the twentieth century, when cuneiform tablets of the Babylonian era were found that provided evidence for the usage of the sidereal zodiac before the Tetrabiblos was written.[footnoteRef:22] [13:  Ptolemaeus, Tetrabiblos, pp. 44-46. ]  [14:  Riley, Science and Tradition, pp. 81-82.]  [15:  Ptolemaeus, Tetrabiblos, pp. 44-46.]  [16:  Ptolemaeus, Tetrabiblos, pp. 44-46.]  [17:  Ptolemaeus, Tetrabiblos, pp. 47-48.]  [18:  Ptolemaeus, Tetrabiblos, pp. 44-46.]  [19:  Ptolemaeus, Tetrabiblos, pp. 44-46.]  [20:  Ptolemaeus, Tetrabiblos, pp. 54-56.]  [21:  Robert Powell, Geschichte des Tierkreises, trans. by Wilhelm Maas (Tübingen: Astronova, 2006), pp. 80-81. ]  [22:  Powell, Geschichte des Tierkreises, pp. 87-88. ] 

A second reform made by Ptolemy was the re-definition of each zodiac sign’s terms.[footnoteRef:23] Terms define sections of degrees within the zodiac and each term is associated to one of the five planets (luminaries were left out).[footnoteRef:24] Ptolemy rejected the Egyptian term-system that was delivered from Nechepso-Petosiris because of its inconsistencies. Further, he rejected the Chaldean system because it was too regular, as pointed out by Bohleke.[footnoteRef:25] Therefore, Ptolemy favoured a new system for the terms which he found in an ancient manuscript of unknown origin.[footnoteRef:26] Relying on this manuscript, Ptolemy argues for this system of terms because of the rational pattern that emerges in accordance with the rules of the planet’s exaltations, triplicities and houses.[footnoteRef:27] While Bohleke claims, that Ptolemy’s definition of the terms never saw practice, Houlding says that the majority of modern astrologers use the Ptolemaic terms as set out by the seventeenth-century astrologer William Lilly.[footnoteRef:28] However, beside the fact that, according to Houlding, there does not exist a final verified original version of the Ptolemaic terms, both the Egyptian and the Ptolemaic system are still provided in twenty-first- century books about ancient astrology, e.g. in Brand’s Lehrbuch der klassischen Astrologie.[footnoteRef:29] [23:  Ptolemaeus, Tetrabiblos, pp. 62-72.]  [24:  Ptolemaeus, Tetrabiblos, pp. 62-72.]  [25:  Ptolemaeus, Tetrabiblos, pp. 62-72; Bohleke, 1996, p. 36.]  [26:  Ptolemaeus, Tetrabiblos, pp. 62-72; Bohleke, 1996, p. 36. ]  [27:  Ptolemaeus, Tetrabiblos, pp. 62-72; Bohleke, 1996, pp. 36-37.]  [28:  Deborah Houlding, ‘The Transmission of Ptolemy’s Terms: An Historical Overview, Comparison and Interpretation’, Culture And Cosmos, 11 (2007), p. 261. ]  [29:  Rafael Gil Brand, Lehrbuch der klassischen Astrologie (Mössingen: Chiron-Verlag, 2006 [2000]), pp. 197-198. ] 

Taking everything into account, two major reforms Ptolemy implemented within Western astrology – the tropical zodiac and the new arrangement of the terms – are vital parts of Western astrology’s history. Nonetheless, the evidence suggests that Ptolemy’s implementation of the tropical zodiac was more successful than his renewed systems of terms which is used in modern astrology parallel to the Egyptian system and still debated due to its differing versions. However, the seventeenth-century astrologer Johannes Kepler, who can be seen in many ways as a follower of Ptolemy’s rational thinking, tried in the seventeenth century to abandon the zodiac altogether. Therefore, he will be discussed in the following section. 

3.2	Cosmological Geometry and Harmonics

Johannes Kepler was born in 1571 in Weil der Stadt in southern Germany and lived until 1630, being one of the most influential astronomers and astrologers of the seventeenth century.[footnoteRef:30] Kepler studied mathematics and astronomy in Tübingen but was also interested in cosmological questions, believing that the cosmos was made in the image of God.[footnoteRef:31] As Wilson points out, Kepler was a convinced Copernican and one of his most important findings was the discovery of the elliptical motions of the planets, fostering thereby heliocentrism.[footnoteRef:32] Although Kepler’s methodology can be described as scientific due to his inductive approach, he was still convinced of a perfect (mathematical) mind behind Creation.[footnoteRef:33] It was this mindset that led Kepler to two central conclusions about astrology: (1) The tropical zodiac as delivered by Ptolemy has no rational foundation and (2) astrological aspects should be derived from mathematical and harmonious (musical) considerations. [30:  Nicholas Campion, A History of Western Astrology. Volume II. The Medieval and Modern Worlds (London: Bloomsbury, 2013 [2009]), p. 136. ]  [31:  Campion, A History of Western Astrology. Volume II, p. 136. ]  [32:  Derek Wilson, Superstition & Science. Mystics, sceptics, truth-seekers and charlatans (London: Little, Brown Book Group, 2019), pp. 118-119. ]  [33:  Wilson, Superstition & Science, p. 119. ] 

In Kepler’s treatise about a supernova in 1604 he first deals with four foundations for the tropical zodiac which he afterwards discusses critically.[footnoteRef:34] Kepler’s first argument focuses on the twelve conjunctions of the Sun and the Moon during one year that could justify the twelve signs of the zodiac. [footnoteRef:35] Secondly, he refers to the equinoxes and solstices as reference points for the four nature-given angles which cause the seasons.[footnoteRef:36] His third argument considers the harmonious relationship between the number twelve with the numbers three and four.[footnoteRef:37] Kepler’s last argument concerns the twelve sidereal zodiac signs from which the divisions of the tropical zodiac signs can be derived but he refuses this argument immediately because the number of the sidereal zodiac signs once varied between forty-eight and eleven.[footnoteRef:38] However, Kepler also refuses the first and the third argument, because they deliver no fixed beginning.[footnoteRef:39] He also doubts the second argument, because the vernal equinox moves through the sidereal zodiac (which he considers as ‘natural’).[footnoteRef:40] As pointed out by Brackenridge and Rossi both Kepler and Ptolemy tried to defend astrology as a rational science, relying on natural influences as set out by Aristotelean philosophy.[footnoteRef:41] While Ptolemy’s arguments might be seen as reaction to Cicero’s attack against non-natural divination, Kepler’s acknowledgement of the tropical zodiac’s poor foundations is a response to Pico della Mirandola’s critique on astrology.[footnoteRef:42] In his own practice of astrology evidence can be drawn that Kepler used the tropical zodiac only in order to calculate the planet’s positions but he did not use them (or derivates as e.g. terms and exaltations) as an instrument for astrological birtch-chart interpretation.[footnoteRef:43] Despite the coherence of Kepler’s arguments the tropical zodiac is still used by present-day astrologers and even became a core element of the twentieth-century psychological astrology.[footnoteRef:44] [34:  Johannes Kepler, Über den Neuen Stern im Fuß des Schlangenträgers, trans. by Otto Schönberger, Eva Schönberger and Eberhard Knobloch (Würzburg: Königshausen & Neumann, 2006) , pp. 34-36. ]  [35:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [36:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [37:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [38:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [39:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [40:  Kepler, Über den Neuen Stern, pp. 34-36. ]  [41:  J. Bruce Brackenridge and Mary Ann Rossi, ‘Johannes Kepler's on the More Certain Fundamentals of Astrology Prague 1601’, Proceedings of the American Philosophical Society, 123 (1979), pp. 85-86. ]  [42:  Kepler, Über den Neuen Stern, p. 47; Sheila J. Rabin, ‘Kepler's Attitude Toward Pico and the Anti-Astrology Polemic’, Renaissance Quarterly, 50 (1997), pp. 750-751. ]  [43:  Cornelia Linde (trans.) and Dorian Greenbaum (trans. and annotated), ‘Kepler’s Methods of Astrological Interpretation for Rudolf II, 1602’, Culture And Cosmos, 14 (2010), pp. 81-99.]  [44:  Stephen Arroyo, Astrology, Psychology, and The Four Elements (California: CRCS Publications, 1975), pp. 75-100. ] 

A second reform carried out by Kepler was the foundation of astrological aspects based on geometrical considerations (e.g. rational and irrational polygons) and harmonics in music theory.[footnoteRef:45] Kepler used to think of the (astrological) circle as a chord in order to translate its geometrical divisions in ratios which result in harmonics.[footnoteRef:46] Applied to the astrological aspects, Kepler associated the Opposition (180°), the Trine (120°) und the Square (90°) with the perfect harmonics and the Sextile with the first imperfect harmonic (60°).[footnoteRef:47] He further argues that the harmonical properties are the reason why angles of 30° and 150° build no astrological aspects, a circumstance, he says, that was not explained by Ptolemy.[footnoteRef:48] From his fusion of harmonical considerations and astrological aspects he then derives three more relevant aspects: The Quintile (72°), the Bi-Quintile (144°) and the Sesquisquare (135°).[footnoteRef:49] Unlike his rejection of using the zodiac signs’ qualities this three new added aspects found their way into modern twentieth-century astrology books, e.g. in Roscher’s Das Astrologie Buch.[footnoteRef:50] Furthermore, contemporary astrological software usually contains all of these three aspects, e.g. Astrocontact Astroplus.[footnoteRef:51] [45:  Cornelia Linde (trans.) and Dorian Greenbaum (trans. and annotated), ‘Kepler on Aspects, 1602’, Culture And Cosmos, 14 (2010), pp. 304-305. ]  [46:  Johannes Kepler, Was die Welt im Innersten zusammenhält: Antworten aus Keplers Schriften, ed. by Fritz Krafft (Wiesbaden: Matrix, 2005), p. 57. ]  [47:  Kepler, Was die Welt im Innersten zusammenhält, p. 57. ]  [48:  Kepler, Was die Welt im Innersten zusammenhält, p. 57. ]  [49:  Kepler, Was die Welt im Innersten zusammenhält, p. 57. ]  [50:  Michael Roscher, Das Astrologie Buch (München: Droemer Knaur, 1989), pp. 169-170; pp. 170-172.]  [51:  Wolfgang Peterat, Astrocontact Astroplus < https://www.astrocontact.at > [accessed 24 March 2020]. 
] 

To conclude, evaluating the influence of Kepler’s reforms on the history of Western astrology by the example of the non-usage of the tropical zodiac and the addition of three more aspects his long-term success on these is twofold: On the one hand, Kepler’s rejection of using the zodiac signs as element in astrological interpretation seems not to have been taken over by modern astrology (especially not the psychological strand) while his addition of three new aspects found their way in modern astrology books as well as in astrological software. Because, contrary to Kepler, the strand of modern psychological astrology relies heavily on the interpretation of the tropical zodiac signs, Alan Leo will be discussed in the last section of this analyses as a cornerstone of this development.




3.3       The Tropical Zodiac as Spiritual Tool

Alan Leo (born William Frederick Allan) lived from 1860 to 1917 and was a central figure in the nineteenth-century theosophical movement.[footnoteRef:52] The core idea of the Theosophical Society in 1875 with Helena Petrovna Blavatsky as its key-figure was to prepare for the future through personal spiritual enlightenment.[footnoteRef:53] According to Campion, for Alan Leo astrology was a central tool in gaining spiritual growth and the key to humanity’s salvation.[footnoteRef:54] Campion further points out, that Leo contributed much to the mass popularity of astrology due to his invention of the ‘sun-sign astrology’.[footnoteRef:55] For Leo, who was inspired by Blavatsky’s view of the Sun as centre of the spiritual universe, the Sun was the most important factor in the birth chart.[footnoteRef:56] Following from that, Leo’s ideas will be discussed more closely by analysing his own writings on the subject of astrology. [52:  Campion, A History of Western Astrology. Volume II, p. 231. ]  [53:  Campion, A History of Western Astrology. Volume II, p. 229. ]  [54:  Campion, A History of Western Astrology. Volume II, p. 232. ]  [55:  Campion, A History of Western Astrology. Volume II, p. 232. ]  [56:  Campion, A History of Western Astrology. Volume II, p. 232. ] 

Although Leo had a huge spiritual impact on the practice of astrology, in one of his personal quotes evidence for a Ptolemaic kind of reasoning can be drawn: ‘I believe, that the Principle which gives life dwells in us and without us comes from the Supreme Intelligence through the Rays of the Sun […], affecting the Changes of Season and men’s individual natures’.[footnoteRef:57] This quote can be read in terms of ‘solar biology’, an emerging branch of the ending nineteenth century that tried to explain astrological influences naturally.[footnoteRef:58] Nonetheless, this quote merges two central ideas expressed by Ptolemy and Leo: The natural and the spiritual dimension. These two aspects can also be interpreted as the Platonic hiatus between a physical and metaphysical world of which evidence can be drawn from Blavatsky’s thinking which fits in the tradition of the (neo-)Platonic philosopher Marsilio Ficino.[footnoteRef:59] Leo also believed that ‘[…] every human being belongs to a Father Star in heaven […]’, a quote which provides a direct link to Platonic philosophy.[footnoteRef:60] As Leo himself points out, astrology’s ‘[…] ancient teachings are being rediscovered through its remarkable symbology and illuminative symbols’.[footnoteRef:61] By this quote, Leo expresses the beginning historical shift of astrology from a natural to a symbolical craft. This change in attitude towards astrology, of which Leo was a central figure, can be seen as corner-stone for the development of psychological astrology.[footnoteRef:62] According to Greene, Leo’s influence on astrology reflects the cultural milieu of his time (from the founding of the Theosophical Society to publications of Sigmund Freud, C.G. Jung and William James) and led to a chart interpretation which focuses on psychological aspects.[footnoteRef:63] Concerning Leo’s approach towards chart interpretation he relied on Ptolemy insofar as he used the tropical zodiac’s elements (fire, air, water and earth) and qualities (cardinal, fixed and mutable).[footnoteRef:64] Unlike Kepler, who refused to use the qualities of the zodiac signs as a result of Pico della Mirandola’s critique, for Leo this was a central part of interpretation. However, Leo did not take over all zodiacal definitions as e.g. the exaltations, exiles and detriments of each planet or the terms.[footnoteRef:65] Evidence for the influence of this new kind of using the zodiac signs on the twentieth-century psychological astrology can be found e.g. in Stephen Arroyo’s book Astrology, Psychology, and The Four Elements which focuses on the four elements in order to gain insights into psychological dynamics.[footnoteRef:66] Like Leo (and Rudhyar, also a psychological Astrologer and Leo’s American contemporary), Arroyo does not use any of the remaining Hellenistic definitions (e.g. terms, exaltations) except the three qualities (cardinal, fixed and mutable).[footnoteRef:67] [57:  Bessie Leo and Others, The Life and Work of Alan Leo (London: ‘Modern Astrology’ Office, 1919), p. 11. ]  [58:  Campion, A History of Western Astrology. Volume II, p. 232. ]  [59:  Campion, A History of Western Astrology. Volume II, p. 229. ]  [60:  Leo, The Life and Work of Alan Leo, p. 12.]  [61:  Leo, The Life and Work of Alan Leo, p. 12.]  [62:  Campion, A History of Western Astrology. Volume II, pp. 231-251.]  [63:  Liz Greene, ‘Is Astrology a Divinatory System?’, Culture And Cosmos, 12 (2008), p. 23. ]  [64:  Alan Leo, The Key to Your Own Nativity (New York: Cosimo Classics, 2006), pp. 161-170. ]  [65:  Leo, Astrology for All; Leo, The Key to Your Own Nativity. ]  [66:  Arroyo, Astrology, Psychology, and The Four Elements. ]  [67:  Arroyo, Astrology, Psychology, and The Four Elements, p. 73.] 

Summing up the importance of Leo’s reforms on the history of astrology, two of these can be outlined: (1) Leo’s stressing of the spiritual and symbolic dimensions of astrology and (2) his pleading for the supreme importance of the Sun in astrology and the succedent popularisement of sun-sign astrology through newspaper columns. Although Leo uses and refers to Hellenistic and Ptolemaic elements in his astrology (e.g. by relying on the physical impact of the Sun’s rays or interpreting the zodiac signs through the elements and qualities), he dropped other features of these traditions (e.g. terms). However, Leo’s symbolical approach shows to be different to both Ptolemy and Kepler who still tried to provide strict ‘scientific’ or ‘natural’ explanations for astrology. Furthermore, he was an important cornerstone for the development of modern psychological astrology. 

4	Conclusion

As a conclusion, the question if reforms are an important part of astrological history will be answered twofold: (1) Based on the evidence found in primary sources and discussed with secondary sources and (2) based on the reform’s long-term influences on present-day astrology with reflection on historiographical perspectives.
Considering the primary source documents, the essay could outline several successful reforms carried out by astrologers: The definition of the tropical zodiac by Ptolemy, the introduction of new aspects by Kepler and the establishment of the spiritual and symbolic dimension of astrology by Leo. Other reforms, however, can not be seen as that successful, although they are still part of Western astrology’s history (e.g. Ptolemy’s definition of the terms or Kepler’s rejection of the zodiac). 
When reflecting on the historiographical issues, however, the outlined success and importance of these reforms for the history of astrology are limited by the author’s point of view as explained in chapter two. Therefore, the author’s perspective within this essay is limited by the fact that e.g. the available and chosen material is pre-selected by present-day discourses in the history of astrology. Further research on the question of astrological reform’s importance for its history would have to consider a much broader range of material, e.g. including non-famous astrologers of different epochs that have not been considered yet in the historical discourse. From an historiographical point of view, potential reforms of such astrologers could attain late success and importance by becoming part of the present-day discourse. Nonetheless, the essay could outline the historical importance of reforms for the history of astrology although one has always to reflect on the historiographical implications. 
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