The Shari‘a and ethics (Akhlaq) are two inseparable elements of the Islamic legal theory'.

Definition of Sharia 
The Shari'a or Islamic law, together with jihad, raises prejudices for many. For some it is symbol of cutting hands, stoning or death penalty. This misunderstanding comes mainly from the Western world. But, at the same time it is often misunderstood among many Muslims. Some contemporary Muslim theologians and philosophers, like Tariq Ramadan, claim that Muslims betrayed ideals of Shari`a. And more over, Muslims contributed to these misunderstandings. (1) The Sharia literally means "the path leading to the watering place”. (2) Its ultimate point is submission to God. (3) For Muslims it means the path that leads to Allah. This path covers all aspects of life, firstly rituals (ʿibādāt) such as five pillars of Islam and secondly social relations (muʿāmalāt). Basically, Sharia is religious law derived from the Quran and prophets (Muhammad) practices (Sunna). 
Development, classification and defining of Sharia norms are part of Fiqh science. Fiqh literally means 'understanding, knowledge, intelligence' (4).  Fiqh is technical term for jurisprudence. The science of Fiqh covers all aspects of religious, political and civil life. It includes the whole field of family law, the law of inheritance, of property and of contracts and obligations. It also includes criminal law, and procedure, and finally constitutional law and laws regulating administration of the state and the conduct of war. All aspects of public and private life and businesses should be regulated by laws based on religion; the science of these laws is Fiqh. Expert in science of Fiqh is known as "Faqeeh" or simply ‘scholar of Islamic law’. When Islamic law scholar take effort to give a decision it is called ijtihad. 
Islamic law is founded on justice for every person and every situation:
“Say: My Lord has commanded justice.” (5)
This command is repeated in Quran (4:135) to confirm this foundation of Shari`a. Justice of Shari`a is higher than formal justice of human law because it goes out for deeper and innermost motives. Furthermore, this justice comes from God, not from man and therefor it is eternal and can`t be corrupt. We can easily understand that God wants the best for His servants and this best is defined in Shari`a law. Human law legislation comes from people and, their interests for justice can vary and therefor can be corrupt.
Islamic law aims for prosperity of its followers. It is not only spiritual or intellectual necessity but rather social and universal. 
Islamic legal theory as independent science appears at the end of second century which is known as the golden age for Islamic sciences, Hadith and Usul-Fiqh.  Islamic legal theory brought, for the first time, definitions for Shari`a terms, classified norms and constructed methods for solving new situations which Islamic law didn’t face at the time of prophet Muhammad. It lay down a coherent system of principles. (6) It was now possible upon this system of principles to make new laws, new decisions and new rulings.
Main sources for Islamic legal theory are Quran, Hadith, Ijma (consensus) and Qijas (analogy).
Quran contains some general rulings and indications of Islamic law and must be consulted firstly in solving any question regarding Shari`a. Quran itself is the best and the first interpreter of the Quran itself. It defines some of 500 legal injunctions. (7)
These general regulations defined by the Quran are further explained by the Sunnah. Sunnah is life of prophet Muhammad. All what Muhmmad did, what he said or what he silently approved is considered as sunnah. These two sources of Shari`a are inseparable. More further, it is impossible to understand Islam without sunnah, and whole legal theory couldn’t be written and founded without sunnah.   
The third source of Islamic law is Ijma. Ijma is the consensus of the opinion of the learned men and jurists. (8)
And Qijas, the forth source of Islamic legal theory is defined as analogical deduction which is based on very strict principles.  
Definition of Akhlaq (Ethics)  
The word “ethics” originates from the Greek word “ethos”, which means “character, spirit and attitude of a group of people or culture” (9) In Islamic terminology ‘ethic’ is related to several terms: ma`ruf (approved), khayr (goodness), haqq (truth and right), birr (righteousness), qist (equity), `adl (justice), and taqwa (piety). (10) 
The term that is most closely related to ethics in the Quran is akhlaq.  The Arabic term: akhlaq (singular) is translated into English as ‘ethics’, `good character`, or `nature`. Many Islamic scholars define akhlaq as `good characteristics of the soul and its qualities. All ethical implications are formed on the texts of Quran and explained by the Prophet through his actions and words.  This word (akhlaq) is used to refer to the prophet Muhammad`s exemplary ethical character. (10) 
Islamic ethics differ from many other known theories of ethic. It is different than the Relativism theory of ethics, Utilitarian theory of ethics, Egoism theory of ethics, Deontology and Virtue theory of ethics. This is due to fact that Islamic ethics are derived from God, directly from the Quran, and from the practices of the prophet Muhammad. It is therefore a set of beliefs and actions that is divine and transcends the limitations of time, place and tradition. (11)

Inseparability of Shari `a and Akhlaq

*These two terms (Shari`a and Akhlaq) are as two sides of the same coin and are inseparable as both are founded on the Quran and Sunnah. Through all sources of Shari’a, it is clear that aim of Islamic law is to accomplish ideal relation between God and men, and between men and men. By Sharia norms, Muslims must be ethical in these two relations (men-God, and men-men). These ethical relations we can see in many verses: 
And surely, We will try you with something of fear and hunger, and loss of wealth and lives and fruits; and give glad tidings to the patient. 
Who, when an affliction befalls them, say:” Surely we belong to Allah and to Him we shall surely return.” (12) 
This relationship between men and Allah in this verse has two dimensions.  From one side it has legal theory implications and from other side ethical.  Islamic law forbids unreasonable behaviour by affliction even by death affliction. Shari`a forbids by the death case loud crying, in the face and the chest self-punching, cloth tearing or hair tearing. From the other side Quran shows and explains ethical manners and behaviour in affliction like this one. Believers should rely on Allah and believe that all what happens comes with reason and ends with good for them. They should stay calm and patient. 
He is not of us who beats his face, tears his clothes and bewails loudly when misfortune happens to him as was done before during the days of ignorance. (13) 
Shari`a gives some restrictions in affliction and they come in form of obligation. Akhlaq gives wideness in affliction and internal strength through its recommendations of patient and self-control. 
*Islamic legal theory defines conditions for Shari `a judges (Qadi). And again, for this instance, legal conditions (juridical) and ethical are inseparable. Some legal conditions for Qadi are that Qadi must possess great knowledge of Shari `a. Must be free, adult, sane and a Muslim. From the other side Qadi must be ethical, must be calm and cool, Good fearing, honest and sincere. 
The Qadis are of three types. One type will go to paradise and the remaining two will end up in the fire of hell. The person who will go to paradise is one who understood the truth and judged accordingly. One who judged unjustly after understanding the truth, they will go to hell. Likewise, Qadi who judged in ignorance also will go to the hell. (14) 
Qadi must follow all legal norms set by the Shari `a or by the Islamic state, but at the same time he/she must be ethical and just in all his/her rulings. He/she must not be corrupt even in the face of his relatives and beloved ones or in the face of state and statesmen. 
Let the penalties (rulings) of Allah be applied equally on your relatives and the total strangers. You should not care a bit for the reproachment of any of critic whatsoever. (15) 
It is clear that Qadi has to follow and fulfil strict principles, norms and conditions to be a Qadi and to make judgment. And more over Qadi has to be ethical when judging which is internal norm for every Qadi.
*If we go for further examples we shall find that fasting Ramadan has great legal implications and at the same time ethical. Fasting Ramadan is strict obligation for adult Muslims which are in healthy condition and sane with no disabilities or sickness. It is one of five pillars of Islam. Fasting Ramadan is based on clear Quran text: 
The month of Ramadan is that in which was revealed the Quran; a guidance for mankind, and clear proofs of the guidance, and the criterion (of right and wrong). And whosoever of you is present, let him fast the month, and whosoever of you is sick or on a journey, a number of other days. Allah desires for you ease; He desires not hardship for you; and that you should complete the period, and that you should magnify Allah for having guided you, and that perhaps you may be thankful. (16) Some other legal regulations regarding fasting Ramadan are based on Quranic texts as well as on texts from Sunnah. Muslims fast from the dawn until the sunset refraining themselves from eating, drinking or having sexual relations. Number of fasting days is based on Quran verse and interpretation from the prophet Muhammad. Islamic calendar can have only twenty-nine or thirty days. This is due the fact that Quranic calculating of days is based on lunar calendar. Breaking the fast has serious consequences.  
Together with all these legal implications, fasting has at the same time many ethical relations. One of the main goal of fasting is to build piety in hearts of those fasting. "O' you who believe, fasting is prescribed for you as it was prescribed for those before you so that you may achieve Taqwaa (righteousness, God-fearing)." (17)

Another aim of fasting is to bring closer rich ones to poor ones. And to bring awareness and understanding of poverty. The end-effect of all legal and ethical implications regarding Ramadan should be generosity. This might be the reason why many Muslims are most generous during Ramadan. 
Being thankful has no legal implications in Islamic law but while fasting it for sure has: perhaps you may be thankful. (18)
Ethical background of Ramadan can be seen best in two Hadiths:
Whoever does not give up false speech and acting upon it, Allah has no need of his giving up his food and drink.”  (19)
 “If any one of you is fasting, let him not utter obscenities or act in an ignorant manner, and if anyone insults him or wants to fight him, let him say, I am fasting.” (20) 
*In a daily prayer, another pillar of Islam, we shall find inseparable bond between ethics and prayer. Islamic legal theory identifies Salah (daily prayer) as one the most compulsory obligations. This is based on the Quran and the Sunnah. 
`Surily, prayer has been prescribed at fixed times for the believers`. (21)
`…then allah enjoined fifty prayers on my followers…. these are five prayers and they are all  equal to fifty… (22)
There are hundreds and thousands of legal rulings surrounding Salah. At the same time, we can find bone between ethics and prayer in verse:
`Indeed, prayer guards from indecency and evil`. (23) 
In other words, it means `prayer gives Muslims a foundation for ethic while and after praying`. This is one of the mail goals for those who prayer, to be guarded by the daily prayer of evil and doing so to stay in circle of ethics (Akhlaq). 
*Performing pilgrimage is under strict obligations and one the five pillars as well, together with daily prayer and fasting Ramadan. This is again founded and prescribed od the text of the Quran and Sunnah. 
And proclaim to mankind the pilgrimage. They will come to you on foot, and on every lean camel, (wending their way) from remote regions. (24)
As noted above, every Muslim must perform pilgrimage once in life if able to find the means to go there (holy city of Makkah). (25)
Visiting holy places is part of Islam. Millions of Muslims around the world are dreaming of performing the pilgrimage and waiting for opportunity to make it real. One of requirements for Hajj (Pilgrimage) is to dress special clothes known as Ihram. Then, performing Pilgrimage Muslims have to circle Kaaba seven times and run seven times between two small hills Safa and Marva. The focal point of Hajj is standing on hill Arafat on the ninth of Dhu al-Hijjah. 
While there are many strict regulations around Hajj, still it is linked with ethics in all these regulations. 
[bookmark: _Hlk498506669]So, whoever undertakes Hajj therein, let there be no lust, no sin, and no quarrelling during Hajj. (26)
Performing Hajj lasts for days but it must be completed through ethics, with no vulgar words, no offence and any kind of sins. Completing this pillar of Islam, ethics come to expression. Facing all possible human differences and diversities, facing tiredness and exhaustion ethics must prevail, let there be no lust, no sin, and no quarrelling. 

Conclusion 
Shari`a is inseparable from akhlaq. Most of the regulations are totally built on akhlaq. All five pillars of Islam have ethics in background. Ramadan aims for solidarity, Hajj aims for equality, zakat for giving, and salah for daily purifying, which all together are actions of akhlaq. Prophet Muhammad was personification of Islamic law, but at the same time he was personification of akhlaq. His behavior was Quran. He said:” I have been sent to perfect good character. (27) This saying firmly confirms inseparability of shari`a and akhlaq. In other words, it says that purpose and goal of Islamic law is perfection of ethics and perfection of good deeds. 
Akhlaq as a wide concept have many different actions. Some of these actions come in form of obligation. For example, being humble and kind to parents is part of a good character (akhlaq) but at the same time one of the famous rulings. “…and be good to your parents.” (28) Being good to parents is one of the highest priorities in Islam. Being good to parents is among first actions of ethics.  Some other actions which are opposite to akhlaq come in form of strong prohibition, like adultery, theft, falsehood and lie. Clearly, Islamic law through its rulings is colored with akhlaq.
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