Caliphate and Pan Islamic movements after the defeat of the Ottoman Empire- 1918-1955

During the First World War, Muslims watched on as the centuries long dynasty, which still ruled over much of the Middle East, but more importantly represented Islamic sovereignty, unity and political rule, began to collapse. This triggered a period of continuous debate and political activism among Islamic groups and thinkers around the Muslim world, who attempted to find the solution to restore an Islamic state or a Caliphate, which crossed borders and united Muslims of all ethnicities. This briefing document will present some of the major Islamic political movements and thinkers who possessed Pan Islamic agendas, despite differences that may have existed. I will neither be discussing purely nationalistic, anti-colonial or purely religious educational Islamic movements, nor governmental attempts to achieve an Islamic State.
Though pan-Islamism as a term, began to be used in the latter half of the 19th century by European writers, the concept of transnational, and international Islamic unity had existed since the earliest days of Islam, and was echoed throughout Islamic History by scholars of the religion. In the 1860's and 70's, thinkers in the Muslim world, on seeing the power and domination of Western colonial powers, viewed Islamic unity as the only solution to rid colonized Muslim lands from its colonizers and protect the rest of the Muslim lands from falling under the control of them. Pan-Islamic activity, funding and propagation rapidly increased during the reign of Sultan Abdul-Hamid II (d.1918).[footnoteRef:2] Jamal-ud-Din Al-Afghani (d.1897) was one of the main propagators of pan Islamism. He travelled the Muslim world initially calling for revolutions, however when he realized his call was neither being received well, nor gaining support, he changed his policy to one which sought Islamic unity and cooperation through the existing Muslim rulers, who he had harshly criticized in the past.[footnoteRef:3] This contradicted his close friend, Muhammad Abduh (d.1905), a pan-Islamist who propagated a focus on educational pan-Islamism, a reform from below.[footnoteRef:4] In the First World War, the young Turks decided to use pan Islamism as a tool to win over Muslim support against the colonial powers, they waged a jihad and declared it an obligation on all Muslims, possibly the strongest gesture of Pan-Islamism since the mid 19th century.  [2:  Landau, Pan-Islam]  [3:  Ryad, p. 134-138]  [4:  Ryad, p. 139] 

Rashid Rida (d.1935), probably the most influential pan Islamists in the post war era, contributed to and participated in much of the pan-Islamic activism in the 20's and early 30's. Though his intellectual discourse went through many phases, his conclusions lay in his thesis al-Khilafa aw al-Imama al-‘Uzma (The Caliphate or the Exalted Imamate), where he urged Muslims to unite and create a united Islamic political system based on faith. He called for there to be a Caliph, who was of Qureishi origin, an Arab, and who was also a Mujtahid, someone capable of deducting legal rulings. He suggested the Saudis to fill this caliph position due to their power in the Arabian Peninsula, lack of western interference in their sphere of control, and their strong religious affiliation with the heirs of the 'Wahhabi' movement.[footnoteRef:5] [5:  Ryad, p. 147] 

Following the defeat of the Ottoman Empire in the First World War, various pan-Islamic movements were established with the aim of re-establishing the caliphate and uniting the Muslims. Various types of movements came about and by no means were they homogenous, though all held a pan-Islamic view and shared its goal. Some of the movements were purely political Islamic groups while others incorporated Islamic education and reform. From among the earliest of these movements was the Khilafat movement in India, which was solely concerned with the Islamic political situation. Founded in December 1918, immediately following the war, by Muhammad (d.1931) and Shawkat Ali (d.1938), it was supported by many Muslim scholars in India, as well as Rashid Rida.[footnoteRef:6] They were a political organization that sought to influence the peace treaty of Sevres in 1919, which was to decide the fate of the caliph and his empire, they wanted to pressure the British to preserve the Ottoman caliph in his position as leader of the faithful, and return the territory of the Ottoman Empire to its pre WW1 borders.[footnoteRef:7] They were not received well by the British in India, who considered them pan-Islamic agitators. Many of their leaders were arrested, including the Ali brothers in 1921 for inciting violence. The Khilafat movement also took part in anti-British, pan-Indian activities and worked alongside Gandhi (d.1948).[footnoteRef:8] Soon after the British crackdown in the early 20's, Turkey abolished the caliphate in 1924.  [6:  Ryad, p. 148]  [7:  Ahmad, p. 43]  [8:  Minault, 'Khilāfat Movement'] 

Among the earliest, most influential and powerful pan-Islamic movements established post-war was the Muslim Brotherhood. Unlike the Khilafat movement, they were not solely political, but incorporated in their movement a system of Islamic reform at the grassroots level. Founded by Hassan al-Banna (d.1949) in 1928 in Egypt, he outlined the goals were to Islamically educate the population, establish an Islamic state, rid the Muslim lands of 'Infidel' powers and create a united Islamic caliphate.[footnoteRef:9] Al-Banna was influenced by Afghani, Abduh and particularly Rida, which can be seen in the makeup of his organization. As a movement, they continued to grow influence throughout the Arab world and influenced other similar pan-Islamic organizations in South-East Asia. The Muslim brotherhood, since the earliest days, used various methods including, Islamic reform, education, social work, militancy and political participation in parliament. Maududi (d.1979), an influential Islamic writer and pan-Islam advocator, established Jamaat-e-Islami in India in 1941. Mawdudi created an organization which sought Islamic revival and reform, a call to return back to the Quran and Hadith, and to revive and establish an Islamic state or caliphate in the modern world ruled by Shari'a.[footnoteRef:10] Jamaat-e-Islami, like the Muslim Brotherhood in some ways, is unique in that it is an Islamic reform, education and directly political group, that sought change from below, as well as from above, involving themselves in politics in Pakistan.  [9:  Kachan, p. 109]  [10:  Kachan, p. 111] 

Another major pan-Islamic and caliphate movement established, influenced by the Muslim Brotherhood, was Hizbut-Tahrir, founded by An-Nabhani (d.1977) in Jerusalem in 1953. This was a solely political organization, that unlike the MB, wasn’t concerned with education and social work, its methods were to politicize and indoctrinate Muslims, to expose western plots against the Muslim world, present the superiority of Shari'a against all other ideologies, including Arab nationalism, and seek support from powerful figures and groups in politics and armed forces, to eventually carry out a coup. Their goal was clear, to re-establish the Islamic Ummah, by establishing a Pan-Islamic state with a caliph who establishes the Shari'a. [footnoteRef:11]They opposed the method of jihad and participation in elections; unless this is a direct means of carrying out a coup, therefore, cooperation was rare with other Islamist organizations. They gained relatively large support in Jordan and Palestine, as well as other countries in the Middle East, South Asia and Turkey.[footnoteRef:12] Unlike the Khilafat movement, Hizbut-Tahrir didn't permit cooperation with other government bodies, as the former dealt with, and lobbied the British government. [11:  Taji-Farouki, Ḥizb al-Taḥrīr al-Islāmī]  [12:  Ibid] 

Out of the anti-colonial resistance and nationalist thought in Indonesia, Serekat Islam began to take on a pan-Islamic agenda in 1928-29. Influence of the Khilafat movement in India, returning students from al-Azhar, Muslim brotherhood pamphlets and the writings of Mawdudi, all contributed to the increase of pan-Islamic thought in Indonesia.[footnoteRef:13] Haji Agus Salim (d.1954), who took part in the international pan Islamic conventions in 1924 and 26, constantly called for discussion on the question of the caliphate.[footnoteRef:14] Kartosuwiryo (d.1962), a writer in the Serekat Islam party, increasingly developed his pan-Islamic ideas and called for Indonesians to wake up, fight the Dutch colonialists and establish an Islamic state, he consistently wrote on the unification of Muslims across the world. Throughout the 30's and 40's, Kartosuwiryo gained support for his pan-Islamic ideas. By the late forties, amid the anti-colonial fighting of multiple ideologies, Kartosuwiryo established the Islamic State of Indonesia (Nagara Islam Indonesia state [NII]), also known as 'Darul Islam' in West Java.[footnoteRef:15] They declared an Islamic state, united Islamic militant groups, such as Hizbullah and Sabililah,[footnoteRef:16] and presented their four stage plan, which would eventually unite Muslims all over the world into one powerful caliphate.[footnoteRef:17] They produced much pan Islamic propaganda in the Dutch Indies, though their vision was far beyond this. The NII was defeated in 1962 and Kartosuwiryo was executed. Similar, in terms of its origins directly lying in an anti-colonial struggle, the Basmachi uprising that took place in the early 1920's was led by a Central Asian nationalist movement, to establish an Islamic state in the Turkmenistan area. Led by former Ottoman war minister, Enver Pasha, he declared Jihad on the Soviets, and called for a pan-Islamic movement to first unite all Turkic Muslims into one Islamic state, followed by spreading to incorporate the rest of the Muslim world.[footnoteRef:18] The uprisings established an Islamic state in 1922, however were soon defeated by the Soviet Red Army. [13:  Formichi, p. 129]  [14:  Ibid, p. 131]  [15:  Ibid, p. 142-143]  [16:  Knaap, p. 227]  [17:  Formichi, p. 143]  [18:  Roberts p. 135-145] 

Though not the focus of discussion, it's worth mentioning there were five pan Islamic conventions between 1924 and 1935, discussing the loss of the caliphate, solutions for its restoration and Islamic unity.[footnoteRef:19] These involved government representatives of some Muslim countries, however with the rise in popularity of westernization, secularism, democracy, communism and Arab nationalism, Pan-Islamism struggled to gain enough ground or support.  [19:  Landau, Pan-Islam] 

After the abolition of the caliphate in 1924, many Muslim thinkers and movements began working on re-establishing a pan–Islamic state. These movements took on different forms, while some were purely political, like the Khilafat movement and Hizbut-Tahrir, others such as the Basmachi movement and Serekat Islam's Darul-Islam, used the call of militant jihad to establish these goals. The Muslim brotherhood and Jamaat-e-Islami on the other hand were more comprehensive, being political, reformist, social and at times, militant groups. What's clear is that, not only were there many Muslims concerned with the abolition of the Caliphate, but that also Anti-colonialism, and state nationalism were often intertwined and contributed to pan-Islamic support. The concept of pan-Islamism was seen by many as the freedom and independence from the colonizing powers.
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