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How was virginity perceived in the Middle Ages and what light do the Welsh law codes shed on attitudes towards virginity in medieval Wales?
To understand what the Welsh law codes say about virginity, it is important to first outline what is meant by this term. A plethora of studies exist in trying to gain a better understanding of this ambiguous state of being; Sarah Salih (et al.) suggests that virginity cannot be defined in just one way and that there has not been, nor will ever be, a ‘one definition fits all’ explanation of virginity that could be agreed upon. Salih refers to the differences between secular and religious virginity and how these broad variations alone imply that ‘virginities are multiple’.[footnoteRef:2] This is an interesting perspective when applied to the medieval Welsh law codes, as these are secular law rather than canonical. Salih continues to make quite a bold claim by stating that ‘virginity is one of the great inventions of medieval Christian culture’.[footnoteRef:3] Whilst it is easy to understand why Salih has come to this conclusion, if the origin of virginity was a church invention, the redactors of the Welsh law codes seem only to have taken influence insofar that virginity is seen as some ‘thing’ only a female can possess. As will be discussed, the Welsh law codes do not advocate virginity as an imperative to be accepted beyond the pearly gates of Heaven, as canon law would advise. Yet, in a very different way, the significance of virginity is still portrayed in the Welsh laws, but it would appear for financial rather than religious reason. [2:  Sarah Salih, ‘Introduction: Virginities And Virginity Studies’, in Medieval Virginities by Anke Bernau, Ruth Evans and Sarah Salih (Cardiff: University Of Wales Press, 2003), pp. 1-13 (p. 2).]  [3:  Ibid. p. 3.] 

In another attempt to define virginity, David Berger and Morton Wenger would argue that virginity is not a state of being at all, rather it is a ‘social-relational concept having to do with the state of conflict between two parties contending for scarce rewards in society’.[footnoteRef:4] This definition is more easily applied to the Welsh law codes because, as this study will discuss, virginity could be viewed through a medieval lens as a commodity, with ‘women literally bargaining in the marriage bed for their cowyll’,[footnoteRef:5] selling themselves to enhance their status in a society, that in a paradoxical twist, renders them ‘corrupted’ and lesser once they have had sex.[footnoteRef:6] The Welsh law codes can be found across three main redactions of Welsh law manuscripts: The Cyfnerth, Blegywryd and Iorwerth, which Sara Elin Roberts describes as being geographical redactions, with the Cyfnerth and Blegywryd redactions based in South Wales and the Iorwerth belonging to northern Wales.[footnoteRef:7] Dafydd Jenkins states that the Cyfnerth redaction is ‘the least developed…that the Blegywryd redaction shows clear signs of the influence of the Church…and that the Iorwerth Redaction was surely put together in Gwynedd’.[footnoteRef:8] Whilst all the redactions are very similar, they also differ in varying degrees, with some laws having been added to, evidenced by the creation of some of the triads.[footnoteRef:9] The most comprehensive study of these redactions comes from Jenkins, who has complied them beautifully into the book The Law of Hywel Dda, making following and comparing the law codes easier to navigate. Whilst other editions of the law codes are in existence and copies of the manuscripts can be found digitally, Jenkins’ Hywel Dda will be used alongside Sara Elin Roberts’ The Legal Triads of Medieval Wales as the primary sources to discuss the Welsh law codes throughout this study, as both combine the three main redactions and give extra information about the laws, which is useful in trying to understand what was happening at the time of their creation and perhaps why some laws were given more attention to detail. [4:  David Berger and Morton Wenger, ‘The Ideology Of Virginity’, Journal Of Marriage And Family, 35.4 (1973), 666-676 (p. 675).]  [5:  Nerys Patterson, ‘Woman As Vassal: Gender Symmetry In Medieval Wales’, Proceedings Of The Harvard Colloquium, 8.0 (1988), 31-45 (p. 38).]  [6:  Dafydd Jenkins, The Law Of Hywel Dda: Law Texts From Medieval Wales Translated And Edited, (Dyfed: Gomer Press, 1986) p. 49.]  [7:  Sara Elin Roberts, ‘Emerging From The Bushes: The Welsh Law Of Women In The Legal Triads’, in Law, Literature And Society CSANA Yearbook 7 by Joseph Eska, (Dublin: Four Courts Press, 2008) pp. 58-76, (p. 59).]  [8:  Jenkins, The Law of Hywel Dda, p. xxv. ]  [9:  Roberts, Emerging From The Bushes, p. 72. ] 

When reading through the Welsh law codes it is strikingly obvious that there is no evidence of male virginity existing, rather virginity appears only to be some ‘thing’ that a woman can possess and lose. This is (unfortunately) not as shocking as it should be, given that ‘in almost all literature on sexuality and virginity, male virginity is studiously ignored’.[footnoteRef:10] Berger and Wenger’s study on virginity aims to ask why this is ignored, which has led to the same contemplation with regards to the Welsh law texts. If, as Jenkins suggests, the Bleg redaction takes a lot of influence from the church, it remains interesting that male virginity has still been expunged, since the ‘medieval church…placed considerable value on male virginity, a virtue embodied by Christ’.[footnoteRef:11] Great emphasis is given to the notion that virginity was more than a physical act, it also meant purity of mind and spirit; as John Arnold states ‘if bodies were part of the problem, minds were also a factor; and arguably a more important one’.[footnoteRef:12] ‘Virginity’ is the ‘problem’ Arnold mentions here, as is the issue of trying to maintain it. In The Laws of Women, it is stated that: [10:  Berger and Wenger, Ideologies Of Virginity, p. 668.]  [11:  Katherine Harvey, The Fires Of Lust: Sex In The Middle Ages, (London: Reaktion Books, 2021), p. 17]  [12:  John H. Arnold, ‘The Labour Of Continence: Masculinity And Clerical Virginity’, in Medieval Virginities by Anke Bernau, Ruth Evans and Sarah Salih (Cardiff: University Of Wales Press, 2003), pp. 102-118 (p. 113).] 

‘If a maiden is given to a man and is found to be corrupted, but the man suffers her in his bed until the morrow, he cannot on the morrow take away any of her entitlement’.[footnoteRef:13] [13:  Jenkins, Hywel Dda, p. 49.] 

Firstly, the negative language here is interesting in that it highlights the paradox of (female) virginity, that it is something in this instance that the man wants desperately to take, all the while knowing that after he has taken it, she will be considered ‘damaged property’. This law paints a very detailed picture of how important the virginity of a woman is (to a man) by use of the word ‘suffers’. To have to ‘suffer’ alongside a woman who has already lost her virginity suggests a great pain has been caused. There is no tractate on ‘the laws of men’, though the rest of Hywel Dda is written with he/him/his pronouns, suggesting that the rest of the laws are perhaps ‘the laws of men’. That women have been grouped into a subsection of the laws alongside property, animals and corn, is perhaps telling of how women were viewed in medieval Welsh society. Temporarily putting aside the issue of virginity as a commodity (as the law above would imply) there is no mention here of what happens if a woman discovers a man to have had sexual relations with someone prior to her, nor how to establish if the woman was a virgin or not. This idea has not been entertained at all, potentially suggesting that the Church’s view of virginity has not influenced the Welsh secular laws at this point. Canon law, for example, would suggest that even just entertaining the idea of sexual intimacy would account for loss of virginity, as Kathleen Kelly notes:
‘The spirit, in fact, is more easily corrupted than the body…[a] woman could lose her chastity through her lascivious dress or actions or thoughts – or even if she were simply the focus of the male gaze’. [footnoteRef:14] [14:  Katheleen Kelly, Performing Virginity And Testing Chastity In The Middle Ages, (London: Routledge, 2000), p. 5. ] 

Canon law almost implies that a woman may as well be considered damned from conception, for even if a woman were to remain chaste in mind and body for the entirety of her life, if she unwillingly caused any desire to another, she would still be at fault as it suggests she would have taken a man’s virginity by tempting him with impure thoughts. In turn, her own virginity would have been forfeited. In her research on the medieval recluse, Sandi Hubnik states that although a woman cannot control her beauty ‘the virgin is warned that to allow her body to be gazed upon is to act indiscriminately, if not altogether sinfully’,[footnoteRef:15] and thus (at least in canon law), a woman must become a recluse so as not to illicit intimate thoughts to the men around her. This then suggests that male virginity does exist and it’s loss is the fault of a woman. If applied to the Welsh law detailed above, it suggests that a woman has no right to complain of a man’s sexual status, as it is the female collective that have caused the man to succumb to sin in the first place. Arnold confirms this theory by commenting that ‘desire becomes most dangerous when it meets an exterior element with which it can resonate, and which amplifies it: the sight or presence of a woman’.[footnoteRef:16] [15:  Sandi J. Hubnik, ‘Reconstructing The Medieval Recluse: Performative Acts Of Virginity And The Writings Of Julian Of Norwich’, The Historian, 67.1 (2005), pp. 43-61, (p. 48).]  [16:  Arnold, The Labour Of Continence, p. 113. ] 

As alluded to above, knowing what constitutes the loss of virginity is difficult to construe. In a more recent study, Berger and Wenger conducted a survey in which people were asked what constituted both a male and female losing their virginity. The results of which confirmed that there is still no single answer that is unanimously agreed upon (see table below). 
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Looking at the Welsh law codes we can see how, despite virginity clearly being a concept in the modern as well as the medieval era, it was also something incredibly real and even a tangible ‘object’. This can be seen in the law that states: 
‘If it happens that a maiden says that a man has raped her and the man denies it, and the maiden says that if he has not raped her she is a maiden: the law says that it is proper to test whether she is a maiden or not…it is right that the edling should test her’.[footnoteRef:18] [18:  Jenkins, The Laws Of Hywel Dda, p. 59.] 

It would be foolish to overlook the term ‘edling’ (etifedd) here, which translates as heir,[footnoteRef:19] for it is both humourous and distressing to know that it was the King’s son that had to inspect the woman, as opposed to someone with at least a trace medical knowledge. The incomprehensibleness of virginity is even mentioned in the law codes, stating:  [19:  Ibid. p. 6.] 

‘If it happens that her breasts and pubic hair have developed and she has menstruated, the law says that no one knows what she is, whether maiden or woman, because the signs of childbearing have appeared on her’.[footnoteRef:20]  [20:  Ibid. p. 49. ] 

It was harder to distinguish whether a woman was a virgin from the point of menstruation, as bleeding was one of the signs of virginity after first penetration. Thus, when a woman had started to get her monthly bleed, it rendered it near impossible to differentiate between virgin or non-virgin. Though this did not stop various tests from taking place, such as the inspection of the consistency of the blood.[footnoteRef:21] The rule goes on to state that the woman can have her kin vouch for her purity, and if she does not want ‘to be vindicated’[footnoteRef:22] then her skirt will be cut, and her pubic region exposed, followed by the humiliating task of trying to hold the greased tail of a bull, which if she can hold, entitles her to her share of agweddi.[footnoteRef:23] This rule is repeated in triadic form, as one of the ‘three thrusts’; the first refers to the thrust of a weapon, and the second is when a married woman is jealous of another woman and kills her with her bare hands.[footnoteRef:24] Murder carries with it the weight of insult, which in medieval Wales was considered very serious and carried a hefty sarhaed (insult price) and galanas (compensation for homicide), which was made payable to the deceased’s kin and lord. To have included the very graphic ‘thrust’ of a penis into a woman who may not be a virgin, implies that virginity was of great significance and considered to be equal to murder. It could have been that this ‘crime of the false virgin’[footnoteRef:25] was added at a later date to form a triad, nonetheless, the fact that it has been used as an addition in this way indicates that, at the very least, the redactor of this triad ranked virginity very highly. [21:  Kelly, Performing Virginity, p. 29.]  [22:  Jenkins, The Laws Of Hywel Dda, p. 49.]  [23:  Ibid. p. 49.]  [24:  Sara Elin Roberts, The Legal Triads Of Medieval Wales, (Cardiff: University of Wales Press, 2007), p. 71.]  [25:  Ibid. p. 71.] 

To further evidence the idea that medieval society viewed virginity as palpable, further tests were carried out to try and find virginity. One of these involved an inspection of the hymen, as this ‘was recognised as but one of many physiological signs of virginity’.[footnoteRef:26] Kelly’s view is that the hymen is a medieval invention of virginity; an anatomical part of the body that represented the seal of purity in medieval society, including that of England as well as Wales. [footnoteRef:27] An ‘in-tact’ hymen was evidence of virginity. What is thoroughly remarkable is the gravity that this belief carried throughout the remaining centuries to modern day; even Netflix have created a documentary-series about the myth of virginity and how the breaking of the hymen is still representative of heterosexual sexual intercourse.[footnoteRef:28] There are, of course, many flaws that accompany this belief: some women are born without a hymen; they can also be ‘broken’ via penetration of any object, not just a penis. In her book The Fires of Lust, Katherine Harvey examines medieval medical practices linked to the humoral theories. The humoral theory perceives women to be cold and wet, and men hot and dry. This was then linked closely to illnesses caused by too little or too much sex. Too little sex for a women resulted in ‘suffocation of the womb’ which was treated by bringing a woman to orgasm, usually in the form of a midwife who would insert her finger into the woman and move it around.[footnoteRef:29] We could argue as a modern society that bringing a woman to climax would be considered a highly successful sexual interaction, but this irony is lost on a medieval society that believe only penetration from a man would have perforated the hypothetical hymen.  [26:  Kelly, Performing Virginity, p. 10.]  [27:  Ibid. p. 10-11.]  [28:  ‘Our Bodies’, The Principles Of Pleasure, (Netflix, 2022) < https://www.netflix.com/title/81137265> [accessed 12 April 2022].]  [29:  Harvey, The Fires Of Lust, p. 22-23.] 

Once a woman has started to menstruate, the Welsh law states that:
‘A woman is not entitled to cowyll after she begins to menstruate, unless her closest relatives vindicate her’. [footnoteRef:30] [30:  Jenkins, The Laws Of Hywel Dda, p. 60.] 

As discussed above, this is because of the difficulty in proving her virginity. However, in the other laws that discuss female virginity, the term ‘maiden’ is used, whereas here she is referred to already as a ‘woman’. This would imply that ‘woman’ has interchangeable meanings: a female who has lost her virginity, and a female who has started to menstruate. The inability to differentiate between maiden and woman is clearly of importance, further highlighting the significance of virginity within medieval Welsh society. To testify this is the fee of cowyll: a payment made to a woman for her virginity.[footnoteRef:31] Having a price for virginity amongst the fees of sarhaed and galanas show that virginity is valued highly, so much so that one would have to pay for it. This would concede with the medieval perception that virginity is an object that can be found, lost, stolen and bought. Christopher McAll states that because of cowyll a woman becomes a commodity, and that ‘in Welsh law this commodity becomes of little or no value if the husband…finds her not to be a virgin’.[footnoteRef:32] However, what is particularly fascinating is that it states in the law codes that: [31:  Christopher McAll, ‘The Normal Paradigms Of A Woman’s Life In Irish And Welsh Texts’, in The Welsh Law Of Women by Dafydd Jenkins and Morfydd E. Owen, (Cardiff: University Of Wales Press, 1980), pp. 7-22 (p. 10).]  [32:  Ibid. p. 9.] 

‘If it happens that a maiden is given to a man, and her cowyll is not claimed before she rises from bed on the morrow, he is not bound to answer for it from then on’. [footnoteRef:33] [33:  Jenkins, The Laws Of Hywel Dda, p. 58. ] 

The fee becomes the responsibility of the woman; if she wants to be paid for her virginity, she must ensure she requests what is owed to her before they sleep together. This allows for quite a humourous image, that in the throes of love making a disruptive administrative discussion takes place. Though virginity is highly valued and praised, it would appear that this medieval, misogynistic law implies another paradox: that despite the value of virginity and how much it is respected and wanted, men would still rather not pay a woman for her loss of it. Therefore, it becomes the woman’s responsibility to request payment, likely in the hope that she forgets, so her cowyll is forfeited. This is fascinating because it would appear that responsibility for a woman’s virginity in this instance, is her own, whereas usually ‘it was a matter of honour for her kindred to safeguard her virginity’.[footnoteRef:34] This is further evidenced by the payment of amobr. Amobr is ‘a fee payable to the woman’s lord originally on the loss of her virginity’.[footnoteRef:35]  [34:  Jose Antonio, ‘Perception Of Female Virginity In The Medieval West And Its Conceptualisation In The Medieval Welsh Law Codes’, Musas, 5.2 (2020), 93-109 (p. 103) <DOI: 10.1344/musas2020.vol5.num2.6>.]  [35:  Jenkins, The Laws Of Hywel Dda, p. 311. ] 

‘Whosoever gives a woman to a man, it is for him to pay her amobr... And if she gives herself, let her pay her amobr, for she herself was her bestower’.[footnoteRef:36] [36:  Ibid. p. 49.] 

Stacey states that amobr ‘was paid to every woman’s lord upon the initial loss of her virginity’,[footnoteRef:37] yet there is no mention in the law codes that suggests the lord must negotiate this fee prior to the virgin having sex. In fact, there is a set amount of amobr due to be paid dependent on the status of the woman’s father, which is laid out clearly in the law codes.[footnoteRef:38] Jose Antonio states that amobr was initially a ‘Welsh inheritance designed to protect the virginity of woman’ and that over time it became a way of ‘increasing the lords’ revenue by fining women every single time they were caught in illicit sexual acts’.[footnoteRef:39] Whilst this is great at proving that virginity was essentially a protected female feature, Jenkins would argue that amobr is not paid every time a woman has sex, but it is something that is only paid once,[footnoteRef:40] which he evidences directly from the law codes:  [37:  Robin Chapman Stacey, Law And The Imagination In Medieval Wales, (Philadelphia: University of Pennsylvania Press, 2018) p. 177.  ]  [38:  Jenkins, The Laws Of Hywel Dda, p. 55. (This list provides, in detail, the cost of amobr given by status from the daughter of ‘maer cynghellor’ through to the daughter of a slave).]  [39:  Antonio, Perception Of Female Virginity, p. 104.]  [40:  Dafydd Jenkins, ‘Property Interests In The Classical Welsh Law Of Women’, in The Welsh Law Of Women by Dafydd Jenkins and Morfydd E. Owen, (Cardiff: University Of Wales Press, 1980), pp. 69-92 (p. 88).] 

‘There is right only to one amobr from a woman’.[footnoteRef:41] [41:  Jenkins, The Laws Of Hywel Dda, p. 56. ] 


What we have here are two different fees to be paid for the loss of virginity – one to the woman and one to her lord. Whilst both of these would appear to be common knowledge in medieval Welsh society (due to how much is written about both in Hywel Dda), amobr appears to be more valuable and essential rather than a woman’s cowyll. Amobr is only forfeited by the lord or King only when a woman is raped:
‘No woman who is raped is bound to pay amobr: the reason is, law says that her amobr is extinguished because he could not keep her from rape when he was bound to keep her’.[footnoteRef:42] [42:  Ibid. p. 55.] 

An understanding of this law might highlight that women were well looked after in medieval society, however, if we start to unpick this, we can see that the law does not necessarily protect the woman, rather it is her virginity, this ‘material asset’[footnoteRef:43], they are trying to keep guarded.  [43:  Patterson, ‘Woman As Vassal: Gender Symmetry In Medieval Wales’, p. 38.] 

Despite this evidence that would imply virginity was a medieval commodity, McAll contradicts his earlier statement that non-virginial women are no longer valuable, by stating that as a married woman was entitled to half of the movable goods she ‘ceased…to be simply a commodity’[footnoteRef:44] as both the wife and husband were ‘endowed at the commencement of marriage’.[footnoteRef:45] Henrietta Leyser agrees with this, and states that the man ‘was not…buying the woman but rather endowing her; the morgengifu was hers to keep’.[footnoteRef:46] Morgengifu, is the Germanic Law equivalent of cowyll, and is considered the ‘morning-gift’ that a woman is entitled to for loss of her virginity.[footnoteRef:47] Regardless of whether these payments are viewed as a ‘buying’ or an ‘endowing’, there is no escaping the fact that virginity has a monetary value. Nerys Patterson states that there is an ‘economic value’ attributed to virginity that is clearly very obvious within the Welsh law texts.[footnoteRef:48]  [44:  McAll, The Normal Paradigms Of A Woman’s Life In Irish And Welsh Texts’, p. 17.]  [45:  Ibid. p. 17.]  [46:  Henrietta Leyser, Medieval Women: A Social History Of Women In England 450-1500, (London: Phoenix Press, 1996) p. 42.]  [47:  D. B. Walters, ‘The European Legal Context Of The Welsh Law Of Matrimonial Property’, in The Welsh Law Of Women by Dafydd Jenkins and Morfydd E. Owen, (Cardiff: University Of Wales Press, 1980), pp. 115-131 (p. 123).]  [48:  Patterson, ‘Woman As Vassal: Gender Symmetry In Medieval Wales’, p. 38.] 

In the Laws of The Human Body, it is noteworthy that the female body has not been mentioned, whereas the penis and testes have. In describing what constitutes the ‘trunk’ of the body, the laws details:
‘This is the trunk: the head, and the body, and the penis, since the life can be therein, therefore it is of the same value as all that’.[footnoteRef:49] [49:  Jenkins, The Laws Of Hywel Dda, p. 197.] 


This begs the question: are women considered human at all, or is their only value in virginity? It is difficult to understand whether this law is stating that there is life within the penis, highlighting the importance on the ability to procreate, or whether there is a more celestial undertone here – that this law alludes to the idea of a soul and life within the body. It is more likely the former, thus sticking with this idea, if life is within the penis (semen), it is questionable why the laws emphasise that it is a woman’s responsibility to procreate, and that male virginity is still not recognised. More importantly, the significance of the women’s ability to conceive is acknowledged throughout the law texts, yet there is no recognition of the importance of her vulva or womb, and these bodily parts have no monetary value. The penis is also acknowledged as being of consequence, and astonishingly, all penises are respected equally, despite the man’s societal status:
‘Law says that the members of every person are of the same value as every other’s; that is if the King’s member is cut off, it is of the same value as the villein’s member’.[footnoteRef:50] [50:  Ibid. p. 198. ] 

Use of the word ‘person’ is paramount here, as the laws are specifically speaking about male anatomy, which highlights how women were not necessarily viewed in the same way as men; they might not have been seen as people at all! Since financial value is attributed to these male body parts, it could be said that this further evidences the idea that virginity was viewed as a part of the female anatomy (despite that it is not mentioned within the Laws of The Human Body), as no other part of the female body is given the same value or acknowledgement. If the penis was viewed as ‘bearing life’, virginity might have been viewed in the same way, and therefore this is why there is a price for it. A woman’s value appears to be in her virginity only, though it is worth pondering whether ‘virginity’ and ‘vulva’ are one and the same through a medieval lens, and therefore virginity represented something more physical than purely a ‘state of being’.
Contrary to this, Leyser believes that ‘future work may indeed uncover evidence of gender bias, [but] there is as yet no reason to suspect it’.[footnoteRef:51] If this statement was applied to the Welsh law codes pertaining rape, we might find ourselves agreeing with Leyser. In the Laws of Women, Jenkins directly cites from the Bleg. and Cyfn. which both give slight variations of the same law. In the Bleg. redaction it states that: [51:  Leyser, Medieval Women, p. 114.] 

‘There is in the law of Hywel no castration of a man for raping a woman’.[footnoteRef:52]
 [52:  Jenkins, The Laws Of Hywel Dda, p. 52.] 

Yet in the Cyfn. redaction, it states that if a man does not deny raping a woman:
‘Let him pay the woman her endowment and her dilystod, and a dirwy and a silver rod to the King…If the man cannot pay, let his testicles be taken’.[footnoteRef:53]
 [53:  Ibid. p. 52.] 

The Law of The Human Body appears to have been disregarded in the instance of rape, as it states:
‘The value of two testes is as much as the value of the nine members of equal rank’. (The ‘nine members’ consist of the hands, eyes, lips, feet and nose). [footnoteRef:54]
 [54:  Ibid. p. 196. ] 

The ‘nine members’ would almost certainly not equate to the same value as the expected fine to pay for rape. This could be viewed in two ways: firstly, that the rape of a woman was considered a very serious crime that carried with it a severe punishment, therefore emphasising the importance of maintaining a woman’s ‘purity’. Or, as we have seen with regards to the unanimous equal worth of the penis, that the testicles of a man are also considered very worthy. The testicles in the instance of rape are given an extraordinary value, potentially equating to a higher amount than the cowyll of the King’s daughter (eight pounds).[footnoteRef:55] This would suggest that a man’s testicles are somehow worth more than a woman’s virginity.  [55:  Ibid. p. 50.] 

In both instances however, it is the woman as a whole that has been undervalued and overlooked. Focus has been not on her as a person, but on her virginal status and whether she is ‘corrupt’ or ‘pure’. Though she is still entitled to her cowyll after being raped, it seems lamentable to know that this is still not worth as much as the penis that has caused her physical and societal damage. As Antonio,[footnoteRef:56] and Berger and Wenger,[footnoteRef:57] independently suggest, a woman’s societal worth is significantly decreased after she has had sex. Stacey goes as far as to say that ‘women who were no longer virgins could experience difficulties in finding a second husband [after a divorce]’,[footnoteRef:58] essentially because they are considered ‘damaged’. The reputation of a woman who has had sex, let alone been raped, could be devastating, and whilst a medieval, patriarchal society acknowledges this via its laws, there is still an aversion to wanting to pay a higher price (if at all) for something that is so treasured.  [56:  Antonio, Perception Of Female Virginity, p. 102.]  [57:  Berger and Wenger, Ideologies Of Virginity, p. 673.]  [58:  Stacey, Law And The Imagination In Medieval Wales, p. 161. ] 

Patterson states that ‘inherently women were compared with men, not relegated to a different segment of the social universe and judged by different standards’,[footnoteRef:59] however this is arguable. As we have seen, within the Welsh law codes, a woman’s body was not really acknowledged, however, her virginal status was. This could be because medieval society did not understand female anatomy; it could also be an insight into how women were viewed within society, purely as a commodity for procreation and status enhancement. A woman’s cowyll price was dependent on the status of her father, yet all penises were met with the same equality, despite there being a greater acknowledgement on female virginity, as opposed to the penis not being mentioned throughout the law texts and male virginity being ignored. The Welsh law codes seem to allude to virginity without explicitly stating it as such, perhaps because the term is so ambiguous. As has been discovered, an attempt to define something so elusive is near impossible. It would appear that the redactors of the law codes do not give a definite example of what constitutes virginity, rather they highlight its importance as an economically advantageous social construct and commodity that can enhance or abate the status of a woman and her kin whilst increasing revenue for the lord or King of a constituency.  [59:  Patterson, Woman As Vassal, p. 31.] 
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}‘ABLE 5. SEXUAL EVENTS AND/OR BEHAVIORS CONSTITUTING “LOSS OF VIRGINITY” FOR
EMALES

Event/behavior Yes, means No, doesn’t
(Has a female lost her virginity if:) loss. mean loss

% ™)

She brings a male to climax? .. 67.8 (137)

Her vagina is penetrated other than by penis? .

Her vagina is fully penetrated by a penis?

Her hymen is ruptured?

She brings herself to climax?

Her vagina is partially penetrated by other than a penis? 4 ( X

A male brings her to climax? : ) 1 (29
(“no responses” account for missing percentages)

TABLE 6. SEXUAL EVENTS AND/OR BEHAVIORS CONSTITUTING “LOSS OF VIRGINITY” FOR
MALES

Event/behavior Yes, means No, doesn’t
(Has a male lost his virginity if:) loss mean loss

% (N) ™)

He has a wet dream? 00 (0) 7 (128)
Penetrates a woman’s vagina, but doesn’t ejaculate? 533 (89) 8 (38)
He has intimate sexual contact, but doesn’t ejaculate? X (1)
He ejaculates by a women’s manipulations? 54 (9
Only if he brings a woman to climax? 127 (1)
He ejaculates by self-manipulation? 18 (3

(*“no responses” account for missing percentages)

on _different meanings for different users in and which, in the case of females, need not
different contexts, as opposed to a concept occur coincidentally with sexual intercourse. In





