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Introduction.
This essay critically assesses the hypothesis that religions are in the process of undergoing a “Greening” of ideology. 
There are many arguments regarding the definition of religion; for some, religion is divisive, restrictive, and unenlightened. It is the rule of law to others, and there can be no higher purpose to the believer. However, in these times of global climate crisis, can religions be seen as a force for good for ecological progress or are they an obstruction to an increasingly urgent call to arms.    Bron Taylor suggests a greening of religion is occurring, intimating that mainstream religions are becoming more aware of the environmental crisis currently facing the world. Taylor gives evidence of  Christians combating climate change; the Vatican saying that environmental pollution is a sin; congregations are becoming more environmentally aware and recycling their wastes. Taylor also investigates Dark Green Religion, a phenomenon distinct from the greening of traditional faiths. Followers of this path regard nature as ‘sacred, imbued with intrinsic value, and worthy of reverent care’[footnoteRef:1]. This paper hopes to evaluate evidence that there is a greening of religious belief and assess whether this could positively impact the future of the ecological movement. [1:  Bron Taylor, 'The Greening of Religion Hypothesis (Part One): From Lynn White, Jr and Claims That Religions Can Promote Environmentally Destructive Attitudes and Behaviors to Assertions They Are Becoming Environmentally Friendly', Journal for the Study of Religion, Nature and Culture, 10 (2016).] 

The effect of climate change and global warming has long been recognised; however, at the 2015 UN Climate Change Conference, delegates from countries worldwide signed the Paris Agreement to reduce carbon emissions and halt the destructive effects of global warming. The Paris agreement was significant in terms of the politics and commitments made and that many religious leaders voiced support for the proposals.  
	Religious involvement in environmental activism is not a new concept; today, ecological activism and a move to a greater understanding of environmental issues are global and involve people from different religious and spiritual pathways, organising efforts to improve planetary health and ensure a sustainable environment for generations to come. For decades, environmental protection has been an issue of science, global politics, and international economics. However, it appears now that religious or spiritual organisations remind us that motivation for such activism can spring from deep moral concerns and genuine care for the Earth. 

Perspectives on the Divine.
One of the main issues that confront the religious or spiritual person is the conceptualisation of the Divine. The major religions in the world see the Divine as transcendent. The Oxford English dictionary defines transcendent as ‘existence beyond the normal physical or material level’[footnoteRef:2]. By this definition, the Divine is outside of physical existence, and most religions that descend from the Judaic tree. i.e. Christianity and Islam see nature as a lower class of being than the transcendent Divine. [2:  'Oxford English Dictionary Online ', (Online).] 

In his paper The Historical Roots of Our Ecologic Crisis, Lynn White Jr believed that this ideology was responsible for many of the ecological issues that are being seen in the world today.[footnoteRef:3]  White's contention is that biblical doctrine found in Genesis has allowed the wholesale abuse of environmental systems worldwide. The verse that gives this permission is Genesis 28, where it states that man is to be given dominion over all creatures on Earth and, by this command, can use and abuse the natural world as he sees fit. This philosophy originates earlier in the Platonic philosophy. Plumwood discusses the dualistic nature of the attitudes from a feminist perspective to the natural world. She outlines how maleness is associated with logic and intellect, whereas femaleness is associated with emotion and feeling. Plumwood quotes from Stepan when she states that   [3:  Lynn White, 'The Historical Roots of Our Ecologic Crisis', Science, 155 (1967).] 

‘These different orders of nature and culture are constructed in terms of a dualism of oppositional spheres, which are arranged as emphatically distanced (or hyper-separated), and contrasted as higher and lower, as centre to periphery, as active to passive, as mind to mindlessness, and as subject to object of knowledge. The “higher” side of this dualistic division, associated with mind, spirit and reason, is linked to elite male humans who have transcended physical labour, while women (and slaves) are associated with the body, animality, emotionality and deficiency in reason.’ [footnoteRef:4] [4:  Val Plumwood, 2004. 'Gender,Eco-Feminism and The Environment. P.44] 

This dualism exists throughout the Christian and Islamic philosophies and is seen as a belief that God and creation are distinct but interrelated through an inseparable bond.  
	The acceptance by both religion and the scientific community of mechanistic universe theory has also had a detrimental effect on the western mind’s attitude towards the natural world. At the beginning of the eighteenth century, there was an increasing reliance upon rational theology. God was known only via human reason and experience rather than revelation or scripture. This worldview allowed experimentation to become the central authority in science.  For theologians, Newtonian physics and the general shift toward a mechanistic explanation of the natural world initially offered  the promise of a deeper understanding of the inner workings of a cosmos linked directly to the nature of God. The idea that the universe was a machine confirmed God as outside the natural world. God essentially was a scientist who controlled the universe using non-living, unanimated creations, thus wholly removing the Divine from the natural world. This idea has led to the nearly total disconnect from the natural world observed in modern western society[footnoteRef:5]. [5:  William B. Ashworth, '3. Christianity and the Mechanistic Universe', in When Science and Christianity Meet, ed. by C. Lindberg David and L. Numbers Ronald (University of Chicago Press, 2008), pp. 61-84.] 

 	In contrast, the concept of Animism is the oldest religious ideology. Leslie Sponsel states in her book “Spiritual Ecology – A Quiet Revolution” that the idea of inspirited organisms goes back almost 60.000 to 80,000 years to our Neanderthal ancestors.[footnoteRef:6]   Animism brings the Divine into the physical world,  the idea that all things animate and inanimate possess a spirit or an essence. The word animism was first used by Edward Tyler in his paper on  “Primitive culture”,  Tyler states that animism is a crucial feature in many ancient religions, especially of indigenous tribal cultures[footnoteRef:7]. Tyler sees animism as the cornerstone of ancient human spirituality and says it can be seen as a common thread in different forms in many major modern world religions.  Tylor visualised animism as a ‘doctrine of universal vitality.[footnoteRef:8]    [6:  Leslie E. Sponsel, 'Enchanted Nature,Animism.', in Spiritual Ecology: A Quiet Revolution.
, (Oxford, United Kingdom: Praeger., 2012), p. 10.]  [7:  Edward B Tyler, 'Primitive Culture: Researches into the Development of Mythology, Philosophy, Religion, Art and Custom. 1871', London: J. Murray,  (1920).]  [8:  Istvan Praet, Animism and the Question of Life,  (Routledge, 2013).] 




Indigenous people and green religion.
	The academic and ecological world has moved away from many of Tyler’s ideas. The idea that indigenous culture and belief are “primitive” is now seen as a colonial attitude and is seen by many as outdated and insulting. Kimmerer is more optimistic about the impact that indigenous culture can have in the modern world, stating that 			
Traditional knowledge can give us insight into the practice and belief concerning the relationship of living beings to one another and the physical environment.[footnoteRef:9]  [9:  Robin Wall Kimmerer, 'Weaving Traditional Ecological Knowledge into Biological Education a Call to Action.Pdf', American Institute of Biological Sciences, 52 (2002).] 

Indigenous knowledge gives us more information on how other cultures have successfully integrated human life into the life of the other.   Research into the belief systems of indigenous cultures, such as the work of Halliwell with the Ojibwe people, can show us how to live with the other peoples of the Earth more harmoniously. The Ojibwe inhabit a world inhabited by  “persons”; these persons may be rock persons, bear, or human persons.[footnoteRef:10]  The ideology of non-humans having personage is critical in the green movement and is seen in many greener religious doctrines developing in Western culture, particularly in the developing understandings of paganism. [10:  Graham Harvey, Animism - Respecting the Living World, First edn (Australia: Wakefield, 2005).] 

European and American Paganism
	On the face of it, paganism in Europe and the Americas seems to hold the answers to many of the world's environmental issues. Graham Harvey in his book “Listening people. Speaking Earth – Contemporary Paganism” speaks to the idea that paganism is ‘a religion at home on Earth’.[footnoteRef:11]   Intrinsic to pagan beliefs is respect for cycles and the environment, with many practitioners being animists and having great care and love of the Earth.   A growing spiritual path, paganism is an umbrella term for the diverse traditions people are attracted to. The inclusivity of paganism is very attractive to people searching for a spiritual outlet whilst practising non-conventional lifestyles or belief systems.  [11:  Graham Harvey, Listening People. Speaking Earth – Contemporary Pagansim, Second edn (United Kingdom: C. Hurst and Co, 2007).] 

Bron Taylor says of the newly forming pagan ideology:	
Earth-based spiritualities are based on personal experiences that foster bonding with nature. These experiences are diverse, take place in different venues and are expressed in plural ways that are sometimes contested. These feelings may be intentionally precipitated through a variety of practices that are themselves a creative bricolage assembled from older religious traditions, especially Eastern and indigenous religions, combined with new inventions, such as neo-paganism, all stirred into an eclectic spiritual stew”.[footnoteRef:12] [12:  Bron Taylor, 'Earth and Nature-Based Spirituality (Part Ii): From Earth First! And Bioregionalism to Scientific Paganism and the New Age', Religion, 31 (2001).] 

Kathryn Rountree discusses the Neo-pagan movement as having a romantic societal worldview. She states that 
Neo-Pagan religion reflects a world-as-wished-for rather than the world-as-it-is. It gives Pagans a spiritual orientation to the natural world in terms of their own beliefs and practices. It provides a platform for political rhetoric and action regarding more ecologically aware attitudes and practices relating to the environment. [footnoteRef:13] [13:  Kathryn Rountree, 'Neo-Paganism, Animism, and Kinship with Nature', Journal of Contemporary Religion, 27 (2012).] 

The developing pagan ethics place sustainable development and the ethical treatment of animals and plants central to its core beliefs. The philosophy of sacred Earth and experiential development is increasingly important in the pagan worldview. This idea of sacredness of place,  is seen throughout the pagan community, from druid’s celebrating solstice at Stonehenge to witches working in forests within magical circles. The connection with earth spirits, and the idea that plants and animals have personage is a new way of connecting with nature that is of increasing importance. Dr Susanne Greenwood describes how being a part of nature and the celebrations associated with the seasonal change causes you to become more attuned with the natural world around you and, as a result, open the practitioner's eyes to the world around them.[footnoteRef:14]	 [14: Dr Susan Greenwood, 'Of Worms, Snakes and Dragons - Can Magic Lead to an Ecological Worldview', in Pagan Visions for a Sustainable Future., ed. by Emma Restell or and Thom Van Dooren Ly De Angeles (U.S.A: Llewelyn Worldwide publishing, 2005), pp. 69-97.] 

	Whilst I agree that the new ideologies developing in paganism are indeed more conducive with a religious practice more in line with an ecological way of living, I would argue that paganism is not the environmental panacea that it appears to be. Pagans, in general, appear on the surface to be less involved in the consumer culture than those involved in other spiritual paths. However, both from research and personal experience, there is growing evidence that paganism's ecological and non-materialistic identity is not secure. Coco and Woodward point out that 
The commodification of the religious impulse finds its most overt expression in the New Age movement and its sub-culture neo-paganism. These movements thrive through the production and consumption of images, symbols and artefacts that shape contemporary spiritual sensibilities.[footnoteRef:15]  [15:  Angela Coco and Ian Woodward, 'Consumption and the Authentic Pagan', New times, new worlds, new ideas: Sociology today and tomorrow,  (2003).] 

 From personal experience, I would have to agree with this statement; pagans indulge a fascination for both crystals and plants that are obtained by methods that are not spiritually aligned by the claims of their religions; for example, there appears to be little understanding of the environmental damage that mining crystals cause. In the introduction of the book “Pagan Visions for a Sustainable Future” Thom Van Dooren discusses his concerns regarding what he terms ‘cash register druids, confirming worries regarding the commodification of paganism.[footnoteRef:16]   [16:  Thom Van Dooren, 'Introduction', in Pagan Visions for a Sustainable Future., ed. by Emma Restell or and Thom Van Dooren Ly De Angeles (U.S.A: Llewelyn Worldwide publishing
2005), p. xi.] 

	Another area of paganism that needs development due to the lower population demographic of the religion, there is a problem with getting our views and beliefs heard and acknowledged by mainstream religions and political groups. The positive thing about paganism is that it is not an organised religion and that there is no “one true path” to spiritual enlightenment, allowing for the investigation of the Divine to be at a purely personal level. However, this is also our downfall, leading to fragmentation of approach on essential issues such as environmental action. There is a lack of organisation at the heart of paganism that is not conducive to attracting people to take action on climate change and environmental issues. Where organised religions such as Christianity and Islam have focused groups tackling ecological problems, there does not appear to be a purely pagan group associated with these issues. Pagans are environmentally active, taking a significant role in environmental groups such as the Extinction Rebellion and Friends of the Earth, but these are not Pagan groups per se. In a recent study, Regina Oboler reported that 
In general, Pagan respondents did not report significantly higher levels of environmental concerns than Gallup Poll respondents, but did report a significantly better record of following pro-environmental practices.[footnoteRef:17]   [17:  Regina Smith Oboler, 'Nature Religion as a Cultural System? Sources of Environmentalist Action and Rhetoric in a Contemporary Pagan Community', Pomegranate, 6 (2004).] 

These things considered paganism is a developing religious philosophy that hopefully will have a long term effect on the ecological crisis going into the future.

The role of Christianity in the ecological crisis.
The religious permissions for the anthropocentric attitude shown by humanity descend from the word of God to Adam and Eve, in the biblical Book of Genesis: "Be fruitful and multiply, and fill the earth, and subdue it; and have dominion over...all the wild beasts that move upon the earth." (Gen. 1:28).   More modern environmentally aware  theologians argue that dominion does not mean exploitation but rather stewardship and management. However, it cannot be denied that the exploitation of natural resources has been the westernised cultural value concerning nature for over three centuries. 
White  tells us that in Europe, the exploitative relationship to nature began in earnest during the Middle Ages. Innovation led to the invention of the iron plough, which allowed for increased food production and therefore increased population,  the rapid deforestation of Europe to feed the growing industrialisation, needed to make ploughs and tools, armours and weapons; and to build houses for the ever-increasing populations was the initial strike in the western world's war on nature. [footnoteRef:18] This exploitation of nature was not an explicit teaching of the Christian church; still, it was encouraged by a transcendental theology that saw the divine realm as high above and inaccessible to human beings and saw the natural world of earth and water, animals and plants, flesh and blood, feelings and pleasures of the senses, as the corrupted world of the fall, of sin, and of the devil, one of whose names was "Lord of this World".[footnoteRef:19] [18:  White.]  [19:  'John 12:31 — the New King James Version (Nkjv)'.] 

The combination of Divine instruction and the wholesale acceptance of capitalism by Christian faith has seen widespread abuse and exploitation of many indigenous resources and peoples,  Axelrod and Suedfeld’s paper discusses this in-depth, stating that ‘Technology, capitalism, and Christianity--three bases of modern Western society-are root causes of environmental degradation’.[footnoteRef:20]  The paper concludes that the way forward is to accept a mixture of folk wisdom and technology.[footnoteRef:21]  [20:  Lawrence J. Axelrod and Peter Suedfeld, 'Technology, Capitalism, and Christianity: Are They Really the Three Horsemen of the Eco-Collapse?', Journal of Environmental Psychology, 15 (1995).]  [21:  Ibid.] 

This paper also points out the flaw in blaming Christianity solely for the ecological crisis stating that :
 There are other relevant points that refute the attribution of environmental degradation to Christianity. First, the religious argument depends heavily on selective reading and interpretation both of Western and other religions . By the same token, as we have already seen, there is a voluminous record of pre- as well as non-Judaic peoples damaging their living space. Third, if European religion is the source of our misdeeds, why have we not improved our behaviour during recent times, which saw the decline of religious fervour in the West and the inculcation of official atheism in European and Asian Communist.[footnoteRef:22] [22:  Ibid.] 


The greening of Christianity.
	With the evidence cited above, it is easy to fall into the trap of blaming all of the environmental and psychological damage seen today on the Christian faith. However, there have always been environmentally active Christians. Examples of these can be seen in Albert Schwitzer; in Schwitzer’s book ‘Reverence for life’, he references the partnership between the natural world and the Christian Ethos. In the chapter entitled “The Friends of Nature: Ecology and the environment”: Schwitzer expresses an almost animist sentiment when he says, ‘In everything you recognise yourself’[footnoteRef:23]. Later in the same book, he tells of his Christian beliefs that we are compelled by Jesus to ‘give rein to our natural sympathy for animals’.[footnoteRef:24]     [23:  Arnold Schweitzer. 1993. 'The Friends of Nature :Ecology and the Environment.' in, Reverence for Life (Maurice Bassett: United States of America) p13.
]  [24:  Arnold Schweitzer. 1993. 'Love For All Creation : Human and Animal Rights.' in, Reverence for Life (Maurice Bassett: United States of America). p34.
] 

Sponsel talks about the radical ideas of Saint Francis of Assisi, where she describes him as: 
reflecting a version of species equity as opposed to speciesism; that is, the equality of all beings as part of gods creation, instead of a strictly anthropocentric and hierarchical world view of inherent human superiority.[footnoteRef:25] [25:  Leslie E. Sponsel, 'Medieval Radical,Staf Francis of Assisi
', in Spiritual Ecology: A Quiet Revolution.
, (Oxford, England: Praeger, 2012), pp. 43-48.] 

	One of the most significant events in the greening of Christianity was the release of a papal encyclical letter from Pope Francis  ‘Laudato si’, mi’ Signore” – “Praise be to you, my Lord”, where Pope Francis quotes Saint Francis of Assisi reminds of the importance of the Earth to all people. Pope Francis states : 
Praise be to you, my Lord, through our Sister, Mother Earth, who sustains and governs us, and who produces various fruit with coloured flowers and herbs”.1 2. This sister now cries out to us because of the harm we have inflicted on her by our irresponsible use and abuse of the goods with which God has endowed her. We have come to see ourselves as her lords and masters, entitled to plunder her at will. The violence present in our hearts, wounded by sin, is also reflected in the symptoms of sickness evident in the soil, in the water, in the air and in all forms of life. This is why the Earth herself, burdened and laid waste, is among the most abandoned and maltreated of our poor; she “groans in travail” (Rom 8:22). We have forgotten that we ourselves are dust of the Earth (cf. Gen 2:7); our very bodies are made of her elements, we breathe her air and we receive life and refreshment from her waters.[footnoteRef:26] [26:  Pope Francis, 'Encyclical Letter - Laudato Si', (https://www.vatican.va/content/dam/francesco/pdf/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si_en.pdf, 2015).] 

A paper by Johnathon Schuldt et al, analysed the public response to the encyclical letter and concluded that the Pope’s involvement and declarations had a positive effect on the popular opinions in America. The conclusion stated that :
In a national probability survey experiment ofU.S. adults (n = 1212), we find that brief exposure to Pope Francis influenced the climate-related beliefs of broad segments of the public: it increased perceptions of climate change as a moral issue for the overall sample (and among Republicans in particular) and increased felt personal responsibility for contributing to climate change and its mitigation (among Democrats). Moreover, prior awareness of the pope’s views on climate change mattered, such that those who indicated greater awareness of the pope’s position showed stronger treatment effects, consistent with a priming account of these effects. Results complement recent correlational findings and offer further evidence of the Vatican’s influence on climate change public opinion.[footnoteRef:27] [27:  Jonathon P. Schuldt and others, 'Brief Exposure to Pope Francis Heightens Moral Beliefs About Climate Change', Climatic Change, 141 (2017).] 

	Leslie Sponsel also talks about the influence of His all Holiness Bartholemew I  is the current archbishop of Constantinople. Bartholemew, popularly known as the “Green Patriarch”, holds sway over nearly 250 Million followers worldwide.[footnoteRef:28] [28:  Leslie E. Sponsel, 'Green Patriarch. Bartholemew I', in Spiritual Ecology: A Quiet Revolution
(Oxford, England
Praeger, 2012), pp. 115-20.] 

Patriarch Bartholomew sees environmental issues as a religious and spiritual matter and has sponsored many conferences, including one in Crete entitled “Living in the Creation of the Lord”.[footnoteRef:29] During one symposium, the Patriarch declared that:  [29:  Ibid.] 

To commit a crime against the natural world is a sin. For Human beings to cause species to become extinct and to destroy the biological diversity of the of God’s Creation; for human beings to degread3 the integrity of the Earth by causing changes in its climate …. To injure other human beings with disease by contaminating the water, land and air with poisonous substances all of these are sins.[footnoteRef:30] [30:  Ibid.] 

Green Christian ecological groups are popular on the internet with lots of encouragement to work locally to improve the ecological environment. Projects like “Joy in Enough”[footnoteRef:31] and “LOAF - Local, Organic, Animal friendly and Fairly traded.”[footnoteRef:32], are good introductory websites to start local action, demonstrating effort on the part of Christians towards a more ecologically sound way of life. [31:  Green Christian Organisation, 'Joy of Enough ', (2021). https://greenchristian.org.uk/gc-campaigns/joy-in-enough. [ Accessed 2.1.22].]  [32:  Green Christian, 'Loaf ', (2017).< https://greenchristian.org.uk/gc-campaigns/loaf> [Accessed 2.1.22]] 


The ecology of the Islamic religion 
	Islam is a branch of the Judeo-Christian tree and is also anthropocentric. The level of dualism is increased as evidenced by the religion's attitude to females and by extension to the natural world.   Soumaya Pernilla Ouis confirms this when he writes ‘Islam strongly rejects the ideas of viewing "God in nature" (pantheism) or "nature as God’.[footnoteRef:33]  However, the Qu’ran teaches the concept of Tawhid, which is the belief in one Creator,  and that all life is essentially a unity as the creation which proceeds from the Divine oneness. This concept has allowed the Islamic religion and culture to engage in ecological work that does not conflict with its metaphysical core. The environmental work currently being undertaken in Saudi Arabia indicates that the Islamic faith and culture will be pivotal in the lifestyle changes needed to prevent climate change. The Saudi Arabia Green initiative is one of the most ambitious environmental projects seen in the modern world. Programmes such as sustainable energy development, movement away from oil as fuel, tree planting, carbon dioxide reduction programmes, and plans to protect areas from rising sea levels are being developed.[footnoteRef:34]  This demonstrates that the Islamic religion is moving towards a more holistic and ecologically focussed culture whilst retaining its transcendental religious core belief. [33:  Soumaya Pernilla Ouis, 'Islamic Ecotheology Based on the Qur'ān', Islamic Studies, 37 (1998).]  [34:  Saudia Arabia Green Initiative, (2018). < https://www.saudigreeninitiative.org/targets/greening-saudi> [Accessed 2.1.22].] 


Cultural Greening.
	Many people no longer associate themselves with a particular religion, and western culture is becoming more secularised. However,the greening of spiritual thought and cultural values is still evident in media and entertainment. James Cameron’s Avatar, which involves representations of otherness and seeks to tell an allegorical story concerning American imperialism and ecological disaster, has had a significant effect on the ecological mindset of western culture.[footnoteRef:35] Disney’s Frozen 2 and Moana are children’s films with a distinct animistic story. Children can see the persons within both animals and personifications of Fire, Air, Water, and Earth.[footnoteRef:36]  Frozen 2 resolves that the indigenous people and the more industrialised civilisation eventually learn to live in harmony with each other and nature. These very successful films show a cultural swing towards a more environmentally sound philosophy.   [35:  William Brown and Jenna Ng, 'Avatar: An Introduction', Animation, 7 (2012).https://journals.sagepub.com/doi/full/10.1177/1746847712459595[Accessed 3.1.22].]  [36:  Emily Midkiff- The Disneyfication of Climate Crisis: Negotiating Responsibility and Climate Action in Frozen, Moana, and Frozen 2 A1 - Johns Hopkins University Press SN - 1080-6563 - https://muse.jhu.edu/article/819552 N1 - Volume 45, Number 2, April 2021[accessed 3.1.21]. ] 


Conclusion
	The hypothesis that world religions are becoming greener is confirmed; generally, Western secular culture also shows good indicators of becoming more ecologically focused. Ecological statements by religious figures such as Pope Francis and the increased environmental focus of the Islamic culture demonstrate the importance of religious involvement in educating and instigating change in millions of its followers.
 There is also good evidence to suggest that movement away from the idea of a mechanical universe towards a more animistic point of view is beneficial to the planet's ecological health. Primarily seen in Paganism and Indigenous spirituality, but observed increasingly in Christianity, the idea of the Divine within nature is a very positive ecological philosophy and hopefully will give common ground to these philosophies in the future. The increasing spiritual role of indigenous peoples' ideas and world views can only improve the ecological vantage point from which followers of religious paths view the world.   
Moving the focus away from the intangible nature of the Divine, from heavenly existence after death with a transcendental God to focus more fully on life whilst alive and relationships with non-human persons on our planet could be the next step of philosophical and religious evolution. This may will allow us to continue to develop our spiritual lives within the context of a healthy and biodiverse planet. Without this shift of focus, our future on Earth is insecure. We must understand that Earth does not require our belief to exist, but we need her existence to allow us to believe. 
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