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Abstract
From the twelfth century onwards Europe would see greater persecution of heretics than had previously been seen. There would have been many legal attempts to remove heresy, there would be the creation and use of inquisitors, and a larger amount of mass violence towards heretical groups. One of the most known figures in regard to tackling heresy would be Pope Innocent III and he would instigate two of the most famous events for facing heretical groups, these would be the Fourth Lateran Council 1215, and the Albigensian Crusade 1209-1229. These different attempts to remove heresy would have varying effects.
Contents
Introduction………………………………………………………………………………….….5
Papal and Secular legislation……………………………………………………………8
Violent Methods…………………………………………………………………………….…15
Inquisition………………………………………………………………………………………..20
Innocent III……………………………………………………………………………………….28
Conclusion…………………………………………………………………………………………36
Bibliography………………………………………………………………………………………41

Introduction 
Heresy has been prevalent throughout the history of Christianity, it was present during the first ecumenical council, the Council of Nicaea 325 CE, it would be seen by Martin Luther and the Protestant reformation, and even in modern day Christianity with the banning of the Community of the Lady of All Nations in 2007 by the Congregation for the Doctrine of the Faith.
While heresy had been around before the medieval period, it had become more widespread from the twelfth century onwards, this can be seen by how quickly groups like the Cathars, Lollards, and Waldensians spread across many parts of Europe. The Lollards would primarily be in England, but it would spread to small areas in Wales and Scotland, while the Cathars would be mainly present in the south of France and northern Italy, and the Waldensians would be in northern Italy, southern and eastern France, and western areas of Germany. Heresy, or views that some would call heretical, have almost always been persecuted. Some, like Protestantism, would survive persecution and set out their own official religion, while others, like the Paulicians, would mainly fade out.
It is important to briefly determine what a heretic is, so there can be no confusion when using the term throughout the dissertation. There have been many different definitions of heresy, and many academic papers have been dedicated to defining it, I while however simply use one definition, and not broach this subject. I will be using the definition created by Robert Grosseteste, who was an English philosopher in the late twelfth to the mid-thirteenth century, his definition of heresy would be “an opinion chosen by perception contrary to holy scripture, publicly avowed and obstinately defended”

In this dissertation, I shall be looking at the three most common forms of getting rid of heresy in the medieval period and how effective they were, the three methods are, the passing of legislation in either within a secular court or papal court, Violent methods such as mass burnings or a crusade, and finally the use of inquisitors. These methods all affected the spread of heresy, but some would be a lot more effective than others.
As there have been many heretical groups in medieval Europe, I will be focusing on three groups. These groups are; the Cathars, Lollards, and the Waldensians. I chose these because, as said previously, they were scattered all around western Europe. The Lollards were chosen because they were an English heresy, and thanks to their location were mainly affected by secular legislation, as well as violence, and were not at all affected by the use of inquisitors, while the Cathars and Waldensians were chosen because, thanks to their locations being closer to the papacy, would be affected more by papal legislation, inquisitors and violence. These three groups would also be present during different time periods, so I would be able to look a larger span of time. The Cathars would be fully established and organised in the late twelfth century, this can be seen by the Council of Saint-Félix in 1167, and would continue in the South of France until the 1320s, although they would continue to survive in areas in eastern Europe after the Medieval period.
 The Waldensian belief would appear around the late 1170s when Peter Waldo, or Valdes, gave away his property and started preaching about the idea of apostolic poverty, the Waldensian belief is still around today in areas of France, Germany, and even in the United States. Lollardy would be the creation of John Wycliffe by 1381 as he would be dismissed from Oxford University by then, and they would be persecuted from 1414 onwards, while there is some debate about when the Lollard faith died out, it would be adopted into the Protestant Reformation in England when Henry VIII adopted it in 1532. The Cathars and Waldensians would be treated differently, despite them being present in many of the same areas, and roughly the same time period. The Cathars would be treated the most harshly, as can be seen by the fact that it was the target of a crusade, whereas the Waldensians would be overshadowed by the persecution of the Cathars, as well as the Waldensians would have a better relation with the church, as can be seen by the fact that the Waldensians would continue to want to be let back I the church, and would even meet with the church to try and negotiate this.
Papal and Secular legislation
One of the main ways a heretical group is persecuted would be on the basis of legislation passed by papal and secular rulers. Once the Pope or a king declares a belief to be heretical and puts forward a legal means to recognise and what to do with it, it will become a lot easier and more organised when attempting to remove heresy.
Prior to the late fourteenth century, there were no large religious heretical groups in England, so, until the rise of the Lollards, there was little legal action taken against heretics in the country.
 One estimate is that there were only around forty-five cases of heresy in the two centuries before the fourteenth.
 Several kings in England, like Richard II, Henry IV, and Henry V would be against the Lollard belief, and although Richard II’s court in the 1390s showed some sympathy for the faith, this would not always be the case.

Within the medieval period, the first source on the persecution of a heretical group was written by the Ecumenical Patriarch of Constantinople, Theophylact (933-956), to Tsar Peter of Bulgaria, in regard on how to deal with the local heretical group, the Bogomils.
 This letter, although by no means was it formal legislation, it was a document written by the leading authority of the Eastern Roman Empire, so it can be considered quite important as an instruction on how to deal with heresy. The letter would advise that, while the death penalty should be given to those heretics who were not part of the clergy, that the best thing to do would be to allow those convicted of heresy to repent their sins.

With the resurgence of the study of Roman law in the eleventh and twelfth centuries, it would result in groups and individuals attempting to define exactly what would be considered a heresy.
 Heresy was defined as a Crime mere ecclesiasticum which translates to ‘a purely religious offence’, so as heresy was a religious matter, the secular courts can be seen as being a tool for which the church could use in order to punish a heretic. For example, the forfeiture of property and the death penalty were not seen as a form of penance, so the church could not enforce these, but a secular court like the Kingdom of England could enforce these punishments.
 Despite this increase in the defining and persecuting of heresy, there were some like Bishop Wazo of Liége (c. 985-1048), who would share a similar policy as Theophylact, in that using Jesus’s Parable of the Weeds (Matthew 13:24-30), it would be better not to directly persecute the heretics, and instead wait for the Lord to deal with them.

De Heretico Comburendo (1401), which translates to ‘The burning of heretics’ was a piece of legislation passed in England by Henry IV that allowed those who were considered heretics to be burnt.
 The first person to be burnt as a result of this legislation was William Sawtry, who was a priest.
 The De Heretico Comburendo Act would result in the spread of the Lollard heresy to areas like Scotland, as those who followed the Lollard beliefs would flee to Scotland in an attempt to avoid religious persecution.
 This can be seen by an increase in English names in the Scottish church after the De Heretico Comburendo act was passed, and the fact that three priests would flee to the Abbey of Kelso, which is just past the Scottish border.
 Despite many fleeing to Scotland, the country was not tolerant of the Lollards and in 1407 John Resby would be arrested in Perth for teaching about the Lollard faith.
 Although the De Heretico Comburendo act was quite brutal, there were times where the accused, for example, John Badby, a tailor in Evesham, would be given a chance to renounce his belief, instead, Badby would maintain his denial of transubstantiation, and as a result of this, he would be burned at the stake in 1410.
 This act would also affect those who relapsed or refused to convert.

The act would be heavily influenced by Archbishop of Canterbury Arundel (1396-1414), who was outspoken in his opposition to the Lollards. Arundel would also play an important role in a statute in 1406 which gave the Court of King’s Bench, those who were a Justice of Peace, Sheriffs and mayors, the ability and authority to investigate heresy.
 In 1409 Arundel would publish his work titled The Constitutions, this would be a series of articles that set out new regulations on preaching and the teaching of church life, and in particular the University of Oxford, and how it should handle theological discussions
 Some of the imposed limits on theological debates were, that there will be a regular inquiry in the theological views of every student in the university, and it would forbid the study of any books or texts by Wycliffe, as well as any recent text that had not been approved by twelve theologians that were appointed by Arundel.
 Besides being burnt alive, the other most common way a heretic would be treated in England is the forfeiture of their property, but at times a heretic would be subjected to both.
 The forfeiture of property in England would not be endorsed until 1414. This statue would see heresy as a felony, not as a form of treason.
 
The many ecumenical councils would create various types of legislation.
 Since the first ecumenical council, the council of Nicaea 325, a major topic in most of them has been the issue of heretical groups, whether it be to clarify whether a certain group is heretical, or to determine what to do to the group. The Fourth Lateran Council 1215 was an extremely important ecumenical council within the medieval period. This council helped to define what a heresy and heretic were, and how to treat them, the fourth Lateran Council would also attempt to increase the power of bishops and other church members who were present in other kingdoms or territories. In regard to heresy, the most important canon of this council would be Canon 3. Canon 3 states that once a person has been deemed a heretic, they would then be excommunicated. They would then be sent to secular rulers and courts to be dealt with unless it was a cleric in which case they would be forced out of their order before being processed by the secular court. This canon also allows any heretic who was not a member of the church to potentially have their property taken by the secular leader. Those who are only suspected of being a heretic can try to prove their innocence within one year of being excommunicated, and if they can not, then they will be declared a heretic.
 The Fourth Lateran Council would also prevent new religious orders from being created, would be a turning point for the medieval church, and for the way it deals with heresy.

There have been other ecumenical councils that have been used to either stop the spread of heresy or to get rid of it all together. While these councils can be seen as having less of an effect in regards to heresy as the Fourth Lateran Council, these others should still be seen as being somewhat important. A few of the other councils and their actions are; the Third Lateran Council 1179 which determined that the Cathars would have their goods confiscated.
 The Council of Constance 1415 which would condemn Wycliffe and his work.
 And the Synod of Verona 1184, led by Pope Lucius III, would ban many poverty movements, including the Waldensian belief and declare them as heretics.

Papal bulls and acts play an important part in papal legislation, and would often set precedents that others would follow. In 1199 a decretal letter, Vergentis in senium, sent by Pope Innocent III, would justify the confiscation of property on the basis that being a heretic is a form of treason.
 Despite this, most confiscations of property would be done by secular authorities.
 Papal law was effective, but would at times heavily rely on the various secular leaders who would have to enforce it. If a secular leader decides to either support a heresy or simply choose to ignore it, then papal authority would decline in that area.
 The Waldensians were instructed by Pope Alexander III in 1182, that they could preach only with the permission of local churches. Valdes and his followers chose to ignore this request on the basis of following the Gospel and would continue to preach.

The Treaty of Paris 1229 would be an important event as it was a treaty signed between Raymond VII of Toulouse and Louis IX of France, this agreement ended the Albigensian Crusade, and this treaty forced Raymond to cede territory to the French Kingdom, and heavily reduced Cathar power in the south of France. A letter written by either Honorius III or Gregory IX to the king of England would inform Henry III about the treaty of Paris, and urged him to not give any help to Raymond VII of Toulouse, and to refrain from declaring war on the king of France while he is focusing on getting rid of the heretics in his land.

The Waldensians were a lucky groups, as they were seen as of secondary importance to deal with when compared to the Cathars. While they were persecuted, and formal acts were given against them, just to a lesser extent to the Lollards in regards to secular legislation or to the Cathars in regards to papal legislation.

It can be argued that passing legislation against heretical groups is only somewhat effective in eradicating heresy. At times papal and secular legislation would provoke violent actions, and while this violence would vary in success, they would never fully remove heresy. For example, there were still a number of Cathars in the South of France after the Albigensian Crusade. Another reason why legislation is not the most effective in removing heresy is a secular leader, like Raymond VI of Toulouse, could choose to ignore certain papal legislation, or could simply pretend to be enforcing it to appease the church, while actually letting the people in your land keel their belief. When legislation is passed and violence does not follow, it is still not very effective in removing heresy as can be seen by the fact that even after groups like the Cathars, Waldensians, and Lollards are considered heretical and are excommunicated, they still prosper, or at least survive. But acts like the De Heretico Comburendo would be very effective in removing the Lollard faith, and those who still believed in the heresy would be driven underground and they would have to practice their belief in secret and in fear of further persecution. 
Violent Methods
Throughout history, there have been many acts of violence to those who have been accused of being heretics. This could happen on a small scale such as an inquisitor torturing and killing a single person in a village, or on a larger scale like battles, sieges, or mass killings against heretics. Within the three heresies I have been looking at, I will just be discussing the Albigensian Crusade (1209-1229), this is because while there have been other types of large scale violence, like the Oldcastle Revolt in 1414, the Albigensian Crusade is by far the largest persecution of a Christian heresy within the medieval period, and affected two of the heretical groups I have been looking at, that being the Cathars and the Waldensians.
The Albigensian Crusade would involve three French Kings, three Popes, and many knights across Christian Europe, from places like Brittany to Austria. Most of those who took part in the crusade would only be there for a brief time, around forty days.
 The reason for this is that it would only take forty days of service on the crusade for a soldier to earn an indulgence.
 This rotation of troops, where many if not most, would leave after forty days, would heavily impact how efficient the crusade was. Simon de Montfort (1175-1218), 5th Earl of Leicester, would struggle when sieging places like Penne thanks to this rotation, and it can be said that one of the reasons why the crusade took twenty years, instead of ending in only a few years like most other crusades, was thanks to this forty day service.
 
For popes Innocent III (1198-1216), Honorius III (1216-1227), and Gregory IX (1227-1241), the crusade would be a mixture of success and failure. Although Innocent III had launched the crusade, he would quickly be more interested in other issues, like the planning of the fifth crusade, however, he would see the initial success of the crusade. A letter written by Innocent III on July 4th, 1210, gave Simon de Montfort and his heirs the city of Alby.
 In 1215 Pope Innocent III judged Raymond as being negligent for allowing heretics to be in his lands, and for him to do nothing about it.
 Pope Honorius III would have little interest in the events happing in the south of France, and would instead spend his time on issues like setting up the Fifth Crusade (1217-1221), and spiritual reform of the church. Although Honorius would carry on Innocent III’s work, and he would confirm Simon de Montfort of being in possession of the lands of Raymond VI of Toulouse, Honorius III would also achieve brining the French forces of Louis VIII in helping the conflict. Gregory IX would not have a big role at the end of the Albigensian Crusade, but he would be crucial in the removal of the Cathar faith by creating the papal inquisition.
The Albigensian crusade would also affect the three Capetian kings differently, these kings were Phillip II (1180-1223), Louis VIII (1223-1226), and Louis IX (1226-1270) of France. Philip II would not directly participate with the crusade, but he did allow his vassals and others within his realm to take part and capture land for the kingdom of France. Louis VIII’s reign would see the intervention of royal forces in the crusade, this action would help considerably in ending the conflict. Louis IX would be twelve when he was coronated in 1226, so he would take little actions during the crusade but his mother, Blanche of Castile, who would be his regent, would see victory be achieved and the end of the Albigensian Crusade and she would sign an agreement with Count Raymond VII. As an adult, Louis IX would help to send inquisitors to the South of France and would expand his territory to take those lands.
There are three main contemporary sources for looking at the Albigensian Crusade, these are; Historia Albigensis, written by Peter of Vaux-de-Cernay, the Chanson de la Croisade Albigesoise, which means Song of the Albigensian Crusade, and Cronica, which is French for chronicle. The Song of the Cathar Wars, also known as the song of the Albigensian Crusade, is an old Occitan poem that narrated events in the crusade from 1209-1219. It was composed by William of Tudela, and possibly Gui de Cavalhom.
 The poem is written to show off the feats and accomplishments of the crusaders, especially Simon de Montfort. William of Tudela supported the crusade whereas the second author, who might be Gui de Cavalhon, supported those who were fighting the crusaders. This source describes events like the Siege of Termes (1210) in a better light than the Historia Albigensis, and does at times, glorify and present certain actions in quite a chivalric way.
 One of the reasons for the siege and taking of the castle at Termes was to gain wealth and resources, such as fine armour and horses.
 Cronica was written by Guillaume de Puylaurens, or William of Puylaurens in English, and is a history of the area of Languedoc from the mid-twelfth century to the late thirteenth century, this history covers the rise of the Cathars and focuses on the Albigensian Crusade. The Cronica can be seen as being more useful than the other two contemporary sources as this source covers the whole crusade, whereas the other two both end shortly after the death of Simon de Montfort in 1218.
 It is important to note that William would serve in the household of two bishops of Toulouse, as well as Count Raymond VII (1222-1249). William is a useful source as although he supported the crusade and the actions taken against the Cathars, he would also be critical of crusaders like Simon de Montfort, for example, it was said that Montfort “inspired terror from the Mediterranean to the British sea”
 The Historia Albigensis, was written by Peter of les Vaux-de-Cernay. Peter likely travelled with the crusaders and was an eyewitness to many of the events he describes in his text. Unlike William of Puylaurens, Peter does not show any sympathy for the Cathars or those on the opposing side, and this can be seen several times in his text, for example throughout the work the Cathar forces were called “our enemies” and “the fugitives” while the crusaders were referred to as “our men”. This shows that there was no illusion of how he viewed the crusade.
 William of Tudela would also claim that the crusading army in 1209 would comprise of 20,000 knights and 200,000 foot soldiers, and while these numbers are considered to have been exaggerated to sound grander in his work, it is likely that these numbers can not be too far from the truth, and that the crusading force was quite large.

The crusade can be split three phases, the first part from 1209-1215 would mark the initial success of the crusade, 1216-1225 is the period of increasing revolts and a reversal in the progress made, and the third stage is from 1226 to the end of the conflict, this part was the official intervention of the French forces. From 1215 there would be large-scale Cathar uprisings in areas like the Rhone valley, these rebellions would significantly set back the progress made by Simon of Montfort.
 Throughout this period, and even after during the French attacks in the area, there would be massacres of those who were believed to be Cathars, two notable examples are at Bézier 1209 and Montségur 1243. Violence in the Cathar held areas in Southern France would continue for thirty-five years until 1244 with the capture of Montségur, and the death of the last Cathar priest in France. Although the crusade officially ended in 1229, the French forces, led by Louis IX, would continue until 1244, the French interests in the land were not fully an attempt to eradicate heresy, but instead, it was to bring the lands in the south into the kingdom of Frances control.

In regard to the Cathar heresy, the Albigensian crusade was both a success and a failure. It succeeded in the sense that it did remove many Cathars from the south of France, and did cripple any strength and authority the Cathars had, but it can be seen as a failure in the sense that there were still Cathars in the area, and they would continue until 1244. Even when the Cathar heresy was removed from Western Europe, it would still be present in Eastern Europe after the Medieval period. Another reason for the Albigensian Crusade being considered not effective in removing heresy would be the fact that in the twenty years it took, many Cathars would flee from the south of France to neighbouring areas such as Spain and Northern Italy and while some were captures, others were not. One more reason for seeing the crusade as not very effective is the fact that after seven years of crusade, many of the towns and cities captured would revolt or be recaptured by Cathar forces and most of the initial progress would be undone, this shows that any progress made during the first stage of the crusade would be shallow, as the large numbers of Cathars were still present in the area, and they were simply waiting for a time to rebel.
Inquisition
It can be said that the use of in inquisitors would revolutionise the way the church handled heresy, as it could be a lot more peaceful then mass violence such as the Albigensian Crusade, although many inquisitors would commit mass murders, like an inquisitor in 1392 would have thirty-six Waldensians who were local to the town of Bingen, taken to Bingen and burnt at the stake.
 Another example of an inquisitors would be Bernard de Caux, an inquisitor who was active in Toulouse from 1245-1246. While in Toulouse Bernard would summon at least 5,471 to testify, and at least 420 people from Le Mas-Saintes-Puelees were interrogated by Bernard. This village is located in the county of Aude, Aude has been called by some as Pays cathare, which means Cathar country.

Within the three heretical groups I have been looking at, the Cathar faith was most affected by the use of inquisitors, and while the Waldensian belief was a heresy with a big following, it had been largely overshadowed by inquisitors thanks to the Cathars, although that is not to say many innocent Waldensians would not be burned alive.
 The Lollards would not be affected by the use of inquisitors as they were localised to the British Isles, and no inquisitors would be sent that far.
The church throughout the medieval period had focused on expanding its influence and control, and to do this the church would need people to be loyal to the pope, hence the need for inquisitors to convert local populations.
 The inquisition played an important role in the attempt to eradicate heresy. The papal inquisition would be started by Pope Gregory IX (1227-1241) due to the failed attempts committed by previous popes like Innocent III (1198-1216) in attempting to remove heresy.
 It is important to note that during the medieval period there was not one single inquisition, but rather a number of inquisitors run by different monastic orders, or local bishops, that would happen across Europe.
 Inquisitors during the thirteenth century were usually from the Dominican order, and occasionally from the Franciscan order.
 The main purpose of an inquisitor was to extract a confession from a heretic, this could be done in many different ways, but one popular method was torture.
 It would be in 1252 when Pope Innocent IV’s bull Ad extirpanda would allow inquisitors to use torture to extract a confession.
 Torture could be used on a suspect on the basis of only one person’s testimony.
 Inquisitors would be given a papal indulgence, so any action they do in the name of the inquisition would be pardoned.
 The local secular powers are held responsible for actions such as imprisonment, torture, and the seizure of property for heretics.

Saint Dominic (1179-1221) is considered to be the founder of the order of inquisitors against heresy.
 On the first feast day of Saint Dominic, which was the 4th August 1234, an old woman on her deathbed, who was a Cathar, was burnt alive along with her bed. The inquisition at this point was fairly new, and yet this act shows how horrific and violent it was for many people, and unfortunately sets the precedent for the actions of many inquisitors after this point. Before the thirteenth century, there was less of a need for major action against heretical groups, this is because heretics would work at local levels, whereas during the later parts of the Medieval Period  heretics would work in larger and more organised groups, and would become large threats to the Catholic Church.

Although the inquisition was a powerful tool against heresy, it would not always be used to battle heretical groups, and instead other methods would be used. For example while the Catholic Church strongly disagreed with the teachings of John Wycliffe, and the religious movement he started, there was no official papal inquisition in England to deal with it.  Although Pope Gregory XI (1370-1378) would condemn Wycliffe and his works in 1377, and Pope Urban VI (1378-89) would summon Wycliffe to Rome in 1384, both of these actions would be meaningless as Wycliffe continued his work until his death in 1384.
 The lack of action against Wycliffe was largely due to the church being more occupied with attempting to eradicate heresy in areas closer to Rome, or Avignon where a number of popes would be seated. Popes like Gregory XI would also be more interested in returning to Rome rather than dealing with heretics in Britain.

One reason why the inquisitors were less effective against heresy would be due to some inquisitors using their power for personal reasons and not for the church. Those like Thomas of Aversa would use their power as inquisitor as a political tool. Around 1304 Thomas would end up torturing a group of people who fell out with the Franciscan order in an attempt to please his king, Charles II of Naples (1285-1309). In order to justify the torture of the group, he claimed that they were all members of a heresy in Lombardy, when in reality only one person was.

Another reason why inquisitors were not the best tool to deal with heresy is that they would be used to deal with other important matters within the church, such as dealing with cults and saints who were not canonised by the Papacy. One example of this would be a Dominican inquisitor, who was active in southern France, named Stephen of Bourbon. Bourbon would attempt to disband the cult of Saint Guinefort, besides the Catholic Church not recognising this saint, Guinefort was in fact a dog. Guinefort was the dog of a local lord, this dog defended the lord’s baby son and was wrongfully killed by the lord. This story encouraged many local peasants to bring their sick children to the shrine. Bourbon would burn the bones of the dog and destroy its shrine.

Inquisitors would, at times, follow a formula of actions in order to deal with heretics. For example, when an inquisitor arrives at a given area, they would call the local people for a ‘general sermon’, he would read letters from the Pope and the local Archbishop that gave the inquisitor the authority for his actions.
 If this was the first time an area was accused of heresy, then a period of time would be given where, if people voluntarily admitted their guilt they would be pardoned and spared death.
 Although this period of grace would not last more than thirty days.
 After this time was up, anyone believed of being a heretic would be summoned, questioned, and at times interrogated.
 Initially the inquisitor would have to ask the local bishop’s permission to act within his area, and once permission was given the bishop was expected to help. The bishop was also expected to pay any expenses the inquisitor needed.
 Gui Foucois, the future Clement IV (1265-1268) saw how difficult this could be for bishops, and described inquisitors as having “grasping hands and constipated purses”.
 Often inquisitors would design questions that would be difficult to evade. There is a record of a women named Agnes Francou being accused of being a Waldensian heretic. The person questioning Agnes was Jacques Fournier. The questions that Agnes was asked were often quite methodical, such as “were you instructed by anyone else besides this Etienne never to take an oath to tell the truth?” Or “Do you believe that taking an oath to tell the truth is a sin?” And other questions. This questions, and many others are designed to determine if this person is truly a heretic, if they will repent their sins, and if they have spread their heresy to others. Agnes, who would refuse to swear or take an oath, would be burned alive soon after the 1st May 1320, which was when her sentence was given.

Bernard Gui joined the Dominican Order in 1280, he would go on to teach at Limoges in 1291, and at Albi from 1292-1297. In 1307 he was made inquisitor of Toulouse, and would continue as one for sixteen years until he was made bishop of Tuy in Castile.
 From 1308-1323 Bernard Gui would condemn 930 people in Toulouse for being heretics.
 Bernard Gui has recorded a number of his interrogations and interviews, as well as writing a manual for inquisitors. Within his Inquisitor’s Manual, he goes on to describe Cathar believes and how they act.
 Bernard Gui calls the Cathars ‘Manichaean heretics’, while some do debate that the Cathars were influenced by Manichaeism through the Cathars Bogomil roots, it is interesting that Gui would call them this.
 Possibly he called them that either out of a lack of knowledge about the heretical group, or more likely as a means to discredit it by calling the greatest heretical threat in Western Europe during the medieval period the name of a heretical group that was near enough eradicated from Europe in the fifth and sixth centuries.
Often those who either were heretics, or were simply being accused of being one would turn to violent methods to get rid of an inquisitor. There were times during the earlier stages of the Waldensian heresy that inquisitors would be killed if they posed a threat to the local community.
 There are many examples of resistance to inquisitors, such as groups of Waldensian's would hide in nearby caves, with stockpiled food and arms, in an attempt to stave off the inquisitors.
 another example of resistance would be in 1234 in Albi, where a group of Cathars wanted to throw a local inquisitor, Arnold Catalan, into the river Tarn, but would instead simply assault him and leave him bleeding and beaten in the streets.
 Areas where heresy was most prevalent, such as Toulouse, would see the most resistance.

One example of the Inquisition not been very effective in eradicating heresy, would be the fact that the Provence of Languedoc would not be considered clear of the Cathar heresy until 1330.
 From the emergence of the papal inquisition the Cathars in Languedoc would be significantly weekend by the many killings in the Albigensian Crusade, and even with a greatly destabilised and smaller collection of followers, it would take almost a hundred years of inquisitors rounding up and killing Cathars to clear the area of heresy.
At times inquisitors would use their power as a political tool. For example, in Pamiers, Jacques Fournier, who would become Pope Benedict XII (1334-1342), was bishop in the area from 1317-1326.
 Fournier would use the heresy investigations that were happing in his diocese to the local people who opposed an increase in tithes. Of the 98 heresy investigations that Fournier oversaw, six of them were due to people not paying their tithes.
 Some inquisitors, like William of Paris, would have many other roles in the church. William, who was a Dominican from Saint-Jacques, would be Chaplin to King Philip IV of France, the executor for the testament of Philip Artois, confessor to the king’s sons, Philip’s own confessor, and papal Chaplin, he would gain all these titles in roughly ten years. The fact that William was loyal to the French King, it is likely that he would often work in the best interest for the king and the royal family rather than the pope and church. This can be seen as William was asked to put pressure on his order to change their approach to inquisitorial appointments and make them more in line with what the king wanted, he was rewarded for this by being entrusted with the office of inquisitor.
 The fact that inquisitors like William used their position for their own interest, and not always for the church, hinders the efficiency of inquisitors in eradicating heresy.

Innocent III
Pope Innocent III is considered by many to be a revolutionary pope in regard to his actions against heresy and the expansion of the church’s power. I will briefly argue that many of his actions were in fact not unique, and have been done before. Whether it be his approach to the Crusades, the persecution of heresy, or his meddling in secular affairs. Innocent III would achieve many things throughout his life, he would meddle in the politics of nations all around Europe, from Norway and Sweden, to Hungary and England.
 He would initiate widespread reforms throughout the Catholic Church, and Innocent would be the first pope to get a University education.

A useful primary source for looking at the life of Pope Innocent III would be The Deeds of Pope Innocent III, also called the Gesta Innocenttii III, was written by an anonymous author who likely knew the Pope.
 The Gesta describes the life of Innocent III before his pontificate, when he was known as Lotario Dei Conti di Segni, up until the eleventh year of his papacy, 1209.
 Pope Innocent III would be elected on the 8th of January 1198.
 During his first year of being pope, he would call for the Fourth Crusade, with the papal bull Post Miserabile, on 15 August 1198, this shows that as soon as he started his papacy, he was going to fulfil his ambitions.
Pope Innocent III has been considered by many as being the most powerful pope in the medieval period, this can be seen by the fact that he launched two crusades, expanded papal authority, and would implement many reforms for the church.
 Innocent III would deal with the succession crisis and the election of the next Holy Roman Emperor after the death of Emperor Henry VI (1191-1197), and help the decision of electing Otto of Brunswick, who would be Richard the Lionheart’s nephew through Matilda and Henry the Lion, over the previous Emperor’s son, Frederick.
 Richard I of England would even write a letter to Innocent III, known as Domini Innocentii Tertii Papae Super Negotio Romani Imperii, it would assure Innocent III that Otto IV would be a devout leader and thanked the pope for the help in electing him to the Holy Roman Emperor.

There is no doubt in saying that Pope Innocent III was an extremely ambitious person. One of his many goals was to reunite the Latin and Greek churches, this can be seen by a letter written by Innocent III to John X Kamateros (1198-1206), the Patriarch of Constantinople, which would highlight Innocent’s ambitions for the Fourth Crusade, and a hope to end the schism between the two churches.
 Another example of Innocent III’s attempt to unify the two churches would be when he celebrated the taking of Constantinople in 1204 during the Fourth Crusade (1202-1204).
 He would even try to supervise the crusading armies in the crusade.
 The Fourth Crusade, the thing Innocent had focused on almost as soon as he became pope, would in fact do further to divide the eastern church and western church than the Schism of 1054. This is because prior to the taking of Constantinople, while the pope, otherwise known as the bishop of Rome, and the patriarch of Constantinople would no longer recognise each other, a Latin Christian could go to a Greek church and receive the sacraments, and the same for a Greek Christian in a Latin church. Another example of a working relationship between the two churches, would be the fact that they would often work together in matters that they had common interests in, like the First Crusade. however, after the creation of the Latin Empire, the attempted subjugation and exploitation of Greek Christians by western Christians would further the schism.
 After the taking of Constantinople in the Fourth Crusade, Innocent would attempt to make the best of a bad situation and attempted to mange the newly created Latin Empire. Innocent would write to the crusaders who took Constantinople and warned them that using the pretence of Christian unity was no excuse for wickedness, and he would go on to question the intention of the crusaders.

Innocent would get his own candidate , Otto IV, elected Holy Roman Emperor, and later would depose Otto and replace him with another candidate Innocent supported.
 One of Innocent’s reasons for supporting Otto’s claim to the Holy Roman Empire over Philip, the brother of the previous Holy Roman Emperor Henry VI, would be to prevent the unification of Sicily and the Holy Roman Empire, as well as the fact that Otto made promises to fulfil certain wishes of Innocent III. When Otto gained full control of the Holy Roman Empire he would not execute the promises he made, and would then lose Innocent’s support. Innocent would then temporarily support Frederick II, who would be the next Holy Roman Emperor, although soon Frederick would fall out of favour with the papacy.
One of Innocent’s key ideas throughout his papacy would be to expand the church’s power throughout Europe, and to show the supremacy of the church over secular leaders. An example of Innocent III attempting to increase his power over secular leaders would be with England and king John. The whole country would be put under excommunication and John would acknowledged Pope Innocent as his feudal overlord.
 Innocent III would also write several letters to King John of England over matters of enforcing Richard I’s will, giving finance to Otto IV, and to give military aid to Otto.
 On the 2nd of May 1210 Innocent would send a letter from Lateran to the archbishop of York, who was Geoffrey (1189-1212) an illegitimate son of Henry II, to get king John to restore the churches to the state they were in before John intervened.
 Another way Innocent III would try to expand his control over European leaders, would be to encourage the use of the papal court.

The concept of punishing those considered heretics is nothing new in Christianity, this can be seen by the treatment of those who followed Arianism during the third and fourth century, as well as the burning of those who are considered heretics was nothing new when Innocent III ascended to the Throne of Saint Peter. This would be first seen in the medieval period in France with the burning of Ramihrdus of Cambrai in 1076 or 1077, Ramihrdus would be burned by an angry mob before the local clergy could make a decision on what punishment he would have.
 While this was the first time heretics were burnt in the medieval period, mass burnings have happened to those of different believes throughout history, but one famous example would be emperor Nero (54-68 CE), who after the Great Fire of Rome in 64 CE, would burn many Christians alive.

Innocent would start his papacy with two main thoughts, this would be to combat and counter the spread of heresy, and to keep the church unified to stop the split of groups that could form their own heretical beliefs.
 Innocent III was determined that the only way to remove the Cathar heresy was through the use of violence, and he would use any excuse to enforce Christian unity. This is why Innocent’s actions against heresy, especially in central and northern Italy, can be seen as being sporadic and reactionary.
 For example, the Albigensian crusade was triggered by the death of Pierre de Castelnau in 1208. The call for a crusade against the Cathars can be paralleled with the actions of the 4th and 5th century Christian church and their persecution of the Manichaeism, another dualistic belief. Innocent also revives the concept, which was created by St Augustine (354-430), of a just war against heresy.
 While Innocent was the first to launch a crusade in the south of France against Christians, he was not the first to launch a crusade as famously Pope Urban II created the concept, and launched the First Crusade (1096-1099).
 Innocent’s hope that a crusade would be a quick and efficient way to remove heresy was wrong, hence the need for Pope Gregory IX to put in place the Papal Inquisition.

The Fourth Lateran Council, which has been called by historians like Malcolm Lambert “the greatest of all medieval councils”,
 would be called in April 1213, although the first session would meet in November 1215, and it would finish by the end of the month. This council, which is seen as one of Innocent’s greatest achievements, would deal with a variety of issues, such as recovering the Holy Land, widespread reforms throughout the church, dealing with heresy.
 Unfortunately there is very little evidence for what was discussed, and all that remains are the decrees from the council. While a lot was discussed, the main topic that was addressed would be heresy, the council would officially ban all heretical groups, While heresies were banned, there would be no new penalties for heretics. While the Fourth Lateran Council was quite grand, in its attempt to deal with heresy there would be no new canons, and all that was decreed was already said in previous councils or papal decrees (Religious Movements in the Middle Ages p.59).
 The papal decree Ad abolendam by Pope Lucius III in 1184 would be more or less reiterated in the third canon. Canon 4 of the council would be another failed attempt by Innocent to reunite the Eastern and Western church. While Innocent did decree in a papal letter, called Vergentis in senium, to the city of Viterbo that heresy was treason to God, which was the first papal decree since Ad abolendam, he would go on to reiterate this point in the Fourth Lateran Council.
 Vergentis in senium, would also allow the seizure of property from heretics.

The death of Peter of Castelnau would be the cause for Innocent to call the Albigensian Crusade, because of his role in the crusade, the laughing of it Peter of Castelnau would be seen by many, including Innocent III, as a martyr, and there were accounts of when his body was dug up to be put in a more fitting area, a perfume like smell would arise from the body, and supposedly the body was intact, and no decomposing or rotting occurred. The idea of this holy body being uncorrupted and having a nice scent has been used for several saints, such as Saint Thérèse de Lisieux (1873-1897) and Teresa of Ávila (1515-1582).
 In March 1208, two months after Peter of Castelnau’s murder, Innocent III would write “Attack the followers of heresy more fearless than the Saracens - since they are more evil - with a strong hand and a stretched out arm”
 the term Saracen would be used to describe anybody of the Islamic faith who would be in the middle east, so considering there had been at this point nine crusades against Islamic forces in the Holy Land, these were the First Crusade (1096-1099), the Crusade of 1101, the Norwegian Crusade (1107-1111), the Venetian Crusade (1122-24), the Crusade of 1129, the Second Crusade (1147-1150), the Third Crusade (1189-1192), the Crusade of 1197, and the Fourth Crusade (1202-1204), it is interesting that he saw the Cathars as the bigger threat then those who were currently occupying parts of the Holy Lands, and if they are such a threat when compared to the warring islamic states that repeatedly have taken lands away from Christians, it is surprising why there had not been any major action against the Cathars sooner.
While Innocent III did achieve many things, and was definitely one the most influential popes of the middle ages, perhaps he was not as great as many people claim. His first attempt to intervene in the Holy Roman Empire’s politics was a failure, the fourth crusade was a failure, and the Fourth Lateran Council would achieve little in the advancement of the persecution of heresy. While he would succeed in some areas, like expanding papal authority and passing some new legislation against heretical groups, it does not mean he was effective in the removing heresy. While he launched the Albigensian Crusade, the same year he died there would be a counterattack by the Cathars and a lot of progress would be lost, and he did little against the Waldensians during his papacy, and it would be the use of inquisitors that would play a role in the decline of the Waldensian faith.
Conclusion
It is difficult to determine whether one method of removing heresy is better than another. For example, if the Albigensian Crusade did not kill tens of thousands, if not a lot more of the Cathar population, then it would have been a lot harder for the inquisitors to finally stamp at Catharism in the south of France, similarly if the De Heretico Comburendo was not passed, then the persecution of the Lollards would not have been as widespread, and maybe the Lollards would not of gone underground. It seems that legislation often goes hand in hand with enacting widespread violence against a group, as a person would often feel a lot better about killing a person of a certain belief if they have been told by their king, or head of religion, that it is okay to commit these sins.

On its own papal and secular legislation would not be effective in the removal of heresy, this is partially due to the fact that just because the pope excommunicates a group, or declares it a heresy, does not get rid of it, and many groups like the Cathars, Lollards, and Waldensians would for a time continue to prosper while being excommunicated. Another reason is that while legislation was passed, it does not mean necessarily that it will be enforced. However acts like De Heretico Comburendo can be seen as being partially effective, as although it would result in the deaths of many Lollards, those of the Lollard belief would simply react to this by hiding their faith. So while it did get rid of a number of heretics, and the idea of being burnt alive and having their property taken would persuade many from joining the Lollard faith, many heretics would still persist. While papal acts and bulls would set out how heretics would be treated, it would only become of more use with the introduction of inquisitors, and how they would choose to use certain legislation to their advantages.
Violent approaches to the removal of heresy are initially successful, as can be seen by the first stage of the Albigensian Crusade where Simon de Montfort would make substantial progress, but as can be seen by the Cathar uprisings after 1216, the slaughter of a group does not always make a group give up their beliefs, but instead they adapt, by either going underground like the Lollards after the Oldcastle Revolt, or to rise up against those persecuting them as the Cathars did. While the Albigensian Crusade substantially reduced the Cathar population within southern France, it did not remove the Cathar faith from the area, as can be seen by the need of inquisitors. So if the goal of the Albigensian crusade was to completely remove the Cathars from the south of France, then they failed, and it could be said that violent approaches to removing heresy are not very effective. If however, the goal of the Albigensian Crusade was just to greatly diminish and decentralise the Cathar faith, then the crusade succeeded, and then perhaps these violent methods could be seen as being more effective, as while there were still some Cathars, they were significantly reduced, so it could be said that the Albigensian Crusade was effective in removing most of a heretical group.
The use of inquisitors would be an important method to counter the large numbers of heretical groups, and heretics. The many inquisitors who were sent to the south of France would be the reason for the removal of the Cathars in the area, although they could not have done this without the Albigensian Crusade decentralising and eliminating a large number of Cathars. A reason as to why the inquisitors were not entirely effective in the removal of heresy, is that they would have their own personal goals and things they would want to achieve, as well as the fact that they would be used for other things, such as the removal of cults to uncanonised saints.
Innocent III would play less of a role against the fight against heresy than some have claimed. While he was extremely ambitious, many of his ideas, like supporting Otto IV and reuniting the Latin and Greek churches, would fail. His crusade against those who were more evil than the Saracens would go on for 20 years, longer than any crusade fought in the Holy Land, or against other Christians. If this crusade was so successful then maybe it should have taken less time to complete, even Innocent’s other crusade, the Fourth Crusade, would only take two years.
It can be said that the most effective method in removing heresy is a combination of legislation, violence, and inquisitors. Once an act would be passed, such as the declaration of a group as being heretical, then the group can be freely persecuted in any means, such as the burning of those people, and then send an inquisitor to find out and uproot the few heretics that remained. 
If a singular method out of the ones explored within the dissertation is to be selected as the most effective in the removal of heresy, then I would say it would be the use of inquisitors as they have even more efficient in the removal of heretics.
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