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Chan – Wing-Tsit Chan (1901-1994)
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Chapter Twelve

五色令人目盲。五音令人耳聾。
五味令人口爽。馳騁田獵令人心發狂。
難得之貨令人行妨。

是以聖人為腹不為目。故去彼取此。

五色令人目盲。
(Legge) Colour's five hues from the eyes their sight will take;
(Waley) The five colours confuse the eye, 
(Chan) The five colours cause one’s eyes to be blind.
(Lau) The five colours make man’s eyes blind;
五音令人耳聾。
(Legge) Music's five notes the ears as deaf can make;
(Waley) The five sounds dull the ear, 
(Chan) The five tones cause one’s ears to be deaf. 
(Lau) The five notes make his ears deaf;
五味令人口爽。
(Legge) The flavours five deprive the mouth of taste;
(Waley) The five tastes spoil the palate, 
(Chan) The five flavours cause one’s palate to be spoiled.
(Lau) The five tastes injure his palate;
馳騁田獵令人心發狂。
(Legge) The chariot course, and the wild hunting waste

       Make mad the mind; 
(Waley) Excess of hunting and chasing makes minds go mad. 
(Chan) Racing and hunting cause one’s mind to be mad. 
(Lau) Riding and hunting make his mind go wild with excitement;
難得之貨令人行妨。
(Legge) and objects rare and strange,

      Sought for, men's conduct will to evil change.
(Waley) Products that are hard to get impede their owner’s movements. 
(Chan) Goods that are hard to get injure one’s activities. 
(Lau) Goods hard to come by serve to hinder his progress. 
是以聖人為腹不為目。
(Legge) Therefore the sage seeks to satisfy (the craving of) the belly, and not the (insatiable longing of the) eyes. 
(Waley) Therefore the Sage considers the belly not the eye.
(Chan) For this reason the sage is concerned with the belly and not the eyes,
(Lau) Hence the sage is for the belly, not for the eye. 
故去彼取此。
(Legge) He puts from him the latter, and prefers to seek the former.
(Waley) Truly, ‘he rejects that but takes this’.
(Chan) Therefore he rejects the one but accepts the other.
(Lau) Therefore he discards the one and takes the other. 
Chapter Thirteen

寵辱若驚。貴大患若身。
何謂寵辱若驚。
寵為下。得之若驚。失之若驚。是謂寵辱若驚。
何謂貴大患若身。
吾所以有大患者。為吾有身。及吾無身。吾有何患。
故貴以身為天下。則可寄於天下。
愛以身為天下。乃可託於天下。

寵辱若驚。
(Legge) Favour and disgrace would seem equally to be feared; 
(Waley) ‘Favour and disgrace goad as it were to madness; 
(Chan) Be apprehensive when receiving favour or disgrace.
(Lau) Favour and disgrace are things that startle; 
貴大患若身。
(Legge) honour and great calamity, to be regarded as personal conditions (of the same kind).
(Waley) high rank hurts keenly as our bodies hurt.’
(Chan) Regard great trouble as seriously as you regard your body. 
(Lau) High rank is, like one’s body, a source of great trouble. 
何謂寵辱若驚。
(Legge) What is meant by speaking thus of favour and disgrace? 
(Waley) What does it mean to say that favour and disgrace goad as it were to madness? 
(Chan) What is meant by being apprehensive when receiving favour and disgrace?
(Lau) What is meant by saying that favour and disgrace are things that startle? 
寵為下。得之若驚。失之若驚。
(Legge) Disgrace is being in a low position (after the enjoyment of favour). The getting that (favour) leads to the apprehension (of losing it), and the losing it leads to the fear of (still greater calamity) get it they turn distraught, when they lose it they turn distraught.
(Waley) It means that when a ruler’s subjects 
(Chan) Favour is considered inferior. Be apprehensive when you receive them and also be apprehensive when you lose them.
(Lau) Favour when it is bestowed on a subject services to startle as much as when it is withdrawn. 
是謂寵辱若驚。
(Legge) - this is what is meant by saying that favour and disgrace would seem equally to be feared. 
(Waley) That is what is meant by saying favour and disgrace goad as it were to madness. 
(Chan) This is what is meant by being apprehensive when receiving favour or disgrace. 
(Lau) This is what is meant by saying that favour and disgrace are things that startle. 
何謂貴大患若身。
(Legge) And what is meant by saying that honour and great calamity are to be (similarly) regarded as personal conditions? 
(Waley) What does it mean to say that high rank hurts keenly as our bodies hurt? 
(Chan) what does it mean to regard great trouble as seriously as you regard the body?
(Lau) What is meant by saying that high rank is, like one’s body, a source of great trouble? 
吾所以有大患者。為吾有身，
(Legge) What makes me liable to great calamity is my having the body (which I call myself); 
(Waley) The only reason that we suffer hurt is that we have bodies; 
(Chan) The reason why I have great trouble is that I have a body (and am attached to it).
(Lau) The reason why I have great trouble is that I have a body. 
及吾無身。吾有何患。
(Legge) if I had not the body, what great calamity could come to me? 
(Waley) If we had no bodies, how could we suffer?
(Chan) If I have no body, what trouble could I have?
(Lau) When I no longer have a body, what trouble have I?
故貴以身為天下。則可寄於天下。
(Legge) Therefore he who would administer the kingdom, honouring it as he honours his own person, may be employed to govern it, 
(Waley) Therefore we may accept the saying: ‘He who in dealing with the empire regards his high rank as though it were his body is the best person to be entrusted with rule;
(Chan) Therefore he who values the world as his body may be entrusted with the empire.
(Lau) Hence he who values his body more than dominion over the empire can be entrusted with the empire. 
愛以身為天下。乃可託於天下。

(Legge) and he who would administer it with the love which he bears to his own person may be entrusted with it.
(Waley) he who in dealing with the empire loves his subjects as one should love one’s body is the best person to whom one can commit the empire.’
(Chan) He who loves the world as his body may be entrusted with the empire. 
(Lau) He who loves his body more than dominion over the empire can be given the custody of the empire. 
Chapter Fifteen

古之善為士者。微妙玄通。深不可識。
夫惟不可識。故強為之容。
豫若冬涉川。猶若畏四鄰。
儼若容。渙若冰將釋。
敦兮其若樸。曠兮其若谷。
渾兮其若濁。孰能濁以靜之徐清。
孰能安以久之徐生。
保此道者不欲盈。
夫惟不盈。故能敝不新成。
古之善為士者。微妙玄通。深不可識。
(Legge) The skilful masters (of the Dao) in old times, with a subtle and exquisite penetration, comprehended its mysteries, and were deep (also) so as to elude men's knowledge. 
(Waley) Of old those that were the best officers of Court 
       Had inner natures subtle, abstruse, mysterious, penetrating,

       Too deep to be understood. 

(Chan) Of old those who were the best rulers were subtly mysterious and profoundly penetrating;
      Too deep to comprehend. 

(Lau) Of old he who was well versed in the way 
     Was minutely subtle, mysteriously comprehending, 

     And too profound to be known. 

夫惟不可識。故強為之容。
(Legge) As they were thus beyond men's knowledge, I will make an effort to describe of what sort they appeared to be. 
(Waley) And because such men could not be understood
       I can but tell of them as they appeared to the world:

(Chan) And because they cannot be comprehended,
      I can only describe them arbitrarily:

(Lau) It is because he could not be known 
     That he can only be given a makeshift description:
豫若冬涉川。
(Legge) Shrinking looked they like those who wade through a stream in winter; 
(Waley) Circumspect they seemed, like one who in winter crosses a stream,
(Chan) Cautious, like crossing a frozen stream in the winter, 
(Lau) Tentative, as if fording a river in winter, 
猶若畏四鄰。
(Legge) irresolute like those who are afraid of all around them; 
(Waley) Watchful, as one who must meet danger on every side.
(Chan) Being at a loss, like one fearing danger on all sides,
(Lau) Hesitant, as if in fear of his neighbours;
儼若容。
(Legge) grave like a guest (in awe of his host); 
(Waley) Ceremonious, as one who pays a visit;
(Chan) Reserved, like one visiting,
(Lau) Formal like a guest;
渙若冰將釋。
(Legge) evanescent like ice that is melting away; 
(Waley) Yet yielding, as ice when it begins to melt. 
(Chan) Supple and pliant, like ice about to melt, 
(Lau) Falling apart like thawing ice; 
敦兮其若樸。
(Legge) unpretentious like wood that has not been fashioned into anything; 
(Waley) Blank, as a piece of uncarved wood;
(Chan) Genuine, like a piece of uncarved wood, 
(Lau) Thick like the uncarved block;
曠兮其若谷。渾兮其若濁。
(Legge) vacant like a valley, and dull like muddy water. 
(Waley) Yet receptive as a hollow in the hills. 

       Murky, as a troubled stream – 
(Chan) Open and broad, like a valley, 

      Merged and undifferentiated, like muddy water.
(Lau) Vacant like a valley;
     Murky like muddy water. 

孰能濁以靜之徐清。
(Legge) Who can (make) the muddy water (clear)? 
(Waley) Which of you can assume such murkiness, to become in the end still and clear?
(Chan) Who can make muddy water gradually clear through tranquillity?
(Lau) Who can be muddy and yet, settling, slowly become limpid? 
孰能安以久之徐生。
(Legge) Let it be still, and it will gradually become clear. Who can secure the condition of rest? 
(Waley) Which of you can make yourself inert, to become in the end full of life and stir?
(Chan) Who can make the still gradually come to life through activity? 
(Lau) Who can be at rest and yet, stirring, slowly come to life? 
保此道者不欲盈。
(Legge) Let movement go on, and the condition of rest will gradually arise. 
(Waley) Those who possess this Tao do not try to fill themselves to the brim, 
(Chan) He who embraces this Tao does not want to fill himself to overflowing. 
(Lau) He who holds fast to this way 
     Desires not to be full. 

夫惟不盈。故能敝不新成。
(Legge) They who preserve this method of the Dao do not wish to be full (of themselves). It is through their not being full of themselves that they can afford to seem worn and not appear new and complete.
(Waley) And because they do not try to fill themselves to the brim
       They are like a garment that endures all wear and need never be renewed.

(Chan) It is precisely because there is no overflowing that he is beyond wearing out and renewal. 
(Lau) It is because he is not full
     That he can be worn and yet newly made. 

Chapter Sixteen

致虛極。守靜篤。萬物並作。吾以觀其復。

夫物芸芸。各歸其根。歸根曰靜。靜曰復命。

復命曰常。知常曰明。不知常。妄作凶。
知常容。容乃公。公乃王。王乃天。天乃道。道乃久。沒身不殆。
致虛極。守靜篤。
(Legge) The (state of) vacancy should be brought to the utmost degree, and that of stillness guarded with unwearying vigour. 
(Waley) Push far enough towards the Void, 
       Hold fast enough to Quietness,
(Chan) Attain complete vacuity, 
      Maintain steadfast quietude.

(Lau) I do my utmost to attain emptiness;
     I hold firmly to stillness. 

萬物並作。吾以觀其復。
(Legge) All things alike go through their processes of activity, and (then) we see them return (to their original state). 
(Waley) And of the ten thousand things none but can be worked on by you. 

       I have beheld them, whither they go back. 
(Chan) All things come into being,
      And I see thereby their return. 

(Lau) The myriad creatures all rise together 
     And I watch them return. 

夫物芸芸。各歸其根。
(Legge) When things (in the vegetable world) have displayed their luxuriant growth, we see each of them return to its root. 
(Waley) See, all things howsoever they flourish 
       Return to the root from which they grew. 

(Chan) All things flourish, 
      But each one returns to its root. 

(Lau) The teeming creatures 
     All return to their separate roots. 

歸根曰靜。
(Legge) This returning to their root is what we call the state of stillness; 
(Waley) This return to the root is called Quietness; 

(Chan) This return to its root means tranquillity. 
(Lau) Returning to one’s roots is known as stillness. 
靜曰復命。
(Legge) and that stillness may be called a reporting that they have fulfilled their appointed end.
(Waley) Quietness is called submission to Fate;

(Chan) It is called returning to its destiny. 
(Lau) This is what is meant by returning to one’s destiny. 
復命曰常。
(Legge) The report of that fulfilment is the regular, unchanging rule. 
(Waley) What has submitted to Fate has become part of the always-so.  
(Chan) To return to destiny is called the eternal (Tao).
(Lau) Returning to one’s destiny is known as the constant. 
知常曰明。不知常。妄作凶。
(Legge) To know that unchanging rule is to be intelligent; not to know it leads to wild movements and evil issues. 
(Waley) To know the always-so is to be illumined; 
       Not to know it, means to go blindly to disaster. 

(Chan) To know the eternal is called enlightenment. 
      Not to know the eternal is to act blindly to result in disaster. 

(Lau) Knowledge of the constant is known as discernment. 
Woe to him who wilfully innovates

While ignorant of the constant, 
知常容。容乃公。
(Legge) The knowledge of that unchanging rule produces a (grand) capacity and forbearance, and that capacity and forbearance lead to a community (of feeling with all things). 
(Waley) He who knows the always-so has room in him for everything;
       He who has room in him for everything is without prejudice.

(Chan) He who knows the eternal is all-embracing. 
      Being all-embracing, he is impartial. 

(Lau) But should one act from knowledge of the constant
    One’s action will lead to impartiality, 

公乃王。王乃天。
(Legge) From this community of feeling comes a kingliness of character; and he who is king-like goes on to be heaven-like. 
(Waley) To be without prejudice is to be kingly; 
       To be kingly is to be of heaven;

(Chan) Being impartial, he is kingly (universal). 

      Being kingly, he is one with Nature. 
(Lau) Impartiality to kingliness, 
    Kingliness to heaven,

天乃道。道乃久。
(Legge) In that likeness to heaven he possesses the Dao. Possessed of the Dao, he endures long; 
(Waley) To be of heaven is to be in Tao. 
       Tao is forever and he that possesses it,

(Chan) Being one with Nature, he is in accord with Tao. 
      Being in accord with Tao, he is everlasting, 

(Lau) Heaven to the way,

     The way to perpetuity,
沒身不殆。

(Legge) and to the end of his bodily life, is exempt from all danger of decay.
(Waley) Though his body ceases, is not destroyed.
(Chan) And is free from danger throughout his lifetime. 
(Lau) And to the end of one’s days one will meet with no danger.
Chapter Eighteen
大道廢。有仁義。
智慧出。有大偽。
六親不和。有孝慈。
國家昏亂。有忠臣。
大道廢。有仁義。
(Legge) When the Great Dao (Way or Method) ceased to be observed, benevolence and righteousness came into vogue.
(Waley) It was when the Great Way declined 

       That human kindness and morality arose;
(Chan) When the great Tao declined, the doctrines of humanity and righteousness arose. 
(Lau) When the great way falls into disuse 

     There are benevolence and rectitude;
智慧出。有大偽。
(Legge) (Then) appeared wisdom and shrewdness, and there ensued great hypocrisy. 
(Waley) When cleverness emerges 

       There is great hypocrisy;
(Chan) When knowledge and wisdom appeared, there emerge great hypocrisy. 
(Lau) It was when intelligence and knowledge appeared 

     That the Great Artifice began. 
六親不和。有孝慈。
(Legge) When harmony no longer prevailed throughout the six kinships, filial sons found their manifestation; 
(Waley) When the six relations are at variance

       There are filial children;
(Chan) When the six family relationships are not in harmony, there will be the advocacy of filial piety and deep love to children. 
(Lau) It was when the six near ones were no longer at peace 

     That there was talk of ‘dutiful sons’;
國家昏亂。有忠臣。

(Legge) when the states and clans fell into disorder, loyal ministers appeared.
(Waley) When the state is benighted

       There are loyal ministers. 
(Chan) When a country is in disorder, there will be praise of loyal ministers. 
(Lau) Nor till fatherland was dark with strife 

     Did we hear of ‘loyal slaves’.
