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Athanasius’ Christology 
Athanasius starts off the Incarnation with Christology interacting in Creation and the fall. This is sets the scene for Athanasius because he start with the worship of idols.[footnoteRef:1] There is a description that is incredibly important, that the Word of God is from the Father and that there is a distinct connection between creation and redemption. As stated in Athanasius and His legacy, “Athanasius’ crucial contribution was his insistence that Jesus Christ must be both fully God and fully human to save humanity.”[footnoteRef:2] Athanasius always points back to the necessity for redemption.  [1:  St. Athanasius On the Incarnation : the Treatise De Incarnatione pg.3 ]  [2:  Weinandy and Keating, Athanasius and His Legacy, 105.] 

Athanasius ties Jesus directly to both creation and the redemption of humanity. 
Athanasius continues by discussing how the idolatry nature is conquered, namely through the life and death of the Word. The first chapter deals directly with the solution found in the incarnation. “We saw in the last chapter that, because death and corruption were gaining ever firmer hold on them, the human race was in process of destruction.”[footnoteRef:3] [3:  St. Athanasius On the Incarnation : the Treatise De Incarnatione pg.3] 

This death that was fulfilled in Christ was the sufficient sacrifice as a substitute for the life of all. There was no more need for the sacrificial law, for it had been fulfilled in Christ Jesus. 
Third, Athanasius describes Christ as the ambassador.
“You know how it is when some great king enters a large city and dwells in one of its houses; because of his dwelling in that single house, the whole city is honored, and enemies and robbers cease to molest it. Even so is it with the king of all; He has come into our country and dwelt in one body amidst the many, and in consequence the designs of the enemy against mankind have been foiled and the corruption of death, which formerly held them in power, has simply ceased to be.”[footnoteRef:4] [4:  Ibid. pg. 6] 

The depiction that Jesus is the ambassador of the new kingdom and this kingdom is the same kingdom that He founded, rescued and is now the ambassador to. As ambassador, Christ’s death on the cross brought forth a bridge that had been caused by the guiltiness or sinfulness of humanity. This bridge that was built was something that Jesus does by calling humanity back into the proper relationship with God. This could only take place with Jesus as human. He took on flesh in order to restore creation, to be the substitute, and to be the ambassador. 

 “It was impossible, therefore, that God should leave man to be carried off by corruption, because it would be unfitting and unworthy of Himself.”[footnoteRef:5] The nature in which Jesus is the Word of God is from before time. From before the beginning, God was showing not merely His plan to rescue and redeem His people, but showing the very nature of the love in which He loves. Humanity was not able to save itself. As Pettersen puts it, “We need re-connection to God who is life, re-creation in the image of God, a re-revelation of God and there-enabling of our will.”[footnoteRef:6]   [5:  Ibid. pg. 5]  [6:   Alvyn Pettersen, Athanasius and the Human Body (Bristol:The Bristol, 1990), ] 

Humanity turning from this sin would not be viable enough, the God-Man Jesus was the only one who would be able to as Athanasius says, 
“bring the corruptible to the incorruption and to maintain for the Father, His consistency of character with all. For He alone, being Word of the Father and above all, was in consequence both able to recreate all, and worthy to suffer on behalf of all and to be an ambassador for all with the Father.”[footnoteRef:7]  [7:  St. Athanasius On the Incarnation : the Treatise De Incarnatione pg.3] 

Is it Dependent upon Faith? 
This recreation narrative is dependent upon faith. Pettersen describes it by saying, “In Christ, all humanity has been adopted and a new humanity has been instituted. As individuals, we choose whether to receive this adoption and enter this new humanity.”[footnoteRef:8] [8:  Pettersen, Athanasius and the Human Body, 37, 40, 42, 53–57.] 

Christ being an ambassador for the Father ultimately according to Pettersen is up to the individual to become adopted by faith. Jesus functions as the only one worthy to suffer on behalf of all. Athanasius covers this fairly in depth when discussing the need and nature of the Word taking on flesh. There was a necessity for which Jesus suffers, but there was also in the nature of His humanity in which He suffered. This body Athanasius calls “the instrument”[footnoteRef:9]. Athanasius continues to express the nature of Jesus being fully man by expressing the need for Jesus to be the God-man.  [9:  St. Athanasius On the Incarnation : the Treatise De Incarnatione pg. 6] 

“He assumed a body capable of death, in order that it, through belonging to the Word Who is above all, might become in dying a, sufficient exchange for all, and, itself remaining incorruptible through His indwelling, might thereafter put an end to corruption for all others as well, by the grace of the resurrection.” 
The God-Man, Jesus, took on flesh in order to take the punishment upon Himself. It is as if Jesus is not Isaac, but is taking on the body of Isaac as the perfect sacrificial ram. This death had to take place in order for death to be put to death. This is why Christians today celebrate Easter as the Death of Deaths. This is substitutionary atonement; that death is traded for the death of those deserving the wrath of God.  According to Athanasius, “For naturally, since the Word of God was above all, when He offered his own temple and bodily instrument as a substitute for the life of all, He fulfilled in death all that was required.”[footnoteRef:10] [10:  Ibid. pg. 6] 

The sacrificial nature of the Son is continued in reformation thought, but for whom did Christ die perhaps looks a bit different in a reformation reading of Athanasius. 
“Bachoffs final quotation from De Incarnatione verbi is found at the point where the Catechism asks: “Where does faith come from?” (Q. 65). The Catechism replies that faith is effected by the Holy spirit “by the preaching of the Holy Gospel and strengthened by the use of the sacraments.”37 Here Bachoff quotes a passage in which Athanasius argued that, in order to achieve a good understanding of Holy Scripture, “a good life, a pure soul, and Christian virtue” are required. “For without a pure soul,” Athanasius wrote, “and the imitation of the saints nobody will understand the words of the saints.”[footnoteRef:11] [11:  Goudriaan, Aza. 2010. “Athanasius in Reformed Protestantism: Some Aspects of Reception History (1527-1607).” Church History and Religious Culture 90 (2–3): 257–76. doi:10.1163/187124110X542392.
Goudriaan is quoting 
37) Bakhuizen van den Brink, Belijdenisgeschrifien (see above, n. 35), p. 185; cf. Fhiiip Schaff/David s. Schaff (eds.). The Creeds ofchristendom. With a History and Critical Notes, vol. 3, The Evangelical Protestant Creeds With Translations, 6th ed. (Grand Rapids, 2007), 
And
38) Bachoff, Catechesis, p. 291 ;Athanasius, De Incarnatione verbi, 57; Meijering, Athanasius: De Incarnatione verbi (see above, n. 33), pp. 369-370] 

A pure soul comes from the work of the Spirit inwardly, not dependent upon faith, but proceeding and leading to faith according to works in the reformation.[footnoteRef:12] Regardless what the starting point is be it faith or the Spirit, there is a necessity of faith. Either faith takes place to lead into the working of the Spirit or the Spirit is working into a belief or faith. Athanasius does not delineate for the need for answering this question, but does not shy away from faith being important.  [12:  John Calvin, Institutes of the Christian Religion, 4.8.13.] 

Athanasius goes in depth regarding the nature in which both the Jews and Gentiles do not believe. He exposes the Jewish belief that Jesus is not the messiah. He uses the Old Testament to expose that Jesus is the fulfilment, and that belief or faith in Jesus is the logical option.[footnoteRef:13] He continues with the Gentiles, explaining their lack of belief or faith in Jesus is also illogical. Why? Because Jesus alone is the very Lord and God.[footnoteRef:14] Athanasius expresses how Jesus “touched all parts of creation, and freed and undeceived them from every deceit.”[footnoteRef:15] But these answers may not fully answer the question. Perhaps the clearest indication is the famous comment on the incarnation when Athanasius says “He, indeed, assumed humanity that we might become God. He manifested Himself by means of a body in order that we might perceive the mind of the unseen Father.”[footnoteRef:16] This draws us to the use of the Athanasius creed to bring more clarity. [13:  St. Athanasius On the Incarnation : the Treatise De Incarnatione 28]  [14:  Ibid. 33]  [15:  Ibid. 33 ]  [16:  Ibid. 38] 

 “Anyone then who desires to be saved should think thus about the trinity. But it is necessary for eternal salvation that one also believe in the incarnation of our Lord Jesus Christ faithfully. Now this is the true faith That we believe and confess that our Lord Jesus Christ, God's Son, is both God and human, equally.”[footnoteRef:17] [17:  h E. A. Livingstone. (2013). Creed of St Athanasius. In The Concise Oxford Dictionary of the Christian Church (3rd ed.). Oxford University Press.
] 

 Although named after Athanasius, he more than likely did not write it. Why use it then? Because it exposes the heartbeat of his thought. What Christ did on the cross was bring about the opportunity for man to be reconciled by faith, understanding, and relationship with God. Faith in Christ is the response according to the Athanasius creed to what Christ has done on our behalf. 
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