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A Critical Textual Analysis of Genesis 22.

The structure of Abrahamic narrative found in Genesis gives testimony to great literary artistry on the part of the author. This can be evidence by the consideration of repetitious language used which seems to be deliberate. With statements such as “Abraham!” And he said, Here I am” and again the use of “…your son, your only son” the reader is taken on an emotive journey with God, Abraham and Isaac at the centre. The entire narrative is filled with tension and strong human emotions of love (in that of a father to a son), distress and anguish amid faith and obedience in what reads like a two-act play (cf. Gen. 22: 1, 2, 11, 12, 16). Within the artistry of language, the narrative also serves to provide an eschatological interpretation denoting to the coming Messiah. 
Davidson states that while “narrative analysis is a valuable tool… there is a weakness in this method in its proclivity to overlook the possibility of any overarching hermeneutical principle for interpreting the narrative”.[footnoteRef:1] This gives thought to the intention of the author for the material to be read not simply as unrelated to the wider context of historical interpretation. [1:  JoAnn Davidson, “Eschatology and Genesis 22”, Journal of the Adventist Theological Society 11 (2000), 233] 

The author sets about to provide the reader with context to which the narrative is placed by structuring it into a two-part drama with a prologue and epilogue. From the outset the reader is informed that what is to proceed is a test ‘After these things, God tested Abraham’ (Gen. 22: 1). As events unfold, we see that the test was not one to produce faith before establishing His covenant but to reveal the faith that had been instilled slowly from Abraham being brought out of his household and country (Gen. 12:1), his response to the promise of a son (Gen 15:6) to this very moment in his test of obedience. 
God calls Abraham and Abraham is quick to respond, ‘Here I am”, his response is not one of giving his geographical location but rather a sense of ‘I am listening’, awaiting instruction. Davidson observes the posture of Abraham’s obedience suggesting that he was aware of the portent of the occasion, noting that the only time he responds to God in this manner is within this narrative.[footnoteRef:2]  [2:  Davidson, “Eschatology and Genesis 22”, 235] 

God then commands Abraham to do something that seems incomprehensible telling him, “Take your son, your only son Isaac, whom you love and go to the land of Moriah and offer him there as a burnt offering on one of the mountains I shall show you”. Here the reader is required to pause for thought on two points; as we understand in the preceding chapters Isaac is not Abrahams only son; fulfilling the abhorrent command endangers God’s promise that through Isaac will come a multitude of nations (cf. Gen. 12:1-3; 16; 17:21).
Abraham does not question the command, though the command did not resemble that of the God Abraham proclaimed. The work of Lombaard places the sacrificial event within the cultic history of ancient practices of child sacrifices. By placing the proscription at the start of the narrative the author intended the audience to understand that God would diminish any such practices going forward.[footnoteRef:3]  [3:  Christo Lombaard, “Isaac multiplex: Genesis 22 in a new historical representation, Hervormde Teologiese Studies 64, 911.] 

Abraham conscientiously obeys, and the author describes his next steps with sacrificial implements, he himself cuts the “wood for the burnt offering” and sets out with his son and the two young men to the place God had shown him. It was on “the third day” is that he looked up and saw the place far away where God had instructed to him to go (Gen 22.3-4). A sense of prolonging is felt by Abraham, even within his obedience, to see the location “far away” there seems to be despair in the way in which he views the location.
Yet still we see utter trust in God for his next words are profound in sight of what he is about to do. Instructing the young men to wait while he and Isaac continue the journey he states “…the boy and I will go over there; we will worship, and then we will come back to you”. Abraham expels confidence in God, still with no real comprehension as to why he is required to sacrifice the promise made to him. Isaac who up until this moment has not questioned the nature of the journey then calls “Father” to which Abraham responds lovingly “Here I am, my son”. The break in his response “Here I am”, “my son” signifies the intensity of the love he has for Isaac and in Isaac’s line of questioning about the lamb for the burnt offering Abraham’s faith still pursues, telling his son “God will provide” (Gen. 22:7-8). 
We are not given any insight into whether there is a further exchange of words between father and son, if there are the author does not reveal this. But Isaac in allowing his father to bound him and lay him upon the wood, seems to show some willingness in what is now clear he is to be the sacrificial lamb he had questioned about earlier (Gen. 22:9)
At the final moment the events are bought to a climax, the Lord calls Abraham again by name “Abraham, Abraham!”, again he answers, “Here I am”. Abraham’s response indicates he has been listening throughout the journey for the instructions of God, even when he did not understand where and why his steps had been commanded. He tells  In his test Abraham reveals not only his faith but his complete and utter reliance of God to order the steps of his life. 
The Lord speaks to Abraham twice again, in both statements he refers to Abraham’s will of obedience in not withholding his son “his only son”. He first tells him not to harm Isaac for now he knows now that he fears God  and provides a ram for the burnt offering. Ultimately the Lord affirms his covenant; for in him will come a multitude of nations who He will bless because Abraham obeyed and kept listening to the voice of God
Brueggeman puts forward that the dramatic intensity of the narrative leads to a new disclosure about God, in the beginning we see that God is the tester and the end He is the provider.[footnoteRef:4] In agreement with this we also see a Christ motif through the sacrificial steps taken by Abraham, he cuts the wood for the burnt offering but then lays it on Isaacs back with him carrying the fire and knife, just as God gave Jesus Christ to the world who too carried the sins of the world on the cross and made himself a sacrifice for mankind. God’s response to Abraham in not withholding his son also signified his love for the Giver (God) more than the gift (Isaac). So, to as stated in John 3:16, for God so loved the world that he gave his only begotten son so that everyone that believes in him may not perish but may have eternal life. [4:  Walter Brueggeman, Genesis: Interpretation: A Bible Commentary for Teaching and Preaching (Westminster John Knox Press; Illustrated edition, 2010), 192-193.
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