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Introduction
      This paper will compare and contrast the treatment of the astrological use of Jupiter in the following three sources: Marcus Manilius, Astronomica;[footnoteRef:1] Claudius Ptolemy, Tetrabiblos,[footnoteRef:2] and the 20th century's Charles Carter, in particular his Essays On The Foundations of Astrology.[footnoteRef:3]All three authors deal with Jupiter in different ways. In the night sky, aside from the moon, Jupiter is brighter than any star and second to Venus. Francesca Rochberg argues that although Inanna was associated with Venus by the third millennium, the chief deity Marduk only rose to prominence in the first millennium, at which time Marduk became associated with Jupiter. The Babylonian Marduk took over Jupiter from the Sumerian deity Ninurta, the god of agriculture and the son of the chief god Enlil.[footnoteRef:4] Nicholas Campion notes that from about the fifth century BCE in Mesopotamia, personalities of the planets were become standardized into forms that continued into the Hellenistic period. For instance, if Jupiter is rising as a child is born, the prognosis is wealth.[footnoteRef:5] For ancient Mesopotamia, Venus had pride of place, but as Mathieu Ossendrijver notes, Jupiter was also a concern.[footnoteRef:6] For the Classical word, the deity Jupiter was the ruler of Olympus. Astrologically, the planet Jupiter could have different role than the mythological god of Olympus.  [1:  See Marcus Manilius, Astronomica, trans. by G. P. Goold, Loeb Classical Library vol. 469, (Cambridge, MA: Harvard University Press, 1977).]  [2:  See Claudius Ptolemy, Tetrabiblos trans. by Frank Egleston Robbins, Loeb Classical Library vol. 435 (Cambridge, MA: Harvard University Press, 1940).]  [3:  See Charles E.O. Carter, Essays On The Foundations of Astrology (London: Theosophical Publishing House 1947.]  [4:  See Francesca Rochberg, 'Marduk in Heaven', in Wiener Zeitschrift Für Die Kunde Des Morgenlandes, 97 (2007), 433–42, pp. 433-435. ]  [5:  See Nicholas Campion, A History of Western Astrology Vol. 1: The Ancient World (London: Bloomsbury, 2009), p. 82.]  [6:  See Mathieu Ossendrijver 'Ancient Babylonian Astronomers Calculated Jupiter's Position from the Area Under a Time-Velocity Graph', in Science 351. 6272 (J2016), 482–484, p. 482.] 


Marcus Manilius 
     According to Katherine Volk and Steven Green, Marcus Manilius was not carefully considered by modern scholarship until the year 2011.[footnoteRef:7]Manilius is not specifically mentioned by any other Classical/Byzantine source. Tangential references indicate that some ancient authors were familiar with the Astronomica. Manilius evidently lived during the early decades of the first century CE. Stephen Greenblatt notes that the Astronomica from which all modern copies are derived was found by the Italian humanist scholar, Poggio Bracciolini in 1417in a German monastery.[footnoteRef:8] [7:  See Katharina Volk, 'Introduction: A Century of Manilian Scholarship', in Forgotten Stars: Rediscovering Manilius’s ‘Astronomica’, ed. by Steven J. Green and Katharine Volk (Oxford: Oxford University Press, 2011), 1-10, pp. 1-5.]  [8:  See Stephen Greenblatt, The Swerve: How the Renaissance Began (New York: W. W. Norton and Co., 2011), pp. 1-9.] 


The Astronomica
     The Astronomica was written in Latin. Manilius had primarily a Roman rather than Greek identity. The text was written in the aftermath of the Battle of the Teutoburg Forest in 9 CE. This is the last event noted in the text. It may well be that it was composed over a period of time between circa 10s CE - 30s CE.[footnoteRef:9] It is a didactic poem of a considerable length, running to five books. There is frequent mention of Jupiter. Towards the end of Book I Manilius states, [9:  Compare Volk, pp. 3-5. ] 


There exist other stars, which strive against contrary movement of the sky and in their swift orbits are poised between heaven and earth: Saturn, Jupiter, Mars, and the Sun, and beneath them Mercury performing its flight between Venus and the Moon.[footnoteRef:10] [10:  Man. Astro. I, 536–538, p. 47.] 


     Thereafter many of the references to Jupiter do not explicitly deal with functions of the planet as a celestial body, but rather infer discussion of Jupiter ruler of Olympus. For example, there is discussion of Zeus/Jupiter, and his rape of the bull Europa.[footnoteRef:11] There is more sustained attention paid to Jupiter’s position as a star in the sky at the beginning of Book V where Manilius compares its location to Delphinus and Sagitta, [11:  Man. Astro. IV, 674–695, pp. 275, 277.] 


The region of the sky where fly the Horse of stars, the Dolphin seeking to outstrip the swift Arrow, and Jupiter in swan’s disguise; together with the other stars that glide at large throughout the heavens.[footnoteRef:12] [12:  Man. Astro. V, 23–31, p. 303.] 


     Overall, there is the sense that Manilius is primarily concerned to relate Jupiter as part of his wider consideration of Roman mythology, as noted by both Patrick Glauthier and Stephen Green.[footnoteRef:13] Manilius rarely discusses what the celestial significance of the movement of Jupiter may have been for human affairs. Claudius Ptolemy considers Jupiter in a very different way.  [13:  See Patrick Glauthier, 'Repurposing the Stars: Manilius, Astronomica 1, and the Aratean Tradition', in American Journal of Philology 138. 2 (2017), 267–303; Stephen J. Green, 'Adruum ad Astra: The poetics and politics of horoscopic failure in Manilius’s Astronomica', in Forgotten Stars: Rediscovering Manilius’s ‘Astronomica’, ed. by Steven J. Green and Katharine Volk (Oxford: Oxford University Press, 2011), 120–138.] 


Claudius Ptolemy 
     Little is known about Claudius Ptolemy. He flourished sometime between 120 CE and 140 CE and possibly lived as late as 170 CE. Otto Neugebauer notes his surname Ptolemy indicates that he was born in Ptolemais in Egypt. His cognomen Claudius most likely derives from an ancestor having been awarded Roman citizenship during the reign of Emperor Claudius (r. 41- 54 CE). Claudius the astrologer must have lived at Alexandria, and was probably associated with the Library of Alexandria (musaeon).[footnoteRef:14] He is best known for three works: Geography, Almagest and the Tetrabiblos. He showed a high degree of mathematical knowledge particularly in the Almagest, which Alexander Jones argues was based on centuries of observations.[footnoteRef:15]  [14:  See Otto E. Neugebauer, A History of Ancient Mathematical Astronomy (New York: Springer, 2004). p. 834.]  [15:  See Alexander Jones 'Ptolemy's Ancient Planetary Observations', in Annals of Science, 63:3 (2006), 255-290, pp. 255-260.] 

     These three works did not have to be ‘rediscovered’ during the Renaissance as they were never ‘lost’. Liba Chia Taub argues that is influence was immense, particularly so until the Scientific Revolution of 16th and17th centuries when it was realised that his arguments that Earth was the centre of the universe were incorrect and were replaced by a heliocentric model by Nikolaus Copernicus (1473-1543).[footnoteRef:16] [16:  See Liba Chia Taub, Ptolemy’s Universe: The Natural Philosophical and Ethical Foundations of Ptolemy’s Astronomy (Chicago: Open Court Press, 1993). ] 





[bookmark: _GoBack]The Tetrabiblos  

     The Tetrabiblos (‘Four Books’) was written in Greek in the later decades of Ptolemy’s life. Nicholas Campion suggests it was written around 120 CE.[footnoteRef:17]. In its entirety it comprises a very wide-ranging study of astrology, which Ernst Riess suggests provides a complete account of Greco-Roman astrology.[footnoteRef:18] This discussion of astrology as a discipline comprises the first book, after which Ptolemy moves on to explore the mechanics and science of astrology in book two before an extensive survey of the nature of horoscopes in books three and four. Mark Riley notes that for Ptolemy, there was no distinction between astrology and astronomy, as both were formed from tradition.[footnoteRef:19] There is mention of Jupiter across the Tetrabiblos. In book two Ptolemy states,  [17:  Compare Campion, p. 208.]  [18:  See Ernst Riess, 'The Influence of Astrology on Life and Literature at Rome', in The Classical Weekly 27.10 (1933), 73–78, pp. 74-75.]  [19:  See Mark Riley, 'Science and Tradition in the Tetrabiblos', in Proceedings of the American Philosophical Society 132. 1 (1988), 67–84, pp. 67-68.] 


Now of the four triangular formations recognized in the zodiac, as we have shown above,​ the one which consists of Aries, Leo, and Sagittarius is northwestern, and is chiefly dominated by Jupiter on account of the north wind.[footnoteRef:20]  [20:  Pt. Tetra. II.3, p. 129.] 


     He proceeds to lay out a wide range of beliefs which were held about how the position of particular constellations over some lands impacted on the geography and nature of those lands in a section titled Of the Familiarities between Countries and the Triplicities and Stars. With regard to Jupiter he stated that Arabia Felix (modern-day Yemen) was very 'familiar' with Sagittarius and Jupiter, something which 'accounts for the fertility of the country…and its multitude of spices'.[footnoteRef:21] Spices were of great value in the Classical world. There are also descriptions of how the position of Jupiter over what is now central Asia impacted on the cultural traits of the people there and their behaviour,  [21:  Pt. Tetra. II. 3, p. 145. ] 


Of the third quarter, which includes the northern part of Greater Asia, the other parts, embracing Hyrcania, Armenia, Matiana, Bactriana, Casperia, Serica, Sauromatica, Oxiana, Sogdiana, and the regions in the north-east of the inhabited world,​ are in familiarity with the north-eastern triangle, Gemini, Libra, and Aquarius, and are, as might be expected, governed by Saturn and Jupiter in oriental aspect. Therefore the inhabitants of these lands worship Jupiter and Saturn, have much riches and gold, and are cleanly and seemly in their living, learned and adepts in matters of religion, just and liberal in manners, lofty and noble in soul, haters of evil, and affectionate, and ready to die for their friends in a fair and holy cause. They are dignified and pure in their sexual relations, lavish in dress, gracious and magnanimous; these things in general are brought about by Saturn and Jupiter in eastern aspects.[footnoteRef:22] [22:  Pt. Tetra. II. 3, p. 145.] 


Within the lands of the Roman Empire Ptolemy states,

The people of Lydia, Cilicia, and Pamphylia [i.e. around modern-day Turkey] have familiarity with Pisces and Jupiter; these accordingly are more wealthy, commercial, social, free, and trustworthy in their compacts.[footnoteRef:23]  [23:  Pt. Tetra. II.3, p. 151.] 


     In book four Ptolemy effectively provides something akin to modern astrological predictions based on star signs predicting that if Jupiter is in aspect with the sun it will result in those who are born during this phase being, 'soldiers, servants, publicans, innkeepers, ferrymen, assistants at sacrifice'.[footnoteRef:24] In short, Ptolemy's approach was clearly focussed on human affairs, while Manilius was more concerned with mythology. [24:  Pt. Tetra. IV. 4, pp. 385, 387.] 

     
Charles Carter and the 20th Century
     Astrology was popular in the 20th century, and faced increasing scrutiny in the latter part of the era. Gallup polls showed 25% of the US population believed in astrology by 1990. Some of the studies suggested astrology was socially marginal. Shoshanah Feher conducted a survey at the 1989 United Astrologers' Congress in New Orleans, Louisiana. Feher found that, 'The socially marginal are likely to be involved in astrology as a leisure interest, whereas those at the other end of the continuum are actively interested and therefore likely to attend an astrology conference'.[footnoteRef:25] While no surveys are available for the earlier part of the 20th century, it is likely that the situation was similar.  [25:  See Shoshanah Feher, 'Who Looks to the Stars? Astrology and Its Constituency', in Journal for the Scientific Study of Religion 31.1 (1992), 88–93, 92.] 

     Lawrence E. Jerome argues that astrology was of interest during the latter half of the 20th century by the young who were interested in the occult.[footnoteRef:26] Jerome continues his critique, suggesting that 'Each of the planets is also assigned a set of characteristics closely corresponding to the personalities of the gods who were once supposed to abide on the planet most suited to their area of influence'.[footnoteRef:27] Jerome continues that Jupiter is 'Ruler of the Gods, awesome and majestic, adulterous'.[footnoteRef:28] This argument posits that astrology has little room for nuance, and that the basis of astrology is mythological. This assertion was a stretch with authors like Manilius, and not relevant at all for Ptolemy. Major astrological writers of the 20th century might also find Jerome's assertions out of line.   [26:  See Lawrence E. Jerome, 'Astrology and Modern Science: A Critical Analysis', in Leonardo 6.2 (1973), 121-30, p. 121. ]  [27:  Compare Jerome, p. 25.]  [28:  Compare Jerome, p. 26.] 

     Charles Ernest Owen Carter (1887-1968) was a highly influential English astrologer and astrological writer known throughout the English speaking world. He defined many 'first principles' that are still used. He co-founded the London Faculty of Astrological Studies (1948).[footnoteRef:29] His many books form a corpus of literature that influenced astrology in the 20th century.  [29:  See Faculty of Astrological Studies, History of the Faculty (2023), <https://www.astrology.org.uk/history/> [accessed 15 November 2023]] 

     In his Essays Carter argues that Jupiter can be contrasted with Saturn and Mercury. Jupiter rules the future, as well as change, and Saturn rules the past and the preservation of the past. Carter states Jupiter is a planet of self-expression and freedom, and has a far greater scope than Mercury. Jupiter seeks intellectual principles.[footnoteRef:30] Carter further suggests that Jupiter is more energetic, but not as purely benific, as Venus. The personalities of the planets only follow the personalities of Classical deities in outline. Saturn, is relegated to the past, as in myths his son Jupiter overthrew his rule and established the Olympian gods. Carter describes some of the flaws of Jupiter, in particular his infidelity, in non-mythological terms, 'Hence he lacks fidelity in friendship and marriage; when he has exhausted the experiences of one association he must look for others, or droop into boredom'.[footnoteRef:31] Carter uses a 20th century method of psychological analysis that would have been alien to the Classical world.  [30:  Compare Carter, Essays, p. 30.]  [31:  Compare Carter Essays, p. 31.] 

     In Psychological Astrology Carter does not place Jupiter in his listed signs of leadership, 'Aries, Leo, and Capricorn may be styled signs of leadership, and the ideal leader should have all three strong. Of the three, Aries leads by its energy, courage, and power of evoking loyalty'.[footnoteRef:32] Carter clearly does not follow a simple mythological correspondence. [32:  See Charles E.O. Carter, An Encyclopaedia of Psychological Astrology 4th edition (London: Theosophical Publishing House, 1976), p. 117.] 

     A textbook that would have been available to Carter, is Introduction to Astrology by 'Zadkiel' (Richard James Morrison: 1795-1874).[footnoteRef:33] This book was first published in 1647, as Christian Astrology, by William Lilly and contains a chapter on Jupiter. There is no direct mythological content, but the author notes that Jupiter is a masculine planet, temperately hot and moist, and associated with fortune, temperance, modesty, and sobriety and justice. There are vast differences in how the planet expresses features depending upon if it is well placed or 'ill dignified'.[footnoteRef:34] The key point is that the are some similar features with the work of Carter. However, there is no direct correlation between mythology and planetary characteristics.  [33:  See William Lilly, (Zadkiel ed.) An Introduction to Astrology: Horary Astrology (London: G. Bell 1852)]  [34:   Compare Lilly, p. 38.] 


Astrology of Jupiter: Mythology & Philosophy 
     The ancient Greeks and Romans viewed astrology as tied to their philosophical systems. As Stephan Heilen notes, they were separate fields of study, but related.[footnoteRef:35] Stoicism, as Thomas Habinek argues, was based on the idea of a universal entity of which existence was comprised known as the logos. All things were influenced by this logos.[footnoteRef:36] Stars and their movements were an aspect of the philosophical systems of many learned Greeks and Romans. Similarly, the workings of the cosmos were central to the writings of Epicureans like Lucretius who influenced Manilius’s work considerably, as argued by Chiara Rover.[footnoteRef:37] Without a central omnipotent deity, astrology might take on a new importance, or it may be considered just another inscrutable part of a cosmos with no higher power in control. As David Konstan argues about Epicureans, they tended to be sceptical about unseen forces, and did not adhere to the immortality of the soul.[footnoteRef:38] Clearly, there could be vast differences between different thinkers, no matter what inspiration they may draw from other thinkers.  [35:  See Stephan Heilen, 'Teaching ‘Astrology in Greece and Rome’', in The Classical Journal 98,2 (D2002- 2003), 201–210, pp. 201-202.]  [36:  See Thomas Habinek, 'Manilius’s Conflicted Stoicism', in Forgotten Stars: Rediscovering Manilius’s ‘Astronomica’, ed. by Steven J. Green and Katharine Volk (Oxford: Oxford University Press, 2011), 32–44.]  [37:  See Chiara Rover, 'Lucretius’s Epistemological Langauge', in Epicureanism and Scientific Debates: Antiquity and Late Reception – Volume 1: Language, Medicine, Meteorology, ed. by Francesca Masi, Pierre-Marie Morel and Francesco Verde (Leuven: Leuven University Press, 2023). 105–140, pp. 110-115.]  [38:  See David Konstan, 'Gravity and the Shape and Location of the Earth', in Epicureanism and Scientific Debates: Antiquity and Late Reception – Volume 1: Language, Medicine, Meteorology, ed. by Francesca Masi, Pierre-Marie Morel and Francesco Verde (Leuven: Leuven University Press, 2023), 211–220.] 


     There seem to be few practical connections between the discussion of Jupiter in either Manilius’s Astronomica or Claudius Ptolemy’s Tetrabiblos and philosophical schools like Stoicism, Epicureanism or Platonism. No doubt, these were schools of thought which informed these two texts as a whole. But when it comes to individual passages describing Jupiter in the Astronomica and the Tetrabiblos, Manilius was far more interested in exploring the star in light of the wider mythology surrounding the god Zeus/Jupiter. This mythological focus might have steered away from philosophical debates. In effect, mythology was a safe subject. 

     In contrast, Ptolemy’s primary concern was how the position of Jupiter over certain geographical regions impacted the local cultures. Effectively, Ptolemy was engaging in astrological anthropology. This should not detract from the wider purpose of Manilius and Ptolemy. It is - for instance - not in question that Manilius had a philosophical purpose and was a noted Stoic, but that can only be understood by examining his Astronomica as a whole.[footnoteRef:39] The specific sections addressing Jupiter do not provide an easy or obvious window into his Stoic beliefs. They are more practical in nature. [39:  Compare Habinek, pp. 40-44.] 


     Charles Carter lived almost two thousand years after Manilius and Ptolemy. From his descriptions of Jupiter, he certainly draws on features that are also expressed in Classical myths, but there is much more as well. Carter explored this more fully in his book The Zodiac and the Soul (much influenced by Classical philosophy).[footnoteRef:40] He notes there is a distinction between male and female signs, and they can be understood according to the Medieval conceptions of the elements (earth, air, fire, and water). Jupiter, along with the Sun-Moon and Mars, rule one watery and one earthy sign apiece.[footnoteRef:41] These are conceptions not understood by the Classical world. However, Carter still harkens back to Mesopotamian astrology, 'Most astrologers, I suppose, would place Wisdom under Jupiter, or if we have to place it under a mode, then they would select the Common, agreeing with the Chaldeans…'.[footnoteRef:42] [40:   See Charles E.O Carter, The Zodiac and the Soul (London: Theosophical Publishing House, 1947).]  [41:  Compare Carter  Zodiac, p. 3.]  [42:  Compare Carter Zodiac, p.  9.] 


Conclusion  
     Astrological features of Jupiter differed to some degree across eras, but the roots for modern planetary characteristics might be found in Mesopotamia. The two ancient authors here show the diversity of approaches in the Classical world. In Manilius there is little direct discussion of the actual astronomical details of the star, somewhat ironically given the title of his work is the Astronomica. Instead he is more concerned with relating the star to the mythology of Zeus/Jupiter as king of the gods. His work represents more of an effort to cast Greco-Roman mythology in the grand theatre of the stars. At the same time there seemed to be little direct influence of contemporary philosophical schools in Manilius. 
     The Astronomica represented a different way of exploring Greek and Roman mythology to the more conventional approach favoured by Manilius’s near contemporary, Ovid (43 BCE – CE 18) in his Metamorphoses. There is a very weak connection between Manilius and a 20th century astrologer like Charles Carter. This might come as something of a surprise to some modern sceptics of astrology in that even the Greeks and Romans had a more complicated understanding of astrology than a simple correlation with mythological features. 
     Conversely, Ptolemy, as one might perhaps expect from the individual involved, is more concerned with a discussion of Jupiter from an astrological perspective and what its position at various times relative to various other stars might mean. There is a clear connection, between Ptolemy and Charles Carter, although they differ greatly in methods. The Middle Ages was far from intellectually bankrupt, and astrology did undergo development that influenced the current era. In some of his books Carter asks bigger questions posed by Classical philosophers regarding the fate of the soul. In this last point neither the astrological nor mythological Jupiter plays a role, and modern or near modern conceptions might more closely follow the schools of ancient philosophers. 
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