What are the advantages and/or disadvantages, in a modern economy, of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat, locally and globally?
To begin answering the question of the advantages and/or disadvantages of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat, I would like to, first of all, focus on what we mean by anthropological awareness. The term itself is quite vague as is its definition which I have noticed can vary depending on personal views.
So, to begin to define it for this essay I will split the term into its two respective halves, Awareness and Anthropological. Let’s begin with Awareness and turn to Gafoor’s seminar which looks at the definition and measurements of awareness, of which we will only focus on the three definitions listed in the paper. (Gafoor, 2012)
 Definition number one can be surmised as “public or common knowledge or understanding about a social, scientific, or political issue.” The second definition is psychologically based and is explained by Gafoor as being akin to self-perception, therefore “Unique perception of all is considered a “higher” form of awareness” which is meant to be an alternative to requiring the knowledge for awareness. The third definition he offers relates to awareness tests which are tests conducted to find an ability to deal with a specific situation and its related tasks. So, in essence, he believes that “Awareness of = ability to deal with.” (Gafoor, 2012)
Out of the three I’m more inclined towards the first definition of awareness being “public or common knowledge or understanding about a social, scientific, or political issue.” (Gafoor, 2012)	In the context of our question, it’s looking at the local/global application of these indigenous and traditional methods which constitutes as the spreading of knowledge on ecological issues.
So now let’s address the second part of our key term, that being anthropological. The definition of Anthropology Is that it’s the study of “everything human”. Anthropologists study what it means to be human in a holistic approach that looks at everyone’s diversity and complexities while seeing us as humans as a product of both our cultural and biological histories. Also summarised by Rutherford in her article on what anthropology means and what the subject studies as “anthropologists study people-particular people, in particular times and places- and what makes them human in their own distinctive ways.” ‌ (Rutherford, 2022)
So now we’ve examined both halves of the term let us define what we mean by anthropological awareness so we can tackle the question of the advantages and/or disadvantages of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat. Anthropological awareness is looking at spreading knowledge of certain issues/topics (in this case approaches to ecological habitats) through the lens of what other humans like the indigenous communities have been doing and what we can learn from them rather than trying to make a standardised solution without truly looking at the people we can learn from, which is what anthropology teaches us to do.
Let's now move on to the advantages of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitat. According to sources like the articles written by Raygorodetsky for National Geographic and Recio and Hestead’s published on the IISD Website, the land inhabited by indigenous peoples and communities is responsible for around 80% of the world’s remaining biodiversity, despite indigenous peoples making up less than 5% of the world’s total population (370 million) and only managing around 25% of the worlds land surface. (Gleb Raygorodetsky, 2018) These staggering statistics alone show why indigenous approaches to their ecological habitats are clearly something that needs to be taught on a global scale in order to strengthen and heal global diversity.
These people have mastered the art of living and dying within this planet without destroying and damaging the biodiversity, a topic which I will be going into further detail upon now as it ties into my dissertation research, which I can use here to illustrate an anthropological argument as to why the indigenous and traditional approaches are gravely needed on a global scale. My dissertation “Humans and Monsters; Exploring the severing of entanglements in the Anthropocene” does cover human damage to ecological habitats through the lens of modern materialities, a movement in anthropology that tries to assert humans in the centre of an interconnected web of entanglements to everything as a way of trying to understand why our actions have consequences to the world around us. My dissertation focuses on the destruction of these entanglements and one of the ways they are destroyed is through environmental damage. One of my key sources for this research “Arts of living on a damaged planet” describes this damage as “we live at the cusp of an extinction event comparable in scale to the Cretaceous Paleogene extinction event 65 million years ago...” The book also goes on to detail how we need to learn to live and die without further rupturing our entanglements if we are to survive on this planet. (Tsing et al, 2017) While my dissertation takes this into the realm of life as a monstrous force from its very beginnings we can also apply it here to give a materialities-based perspective as to why indigenous approaches to their ecological habitats are so important as these practises protect these fragile bonds and help us survive without plunging ourselves closer to extinction.
To give specific examples of indigenous practices that would be an advantage to apply on a global scale I will also provide some examples and explain how they benefit the ecological surroundings.
The first of these I will discuss is Agroforestry, which is a system in which trees/shrubs are grown around crops or pastureland. The benefit of planting the trees is that they can produce a range of products like fruits, nuts, wood and natural medicines. This practice has also been noted to increase the yield from crops, increase farmer livelihood, improve biodiversity, and improve the structure and health of the soil to name some of the benefits. (Trust,2021) Despite these benefits, only 3% of UK farmed land practice agroforestry according to statistics from the woodland trust. In comparison, 72% of UK land is farmed, meaning that there is certainly room to implement this practice to help hit climate targets and promote biodiversity. (Trust, 2021) The practice itself has long since been implemented by indigenous tribes in Latin America. Barton’s paper on the matter focuses on examples from the Amazon Basin and even he identifies this system to be “the basis "of a sustainable system, not a destructive one.” (Barton, 1994)
Another indigenous practice that we can use as an example as to why there are heavy advantages for applying further indigenous practices on a wider scale to help with the relationship between humans and their ecological habitats is crop rotation. Crop rotation is where specific crops are grown on different parts of the plot each year. The reason for doing this practice is to improve soil fertility as rotating the crops helps avoid certain deficiencies developing in the soil, for weed control as some crops can suppress weeds and also for pest and disease control as pests tend to attack families of crops repeatedly so by rotating it’ll decline the pests in the periods of their host plants are absent leading to an overall improvement. (Rhs.org.uk, 2023)
The practice itself is centuries old, an example of where it was practised would be the Mayans in Mesoamerica who originally did it to avoid mono culturing which can damage the soil and lead to an increase in pests. (Philipp, 2022)
The third example I will outline is mixed cropping/intercropping. This system of farming is regarded as one of the oldest forms of systemised framing and it is defined as growing two or more species of the same crop simultaneously in the same field/farmland. The advantage of this type of farming is that there’s a higher number of plants per area, there’s also an increase in resistance to pests and pathogens, and it could also result in a lower number of weeds. However, this does vary due to competition for resources with species interactions. (Lizarazo et al., 2020) This specific farming technique is further examined in Belshaw’s study of the indigenous East African communities' farming methods, where it’s noted that this technique formed the basis for all the agricultural crop production practices.
Another example of useful indigenous agricultural practices is that of polyculture. Polyculture is where two or more plants are grown on the same plot typically at the same time. The benefits to doing this style of farming are that it can reduce pest damage, help soil conservation and increase crop yields, especially when in comparison to monocultures. Polycultures can be grown in several ways, these being mixed cropping (plants are mixed), grown in single/multiple rows (row or strip intercropping), and a second crop can also be planted among the first just before harvesting (relay intercropping). All of these have their own strengths/weakness for example row intercropping is best for smaller gardens with many crop types but on a farm scale, it can be adapted with just two alternating crops. (Permaculture.org.uk, 2020) This practice originated from Native American communities and specifically refers to the growing of ‘the three sisters’ crops, those being maize, beans and squash. These products were vital to indigenous communities and the practice of polyculture helped to sustain the vegetables. (Climate Reality Project, 2022)
The final of the farming examples that I want to discuss here shows how advantageous learning from indigenous and traditional methods in regard to protecting our ecological habitats is water harvesting. Water harvesting is the practice where all types of water are collected such as rainwater, greywater, street run-off etc. The reason for this method is that it means you can maintain water even in times of drought for crops and can reduce flooding both onsite and further downstream during particularly wet seasons, these factors also then contribute to soil health and overall better quality of yield of the crop. (Lancaster, 2023)
This practice can be traced back to its indigenous roots with an example being the practice of bandsar, this specific example of traditional water harvesting is widespread in the Khorasan province just northeast of Iran. Bandsar agriculture consists of the water collection being done by a system of leaves and it collects occasional floodwater and diverts it to gradually infiltrate the soil to prep it for agriculture. This practice is still incredibly common today in the area. (Lancaster, 2023)
To round off the advantages of applying anthropological awareness of indigenous approaches to the relationship between human communities and their ecological habitat I would like to bring us back to the statistics I mentioned earlier specifically in reference to Raygorodetsky’s article, these statistics state that indigenous peoples and communities are responsible for around 80% of the world’s remaining biodiversity, despite indigenous peoples making up less than 5% of the world’s total population (370 million). In this article, Raygorodetsky makes it clear that first of all there needs to be more clear targets for global biodiversity but also that indigenous voices and methods need to be recognised and acknowledged due to their overwhelming contribution to biodiversity which proves their methods would help with positively influencing global biodiversity. At the time of this article, it was shortly before the COP14 meeting which notably encouraged the parties to engage with indigenous communities and engage them in the implementation of biodiversity strategies, but I would like to compare this to COP15 which occurred only a year ago. (UNEP,2018) Namely, so we can see if it’s been further acknowledged how indigenous methods can benefit global biodiversity or if this notion from COP14 has been disregarded. At a glance, it was noted by groups like Amnesty that COP15 fell short of explicitly recognising Indigenous lands and also Indigenous contributions to the conservation of biodiversity and furthermore ultimately threatened indigenous rights by not recognising indigenous territories as a separate category of conserved area. This lack of recognition years after COP14 proves that despite the fact we could learn so much from Indigenous teachings and methods to protect our biodiversity they are still being ignored or overlooked on a global scale. (Amnesty,2022)
 Moving on I will now tackle the disadvantages of applying anthropological awareness of indigenous and traditional approaches to the relationship between human communities and their ecological habitats.
The first disadvantage ties in with the phrase in the question of the “modern economy”. It is undeniable that to implement all these different methods it would take first of all an incredible amount of funding, but also a massive shift in the societal structure. This was something touched upon by Raygorodetsky who noted that it wouldn’t be as easy as simply agreeing to change an all manner of practices, there would need to be a foundational change in how conservation is carried out globally. (Gleb Raygorodetsky, 2018) On top of this, there is no real blanket shift that could happen as each ecological habitat is specific and has unique challenges and problems, meaning that globally speaking it's also something that would be hard to clearly define and fund.
A further disadvantage directly relates to the anthropology aspect of the question and that would be the possibility that indigenous people could be exploited and misrepresented by researchers. While this seems like a fatalistic idea it is an issue that has happened before, the example I will provide for this is the Yanomami Tribe in Brazil. Specifically, I will be referring to Chagnon’s controversial work with represented this tribe as “violent” and how they were also “killers” driven by aggression and violence. (Chowdhury, 2022) While I won’t be getting into the full debate on this work as its non-relevant to the question it is undeniable the damage caused to this tribe by one anthropologist’s grave exaggerations. Cases like this would only harm more indigenous people’s reputations and use their misrepresented culture for personal gain, there would need to be significant measures put in place to ensure exploitative cases like this couldn’t happen again.
Finally, one more disadvantage I will touch upon is the lack of support for indigenous peoples by government bodies. This is something we’ve already touched upon with COP15 which is where I noted the criticisms of it being that it fell short of actually recognising indigenous lands and supporting them in their own rights. (Amnesty,2022) This aptly illustrates the point I am making here being that in order for us to learn from indigenous and traditional methods the people behind these methods must have their rights supported first so that they can have the resources and methods to actually share their knowledge with anthropologists and governments.
In conclusion, despite both sides of the argument, I do think it’s clear that anthropological awareness, that is learning from these peoples' teachings and not ignoring their voices and the methods that they can provide us with. Is needed in order for us to try and make a positive impact on our environment. It’s been proven that indigenous communities have learned how to live while not harming and needlessly damaging the planet yet on a global scale they are still ignored or underrepresented and given the current climate crisis this is a great shame. Now more than ever we need to be conscious of biodiversity both in our communities and globally, yet people who could offer us solutions and new ideas are not being given the voice to help us make that change. So, to close I believe that there is a lot we can learn from indigenous people when it comes to safeguarding our biodiversity, but before we can truly learn from them there must be more measures put in place to ensure they are protected and not misrepresented by anthropologists or anyone else. 
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