
Mark 68

The paper provided an interesting analysis of gender roles among the Mbuti and Gypsy Travellers. It shows attention to ethnographic detail, sound judgement and ability to make arguments related to gender based on rich ethnographic data.   While the overall argument was convincing, there was perhaps some underlying assumption that was unsupported: the idea that modern (Western) societies are somehow more equal than hunter-gatherer societies in terms of gender roles. The slippage was evident in some sentences, but the conclusion made the point against it.  
[bookmark: _GoBack]The depiction of the Mbuti gender roles gave some new nuances to Turnbull’s interpretation of gender roles. Overall, Turnbull did not see the female’s role as that restricted among the Mbuti, for instance, he argued that women had a right to have a political say. This point would be validated by the way they also see the forest as not having a defined gender role. Yet the ethnographic details presented in this paper suggest that maybe he undermined some of his data on gender, for example, the role of elderly women or women not being able to see the molimo. However there was a tendency in this paper to evaluate Mbuti society in comparison to a supposedly more equal modern society. For instance, it was not explained why the association of women with food would inherently mean they are in a lower position. You could have maybe used Ortner here as a reference. 
The description of the woman’s role among the Traveller Gypsies was very detailed. Excellent work in pointing out the connection with gender and racialized dynamics. The description of the woman’s role as a mediator was brilliant and the observation of the woman’s role in the situation of crisis was original. The paper showed that in fact the Traveller women had more duties (inside/external) than Mbuti women. This counters the fact that having a role associated with making food would necessarily place women in a lower position. In a modern society women frequently can perform double roles (we did not however cover this in class). Be careful also not to display too much your own opinions of what constitutes as suffocating and what not. 
The comparison between the Mbuti and the Traveller Gypsies could have been perhaps reframed as a comparison between a hunter-gatherer society, and a city-dwelling society. The conclusion needs to be longer. 
Overall a very interesting paper to read.  Well done.  
































In up to 1000 words explain how do sex and gender beliefs shape social life?
To understand how various sex and gender beliefs shape the social lives of various peoples around the world, one must first truly understand what is meant by the terms sex and gender. Sex is the concept that humans can be sorted into two categories purely based on their reproductive organs, whereas gender is considered to be the act of being male or female in regard to the social and cultural roles pressed upon us and what is considered appropriate for either sex. 	Comment by Jasmin: This is not accurate information, what about intersex people? This definition was however used by Herdt, but it means that it should have been referenced here. Remember in class we agreed that the definition used by Herdt is by now outdated, and in case we are to use his definition, we should state it is how he defined it in such and such book. 
While it is true that “the secondary status of woman in society is one of the true universals” (Ortner, 1974) in life, the Mbuti have a different approach to what we would consider to be typically male and female roles. The Mbuti worship the forest that they dwell in as their godhead, but it holds no sex unlike most other deities, and so it can referred to by both male and female names, and also gender-neutral names, as seen by different individuals within the tribe addressing it as “father, mother, lover, and/or friend” (Reeves Sanday, 1981). Both men and women gather various plants, nuts and roots to feed themselves, and it is noted that “a man is not ashamed to pick mushrooms and nuts if he finds them or to wash and clean a baby” (Reeves Sanday, 1981), proving that labour within the Mbuti is not sorted and divided by sex. Interestingly, men and women also have equal say within discussions on economic, ritual and legal matters, and participation is split evenly between the sexes and those of varying adult ages, presumably to provide a fair and equal voice for everyone (Reeves Sanday, 1981). Despite this, there is some differentiation in various ceremonies in regards to sex, for example those associated with parenthood and the molimo. Within the motherhood ceremonies, food and love is celebrated whereas the fatherhood ceremonies focus on the idea of authority. This is because women are viewed as a source for food despite both men and women gathering for the tribe, inherently displaying the lower, nurturing role that all women maintain within their own societies. 	Comment by Jasmin: Very interesting data	Comment by Jasmin: Why is the association made with food necessarily an indicator of lower condition of women? 
Then there is also the complicated matter of the molimo ceremony. The myth is that supposedly women once owned both fire and trumpets, but they were stolen by men. The molimo is kept out of sight from women and children as it is forbidden, and women are not allowed to know the molimo songs (Turnbull, 1974). The Mbuti carries a strange sort of respect for older women which is not commonly seen, as older women are often ‘devalued’ as they cannot produce children or be married off easily, despite often taking on a healer role and providing a maternal wise figure for people to flock around.  An older woman takes part in the molimo ceremony by performing a fire dance, and the men will follow her in obedient chorus; at one point the woman will tie them up and make them admit defeat by giving her gifts of food. She holds the power within the ceremony, despite this more spiritual aspect of the Mbuti’s social life being associated heavily with men in the sense that women aren’t allowed to be at the ceremony, know the songs of the ceremony or see the trumpet. The molimo ceremony is only performed to mourn the death of a tribe member or try and ‘wake the forest’ when issues arise for the Mbuti; despite their generally more ‘modern’ ways of thinking, the tribe’s social life is still affected by sex and gender beliefs, as women are not allowed to partake in ceremonies that would affect the livelihood of the tribe, which makes the idea of including women in discussions somewhat pointless. However, one cannot fault their overall attitude in terms of equality when it comes to sex and gender, but there are still small inequalities which seem to ‘devalue’ women.	Comment by Jasmin: Is modernity necessarily to be associated with greater female empowerment? One could say that patriarchy is very ripe in modern societies, and that gender inequalities are in fact more pronounced in modern societies than among the Mbuti 	Comment by Jasmin: According to Turnbull, women did have a right to engage in political discussion.	Comment by Jasmin: This might be a more accurate description. But we also need to be aware of not evaluating different societies according to our own notions of what is equality. For instance, the fact that men and women have different tasks in attaining livelihood does not necessarily equate to inequality. 
While we consider the Western world to be more ‘sophisticated’, there are still major discrepancies caused by how sex and gender beliefs shape our social life. In the case of the traveller-gypsies throughout Europe, racism and sexism work together to form interlocking systems of domination which uphold and sustain one another (Maynard, 2003), pinning gypsy women between the ideals the Gorgio men have about them and the ideals upheld within the traveller community. Many outsiders have ideas about gypsy women being ‘promiscuous’ or ‘prostitutes’ (Okely, 1983), an assumption upheld through stereotypes often displayed in various forms of media; however, this is not the case at all, as it is required that a traveller woman is checked to see if she is still a virgin before marriage, and she must remain faithful to husband at all time. This faithfulness is upheld by following his orders, keeping her clothes and behaviour in regulation with her husband’s and the community’s ideals, and not being alone with another man in any context. This is due to the fact she can be accused of adultery – but if there is another woman present or a child old enough to relate events, this acts as a safeguard to her reputation (Okely, 1983).	Comment by Jasmin: good	Comment by Jasmin: This phrasing is awkward – it somehow seems to portray that you are evaluating whether the women are promiscuous or not. The point is not to take the stereotypes seriously, but to evaluate them as disciplining discourses (Foucault) which guide people’s attitudes and behaviour. Whether the Traveller Gypsies really are promiscuous or virgins really does not matter. A better way of saying thus would be: “However, at home the Traveller woman is also subject to disciplining discourses and practices related to her bodily behaviour….”
Strangely, traveller women can take on a role as mediator, as they are viewed as weaker by Gorgio authority so are less ‘threatening’ to them and less likely to be arrested. This shapes social life through women’s internal and external roles, as Gorgios or outsiders do not credit traveller women with the ability to attack or defend, and so the women are able to make close contact with outsiders than men typically can (Okely, 1983). Traveller women are often left to deal with visits from the authorities, and will act in a suitably evasive fashion to ensure the continuing of her way of life; safety for her family from prosecution relies on how adept she is at diplomacy, while appearing weak and unthreatening. The men will often disappear, leaving women in charge of the running of the camp, which seems out of character considering the suffocating rules pressed on women – in short, the community will only allow women a change from their usual behaviour and to take leadership if their way of life is in crises.	Comment by Jasmin: excellent	Comment by Jasmin: great	Comment by Jasmin: Interesting point. 
There are also beliefs surrounding the ability to pollute men as a woman which shape social life in such a way that it is almost alien to outsiders. It was noted by Thompson that women had to take special precautions when eating, washing herself and her clothes, being pregnant and breastfeeding, all so men were not ‘polluted’.  Women’s clothing, especially underwear had to be washed separately from men’s garments and dried out of sight. This idea means that men could not touch clean clothing if it belonged to a woman, and couldn’t walk under a clothes line for example. Menstruation is also considered to be polluting and there is much stigma, almost shame, around pregnancy. Loose fitting clothes must be work to hide the shape of the bump, and once the woman has given birth, the baby is considered polluting due to its link to multiple sources of taboo, and has to be ‘made’ a gypsy to get rid of this stigma attached to it (Okely, 1983). In short, women’s sexuality and its ability to potentially pollute Gypsy men shape their social life.	Comment by Jasmin: Good. This could have been linked with the discussion on expectations of female modesty (virginity). This paragraph could have thus come earlier to explain where the main ideas underpinning restrictions to female behaviour come from. 
Sex and gender beliefs, in collusion with other issues such as racism, shape social lives in hundreds of ways, often beyond our understanding, and more ‘progressive’ social lives shouldn’t always be associated with Western countries or ideologies.	Comment by Jasmin: Very interesting point. I am not sure if Gypsy Travellers would see themselves necessarily as ‘Western’ though. The point could have been elaborated further by explaining that when evaluating the Mbuti and the Traveller Gypsy gender roles, it is the latter which maintain stricter gender hierarchies.  This proves that modern city life does not equate to progressive views. Quite the contrary, the depiction of the triple role given to the Gypsy Travellers attests that women in fact have more duties in the modern world than in a hunter-gatherer society. 
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