Lisa Stockley 2307752		Page 2 of 2
0[image: A black and white logo

Description automatically generated]


Postgraduate/Distance Learning 
Assignment coversheet and feedback form

	For completion by the student:

	Student Name: Lisa Stockley

Student University Email: 2307752@student.uwtsd.ac.uk

	Module code: HPCA7031

Module title: Astrology, History, Spirit and Soul


	Student ID number:

2307752
	Educational support needs:
No

	Assignment title: 


Assignment due date: 

	[bookmark: __Fieldmark__0_620421128][bookmark: __Fieldmark__1_620421128][bookmark: __Fieldmark__2_620421128][bookmark: __Fieldmark__3_620421128][bookmark: __Fieldmark__4_620421128][bookmark: __Fieldmark__5_620421128]This assignment is for the       1st |_|    2nd  |_|     3rd  |_|      4th |_|      5th |_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed ……Lisa Stockley………………………………………………………
Email submission: if you are submitting this form via email, please tick this box  □√
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:



Do the roots of modern psychological astrology lie (a) in the Renaissance or (b) in the classical world?

Word count: 4686

This essay will consider to what extent the roots of modern psychological astrology lie in the Renaissance. It will begin by considering the key themes and attributes of modern psychological astrology, drawing on primary sources written by practitioners of twentieth century psychological astrology along with secondary academic sources. Renaissance astrology will then be examined from the standpoint of these key themes, focusing on the work of Marsilio Ficino and Johannes Kepler. Through the work of these two astrologers, the essay will consider whether the key themes and attributes explored, and therefore the roots of modern psychological astrology, can be found in Renaissance astrology. 

	Marsilio Ficino (1433-1499) was the ‘cosmic idealogue of the Italian renaissance,’ as Nicholas Campion has explored.[footnoteRef:1] Campion considers that Ficino’s work ‘propelled the European scholarly mentality towards the ‘Enlightenment’…and then… to modernity.’ Ficino’s views on and use of astrology can therefore be seen as potentially having an impact on modern forms of astrology. This essay will examine Ficino’s astrology in the third book of his Three Books on Life, ‘On Obtaining Life from the Heavens’[footnoteRef:2] and also in his Collected Letters.[footnoteRef:3] [1:  Nicholas Campion, A History of Western Astrology Volume II: The Medieval and Modern Worlds, (London: Bloomsbury Academic, 2009), p. 85.]  [2:  Marsilio Ficino, Three Books on Life; a critical edition and translation with introduction and notes by Carol V. Kaske and John R. Clark, (Tempe AZ, Renaissance Society of America, 1998).]  [3:  Marsilio Ficino, The letters of Marsilio Ficino. 7 Vols., translated from the Latin by members of the Language Department of the School of Economic Science, London. (London, Shepheard-Walwyn, 1978-1999).] 


	The work of Johannes Kepler (1571-1630) will also be examined, to provide contrast and a broader overview of Renaissance astrology. Kepler’s discovery of the laws of planetary motion ‘drove a… stake through the heart of the old cosmology’ as Campion has observed[footnoteRef:4] and Kepler has been referred to by Nick Kollerstrom as ‘the last Western astronomer of note to believe in astrology.’[footnoteRef:5] As well as working as a mathematical astronomer, Kepler ‘used horoscopes in a range of practices over his entire career,’ as H. Darrell Rutkin has noted.[footnoteRef:6] His theoretical work ‘The Harmony of the World’[footnoteRef:7] will be considered, along with his 1601 work ‘On the more certain fundamentals of astrology.’[footnoteRef:8]  [4:  Nicholas Campion, History of Western Astrology Volume II, p. 137.]  [5:  Nick Kollerstrom, ‘Kepler’s Belief in Astrology’, in History and Astrology: Clio and Urania Confer, edited by Annabella Kitson (London, Unwin Hyman, 1989), p. 155.]  [6:  H. Darrell Rutkin, Various Uses of Horoscopes; Astrological practices in early modern Europe, in Günther Oestmann, et al. Horoscopes and Public Spheres: Essays on the History of Astrology. (Berlin, De Gruyter, 2005), p. 167. ]  [7:  Johanes Kepler, The Harmony of the World, trans. Eric Aiton, Andrew Duncan and Judith Field (Philadelphia, PA, American Philosophical Society, 1997).]  [8:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601.” Proceedings of the American Philosophical Society, vol. 123, no. 2, 1979, pp. 85–116. ] 


Modern Psychological Astrology

This section defines and explores modern psychological astrology, considering its key themes and attributes. In the context of astrology as ‘the study of the ways in which significance for life on earth is located in celestial objects and the resulting practices,’[footnoteRef:9] as Campion has defined it, modern psychological astrology of the twentieth century focuses primarily on ‘reading the natal chart… of an individual’ according to Laura Andrikopoulos.[footnoteRef:10] Andrikopoulos also defines this form of astrology simply as one which is ‘influenced by psychoanalysis.’[footnoteRef:11] It is rooted in the work of Alan Leo and Dane Rudhyar in the late nineteenth and twentieth centuries and developed in the second half of the twentieth century by astrologers such as Liz Greene and Stephen Arroyo, as explored by Patrick Curry, who notes that this approach is ‘psychological [in the sense of] an individuality parking of, and mediating between, spirit and matter,’[footnoteRef:12] therefore giving a broader definition than Andrikopoulos.  [9:  Nicholas Campion, A History of Western Astrology Volume I: The Ancient World, (London: Bloomsbury Academic, 2008), p. xi.]  [10:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, (Unpublished PhD thesis, University of Wales Trinity St David, 2023), p. 1.]  [11:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 119.]  [12:  Patrick Curry, Chapter 6: Varieties of Astrological Experience, in Roy Willis and Patrick Curry, Astrology Science and Culture; Pulling down the Moon, (Oxford, Berg, 2004), p. 72-3.] 


Glenn Perry is a practising astrologer who has explored the meaning of psychological astrology in his work. He sees it ‘as a tool for exploring the depths of the human psyche’, referring explicitly to Jung as the inspiration for this approach.[footnoteRef:13] He criticises ‘traditional’ astrologers as giving mundane predictions based on events and ‘superficial trait descriptions heavily laden with moral judgments and glib advice.’[footnoteRef:14] He also states that traditional astrology was ‘simple’ but it was a ’highly complex mathematical and interpretative system’, as Campion has described astrology up to the seventeenth century.[footnoteRef:15]  This criticism of “traditional” astrology can be seen as a way of distancing modern psychological astrology from older versions of astrology and affirming it as a specifically new approach, thus creating the ‘break from the past’ which Andrikopoulos observes has also been associated with the concept of modernity.[footnoteRef:16]  [13:  Glenn Perry, The Birth of Psychological Astrology, https://aaperry.com/the-birth-of-psychological-astrology/ Accessed 24/11/2024.]  [14:  Glenn Perry, The Birth of Psychological Astrology.]  [15:  Nicholas Campion, History of Western Astrology Volume II, p. xiv.]  [16:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 167.] 


Liz Greene, seen by Patrick Curry as ‘one of the most influential psychological astrologers,’[footnoteRef:17] echoes Perry in stating for example that the real value of astrology lies in ‘becoming a tool of immense power in the exploration of the human psyche.’[footnoteRef:18] She also considers this form of astrology to be new, or at least different to what had gone before, stating that astrology ‘has been brought into the modern era through our increasing knowledge of psychology and of the inner nature of man.’[footnoteRef:19] Along with Liz Greene, Curry lists astrologer Stephen Arroyo as one of the key influential figures in the development of psychological astrology.[footnoteRef:20] Arroyo also focuses on the role of astrology for self-understanding, noting that psychological astrology is ‘person-centered rather than event centered’ and ‘shifts the emphasis from the outer world of events to the inner world of personal experience and growth.’[footnoteRef:21] Elsewhere, Arroyo refers specifically astrology as a form of psychology, stating that ‘astrology is inherently a psychology, in other words, a system with which to study the psyche.’[footnoteRef:22] This focus on the ‘inner nature of man’ means that modern psychological astrology focuses primarily on the individual and their development, in contrast to the ‘mundane events’ noted by Perry as more typical of traditional astrology. As Andrikopoulos has observed, this suggests that ‘there is a common theme that suggests psychological astrology is concerned only with character and psychology rather than the wider remit of older forms of astrology.’[footnoteRef:23] The occasional references to wider events found in modern psychological astrology tend to refer to the psychology of these events, with Arroyo noting for example that ‘I am interested in historical cycles… and in the mass psychology that accompanies them.’[footnoteRef:24] This focus on the individual is affirmed by Andrikopoulos as another attribute of the modern, arguing that ‘modern societies have been seen as societies of individuals rather than citizens [in which] each person strives after the fulfilment of their own needs rather than concern for the common good.’[footnoteRef:25] This approach to astrology is confirmed by astrologer and academic Lindsay Radermacher who notes that psychological astrology ‘focuses on the importance of the individual birthchart or ‘natal’ chart as a spiritual or psychological journey.’[footnoteRef:26] Psychological astrology ‘emphasises self-knowledge and self-transformation’.[footnoteRef:27] A teleological approach is also implied here, in that the ‘map’ of the natal chart ‘must in the end infer intelligent, purposeful development,’ as Greene has argued.[footnoteRef:28] Likewise, Arroyo asks, in the context of astrological forecasting techniques, ‘What is the purpose of this seemingly difficult time period?’[footnoteRef:29] Modern psychological astrologers therefore focus on astrology as a tool for dynamic psychological development, with an emphasis on the individual and on inner growth. [17:  Patrick Curry, Astrology, Science and Culture, p. 76.]  [18:  Liz Greene, Relating, (London, Coventure Ltd, 1977), p. 5.]  [19:  Liz Greene, Astrology on a sophisticated level,  https://www.astro.com/astrology/in_niveau_e.htm Accessed 2/12/2024.]  [20:  Patrick Curry, Astrology, Science and Culture, p. 72.]  [21:  Stephen Arroyo, Astrology, Psychology and the Four Elements, (Sebastopol CA, CRCS Publications, 1975), pp. 48-49.]  [22:  Stephen Arroyo, The Practice and Profession of Astrology, (Reno NV, CRCS Publications, 1984), p. 8.]  [23:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 121.]  [24:  Stephen Arroyo, Informal comments on the Jupiter Saturn conjunction, in Liz Greene and Stephen Arroyo, The Jupiter/Saturn Conference Lectures, (Reno NV, CRCS Publications, 1984), n.p.]  [25:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 80.]  [26:  Lindsay Radermacher, The Role Of Dialogue In Astrological Divination, (Unpublished MPhil thesis, University of Kent at Canterbury, 2011), p. iii.]  [27:  Lindsay Radermacher, The Role Of Dialogue In Astrological Divination, p. 14.]  [28:  Liz Greene, Relating, p. 26.]  [29: . Stephen Arroyo, Astrology, Karma and Transformation, 2nd edition (Sebastopol CA, CRCS Publications, 1992), p. x.] 


As Radermacher suggests above and Curry’s reference to the individual mediating spirit and matter also implies, modern psychological astrology is also sometimes seen as spiritual. Referring to modern astrological literature, Radermacher argues that it contains ‘spiritual and psychological language and as a result, the natal chart is seen as not just a study of the human personality, but as a spiritual aid.’[footnoteRef:30] Perry also refers to the value of astrology as its ability to ‘reveal the god-like powers that reside in the depths of every human being,’[footnoteRef:31] noting in another article that ‘implicit in this approach is a focus on spiritual development.’[footnoteRef:32] There is a contradiction here, in that the first statement gives ‘god-like’ powers to humans, suggesting a secular approach, whereas the second refers to spiritual development, going on to say that psychological astrology ‘reconnects humanity with its divine heritage.’[footnoteRef:33] This ambiguity has been noted by Curry, who describes psychological astrology as ‘unevenly and inconsistently secularized’, a characteristic he attributes to the influence of Jung and Jung’s own ambiguity between the ‘spiritual or psychological, objective or subjective.’[footnoteRef:34]  Curry goes on however to note that because of this ambiguity, Jung’s work ‘bought a significant breathing space for spirituality among modern Western people… when scientific secularism was the dominant ideology.’[footnoteRef:35] Liz Greene has suggested that ‘it is possible that what modern psychology calls the unconscious was once known to the ancients as the gods,’[footnoteRef:36] suggesting again an overlap between the psychological and the spiritual in this approach to astrology. Modern psychological astrology therefore sees the spiritual as personal, reflected in the inner world of the individual. Andrikopoulos notes that ‘Jung’s concept of individuation is very similar to earlier ideas of spiritual and religious development’,[footnoteRef:37] so that this ambiguity between the personal and the spiritual can be seen as an influence which has come from Jung into psychological astrology, affirming Curry’s argument quoted above. Andrikopoulos also emphasises the strong links from Jung’s work to Greene’s, noting that ‘Jung’s astrological psychology was located in a meaningful cosmos in which psyche and matter were intertwined, as was Greene’s.’[footnoteRef:38] Modern psychological astrology therefore brings together the human and the cosmic, the spiritual and the secular, in a way that fits with the twentieth century focus on the importance of the individual noted by Andrikopoulos.  [30:  Lindsay Radermacher, The Role Of Dialogue In Astrological Divination, p. iv.]  [31:  Glenn Perry, The Birth of Psychological Astrology. ]  [32:  Glenn Perry, What is Astropsychology? https://aaperry.com/what-is-astropsychology/ Accessed 24/11/2024.]  [33:  Glenn Perry, What is Astropsychology? ]  [34:  Patrick Curry, Astrology, Science and Culture, p. 73.]  [35:  Ibid., p. 73.]  [36:  Liz Greene, Relating, p. 22.]  [37:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 283.]  [38:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 325-326.] 


	As noted by Perry and Andrikopoulos above, the influence of Jung on psychological astrology, especially as it has been developed by Greene and Arroyo, has been considerable. Andrikopoulos suggests that ‘Jung, whilst not fundamentally altering the content of astrology, provided new psychological terminology for existing esoteric and astrological ideas.’[footnoteRef:39] Perry lists specific uses of this Jungian terminology and relates them to the astrological planets, for example ‘ego/Sun, persona/Ascendant, shadow/Pluto,’ going on to state that ‘difficult astrological configurations, have been observed by astrologers to represent trouble spots in the personality similar to what Jung described as psychic complexes.’[footnoteRef:40] This language is echoed by Greene, who explores the planets as ‘archetypal patterns’ and states that ‘the planets themselves are universal, like the core of a complex.’[footnoteRef:41] Arroyo also refers to these universal principles but as the zodiac signs; ‘Jung calls them the archetypes… Astrologers call them the zodiacal signs.’[footnoteRef:42] This focus on archetypes as essential or universal principles suggests a Platonic approach, as confirmed by Jung himself, who explains that ‘”Archetype" is an explanatory paraphrase of the Platonic.’[footnoteRef:43] As Andrikopoulos notes, quoted above, Jung’s concept of individuation is also relevant in this astrological approach, defined by Jung as ‘the process by which a person becomes a psychological "individual," that is, a separate, indivisible unity or "whole.”’[footnoteRef:44] This may be seen as the source of the teleological approach to the natal chart described above so that Greene, for example, refers to the ‘quest for individual realisation’ as the ‘basic path of the human soul.’[footnoteRef:45] Various aspects of Jungian thinking can therefore be seen as having an influence on modern psychological astrology. [39:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 316.]  [40:  Glenn Perry, The Birth of Psychological Astrology.]  [41:  Liz Greene, The Horoscope in Manifestation, (London, CPA Press, 1997), p. 11.]  [42:  Stephen Arroyo, Astrology, Psychology and the Four Elements, p. 74.]  [43:  C.G. Jung, Archetypes Of The Collective Unconscious, Collected Works of C.G. Jung, Volume 9 (Part 1): Archetypes and the Collective Unconscious, edited by Gerhard Adler and R. F. C. Hull, (Princeton University Press, 1969), p. 5.]  [44:  C.G. Jung, Conscious, Unconscious, and Individuation. CW9 (1), p. 275.]  [45:  Liz Greene, The Astrology of Fate, (London; Unwin Hyman, 1984), p. 210.] 


Bringing together these themes, Andrikopoulos has offered four key elements which tend to affirm the attributes discussed above. She states that ‘the literature to date has seen psychological astrology as influenced by Jung, as adopting a dynamic view of the psyche, as secular, and as focusing on character and meaning rather than the external world and events.’[footnoteRef:46] These summarise the key attributes of psychological astrology, which include a focus on the natal chart as a map of the inner self and the personal journey, and the possibility of working dynamically with these. It is firmly rooted in the work of Jung and seen as a new iteration of astrology coming from this influence. There is some ambiguity around whether this form of astrology is secular or spiritual and it seems at least to allow for a sense of meaning beyond material reality. The work of Ficino and Kepler will now be examined in the context of these attributes. [46:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 121.] 


The work of Marsilio Ficino

For Ficino, consideration of the soul, or psyche, is central and indeed he refers to himself as practising ‘the medicine salutary to souls,’[footnoteRef:47] so that he takes a fundamentally psychological approach, including advocating an ‘astrology of the soul’ as Campion has described it.[footnoteRef:48] For Ficino, the soul links the material body with the intellect and is thus a key driving force for life; ‘on the one side she conforms to the divine and on the other side to the transient.’[footnoteRef:49] Soul is foundational to Ficino’s Platonic approach, as soul is the link between the Idea, or divine mind and the world of matter. Ficino refers to ‘universal images’ or ‘celestial forms’ which are arranged in the zodiac and connected by the soul, which links the divine and the transient, so that ‘gifts are drawn from the Soul to… matter’, but ‘at the right moment only.’[footnoteRef:50] Therefore as Melissa Meriam Bullard has noted, Ficino’s efforts ‘to understand and more clearly articulate the relation among the forces acting upon the soul… impelled him towards a new perspective on those astral influences which bothered him, and hence towards a new conception of human psychology.’[footnoteRef:51] Ficino can therefore be seen as part of the lineage of Platonic thinking inherited by Jung and passed through him to modern psychological astrology, as discussed above. This is also affirmed by Campion, who notes that whilst the Platonic inheritance does seem to show the roots of psychological astrology as being found in Ficino’s work, ‘it is more accurate to see Jung…in common with Ficino, as heirs of classical Platonism.’[footnoteRef:52] Although modern psychological astrology gives precedence to the influence of Jung, as noted by Andrikopoulos above, its broader intellectual inheritance can therefore be found here.  [47:  Marsilio Ficino, Three Books on Life, Proem, p. 103.]  [48:  Nicholas Campion, A History of Western Astrology Volume II, p. 86.]  [49:  Marsilio Ficino, Three Books on Life, 3.1, p. 243.]  [50:  Marsilio Ficino, Three Books on Life, 3.1, p. 245.]  [51:  Melissa Meriam Bullard, The Inward Zodiac: A Development in Ficino’s Thought on Astrology. Renaissance Quarterly, vol. 43, no. 4, 1990, p. 697.]  [52:  Nicholas Campion, History of Western Astrology Volume II, p. 91.] 


Turning to Ficino’s astrological interpretations, in the Three Books of Life, references are regularly made to emotional or inner experiences as well as to physical healing. For example, in his chapter on fixed stars Ficino notes a star which keeps ‘the mind happy and wise’ whilst another ‘represses melancholy.’[footnoteRef:53] However, Ficino’s interpretations are not limited to descriptions of qualities but also imply action and even participation. As well as listing animals, plants and so on which correspond to a particular planet, he gives advice on ways of living which embody the planetary symbolism. For example, having listed solar attributes and gifts he states that one ‘should frequently perceive and think about these things’ in order to increase their influence.[footnoteRef:54] Likewise in seeking to connect with Jupiter, one should ‘entertain thoughts and feelings which are especially Jovial.’[footnoteRef:55] Ficino gives complex technical details for planetary configurations which best enhance particular energies, for example the need to consider lunation phases as well as planetary aspects,[footnoteRef:56] contradicting Perry’s comment above that astrology before the twentieth century was simple. As Thomas Moore has explored in his commentary on Ficino’s work from the perspective of depth psychology, for Ficino ‘the gods themselves are facets of the soul requiring attention.’[footnoteRef:57] Ficino therefore explores a form of astral magic in which he encourages his readers to ‘accommodate’ themselves to planetary symbolism, stating that ‘our bodies rightly accommodated to the body and spirit of the world (that is through cosmic things and through our spirit) drink in as much as possible from the life of the world.’[footnoteRef:58] He emphasises the need to prepare the spirit, because the ‘spirit properly prepared… may receive the most from the very spirit of the life of the world.’[footnoteRef:59] Astrology is therefore a means to living more fully, perhaps even a tool as discussed above, since as Campion has noted, Ficino ‘was concerned with harmonizing one’s personal physical and spiritual existence with the heavenly order so that one might live a long and healthy life.’[footnoteRef:60] As Moore explains, ‘we can nourish the soul and live psychotherapeutically by having our psychological life reflect the heavens.’[footnoteRef:61] Ficino also states that ‘whoever is born… is naturally formed by the heavens for some honorable work and way of life.’ The heavens give a sense of purpose and Ficino encourages his readers to ‘pursue it zealously,’ since ‘this is the thing for which the heavens… gave birth to you.’[footnoteRef:62] His work can therefore also be seen as teleological, with the birth chart showing the path to be taken, anticipating the metaphor of the birth chart as a map often used by modern psychological astrologers, as discussed above. In focusing on particular planets and their impact on the psyche, Ficino also explores what Moore has referred to as ‘constellations’, for example Ficino’s own experience of Saturn as discussed in his Letters below. This bears some resemblance to the ‘complexes’ discussed by Greene and Arroyo, in that the planetary placements constellate particular psychological experiences. As explored above, Ficino takes proactive approach, suggesting how these “constellations” might be better balanced to ‘serve the soul’, as Moore explains it.[footnoteRef:63] Once again this is a dynamic approach to working with astrological symbolism, so that the dynamic approach to the psyche or soul seen in modern psychological astrology can be seen as being rooted in the work of Ficino.  [53:  Marsilio Ficino, Three Books on Life, 3.8, p. 279.]  [54:  Marsilio Ficino, Three Books on Life, 3.1, p. 249.]  [55:  Ibid. p. 249.]  [56:  Marsilio Ficino, Three Books on Life, 3.6, p.271.]  [57:  Thomas Moore, The Planets Within, (London and Toronto, Associated University Presses, 1982), p. 39.]  [58:  Marsilio Ficino, Three Books on Life, 3.1, p. 247.]  [59:  Marsilio Ficino, Three Books on Life, 3.11, p. 289.]  [60:  Nicholas Campion, History of Western Astrology Volume II, p. 90.]  [61:  Thomas Moore, The Planets Within, p. 50.]  [62:  Marsilio Ficino, Three Books on Life, 3.23, p. 371.]  [63:  Thomas Moore, The Planets Within, pp. 57-8.] 


In his Letters, Ficino also makes frequent reference to astrology. At times these references make predictions or use astrological symbolism as description. For example, in a letter to Pope Sixtus he gives predictions based on planetary movements and eclipses, for example ‘the discordant combination of Mars and Jupiter’ and the entry of the Sun into Aries.[footnoteRef:64] Here astrology is treated as deterministic and fixed rather than dynamic, showing a positive outcome for the Pope to whom the letter is addressed, the kind of astrology which was ‘part of the shared cultural vocabulary of the fifteenth century,’ as Bullard has noted.[footnoteRef:65] Likewise, in a letter written in 1483 he speaks again of Mars and Jupiter, noting that ‘not until Jupiter reigns supreme can we expect good men to prevail.’[footnoteRef:66] Even in interpreting his own chart, Ficino uses astrology as description, noting for example that ‘Saturn seems to have set his seal of melancholy on me from the beginning.’[footnoteRef:67]   [64:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.5: being a translation of Liber VI / translated from the Latin by members of the Language Department of the School of Economic Science, London. (London, Shepheard-Walwyn, c1994), p. 15.]  [65:  Melissa Bullard, The Inward Zodiac, p. 693.]  [66:  Marsilio Ficino, Marsilio, The letters of Marsilio Ficino. Vol 6, Being a translation of Liber VII / translated from the Latin by members of the Language Department of the School of Economic Science, London (London, Shepheard-Walwyn, 1999), p. 54.]  [67:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.2, translated from the Latin by members of the Language Department of the School of Economic Science, London (London, Shepheard-Walwyn, 1978), p. 33.] 


However, Ficino’s Letters also show the more dynamic approach to astrology seen in On Obtaining Life from the Heavens. Indeed, the mention of Saturn above is part of a letter to Giovanni Cavalcanti who was ‘urging [Ficino] to sing another hymn of recantation to Saturn’, implying the more participative approach taken in On Obtaining Life.[footnoteRef:68] Elsewhere in his letters Ficino expressed his approach to astrology as based on internal experiences. For example, in a letter to Lorenzo de’ Medici he writes ‘for the heavens in their entirety are within us’, going on to explore the role of each planet, for example, ‘Mars signifies swiftness, and Saturn tardiness; the Sun signifies God.’[footnoteRef:69] He sums up the letter advising de’ Medici that ‘if… you prudently temper within yourself the heavenly signs and the heavenly gifts, you will… without doubt will live a blessed life.’[footnoteRef:70] This explicitly astrological approach in Ficino’s thought has not always been acknowledged by academic commentators, with Don Cameron Allen, for example, referring to the same letter as being used simply to ‘give weight to a moral notion.’[footnoteRef:71] More recent academic commentary however has taken Ficino’s astrology more seriously, with Bullard for example affirming the importance for Ficino of finding ‘a new way of conceptualizing astral influences.’[footnoteRef:72] This development in Ficino’s thought, as Bullard has described it,  can be seen to mirror the “new” approach of modern psychological astrology in finding the planetary symbolism within the psyche, as discussed above, so that the roots of modern psychological astrology are again to be found in Ficino’s work. [68:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.2, p. 34.]  [69:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.4, Being a translation of Liber V / translated from the Latin by members of the Language Department of the School of Economic Science, London (London, Shepheard-Walwyn, 1988), p. 62.]  [70:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.4, p. 63.]  [71:  Don Cameron Allen, The Star-Crossed Renaissance; The Quarrel about Astrology and Its Influence in England, (London, Frank Cass and Co., 1967), p. 12.]  [72:  Melissa Bullard, The Inward Zodiac, p. 699.] 


References to both the sacred and also a more secular approach are also found in Ficino’s work. As befits his role as a Christian priest, he makes reference to God in his work, beginning On Obtaining Life from the Heavens for example by explaining that ‘from the wondrous order of the whole universe they ultimately came to know its Helmsman, and once they knew Him, they loved Him above all things.’[footnoteRef:73] Following Ficino’s astrological approach to understanding the ‘order of the universe’ is therefore a way to become closer to God. As Remo Catani has noted, Ficino’s work aims to ‘establish an accepted reconciliation of astrology and theology.’[footnoteRef:74]  However his references to God may be seen as a response to the ‘growing tension as the Church reacted to increasing astrological belief and practice at all social levels’ as Catani has argued.[footnoteRef:75] Ficino’s awareness of this tension is visible in his work and at times he was defensive about his use of astrology, for example writing to the Archbishop of Florence that ‘People will laugh at a priest who heeds astronomy… [but] heavenly matters in truth were the sole concern of the priest.’[footnoteRef:76] However, Ficino also focuses on the individual and their development, writing in a letter to Jacopo Bracciolini on the importance of “knowing thyself” (referring to the ‘Delphic injunction’) since ‘how can we understand anything else fully unless we understand the soul itself.’[footnoteRef:77] As Eugenio Garin has argued, Ficino’s concept of astrology can be seen as in keeping with Christianity, but also with ‘his vision of man, his dignity and his central position in the cosmos.’[footnoteRef:78] Ficino’s work, in bringing together the human and the divine, reflects Bullard’s suggestion that astrology was an important intellectual container for key Renaissance debates such as free will and the dignity of man.[footnoteRef:79] This is echoed by Campion, who notes that ‘the restoration of the direct connection between the soul and stars suited the rising tide of Humanism, which emphasized humanity’s central and rightful place in the cosmic order.’ In this sense, Ficino’s astrology may be seen as bringing together the medieval understanding of the sacred (in terms of the Christian God) and the Renaissance focus on the human, thus bridging the gap between the secular and the sacred, the human and the cosmic. The roots of the same connection in modern psychological astrology can therefore also be found in Ficino’s work. [73:  Marsilio Ficino, Three Books on Life, 3 Proem, p. 237.]  [74:  Remo Catani, ‘The Danger Of Demons: The Astrology Of Marsilio Ficino’, Italian Studies, 55.1 (2000), p. 37. ]  [75:  Remo Catani, ‘The Danger Of Demons: The Astrology Of Marsilio Ficino,’ p. 37.]  [76:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.2, p. 16.]  [77:  Marsilio Ficino, The letters of Marsilio Ficino. Vol.1, translated from the Latin by members of the Language Department of the School of Economic Science, London, preface by Paul Oskar Kristeller. (London, Shepheard-Walwyn, 1975), p. 160-161.]  [78:  Eugenio Garin, Astrology in the Renaissance: The Zodiac of Life (London: Routledge & Kegan Paul, 1983), p. 65.]  [79:  Melissa Bullard, The Inward Zodiac, p. 693.] 


The work of Johannes Kepler

For Kepler, an understanding of the soul, and therefore of psyche, was integral to his understanding of astrology and indeed to his cosmology. As Patrick Boner has suggested, without soul, the ‘Keplerian cosmos lacked order.’[footnoteRef:80] When considering the influences of the planetary aspects, or angles, Kepler explains that a particular ‘configuration brings that about not by its own force but by the force of the soul.’[footnoteRef:81] The harmony of the heavens exists because there is a soul to be aware of it, so that ‘the sensible terms… cannot be within the soul unless they are received within it.’[footnoteRef:82] Referring to ‘archetypes or paradigms’ of harmonies, Kepler states that ‘to establish them outside the soul is self-contradictory.’[footnoteRef:83] The presence of soul is therefore what brings the cosmos to life, so that for example in considering number, Kepler notes that there must be a ‘mind present to count’ for the symbolism to be meaningful.[footnoteRef:84] As Boner has clarified, Kepler describes a ‘cosmology based on the geometrical archetypes.’[footnoteRef:85] The platonic archetypes of Kepler’s ordered cosmos are therefore found ‘only through the comparison of outside occurrences, such as … planetary displacements, with the inborn archetypes of the soul that such order and harmony could be produced.’[footnoteRef:86] In referring to archetypes and indeed a harmonious cosmos, Kepler can also be seen as another ‘heir of classical Platonism’ and indeed Boner refers to the importance of the influence of Plato’s work, especially the Timaeus, on Kepler’s thinking.[footnoteRef:87] As Boner concludes, it was ‘in these archetypes that the soul found its essence’ for Kepler, just as the soul or psyche can be seen to understand itself or “find its essence” through the planets in modern psychological astrology.  [80:  Boner, Patrick J, ‘Soul-Searching with Kepler: An Analysis of Anima in His Astrology’, Journal for the History of Astronomy, 36.1 (2005), p. 9. ]  [81:  Johanes Kepler, The Harmony of the World, p. 327.]  [82:  Johanes Kepler, The Harmony of the World, p. 291.]  [83:  Johanes Kepler, The Harmony of the World, p. 295.]  [84:  Johanes Kepler, The Harmony of the World, p. 290.]  [85:  Patrick J. Boner, Soul-searching with Kepler, p. 11.]  [86:  Patrick Boner, Soul-searching with Kepler, p. 11.]  [87:  Patrick Boner, Soul-searching with Kepler, p. 8.] 


The interpretations Kepler gives for astrological charts reflect this quality of planetary influences awakening these ‘inborn archetypes of the soul.’ Speaking of his own chart, Kepler notes that ‘the arrangement of the stars at my nativity… did not inspire my mind…but roused it,’[footnoteRef:88] implying an active process which pre-empts the dynamic psychological development seen in modern psychological astrology. Kepler notes that it is ‘the mind, on which behaviour depends.’[footnoteRef:89] He goes on to state that ‘it is a property of human souls that at the time of heavenly aspects they get extraordinary impulses to carry through the business which they have in hand… they are both stirred up individually… and collectively made more ready to conspire.’[footnoteRef:90] For example, he notes in On the more certain Fundamentals of Astrology that under conjunctions of Jupiter then Saturn with Mars ‘experience shows that… souls are generally stunned and frightened.’[footnoteRef:91] In this case rather than focusing on the impact on individuals, he considers the collective and therefore the potential political or social impact, advising that ‘meetings not be held in August and September.’ Given that, as he predicts, many people may be inclined toward being ‘aroused in the expectation of revolt,’ also a potential psychological impact of these conjunctions, he suggests that conditions should be changed so that ‘their minds be changed.’[footnoteRef:92] Kepler’s written predictions therefore echo his theory, noting that ‘for every kind of human disposition that has been roused to lively activity naturally… will be moved to vigorous activities in strong aspects’ because ‘the mind of its own accord shares feeling with the sky.’[footnoteRef:93] This can therefore be seen as a psychological approach, in which the inner experience of the collective in terms of the impact of the planets is taken into account. The advice given as part of these predictions implies a dynamic approach to the astrological event, in that by changing circumstances, people may respond differently. Kepler also notes that ‘although the sun shines upon and warms the whole world, yet it does not produce olive trees everywhere, except where they have been planted.’[footnoteRef:94] Dynamic action is necessary to make the best use of the planetary symbolism, just as it is in modern psychological astrology and indeed for Ficino, as explored above. Whilst there are parallels between Kepler’s interpretations and those of modern psychological astrology, Kepler focuses on the collective rather than the individual, as shown by his suggestions for collective change quoted above. Campion has compared the approaches of Ficino and Kepler, noting that ‘whereas Ficino believed in sympathetic magic, Kepler advocated a mixture of social reform and tough government.’[footnoteRef:95]  Unlike Ficino who focused on individual psychological development, Kepler can therefore be seen as being more concerned with the ‘mass psychology’ mentioned by Arroyo, so that the roots of Arroyo’s interest in historical cycles and their impact on collective psychology can be found in Kepler.  [88:  Johanes Kepler, The Harmony of the World, p. 378.]  [89:  Johanes Kepler, The Harmony of the World, p. 378.]  [90:  Johanes Kepler, The Harmony of the World, p. 373.]  [91:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601.” Proceedings of the American Philosophical Society, vol. 123, no. 2, 1979, p. 104.]  [92:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601, p. 104.]  [93:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601, p. 103.]  [94:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601, p. 104.]  [95:  Nicholas Campion, History of Western Astrology Volume II, p. 141.] 


In terms of the secular and the sacred, Kepler’s astrology focuses on the geometric angles between the planetary positions, suggesting that ‘all things can be mastered by calculation,’ as Andrikopoulos has summarised the modern disenchanted universe.[footnoteRef:96] This suggests a scientific, and therefore secular approach, which is reinforced by Kepler’s focus on observation, referring for example to celestial influences which ‘have been confirmed most decidedly by experience.’[footnoteRef:97] But Kepler was also a Christian and refers to God as ‘the Geometer in creation… inspired to his task by this celestial geometry of aspects or harmony.’[footnoteRef:98] He makes a similar point in The Harmony of the World, stating that ‘For God has with him not only the geometrical patterns’ which ’all pass at once to Souls, as the patterns of God, for each to take or use.’[footnoteRef:99] Not only is the measurable universe created by God, it is done so ‘for each to take or use’ again implying that individuals can work dynamically with the planetary configurations. Kepler’s astrology could therefore be seen to contain a similar connection to that noted in modern psychological astrology between the world of lived experience and a meaningful cosmos, so that the roots of the twentieth century tradition are once again found in Kepler’s work during the Renaissance. [96:  Laura Andrikopoulos, The Psychologisation Of Natal Astrology In The Twentieth Century, p. 324.]  [97:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601, p. 97.]  [98:  Brackenridge, J. Bruce, and Mary Ann Rossi. “Johannes Kepler’s on the More Certain Fundamentals of Astrology Prague 1601, p. 97.]  [99:  Johanes Kepler, The Harmony of the World, p. 367.] 




Conclusion

	This essay has considered the extent to which the roots of modern psychological astrology can be found in the Renaissance, exploring first the key themes and attributes of modern psychological astrology. These include a focus on dynamic individual development, an understanding of the psychological approach as a new form of astrology and some ambiguity between the secular and the sacred, as well as a specific influence from Jungian thinking. The works of Ficino and Kepler during the Renaissance were then examined and considerations of soul were found to be central to both of their work, both theoretical and practical. Elements of Platonic thinking were also found in both of their work, so that the broader intellectual inheritance of modern psychological astrology through Jung can be found in these Renaissance works. Both Ficino and Kepler also explore the possibility of a dynamic development of the psyche and seek to balance the human and the cosmic. It can therefore be said that both Ficino and Kepler, in their different ways, bridge the gap between differing cosmologies, laying the foundations for astrological developments to come, and that the roots of modern psychological astrology can indeed be found in the Renaissance.
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