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Are attempts to reform astrology an Important part of its history?
Introduction
WORD COUNT 3155

This paper will explore whether attempts to reform astrology are an important part of its history by investigating astrological reform, through two key figures and strands. Firstly, through Marsilio Ficino (1433 – 1499) an influential catholic priest who sought to reform astrology’s practice by its shifting focus away from the material world to the realm of the soul. He advocated a magical form of astrology associated with the revival of Platonic and Hermetic philosophies in the Fifteenth-century Renaissance.[footnoteRef:1] Secondly, through the work of Nicholas Copernicus (1473-1543) who advanced the empirically-based methods associated with the emergence of astronomy and who is best known for his formulation of the sun centred universe. [footnoteRef:2] Around the time of the renaissance there were two key approaches to astrology; as noted by Patrick Curry one was related to ‘natural’ influences such as weather which operated according to ‘causal law-like determinism.’[footnoteRef:3] The other termed ‘judicial astrology’ was concerned with ‘predictions or advice’ made with regards to individual concerns.[footnoteRef:4] The impetus for astrological reform came originally from critiques within the religion – which, although it accepted astrology as a form of natural philosophy, debated whether other forms which made pronouncements on human affairs were permitted. As noted by Remo Catani a highly influential attack was launched by Ficino’s student PICO della Mirandola (1463–1494) which not only critiqued astrology on religious grounds but targeted its ‘empirical arguments’ and ‘technical procedure.’[footnoteRef:5]   Such concerns were taken up by reformers including Copernicus who sought to improve it. However, Copernicus eventually became known for abolishing the prevailing cosmology and, supposedly, the foundations upon which astrology rested.[footnoteRef:6]  As Nicholas Campion notes, the “Copernican revolution” became a symbol for the ‘scientific revolution’, played out as ‘the modern myth of science confronting, and overcoming, medieval superstition.’[footnoteRef:7]  As a result, astrology has often been assumed to be a superstition at odds with scientific rationalism.[footnoteRef:8] Similarly, as Angela Voss notes, Ficino and Neoplatonic philosophers were often ‘ridiculed’ in comparison with Enlightenment values and where Ficino was studied, he was not ‘chiefly remembered for his astrology.’[footnoteRef:9] An alternative view on the ‘scientific revolution’ has been put forwards by Frances Yates, who suggested that the hermetic currents of the Renaissance played a strong role in its formation.[footnoteRef:10]  Thus, exploring the links between the magical and scientific approaches to astrological reform may shed light upon information, which —for reasons related to dominant frameworks or ideologies—have previously been overlooked.  This paper will, therefore, examine the contributions of Ficino and Copernicus to consider whether attempts to reform astrology are an important part of its history.  [1:  Angela Voss, 'The Astrology of Marsilio Ficino: Divination or Science?', Culture and Cosmos, 4 no 2 (2000), 1-4.[Hereafter Voss, ‘Astrology of Marsilio Ficino’]]  [2:  It is commonly referred to as a revolution. Eg. John Dewey, 'The Copernican Revolution (1929)', in James and Dewey on Belief and Experience,  ed. by John M. Capps and Donald Capps (University of Illinois Press, 2005).]  [3: Patrick Curry, Prophecy and Power : Astrology in Early Modern England,  (Princeton, N.J.: Princeton University Press, 1989), p. 8.[Hereafter Curry, Prophecy]]  [4:   Curry, Prophecy, ‘Prophecy’, p. 8.]  [5:  Remo Catani, 'The Polemics on Astrology 1489-1524', Culture and Cosmos, 3 no 2 (1999), 21.]  [6:  Roy G. Willis and Patrick Curry, Astrology, Science, and Culture : Pulling Down the Moon, 1st edn (Oxford, UK ; New York: Berg, 2004), p. 9.]  [7: Thomas S. Kuhn, The Copernican Revolution; Planetary Astronomy in the Development of Western Thought,  (Cambridge: Harvard University Press, 1957). Cited In Nicholas Campion, History of Western Astrology. Volume Ii, the Medieval and Modern Worlds,  (London ; New York: Continuum, 2009), pp. 111, 108. [Hereafter Campion, ‘History Vol.II’)]  [8:  For astrology as Superstition see: Curry, ‘Prophecy’, p. 3. Keith Thomas, Religion and the Decline of Magic: Studies in Popular Beliefs in Sixteenth and Seventeenth Century England,  (London: Weidenfeld & Nicolson, 1971).]  [9:  Angela Voss, Marsilio Ficino,  (Berkeley, Calif.: North Atlantic Books, 2006), pp. 50-51.]  [10:  Frances Yates, 'The Hermetic Tradition in Renaissance Science,' in: Charles Southward Singleton, Art, Science, and History in the Renaissance,  (Baltimore: Johns Hopkins Press, 1967), pp. 255-273. Cited in Wouter J. Hanegraaff, Esotericism and the Academy : Rejected Knowledge in Western Culture,  (Cambridge: Cambridge University Press, 2012), p. 325.[Hereafter Hanegraaff, ‘Esotericsm’]] 


Richard Evans stated that history is about contributing to ‘knowledge’ and ‘explaining something by putting it into a context.’[footnoteRef:11] Such concerns are relevant to the history of astrology, as it helps to explain the astrological worldview from which contributions to other fields, such as science emerged.  From a historiographical perspective, assumptions about astrology’s nature can be attributed to what Jean-Francois Lyotard, referred to as a dominant ‘master narrative…told by those in power.’[footnoteRef:12] However, as Evans pointed out, historians have also ‘sought to substitute them for narratives which are more closely grounded in the sources.’[footnoteRef:13]  He urges that in studies of history, ‘the pursuit of truth’ should never be abandoned, nor ‘inconvenient documents’ ignored or ‘misconstrued’ to suite ideological interests.[footnoteRef:14]  However, bias towards enlightenment rationalism has sometimes been unavoidable by its modern definitions. As Tamsyn Barton notes, before the nineteenth-century ‘astronomy was simply the mathematics needed to practice astrology.’[footnoteRef:15] Yet its modern definitions which include such things as ‘objective’ and ‘non-religious’ means that textbooks on ‘astronomy’ have excluded any reference to ‘astrology’ by its boundaries.[footnoteRef:16] Examining astrological reform can, therefore, bring to the surface aspects of astrology’s history which have previously been left out.  [11:  Richard J. Evans, In Defence of History,  (London: Granta Books, 1997), p. 135.]  [12:  Evans, ‘Defence’, p. 150.[Hereafter Evans, ‘Defence’]]  [13:  Evans, ‘Defence’, pp. 150-151.]  [14:  Evans, ‘Defence’, p. 135.]  [15:  Tamsyn Barton, Ancient Astrology,  (London ; New York: Routledge, 1994).p. xxi, n2. [Hereafter, Barton, Ancient Astrology]]  [16:  Barton, ‘Ancient Astrology’. p. xxi, n2.] 


Astrological Theology
Ficino translated many Platonic, Hermetic and ancient texts, which exposed him to what he understood as an ancient cosmological theology and he played a major role in its renewal within the Renaissance. [footnoteRef:17]  Ficino criticism of mundane and predictive forms of astrology may have been due to perceptions of its nature as a form of causal determinism, which contrasted with his view of it as a divine art. Similarly, Copernicus writings also suggest that, despite his emphasis on data and observation, he also utilized the stars as a means to connect with the divine.  Ficino inherited astrological ideas from a diverse lineage and advocated a form of magic which utilized the sympathetic connections between planets and things.[footnoteRef:18] This form of magic is similar to the sixteenth century Hermetic traditions that he influenced, and may be understood as an attempt to penetrate ‘the secrets of the universe.’[footnoteRef:19]  Copernicus work as an astrological reformer followed after Ficino and similarly revealed a deep respect for ancient, Platonic, Pythagorean and Hermetic traditions. Copernicus description of his laws of motion echoed concepts of sympathetic magic, where the planetary spheres are ‘so linked together that in no portion of it can anything be shifted without disrupting the remaining parts and the universe as a whole.’ [footnoteRef:20] As stated by Voss, Ficino believed that the Corpus Hermeticum had its roots in an ancient wisdom tradition ‘passing from Hermes to Pythagoras, Orpheus and Philolaus’ and onwards to Plato.[footnoteRef:21] A central theme of the Hermetic initiation involves the soul’s ascent through the planetary spheres, whereby human vices are surrendered to each one, until it reaches the realm of angelic presences and may eventually unite with the divine.[footnoteRef:22] Such concepts are expressed by Ficino where he compares the sun’s light to ‘the vision of the heavenly soul’ and refers to the ‘many angelic minds beyond heaven.’ [footnoteRef:23] Quoting Plotinus, Ficino talks about phenomena which go ‘completely beyond the physical level’ proceeding from the ‘divine mind’ to the mind of the individual and its ‘divine nature.’[footnoteRef:24] Plotinus stated that although the stars may reveal divine ‘plans and purposes’ they are only ‘intimations’ which requires a ‘wise man, a divine man’ to read.[footnoteRef:25] The lofty goals attributed to working with astral forces may be behind Ficino’s harsh judgements of astrologers who focus upon predicting mundane events, rather than the purification of the soul. Thus, Ficino may have believed that it was only the philosopher who had the wisdom to correctly interpret the heavenly signs. Similarly, Copernicus referred to ‘astrology’ as ‘heaven’s transcendent perfection’ and he quotes Plato stating that knowledge of the stars is necessary for a person to ‘become and be called godlike.’[footnoteRef:26] Copernicus also referred to the ancient lineage of Philolaus, Pythagoras and Plato and the methods of transmission of knowledge ‘hand to hand.’[footnoteRef:27] In doing so he referred to a letter in which the sacred truths of philosophy were compared to the ‘purification of the soul.’ [footnoteRef:28] Although Ficino and Copernicus took different approaches to astrological reform, the worldview from which their accomplishments were inspired are remarkable similar.  They both valued the role of the ancient Platonic, Hermetic and Pythagorean traditions and the heavenly art as a means of engaging the soul. Both their quests for astrological reform was rooted in an understanding of the cosmos as a unity. This is embedded in Copernicus models suggesting that neither he or Ficino were limited by explanations of causal determinism. Rather magical and religious concepts played a key role in their approaches to astrological reform. This is important because it can help to revise myths about the nature and role of astrology historically. [17: Voss, ‘Ficino’, pp. 1-3, 50. Hanegraaff, ‘Esotericism’, pp. 7-9.]  [18: Voss, ‘Astrology of Marsilio Ficino’, p. 6. ]  [19:  Voss, ‘Ficino’, p. 50.]  [20:  Nicolaus Copernicus, De Revolutionibus (on the Revolutions), edited and translated by Edward Rosen (Baltimore and London: The Johns Hopkins University Press, 2008 [1543]). Preface.]  [21:  Marsilio Ficino, preface to Primander, in:  Brian P. Copenhaver, Hermetica : The Greek Corpus Hermeticum and the Latin Asclepius in a New English Translation, with Notes and Introduction,  (Cambridge England ; New York, NY, USA: Cambridge University Press, 1992), p. xlviii. Cited in Voss, ‘Ficino’, p. 16.]  [22:  Voss, ‘Ficino’, p. 18.]  [23:  Marsilio Ficino, 'The Book of the Sun',  trans. D. Costello G. Cornelius, G Tobyn, A. Voss and V. Wells., ‘Sphinx: A Journal for Archetypal Psychology’, 6 (1994 [1494]).[Hereafter Ficino, ‘The Sun’] <http://www.users.globalnet.co.uk/~alfar2/ficino.htm>[Accessed: April 15 2020]]  [24:  Ficino, ‘The Sun’. ]  [25:  Ficino, ‘The Sun’.]  [26:   Copernicus, ‘On the Revolutions’. Book I, Intro. [Hereafter: Copernicus, ‘On the Revolutions’]  <http://www.webexhibits.org/calendars/year-text-Copernicus.html> [Accessed: April 15 2020]]  [27:  Copernicus, ‘On the Revolutions’. Book I, Intro.]  [28:  Copernicus, ‘On the Revolutions’. Chp. 11.] 


Techniques, Ritual and Reform 
Whilst magical and scientific approaches to astrological reform seem at odds to the ‘modern’ mind, there are, however, notable parallels between Ficino and Copernicus approach to astrology and their practical use of astrological configurations. Although there is not much evidence of Copernicus practical astrology, he studied astrology at University and also held several posts which exposed him to its practice.[footnoteRef:29] He also lived in Italy during the time when PICO’s ‘Disputationes’ were being hotly debated. In his writings, Ficino reveals much about his knowledge of astrological methods but in his letters he rejects the notion that he is teaching astronomy, favouring a view that he is merely enquiring into ‘divine things.’[footnoteRef:30] Even though Ficino attacked astrologers for violating what he perceived as the notion of ‘free will’, as well as the difficulty with calculating planetary positions, he very much advocated the idea that individual life was aligned with the stars and was happy to use many of the diverse techniques which were available. [footnoteRef:31]In ‘The Book of the Sun’, Ficino includes astrological interpretations of the sun in the various zodiac signs, the aspects between planets and the effects of their motions and it illustrates how Ficino utilized or passed on through his writing many traditional techniques, including exaltations, ‘the part of fortune’ and how ‘the daemon of the nativity’ governed ‘the tenor of the whole life.’[footnoteRef:32] Thus, as noted by Campion, Ficino appears not to have revolutionized the theoretical basis of astrology. [footnoteRef:33]His form of astral magic he understood as natural medicine, although it utilized the sympathies between planets and things. [footnoteRef:34]For instance, Venus ‘may be attracted by turtle-doves’, but to draw down powers from the planet Saturn, one would work with materials that were ‘earthy, dusky and leaden’.[footnoteRef:35] Suitable activities would also be planned by the planetary alignments, for instance one should ‘take physical exercise in Jupiter’s day and hour’. [footnoteRef:36] However, in Ficino’s attempts to reach upwards ‘beyond the physical’ he may have transgressed the natural boundaries permitted by Christian Orthodoxy. [footnoteRef:37]  Copernicus accepted that astrology was not ‘free from perplexities’, but still valued its role as a ‘divine rather than [a] human science.’ [footnoteRef:38] Unlike Ficino, who admitted he was happy to ‘bring together many things from many places,’ regardless of whether he ‘had confidence in them.’[footnoteRef:39] Copernicus sought to simplify and to provide a sound theoretical framework based upon planetary position and movement. He argued that astrologers did not rely on the ‘same ideas’ and therefore disagreed on ‘its principles and assumptions.’ [footnoteRef:40] Like Ficino, he acknowledged that accuracy was difficult as ‘the motion of the planets and the revolution of the stars could not be measured with numerical precision’ as it lacked data from ‘many earlier observations.’ [footnoteRef:41] Copernicus, therefore, took up the mission to understand the order of the planetary movements. He strove ‘to erect the entire science of the stars’ and to provide a foundation for the principles upon which it rested.[footnoteRef:42] His methods were based in ‘natural philosophy’ and Euclid’s geometry and his ‘principal question’ was ‘how the sides can be obtained from the angles, and the angles from the sides.’[footnoteRef:43] Mathematics and geometry were the key sciences of the sixteenth century, however, it may be questioned whether such proofs would pass as a scientific achievement by modern standards. Similar to Ficino, Copernicus approach to astrology was not deterministic, but favoured use of the stars for the alignment of religious ritual. Although Ficino appeared more focused on the individual, Copernicus’ key motivation was to contribute to the clergy and the wider collective. In the preface to ‘De Revolutionibus (On the Revolutions)’, which he addresses to Pope Paul III, Copernicus made it clear that his primary aim was to provide accurate measurements to reform the Christian calendar. His view of the importance of the correct timing of sacred rituals was inspired by Plato. This is apparent by his reference to ‘Laws, Book VII’ and his statement that the marking of the calendar helps with planning the ‘festivals and sacrifices’ and helps to keep the state alive.[footnoteRef:44]  In a manner echoing Plato’s celestial harmony, he stated that the heavens were ‘established in the finest order and directed by divine management’ and were configured in such ways as to confer ‘great benefit and adornment’ upon the ‘commonwealth (not to mention the countless advantages to individuals).’ [footnoteRef:45] In this way, Copernicus provided insight into his motivation for reform and his views about the importance and practical utility of astrology. Like Plato for Copernicus knowledge of the stars was a divine pursuit and correct timing of ritual practices aided management of the state. Like Ficino, he noted that the benefits were not only collective but could benefit the individual in numerous ways too. Although both reformers respected natural Philosophy, they both valued the role of ritual and thus did not necessarily require a framework based upon natural causes. Copernicus gathered his data from empirical observation, but his proofs were provided by geometry and mathematics, which he believed provided insight into the plans of God. This is important because it presents a different story to the one where astrology was conquered by Enlightenment rationalism and where science was limited to understanding nature. It, therefore, presents an alternative narrative on the history of astrology’s relationship with astronomy. [29:  Campion, ‘History Vol.Ii’, p. 107.]  [30: Marsilio Ficino, 'Marsilio Ficino to Angelo Poliziano', in Marsilio Ficino,  ed. by Angela Voss (Berkeley, Calif.: North Atlantic Books, 2006 [1494]), p. 216.]  [31:  Marsilio Ficino, 'Disputations against  the Judgement of Astrologers by Marsilio Ficino of Florence', in Marsilio Ficino,  ed. by Angela Voss (Berkeley: North Atlantic Books, 2006 [1477]), p. 67; Ficino, ‘Disputations against the Judgement of Astrologers’, p. 73.]  [32:  Ficino, ‘The Sun’. Chp.III-V]  [33:  Campion, ‘History Vol.Ii’, p. 94.]  [34:  Marsilio Ficino, 'On Obtaining Life from the Heavens (Excerpts)', in Marsilio Ficino,  ed. by Angela Voss (Berkeley, Calif.: North Atlantic Books, 2006 [1489]), pp. 109, 116-118.]  [35:  Ficino, ‘On Obtaining Life from the Heavens (Excerpts)’, pp. 116-118.]  [36:  Ficino, ‘On Obtaining Life from the Heavens (Excerpts)’, pp. 116-118.]  [37:  Marsilio Ficino, 'Marsilio Ficino to Federico Duke of Urbino', in Marsilio Ficino,  ed. by Angela Voss (Berkeley: North Atlantic Books, 2006 [1482]), p. 87.]  [38:  Copernicus, ‘On the Revolutions’. Book One, Intro.]  [39:  Ficino, ‘Ficino to Poliziano’.]  [40:  Copernicus, ‘On the Revolutions’. Book One, Intro.]  [41:  Copernicus, ‘On the Revolutions’. Book One, Intro.]  [42:  Campion, ‘History Vol.Ii’, p. 111.]  [43:  Copernicus, ‘On the Revolutions’. Book One, Chp.11.]  [44:  Copernicus, ‘On the Revolutions’. Book One, Intro.]  [45:  Copernicus, ‘On the Revolutions’. Book One, Intro.] 

Cosmological Foundations
Although Ficino’s role in astrological reform may have been limited in his period to elevating judicial astrology’s status, indirectly through his translation efforts his influence on later esoteric traditions was immense.[footnoteRef:46] This included science where philosophical precedents may have influenced Copernicus’ formulation of the sun centred universe, and gained him status as ‘one of the most famous people of all time.’[footnoteRef:47] Copernicus published his text ‘De Revolutionibus’ (On the Revolutions) in 1543 C.E. just prior to his death, although his initial ideas had been formulated almost thirty years earlier and it had been suggested that it was religion who obstructed scientific progress by holding back its publication.[footnoteRef:48]  ’In his book, Copernicus made it clear that he looked back to Philosophy for precedents around the movement of the earth. He drew upon Pythagorean Philosophers, Philolaus and Ecphantus for ideas relating to the movement of the earth and names Hermes as part of his justification for the centrality of the sun. Hermetic and other ancient cosmology would have been known to those familiar with Ficino’s translations. In the ‘Book of the Sun’, Ficino stated that ’The Chaldaeans put the sun in the middle of all the planets’ and how the ancient ‘physicians called the Sun the heart of heaven.’ [footnoteRef:49]The text reads: [46:  Voss, ‘Ficino’, pp. 1-3; Hanegraaff, ‘Esotericism’, p. 7.]  [47:  Edward Rosen, Commentary to Copernicus, ‘On the Revolutions’.]  [48:  Campion, ‘History Vol.Ii’, p. 108.]  [49:  Ficino, ‘The Sun’. Chp. VI] 


Heraclitus called it the fountain of celestial light. Most Platonists located the world-soul in the Sun, which, filling the whole sphere of the sun, poured out through that fiery-like globe just as it poured out spirit-like rays through the heart, and from there through everything, to which it distributed life, feeling and motion universally. [footnoteRef:50] [50:  Ficino, ‘The Sun’.Chp. VI] 


Elsewhere Ficino stated how Plato and Plotinus worshipped the ‘Sun as God.’[footnoteRef:51] Copernicus described the sun’s position in the cosmos in a similar way:  [51:  Ficino, ‘The Sun’.Chp. IX] 


For, the sun is not inappropriately called by some people the lantern of the universe, its mind by others, and its ruler by still others. (Hermes) the Thrice Greatest labels it a visible god, and Sophocles’ Electra, the all-seeing. Thus indeed, as though seated on a royal throne, the sun governs the family of planets revolving around it.[footnoteRef:52]  [52:  Copernicus, ‘On the Revolutions’. Book One, Chp. 10] 


Campion noted the similarity between the two texts and also that there had been two main arguments as to why Copernicus was slow to release his work. [footnoteRef:53]One was based upon religious obstruction and the other was that he waited to better develop his ideas.[footnoteRef:54] In his book, Copernicus indicated his expectations of ridicule by others, but he also refers to the Pythagorean codes of secrecy with regards to the public teaching of its philosophy. The fact that the sun centred universe had philosophical precedents may have contributed to his caution at revealing publicly, what in ancient times would be considered a closely guarded secret. He stated:  [53:  Campion, ‘History Vol.Ii’, pp. 110, 108.]  [54:  Campion, ‘History Vol.Ii’, p. 108.] 


I debated with myself for a long time whether to publish the volume which I wrote to prove the earth’s motion or rather to follow the example of the Pythagoreans and certain others, who used to transmit philosophy’s secrets only to kinsmen and friends, not in writing but by word of mouth, as is shown by Lysis’ letter to Hipparchus.[footnoteRef:55] [55:  Copernicus, ‘On the Revolutions’. Book I, Intro. ] 


As noted by Edward Rosen, the letter and the introduction to it was originally written by hand, but later removed and was not printed in the first four editions of his book. Copernicus stated that it was included as ‘evidence of this custom,’ and subsequently outlined his concerns around the tradition of concealing the sacred mysteries.[footnoteRef:56] He stated: [56:  Copernicus, ‘On the Revolutions’. Book One, Chp. 11] 


Plato does not conceal the fact that there were then only a few who mastered the theory of the heavenly motions. Even if these were known to Philolaus or any Pythagorean, they nevertheless were probably not transmitted to posterity. [footnoteRef:57] [57:  Copernicus, ‘On the Revolutions’. Book One, Chp. 10.] 


Copernicus own writings, therefore, suggest that it was through initiatory Philosophical traditions including Hermetic, Platonic and Pythagorean, that he obtained his precedents that the earth moved and that sun was at the centre and it was his aversion to breaking the Pythagorean codes of transmission which delayed its publication. If it was the Hermetic and ancient wisdom traditions which Ficino inspired which provided his philosophical framework, then the argument that the Copernican revolution had nothing to do with religion magic and astrology, cannot be sustained. It also supports Yates assertion that magical hermetic currents directly contributed to scientific progress. 
Conclusion
[bookmark: _GoBack]This paper has considered whether attempts to reform astrology are an important part of its history by examining astrological reform through two key figures and approaches. In doing so it has examined the worldview of the astrological reformers, their approach to astrological technique and the cosmological foundations which informed their approach. Ficino was more associated with magical trends in astrology and Copernicus was famous for his scientific achievements. But Ficino’s translations of ancient, Platonic and Hermetic texts, may have had an impact on Copernicus religious beliefs which, like Ficino, were rooted in a form of cosmological theology.  The motivation for each was a religious quest of inquiring into divine things. Although based upon empirical observation, Copernicus cosmological model was geometrical and based upon an understanding of an interconnected unity. Like Ficino, this was not bound to a physical-causality or deterministic model of the cosmos, but acknowledged the role of correct timing of ritual and sacrifices, which implies notions of sympathetic magic.  Although Copernicus key aim for astrological reform was expressed as precision for the timing of the religious calendar, he acknowledged the many benefits attributable to individuals from astrology.  His approach like Ficino’s was not deterministic but based upon effectively managing and working with the celestial cycles. Ficino’s work may also have provided the philosophical precedents for his formulation of the sun centred universe and despite views that the Copernican model was held back by religious authorities, Copernicus writing suggests that he was cautious about publicly disclosing initiatory secrets in the Pythagorean tradition.  Such things strongly suggest that the Copernican revolution was not a reaction against superstition in the form of astrology and magic, but rather supports Yates view that modern science emerged out of it. This is important to the history of astrology because it reclaims aspects of its history which have previously been left out. Such facts around Ficino and Copernicus’ shared history is important because it helps to dispel myths about astrology’s nature, its practices and its practitioners. It can, as Evans suggests, tear down old narratives and help to erect new ones which provide a broader perspective on astrology’s history that is free from the mythology of modern science.
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