Textual Analysis-Luke 19:1-10  
Uniquely to Luke, this passage occurs near the end of Luke’s travel narrative (9:51-19:44). The passage succeeds the story of Jesus healing the blind beggar (18:35-43) and along with the parable of the ten minas (19:11-27), helps to conclude Jesus’ journey to Jerusalem. 
Luke 19:1-10 begins with Jesus entering and passing through Jericho (9:1 NRSV). Luke’s use of the verb dierchomai (to pass through) continues the sense of movement and reminds the audience that Jesus’ intended destination is Jerusalem (cf. 9:51). Jericho places Jesus around seventeen miles from Jerusalem, highlighting that Jesus is nearing the end of his journey.[footnoteRef:29] Interestingly, as Jesus was only supposedly ‘passing through’ Jericho, Alfred Plummer argues that Jesus’ hospitality with Zaccheaus was likely not planned.[footnoteRef:7621] Nevertheless, this highlights the importance of Jesus’ hospitality with Zacchaeus for his mission.    [29:  C. A. Evans, Luke. New International Biblical Commentary (Peabody, MA: Hendrickson, 1995), p. 270.    
]  [7621:   A. D. Plummer, Critical and Exegetical Commentary on the Gospel According to St. Luke. International Critical Commentary on the Holy Scriptures of the Old and New Testaments (Edinburgh; T&T Clark, 1922), p. 432.   
] 

[bookmark: _Int_hYoc9Orw]Immediately in the next verse, a man named Zaccheaus is introduced (v.2). Darrell L. Bock argues that Zaccheaus’ name has little significance within the narrative.[footnoteRef:2524] However, the name Zakchaios is derived from the Hebrew Zakkay which means clean/innocent (cf. 2 Macc. 10:19). It seems probable that Luke uses the name for ironic purposes. For instance, although Zaccheaus is named as being ‘clean/innocent’, his occupation as a chief tax collector results in him being seen as morally ‘unclean’ and ‘unjust’ by others.[footnoteRef:28183] [2524:  D.L. Bock, Luke – 9:51–24:53: 03. Baker Exegetical Commentary on the New Testament. Vol 2 (Grand Rapids: Baker Academic, 1996), p. 1517. ]  [28183:  D.A.S. Ravens, "Zacchaeus: The Final Part of a Lucan Triptych?" Journal for the Study of the New Testament 41(1991), p. 30.
] 

Furthermore, Zacchaeus is noted to be a chief tax collector (v.2). The term architelōnēs (chief tax-collector) is not used elsewhere in the New Testament.[footnoteRef:2347] In the first century Roman Empire, the occupation of a tax collector entailed collecting taxes and tariffs for the Roman authorities. Therefore, being a ‘chief’ tax collector suggests that Zacchaeus oversaw other tax collectors (cf. 5:27-32).[footnoteRef:3997] However, tax collecting was seen as a dishonest and corrupt way of earning money. Notably, tax collectors were seen as being traitors and sinners by their fellow Jewish community for working for Gentile authorities (7:34; cf. V.7). Although Luke recalls that Jesus is a friend of ‘tax collectors and sinners’ (7:34; cf. 5:30). Tax collectors have also been portrayed positively in their response to Jesus’ ministry (cf. 5:27–32; 15:1–2).[footnoteRef:3417]    [2347:  4 J. B. Green, The Gospel of Luke (Grand Rapids, MI: W.B. Eerdmans Pub. Co, 1997), p. 668.  
]  [3997:   Green, The Gospel of Luke, pp. 668.
]  [3417:  J. Nolland., Luke 18:35-24:33. Word Biblical Commentary. Vol. 35c (Dallas: Word, 1993), p. 905.  
] 

However, Luke distinctly highlights that Zaccheaus is also a rich man. In Zaccheaus’s case, his wealth has likely been obtained through his occupation as a tax collector. In Luke, the rich are characterized very often in a negative light, with Jesus proclaiming that it is impossible for the rich to enter the kingdom of God (18:24–25; cf. 6:24; 12:16–21; 14:12; 16:1–13; 21:1–4).[footnoteRef:26465] Ultimately, Luke leaves the reader to question whether Zaccheaus will openly respond to Jesus like previous tax collectors or be condemned for his wealth.[footnoteRef:17174] [26465:  Green, The Gospel of Luke, p. 669.  
]  [17174:  M.C. Parsons, Luke. Paideia: Commentaries on the New Testament (Michigan: Baker Academic, 2015), p. 277. 
] 

In the next verse, Luke states that Zaccheaus was ‘trying to see who Jesus was’ (v.3). Although the NRSV translates ἐζήτει to ‘trying’, it seems more applicable that it translates to ‘seeking.’ This gives even more significance to Zaccheaus wanting to see Jesus as it coincides with how Jesus will seek out the lost sheep of Israel (cf. v.10).[footnoteRef:32188] However, the text does not explicitly state ‘why’ Zaccheaus wanted to see Jesus.  It is often attributed to Zaccheaus’ curiosity, with him perhaps having heard stories about Jesus receiving tax collectors (cf. 5:27–32; 15:1–2). Although, ‘seeing’ in Luke seems to imply the want to know Jesus (cf. 10:21-22).[footnoteRef:879] Therefore, Zacchaeus was perhaps already open to receiving salvation (cf. 9:6-8).[footnoteRef:12496] [32188:  T.L. Galloway, The centrality of Zacchaeus in Luke's Gospel: An exegetical study of Luke 19:1-10. Dissertation (Oral Roberts University, 2011), p. 67.    
]  [879:  Green, The Gospel of Luke, pp. 670.  
]  [12496:  J.P. Heil, The Meal Scenes in Luke-Acts: An Audience-Oriented Approach (Atlanta Ga.: Society of Biblical Literature, 1999), p. 151. 
] 

Although Luke states that Zaccheaus could not see Jesus on account of the crowd ‘because he was short in stature’ (19: 3) Joseph Fitzmyer argues that Luke is merely describing Zaccheaus’s physical appearance and has little significance, apart from providing reasoning for Zaccheaus needing to climb a tree (19: 4).[footnoteRef:16827] However, Mikeal C. Parson notes that in ancient physiognomy being small in stature reflected a ‘smallness in spirit’ (mikropsychia).[footnoteRef:639] Interestingly, a ‘smallness in spirit’ had connotations to being small-minded and greedy.[footnoteRef:23729] Therefore, just as Luke likely used Zacchaeus’ name for ironic purposes (cf. verse 2), Zacchaeus’ characterization as a short man is used to reflect not only his physical, but also his spiritual and social state.  [16827:  J.A. Fitzmyer, The Gospel according to Luke: Introduction, Translations, and Notes (New York: Doubleday, 1981), p.1223.   
]  [639:  Parsons, Luke, p. 277.
]  [23729:  Parsons, Luke, p. 277.] 

Nevertheless, Zacchaeus does not allow the crowd to be a barrier to him seeing Jesus, as he runs ahead and climbs a sycamore tree (v.4). The prepositional phrase ‘running ahead into the front’ showcases Zaccheaus’ eagerness to see Jesus.[footnoteRef:20818] Zacchaeus actions would have likely come across as undignified for a man of his wealth and occupation. Notably, the Greek term sycamorea (sycamore) is only found here in the New Testament and is not found in the LXX. Although a similar term is found in Luke 17:6.[footnoteRef:15423] The tree is commonly noted to refer to some kind of evergreen, which would have made it easier for Zaccheaus to climb.[footnoteRef:2573] [20818:  Fitzmyer, The Gospel according to Luke: Introduction Translations, and Notes, p.1224. ]  [15423:  Bock, Luke – 9:51–24:53: 03, p.1517. ]  [2573:  Bock, Luke – 9:51–24:53: 03, p. 1517. ] 

Zaccheaus’ expectations of seeing Jesus are exceeded when Jesus asks if he can stay at Zaccheaus’ house (v.5). The text does not indicate how Jesus knew his name. Howard I. Marshall argues that Jesus perhaps knew Zaccheaus’ name from hearing his name being spoken amongst the crowd.[footnoteRef:612] Although, there is evidence to suggest that Jesus knew Zaccheaus name through supernatural enablement (cf.  John 1:47–48). For instance, Luke uses key Lukan terms such as sēmeron (today) and dei (it is necessary) to highlight that Jesus’ hospitality with Zaccheaus is a divine necessity.[footnoteRef:6265] Jesus likely knew that hospitality with Zaccheaus was essential for his mission in offering salvation to outcasts and sinners.     [612:  I.H. Howard, The Gospel of Luke: A Commentary on the Greek Text. The New International Greek Testament Commentary (Grand Rapids: Eerdmans, 1978), p. 697. 
]  [6265:  Bock, Luke – 9:51–24:53: 03, p.1518. 

] 

Zacchaeus’ willingness to meet Jesus coincides with how he hurried down and welcomed Jesus (v.6). In Luke, hurrying (speusas) is often associated in the context of those seeking an audience with Jesus (cf. Lk 2:16).[footnoteRef:13058] Moreover, not only does Zaccheaus welcome Jesus, but he responds with ’joy’ (AKJV).  Zaccheaus is characterized alongside those who showcase the correct response to Jesus (cf. 1:14, 15:3-7).[footnoteRef:8404] Ultimately, in joyfully welcoming Jesus, Zaccheaus is presented as one who openly embraces the Kingdom of God (cf. 10:8-9, 38).[footnoteRef:1256] [13058:  Galloway, The centrality of Zacchaeus in Luke's Gospel: An exegetical study of Luke 19:1-10, p. 77. 
]  [8404:  Green, Luke, p.670. ]  [1256:  Heil, The Meal Scenes in Luke-Acts: An Audience-Oriented Approach, p. 151.
] 

Although, in contrast to Zaccheaus’ joy, Luke notes that all who witnessed this began to grumble, as Jesus was going to be a guest of a sinner (v.7). Interestingly, the grumbling of the crowd links with the reaction of the Pharisees and experts of the law, who throughout Luke disapprove of Jesus’ willingness to eat alongside tax-collectors and sinners (cf. 5:30; 15:2). However, it now refers to ‘all who saw it.’ This could simply be hyperbolic.[footnoteRef:26033] Nevertheless, it raises interesting questions as to who this ‘all’ represents. Does it include Jesus’ disciples? For instance, Joel B. Green notes how unlike in other instances (cf.18:9–14, 15–17), there is a lack of distinction between those who grumble and Jesus’ disciples.[footnoteRef:31256] Luke is likely addressing how despite Jesus’ effort during his ministry, people continue to fail to understand his message (cf. 9:31-34, 45; 24:16).   [26033:  Nolland, Luke 18:35-24:33, p. 906. ]  [31256:  Green, Luke, p.671. ] 

Furthermore, Zaccheaus’ designation as a sinner showcases his marginalized status (v.7). Although it does not explicitly state why Zaccheaus is referred to as a ‘sinner’, it seems likely that his wealth and occupation led to him being stigmatized this way by the crowd. Interestingly, John Nolland notes that in associating with a ‘sinner’, Jesus’ status and reputation would have been called into question. However, in Jesus participating in table-fellowship with sinners, Jesus challenges these socio-religious expectations.[footnoteRef:30550] [30550:  Nolland, Luke 18:35-24:33, p. 906.
] 

[bookmark: _Int_8WOVJsG9]However, Zacchaeus seems to respond to the accusation that he is a sinner. Verse 8 states, ‘Zacchaeus stood there and said to the Lord, ‘Look, half of my possessions, Lord, I will give to the poor; and if I have defrauded anyone of anything, I will pay back four times as much’ (v.8). Although not explicit, it seems likely that Zaccheaus is addressing the crowd, as well as Jesus (cf. v.9). In Jewish law, 20 percent was the legal requirement for theft (cf. Lev 5:16; Num 5:7). However notably, Zaccheaus entails the harsher penalty imposed on rustlers (cf. Exo 22:1; 2 Sam 12:6) highlighting his generosity. [footnoteRef:3485] Although, difficult arises amongst the verbs ‘to give’ (didōmi) and ‘to give back ‘(apodidōmi).[footnoteRef:28201] Does it refer to Zaccheaus’ current actions, or his future actions? Fitzmyer argues that Zaccheaus' is defending himself against the accusations that he is a sinner.[footnoteRef:32760] However, Zaccheaus seems to be aware that his occupation has defrauded others. Therefore, it seems more appropriate that Zaccheaus’ is referring to his future actions. Zaccheaus’s meeting with Jesus has resulted in him proclaiming his repentance.   [3485:  Bock, Luke – 9:51–24:53: 03, p. 1520. 
]  [28201:  Bock, Luke – 9:51–24:53: 03, p. 1520.
]  [32760:  Fitzmyer, The Gospel according to Luke: Introduction, Translations, and Notes, p.1220.  ] 

In the next verse, Jesus declares that salvation has come not only to Zaccheaus, but to Zaccheaus’ household (v.9; cf. Acts 10:1–11:18; 16:25–34; 18:1–11). The use of the term sōtēria (salvation) is rare and reiterates Zaccheaus’ restoration as a member of God’s community (cf. 1:67, 71,77).[footnoteRef:27983] Jesus’ reasoning that salvation has come to Zaccheaus’ house is that ‘he too is a son of Abraham.’ The use of the third person ‘he’ suggests that Jesus’ words are directed at the crowd. Ultimately, Jesus declares that despite Zaccheaus being labelled as a sinner and as an outcast by society, his actions, not just his lineage, has signified his repentance and validates his inclusion as a true child of Abraham (cf. Lk 3:8).[footnoteRef:7994] [27983:  Bock, Luke – 9:51–24:53: 03, p. 1522.
]  [7994:  Fitzmyer, The Gospel according to Luke: Introduction, Translations, and Notes, p.1226. 
] 

[bookmark: _Int_zspAwW50]The passage ends with the climatic statement, ‘for the Son of Man came to seek out and to save the lost’ (v.10). The pronouncement of Jesus wanting to save the lost recalls the parabolic sentiment of 15:32, where those who have strayed from God  are welcomed into the Kingdom of God.[footnoteRef:22811]  However, the imagery recalls Ezekiel 34, whereby God and David came to seek out and save the lost sheep of Israel.[footnoteRef:24756] In Jesus appointing himself as the ‘Son of Man’, Jesus proclaims that it is his divine mission to save the socio-religious outcasts like Zaccheaus who have been lost, but through repentance can be found. [22811:  Green Luke, p. 673. ]  [24756:  Nolland, Luke 18:35-24:33, p.907. 
] 

In conclusion, Lk 19:1-10 highlights Jesus’ mission to outcasts and sinners. The passage reiterates that those who are lost can receive salvation and be included as a member of the kingdom of God through actions of faith and repentance. 
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