HPRS7002 The Gospel of John Assignment 1: Exegesis			Douglas Spenceley
Student ID: 2026303
New Exegesis John 14
Textual Analysis of John 14:1-7
22 Nov. 23A




Abbreviations

	ABPE
	Aramaic Bible in Popular English

	JK-A
	Jonathan Kuwornu-Adjaottor

	KJV
	King James Version

	NKJV
	New King James Version

	NIV
	New International Version

	NLT
	New Living Translation

	NRSVA
	New Revised Standard Version Anglicised

	NT
	New Testament

	OT
	Old Testament






Introduction	3
Context	3
Analysis of the Text	4
1a: Believe in God and Jesus (14:1)	4
2a: Believing there is a place Jesus is going to (14:2)	5
3a: Having confidence in being with Jesus (14:3)	5
4a: Knowing the place (14:4)	6
5a: Questioning the destination and path (14:5)	7
6: JESUS IS the Way, the Truth and the Life (14:6)	7
5b: Knowing the Father is the destination; knowing Jesus is the path (14:7)	8
Reflections on John 14:1-7	9
Conclusion	9





[bookmark: _Toc151485939]Introduction
John 14:1-7 is set in the context of Jesus’ journey to Jerusalem, his arrest and death on the cross and resurrection in fulfilment of the incarnational, salvific mission given to Jesus by his heavenly Father.[footnoteRef:1]  [1:  Cf. John 3:16-17; 17:3; 20:31 inter alia] 

Three self-revelatory ‘I Am’ statements form the climax of John’s Christological exposition: “the Resurrection and the Life” (11:25), declaring Jesus’ divine power over death itself as he converses with Martha over raising the dead Lazarus to new (but continued mortal) life (11:1-27); “the Way, the Truth and the Life” (14:6); and “the True Vine” (15:1-5, 7-13), the importance of remaining attached to the source of life and fruition, Jesus (15:1-17). Jesus is the visible, tangible reality of God, His life “the foundation of his disciples’ life”[footnoteRef:2]. Thence all future followers who “may not have seen Jesus in the flesh, but they hear his words through the flesh of others and through the Paraclete who already exists in their midst”[footnoteRef:3]. The reader of the narrative walks the journey together with the disciples. and arrives at John’s conclusion for writing his account (20:31).  [2:  Paul A. Rainbow, Johannine Theology: The Gospel, the Epistles and the Apocalypse (Downers Grove: IVP Academic, an imprint of InterVarsity Press, 2014), 224.]  [3:  Myers, Reading John and 1, 2, 3 John, 307.] 

(178 words)

[bookmark: _Toc151485940]Context
Love permeates Johannine narrative and Christology.[footnoteRef:4] Jesus provides the unique coping strategy (14:1): the “beginning and end of the answer”[footnoteRef:5] is faith and love, which provides the spiritual energy to begin their own Christ-focussed ministry.[footnoteRef:6] Love is the epicentre of Johannine Christology, soteriology and eschatology. The highly-charged atmosphere of 14:1 results directly from the reality of Jesus’ announcement of his imminent departure in chapter 13. John enables Jesus’ words to progress the narrative using a clever question/answer style through four different disciples, Peter, Thomas, Philip and Judas[footnoteRef:7] that stretch beyond John 14:1-7. The disciples (and future readers) are caught up in a continuous narrative that leads into the world beyond the Cross and Resurrection.  [4:  Cf. inter alia 3:16, 35; 5:20, 42; 8:42; 10:17; 11:36; 12:25; 13:1, 34-35; 14:15, 21-23, 31; 15:9-19; 16:27; 17:23-26; 21:15-20; multiple occasions in 1, 2 and 3 John, especially 1 John 4:16.]  [5:  Stephen Verney, Water into Wine: An Introduction to John’s Gospel, New ed (London: Darton, Longman and Todd, 1995),157.]  [6:  Verney, 156-157.]  [7:  Robert Willoughby, John (Abingdon: The Bible Reading Fellowship, 2019), 84-85.] 

Assembled for the Passover meal, Jesus has given the disciples a new commandment, to love one another (13:34) as a necessary response to his departure. With Judas’ betrayal (13:21-27) initiating the now-unstoppable glorification of the Son of Man and of God (13:31-32), Peter’s question is limited to Jesus’ actual departure (13:36-14:4). Peter receives the rebuff of the predication of his own betrayal and block on his accompanying Jesus (13:36-38). In the Synoptic gospels, parallels and allusions are relatively infrequent, usually adapted by John to advance his Christological arguments.[footnoteRef:8] Whilst Judas’ betrayal (13:26-27) and Peter’s denial (13:36-38) are common to all four Gospels, what follows in this pericope is unique to John’s narrative.  [8:  Cf. John 13:21-20, 38 inter alia paralleled in Matthew (Mt 26:20-25; 26:33-35), Mark (Mk 14:17-21, 29-31) and Luke (Lk 22:14, 21-23, 31-34).] 

Chapter 14 shifts that conversation to include all the disciples who inevitably are confused and anxious. With compassionate direction, Jesus invites them into the “blessings of his ‘absence’”[footnoteRef:9]. Here, as in Johannine writings with few exceptions, the narrative style is  compellingly straightforward where pace varies to allow the chronology to run quickly as needs be and slow down for times of deeper reflection and authoritative teaching. The seven verses fall within a discernible chiastic structure (14:1-14:12): from reassurance, promise and questions of uncertainty (14:1-5) to Jesus as the unique way to truth and life in abundance (14:6), the certain hope and future reward of the intimate relationship of Jesus and the Father. The invitation to believe with confidence (14:7-12)[footnoteRef:10] naturally follows. Progressively, focus shifts narratively and Christologically away from the disciples and towards Jesus and his Father. Allaying the anxiety of separation (14:1) is a key theme of 14:1-7. [footnoteRef:11]  [9:  Bruce Milne, The Message of John: Here Is Your King!: With Study Guide, The Bible Speaks Today (Leicester, England; Downers Grove, IL: InterVarsity Press, 1993), 208.]  [10:  Milne, 208.]  [11:  Milne, 208.] 

(376 words)

[bookmark: _Toc151485941]Analysis of the Text
[bookmark: _Toc151485942]1a: Believe in God and Jesus (14:1)
Typical of John’s narrative style, dualisms abound in 14:1-7. They tend to contrast vertically, the world above and below, whereas the Synoptics are horizontally focused, contrasting this age with the age to come.[footnoteRef:12] As often in John’s narrative, Jesus here offers words of comfort to allay their fear/anxiety. Similarly, in perilous danger on the sea of Galilee (6:16-22), Jesus’ “It is I: do not be afraid” quickly provides reassurance, but arguably little idea of divine self-identification. Contrastingly, Mark notes the disciples’ “hearts were hardened” (Mk. 6:52), whereas for Matthew (Mt. 14:31-32) belief in Jesus’ divinity results specifically from Jesus’ supernatural action of walking on water.  [12:  George Eldon Ladd, ‘The Johannine Dualism by George Eldon Ladd’, accessed 16 November 2023, https://www.monergism.com/thethreshold/articles/onsite/Ladd_Johannine.html#.] 

The anxiety/comfort aligns with a second dualism, reassurance/belief. Belief/trust in God automatically includes belief/trust in Jesus, an exact Johannine echo of 1:14-18.[footnoteRef:13] John later extends this to the need to remain connected to Jesus as the True Vine (15:1-10) come what may.[footnoteRef:14] The disciples must shift from being “amongst the ranks of the baffled”[footnoteRef:15] like others, to full confidence, faith and direction which matures only after the Resurrection. [13:  See also 5:23-29; 12:45; 14:10]  [14:  Marianne Meye Thompson, John: A Commentary, First edition, The New Testament Library (Louisville, Kentucky: Westminster John Knox Press, 2015), 307.]  [15:  Craig R. Koester, ed., Portraits of Jesus in the Gospel of John: A Christological Spectrum, Paperback edition first published (London ; New York ; Oxford ; New Delhi ; Sydney: T&T Clark, 2020), 34.] 

14:1 presents an issue of interpretation, which potentially changes the tenor of Jesus’ words, but not the overall meaning. Pisteuete (‘believe’) can be both be Pr.Ind. and Pr.Imp. Marianne Thompson argues for two imperatives[footnoteRef:16], whilst Jonathan Kuwornu-Adjaottor argues for Imperative plus Indicative since that lends itself better in his Ghanaian cultural context to evangelism and discipleship[footnoteRef:17]. J. Ramsey Michaels is content with the twin imperatives since it is not confessional but specific to Jesus’ imminent departure and the disciples’ own future hopes.[footnoteRef:18] Christologically, Jesus affirms identity with God, already pointing towards his climatic self-revelation in 14:6, which renders the precise translation moot. [16:  Thompson, John, 306 note b.]  [17:  Jonathan Kuwornu-Adjaottor, ‘YOU BELIEVE IN GOD’ AND ‘BELIEVE IN GOD’: A CRITICAL STUDY OF JOHN 14:1, 2014, 168.]  [18:  J. Ramsey Michaels, The Gospel of John, The New International Commentary on the New Testament (Grand Rapids, Mich.: Eerdmans, 2010), 766.] 

(277 words)

[bookmark: _Toc151485943]2a: Believing there is a place Jesus is going to (14:2)
Facing his imminent departure and death, Jesus progressively reveals the major things he wishes to communicate.[footnoteRef:19] The focus is on the Father in addition to Jesus himself.[footnoteRef:20] Jesus reinforces his reassurances and now reveals where he is going, the multiple dwelling-places within his Father’s house. ‘House’ and ‘dwelling-place’ arouse different understandings according to culture and language. Oikia (house) applies to both the building and the household. NRSV translates oikia both as building and household according to context (8:35; 11:31; 12:3; 14:2, 53). Choice varies according to translators’ desired interpretation. The idea of ‘lodgings’ (ABPE) or ‘enough room’ (NLT) for monê (dwelling-places) seems apposite in this instance. “In my Father’s household there is enough room (or many lodgings)” seems a suitably meaningful version. Interestingly, Jesus earlier uses oikia as the physical ‘my Father’s house’ as he accuses traders of turning the Temple into a market-place (2:16), in contrast to God’s heavenly ‘house’ he now goes to.  [19:  Andrew T. Lincoln, The Gospel According to Saint John, Repr, Black’s New Testament Commentaries (Peabody, Mass.]: Hendrickson [u. a.], 2006), 384.]  [20:  Grant Osborne and Philip Wesley Comfort, eds., Cornerstone Biblical Commentary: Featuring the Text of the ‘New Living Translation’ (Carol Stream, Ill: Tyndale, 2005), 210.] 

Monê relates closely to menein (to ‘remain’ or ‘abide’); abiding with Jesus (15:4-10) is the paramount virtue in John’s Christology.[footnoteRef:21] [21:  Gary M. Burge, ‘Gospel of John’, in John’s Gospel, Hebrews–Revelation, ed. Craig A. Evans and Craig A. Bubeck, First Edition, The Bible Knowledge Background Commentary (Colorado Springs, CO; Paris, ON; Eastbourne: David C Cook, 2005), 126.] 

14:2b presents a further translation issue which potentially changes interpretation. Is it interrogative[footnoteRef:22] or indicative[footnoteRef:23]? Perhaps the most illuminating translation is the Tyndale 1526 Bible, which divides 14:2 into three sentences: ‘In my fathers housse are many mansions. If it were not so I wolde have tolde you. I go to prepare a place for you’.[footnoteRef:24] [22:  Modern translations, such as NRSV, NIV, NLT.]  [23:  More classic versions, such as KJV, NKJV.]  [24:  ‘John 14:2 Parallel: In My Father’s House Are Many Mansions: If It Were Not so, I Would Have Told You. I Go to Prepare a Place for You.’, accessed 16 November 2023, https://biblehub.com/parallel/john/14-2.htm.] 

(232 words)

[bookmark: _Toc151485944]3a: Having confidence in being with Jesus (14:3)
That Jesus is leaving for heaven and returning to bring his disciples back to his Father’s house signals a clear, dramatic, future eschatological promise (unlike Mark 13:24-26, where Jesus reassures the disciples that they have not been left forgotten)[footnoteRef:25]. Jesus’ words are emphatic. It is only by leaving that he can achieve all he has promised. It is a necessary repetition, reinforcing the disciples’ need to place their belief and trust fully in Jesus as the Christ, the Son of God: going/preparing/returning elaborates what he stated in 14:2, that is, in preparation for the reality and necessity of Jesus’ departure, the final sacrificial act of the redemption of all humanity through the Cross. John the Baptist’s testimony (1:32-34) and his signposting: “Behold! The Lamb of God who takes away the sin of the world!”[footnoteRef:26], elaborate (1:30-34) then direct the gaze of two of his disciples (1:35-39) made real here  in 14:3. [25:  Gary M. Burge, ‘Gospel of John’, in John’s Gospel, Hebrews–Revelation, ed. Craig A. Evans and Craig A. Bubeck, First Edition, The Bible Knowledge Background Commentary (Colorado Springs, CO; Paris, ON; Eastbourne: David C Cook, 2005), 126.]  [26:  John 1:29 (NKJV)] 

Jesus states where he is going so the disciples can be with him; earlier, it is the Jews, sent to arrest Jesus, who want the same information, to which Jesus repeats that “where I am you cannot come” (7:34-36) as he said to Peter (13:36). Neither seeks him with the right mind (but see Mt 7:7-8; Lk 11:9-10, where like the first disciples (Jn 1:38) and Mary Magdalene (20:15, 16), seeking leads to finding). 
‘Being’ with Jesus in the Father’s house (14:2-3) is not the same as what Jesus argues as being in the Father and in the Son resulting from his death and resurrection (14:18-20)[footnoteRef:27], but is sufficient for the disciples (and future readers) for the moment as they shed their anxieties, readying themselves for all that is to come. The specific, unique, use here of erchomai (coming again) instead of the usual NT 'parousia' (presence/coming) implies a full eschaton imminently with the disciples taken up to heaven on Jesus’ resurrection.[footnoteRef:28] This suggests that on his return, Jesus will gather his followers to complete the work he has already proclaimed in precise detail as the good shepherd (10:11-18), whilst also alluding to his death for the sake of his flock (10:18) with promise of eternal life for those who hear his voice (10:27-28)[footnoteRef:29]; this reiterates the unique bond with his Father (10:30).  [27:  George Raymond Beasley-Murray, John, ed. Bruce Manning Metzger et al., Second edition, vol. 36, Word Biblical Commentary (Nashville Dallas Mexico Rio de Janeiro: Thomas Nelson, 2000), 251.]  [28:  Thompson, John, 307 and footnote 60/61.]  [29:  Michaels, The Gospel of John, 772. Cf. also John 12:32.] 

(378 words)

[bookmark: _Toc151485945]4a: Knowing the place (14:4)
It seems Jesus assumes the disciples know place to which he is going, presumably because he has already explained that ‘his hour has come’ (13:1). Disciples would be aware of the long journey Jesus as travelled since the “my hour has not yet come” of Cana (2:4). The events of the Passover supper initiated his glorification in tandem with the glorification of his Father (13:31). Does Jesus assume they have understood, hence the straightforward NRSV translation? Or is Jesus perhaps incredulous that they haven't fully understood his departure and what it implies? This is uncertain, but John is clear that Jesus assumes they know the means/way as much as the place.[footnoteRef:30] It prompts Thomas’ question (10:5), leading the discussion to what John wishes to affirm as Jesus’ central, pivotal statement (10:6).  [30:  Thompson, John, 308. See also Milne, The Message of John: Here Is Your King!: With Study Guide, 211.] 

John Bunyan’s The Pilgrim’s Progress clarifies this verse well. Challenging Formalist and Hypocrisy who wish to accompany him to the Celestial City (citing John 10:1), they are in the same place as Christian but not in the same way; being in the way is not the same as the way currently being walked. For Christian (and all true followers of Christ),  the ‘way’ signifies inner spiritual commitment to his master’s rule.[footnoteRef:31] “You will only be in the way if the way is in you”[footnoteRef:32]. This is a tantalising taster of what is to come in 10:6.  [31:  Michaels, The Gospel of John, 773-774. Specifically, John Bunyan, The Pilgrim’s Progress, ed. Roger Sharrock, Repr, Penguin Classics (London: Penguin Books, 1988), 83-84.]  [32:  Stanley Fish in Michaels, The Gospel of John, 774.] 

(228 words)

[bookmark: _Toc151485946]5a: Questioning the destination and path (14:5)
It takes Thomas to ask the question that is left unspoken in everyone’s mind, for fear of showing their ignorance. He seems to take a literal understanding of the ‘way’, as a physical roadmap or road, rather than Christian’s internal commitment, and draws all the disciples (and readers/listeners) into that request for certainty.[footnoteRef:33] He asks the same question that Peter posed earlier, perhaps thinking Jesus has not clarified where he is going. In 13:36, Peter asks for himself only, prompting Jesus to rein him in, because of his foreknowledge of Peter’s own betrayal of Jesus in a few hours. John cleverly uses this question to move the disciples’ (and future readers’) journey towards more confident belief and trust and elicit Jesus’ self-revelation which, together with the importance of remaining intimately attached to Jesus, the True Vine (15:10), summarises John’s Christology completely. [33:  Michaels, 774.] 

(141 words)

[bookmark: _Toc151485947]6: JESUS IS the Way, the Truth and the Life (14:6)
Of all Jesus’ self-revelatory statements, this is an emphatic declaration, not just of who Jesus is, but of his unique role and function and the future rewards made possible as a result of his death and resurrection for all those who are prepared to embark on this journey. Repetition of kai presents three distinct but completely interrelated aspects of Jesus’ divine role. John places Jesus as the sole mediator in a believer’s journey.[footnoteRef:34] ‘Because I live, you will live also’ (Jn 14:19). Having faith brings the ‘I am’ alive within, and a realisation that one has already ‘come home’. Being on the way “is already to have arrived, because the way is I AM and the truth towards which you are travelling is I AM”[footnoteRef:35].  [34:  Burge, 127.]  [35:  Verney, Water into Wine, 158.] 

YHWH on Mount Sinai gave the roadmap and instructions to Moses and the pillars of cloud by day and fire by night lead YHWH’s chosen people, the Hebrews, out of slavery on the meandering route (Exod 13:17-22) to freedom in YHWH’s chosen land, a physical, rich and fruitful land where his people can flourish (Deut 6:1-9)). In his turn, the Baptist as the way-straightener in preparation for Jesus coming (Mt 3:1), fulfils the prophecies of the Hebrew scripture (Mal 3:1; Isa 40:3). The promised land, through the Incarnate Son, is now the spiritual ‘land’ of the Father’s house (14:3) for all people who believe and trust in him. The Word-made-Flesh of John’s Christological Prologue is clearly the tangible reality of Messianic expectation. In like manner, Jesus is the straight way that leads directly to his Father and expands the invitation now beyond his initial chosen ones to include all of Abraham’s descendants globally in fulfilment of his Father’s missional will.
In short, Jesus’ purpose in being sent down from heaven to earth, achieved at the Cross, is “the method, the message and the meaning for all people”[footnoteRef:36]. [36:  Life Application Bible (Wheaton,Illinois: Kingsway Publications, 1992), 1891.] 

(314 words) 

[bookmark: _Toc151485948]5b: Knowing the Father is the destination; knowing Jesus is the path (14:7)
Once more there is a clear statement of Johannine Christology: as Jesus is the Word, the incarnate embodiment of truth, light, and life from his Father, he is also the way to his Father. The complex discourse about being in the Father and the Father in him establishes Jesus' identity with God's identity: to see Jesus is to see God; to know Jesus is to know God. Because of Jesus' unique identity and relationship with God, he is thus the unique way to the Father.
"From now on" states clearly that things have changed. This statement is a pivotal shift to a new development in the disciples’ understanding of Jesus and, indeed, their whole future. From now on "something is possible that has not been possible before"[footnoteRef:37] through Jesus' insistent revelation.  [37:  Thompson, John, 309.] 

The chiasm leads beyond 14:1-7 to a further typically Johannine routine of statement/question (here from Philip) that elucidates further important revelations, which focus more on the Father. 
4b Knowing him through Philip’s question (14:8); 
3b Knowing the Father through knowing/seeing Jesus (14:9); 
2b Believing Jesus is the place where the Father is through his indwelling in Jesus (14:10); 
1b confidently in union of Father and Son and the invitation to journey on to greater reward (14:11-12).
These provide continuous help and the presence of Jesus among them, despite his physical absence and distancing. His Father will send support of another Counsellor, i.e. the Spirit and the completion of the Trinitarian identity of God with their perichoretic relationship.
(248 words)

[bookmark: _Toc151485949]Reflections on John 14:1-7
The central tenet of the Gospel is Love of God and for God. The centre of John’s Christology is that his Son and the Father are one, that all things lead to God. Life is the ultimate reward (14:6). The complex discourse about the Son living in the Father, the Father living in the Son (14:10) establishes Jesus' identity with God's identity. Because of Jesus' unique identity and relationship with God, he is the unique way to the Father. The two-fold central command of Jesus to love God with one’s whole self and to love other people in like manner (15:10-12) reflects this.[footnoteRef:38]  [38:  See also, within the Synoptic Gospels, Matthew 22:34-40.] 

There is a unity within John’s work, which clearly allows all the themes introduced in his Prologue to flow through the whole narrative. In 14:7, for example, issues of grace, truth, fulness of life and glory (1:14, 16-17) are contained within the way, the truth and the life of 14:6. Here also both contrasting parallelisms and parallel dualisms (light/dark, life/death, light/life, dark/death) are evident. Together with dualisms of anxiety/comfort (14:1), distance/nearness (14:3), departing/returning (14:2-3), ignorance/knowledge (14:7), Father/Son (passim), these narrative devices make for more interesting and simple access to narrative and Johannine Christology. But they are like a Moebius band, twisting without beginning or ending,[footnoteRef:39] and encourage the reader into ever deeper theological reflection. [39:  Gerard S. Sloyan, John, Interpretation, a Bible Commentary for Teaching and Preaching (Louisville, Ky: Westminster John Knox Press, 2009), 178.] 

Contemporary listeners and modern readers are drawn not only to Moses, but also to Paul’s expressions of early Christian hymns and credal statements (for example, Col 1:15-20; Phil 2:5-11) and to the greatest hymns of old (Psalm 23, the Song of Songs inter alia) and centrality of love in God’s essence, which the Johannine epistles restate (See 1 Jn 2:5; 3:1; 4:7-12, 16; 20-21 5:3). Finally they find expression in the Johannine vision of the new Jerusalem of the heavenly kingdom (Rev 19:7-10; 21:1-7). It is no surprise that this passage is so often chosen for funerals. Bereaved families take great comfort from the promises awaiting their loved ones and themselves as they mourn. The gospel is for everyone.
However, 10:6 appears to promote an exclusiveness about Christianity and its followers, a stance which some adherents adopt, rejecting all those who do not adhere closely to this theological interpretation. In today’s suffering world, this is an abuse of the context of “the love of God for the world and his care for it throughout history…It is the language of faith, love, devotion; not an objective statement of fact intended to prescribe limits for God’s love.”[footnoteRef:40]. One Palestinian theologian passionately writes that Christianity does not replace Judaism or Israel. “God does not reject [the dreams and hopes of] OT Israel but is fulfilling his promises in Christ”, for “every believer is transformed into the New Israel” and the “New Testament Israel is portrayed as the branches of Christ, the true vine”[footnoteRef:41]. In the end, it is more about the decision and reality of listeners’/readers’ way of following Jesus, truer than ever in today’s world today.  [40:  John Fenton, Finding the Way through John, 2nd ed (London: Mowbray, 1995), 96.]  [41:  Yohanna Katanacho, Reading the Gospel of John through Palestinian Eyes (Carlisle: Langham Preaching Resources, 2020), 96.] 

(493 words)

[bookmark: _Toc151485950]Conclusion
Why is this pericope 14:1-17 so important? 
What is its purpose within the gospel narrative and the Johannine community?
 It has been said that, because early Christians already had heard one version of Jesus’ life and passion, John may have deliberately focused on a different approach which highlights more of the story’s meaning, presenting the Johannine community’s full Christology.[footnoteRef:42] Indeed, all the text of 14:1-7 points to the true nature and purpose of Jesus Christ as the Son of God. God is Love. It is the unique answer. It leads to abundant fulfilled Life; Jesus Christ is the unique route to that love. There is no other way. (14:6)  [42:  NIV: Cultural Backgrounds Study Bible. Bringing to Life the Ancient World of Scripture (Grand Rapids, Michigan: Zondervan, 2016), 1849.] 

Five elements are at the centre of John’s Christology: belief in Jesus Christ as the Messiah, the Son of God; abundant life through belief in him; love as the total nature of God, hence God-focused and world-focused love at the heart of abundant life; the vital importance of remaining in intimate relationship with Jesus Christ, just as Jesus is in intimate relationship with his Father; and, last, but not least, complete belief and trust in God. John 14:6 provides the pivot point in John’s argument, with its multi-faceted Christological, soteriological and eschatological underscoring. It shifts the focus of his narrative from human experience to God-focused discipleship and mission. 14:1-7 prepares his disciples and all future readers to follow Jesus physically and spiritually along the way, towards a realisation of the truth, the abundant life, believers’ future mission and the peace which passes all understanding that only Christ’s Passion, Death and Resurrection can achieve.
Mindful of the eruption in violence and the belligerent rhetoric in Israel/Palestine of late 2023, views on John’s Christology in John 14:1-7 and the need to abide in Christ as the True Vine from a Palestinian Christian seem apt: 
“These are true affirmations and an important task, yet in Israel/Palestine we need to reflect on Christ as the true vine that connects separate branches together. We need to know the vine that does not only bring forth personal salvation but also brings forth the salvation of the whole community.”[footnoteRef:43] [43:  Katanacho, 98.] 

(351 words)

Total draft 3216 words, excluding section headings, but including verse references



John reminds readers once more of Jesus’ divine vertical dualistic up/down intimacy with his Father (13:3).


first washed the disciples’ feet (clear practical teaching of the servant leadership he embodies and they are invited to reflect) and foretells his betrayal and initiates the now-unstoppable glorification of the Son of Man and of God (13:31-32) in bidding Judas to “do quickly what you are going to do” (13:28). Anxiety sets in; Jesus tells his disciples they are unable yet to accompany him (13:33). Jesus speaks specifically to Peter, the one who seems always loyal to him, highlighting his own betrayal of Jesus. This intensely human disciple is the one whom Jesus charges to build his ekklesia (Mt. 16:15-19). Peter will not be able to follow Jesus, but distances himself until his redemption (Jn. 21:15-19) after Christ’s mission through his death and resurrection has been completed.

, that the disciples, together with all readers of this narrative “may believe that Jesus is the Messiah, the Son of God, and that by believing [they and we] may have life in his name.” (20:31)




1a: Believe in God and Jesus (14:1)
2a: Believing there is a place Jesus is going to (14:2)
3a: Having confidence in being with Jesus (14:3)
4a: Knowing the place (14:4)
5a: Questioning the destination and path (14:5)
6: JESUS IS the Way, the Truth and the Life (14:6)
5b: Knowing the Father is the destination; knowing Jesus is the path (14:7)
4b: Knowing the Father (14:8)
3b: Questioning lack of confidence in knowing the Father by knowing Jesus (14:9)
2b: Believing Jesus is the place where God is (14:10)
1b: Believe confidently in the union of Jesus and the Father and accept the invitation to journey on (14:11-12)

Indeed, a chiastic structure is discernible (14:1-14:12).


John 14:1-7 is part of the small, but pivotal, Christological inclusio which shifts the narrative from presenting Jesus’ divine identity through signs, teaching and example (1:19-12:50, the so-called Book of Signs), to Jesus’ final Jerusalem journey towards fulfilment of his earthly mission at his death, resurrection and ascension (13:1-20:31, the Book of Glory).



1. Reassurance and promise (14:1-3)
a. Verse 1
DONE Typical of John’s narrative style, dualisms abound in 14:1-7. They tend to contrast vertically, the world above and below, whereas the Synoptics are horizontally focused, contrasting this age and the age to come.[footnoteRef:44] In John’s narrative, Jesus offers the comfort of his peace to the anxious disciples (14:27). In the storm on the sea of Galilee, Jesus offers the reassurance of identifying himself. Is this simply a statement of identity or one of divine identification? Certainly, John adds no response from the disciples He also identifies himself. (Matthew (Mt 14:22) and Mark (Mk 6:45) both use the same Greek word phobeomai, but in Matthew, belief in Jesus’ divinity comes as a result of the specific episode of Jesus walking on water; in Mark “their hearts were hardened” (Mk. 6:52)). In John 14:1, anxiety/comfort aligns Jesus’ words with a second dualism, reassurance/belief, thence faith/trust in God and in Jesus, to which Jesus returns later in the second discourse relating to Jesus as the True Vine, the disciples as the fruit linked to him the branches.[footnoteRef:45] The emphasis is on remaining connected and relationship, come what may. However, the text presents an issue of interpretation,[footnoteRef:46] which potentially changes the tenor of Jesus’ words, but not the overall meaning. (245 words) [44:  Ladd, ‘The Johannine Dualism by George Eldon Ladd’.]  [45:  Note especially Marianne Meye Thompson, John: A Commentary, First edition, The New Testament Library (Louisville, Kentucky: Westminster John Knox Press, 2015), 307.]  [46:  See section heading NNN below] 

b. Verse 2
Facing his imminent departure and death, Jesus reveals the major things he wishes to communicate.[footnoteRef:47] Already encouraging belief in God and himself (14:1), now he reveals where he is going, the multiple dwelling-places of his Father’s house, with an addition to reinforce the reassurance he has already given. ‘House’ and ‘dwelling-place’ arouse different understandings according to culture and generation.[footnoteRef:48] From this, “In my Father’s household there is enough room (or many lodgings)” becomes a very meaningful interpretation. (103 words so far) [47:  Andrew T. Lincoln, The Gospel According to Saint John, Repr, Black’s New Testament Commentaries (Peabody, Mass.]: Hendrickson [u. a.], 2006), 384.]  [48:  See Stylistic Matters and Textual Issues below] 



****************************************

a. Verse 14:1: pisteuete: ‘believe’ can be both be Pr.Ind. (‘You believe in God, and you believe also in me’) and Pr.Imp. (‘Believe in God, believe also in me’) in the Greek text. Is Jesus making a statement of fact that he knows the disciples believe in God and also in him? Alternatively, the Imperative is an exhortation/encouragement to make that final leap of complete faith/trust. The grammar leaves matters open to interpretation; Marianne Thompson argues for two imperatives[footnoteRef:49], whilst Jonathan Kuwornu-Adjaottor, amongst others, argues an alternative, with first, Imperative, second, Indicative. JK-A notes his version lends itself better in his Ghanaian cultural context to evangelism and discipleship[footnoteRef:50]. The exact translation is moot, therefore open to interpretation according to different translators’ inclinations. [49:  Thompson, John, 306 note b.]  [50:  Jonathan Kuwornu-Adjaottor, ‘YOU BELIEVE IN GOD’ AND ‘BELIEVE IN GOD’: A CRITICAL STUDY OF JOHN 14:1, 2014, 168.] 

b. Verse 14:2: 
a. oikia (house) appears 93 times in the NT (only 5 in John). It is used to mean both the building and the household. In John, twice refer logically to the building (11:31; 12:3), once as ‘household’ (14:53) and twice open to interpretation (8:35; 14:2). 
b. Whilst most translators translate oikia as ‘house’, ‘household’ gives a different appeal with a specific translation of monai (dwelling-places). Monai is translated in multiple ways: ‘rooms’, ‘mansions’, ‘dwelling-places’, ‘lodgings’, ‘spaces’. ‘enough room’. ‘Mansions’ is simply an anglicisation of the Latin ‘mansiones’, which in KJV times referred to any dwelling, but has a quite different meaning today.[footnoteRef:51] The idea of ‘lodgings’ (ABPE) or ‘enough room’ (NLT) seems apposite in this instance. “In my Father’s household there is enough room (or many lodgings) seems a very meaningful version. [51:  Thompson, John, 306 note c.] 

c. 14:2b can be translated in two subtly different ways, with quite different emphases. Is it an interrogative statement (‘If it were not so, would I have told you that I go to prepare a place for you?’) or an indicative (‘If it were not so, I would have told you, for I go to prepare a place for you.’) The interrogative places the onus on the disciples’ belief/faith in Jesus’ words; the second , a statement of fact, as a result of which Jesus is departing. Many standard modern translations, including the NIV, NLT, ESV, plump for the interrogative, whilst classical and early modern translations use the statement version. Perhaps the most illuminating is the Tyndale 1526 Bible, which divides 14:2 into three sentences: ‘In my fathers housse are many mansions. If it were not so I wolde have tolde you. I go to prepare a place for you’.[footnoteRef:52] [52:  ‘John 14:2 Parallel: In My Father’s House Are Many Mansions: If It Were Not so, I Would Have Told You. I Go to Prepare a Place for You.’] 

c. Verse 14:4: similarly, this is a question of emphasis. Modern translations usually use the Nestlé-Aland or NA 28 text, preferring ‘And you know the way to the place where I am going.’ More classical translations say, ‘Where I am going you know, and the way you know’. This second version is simple, more directive, suggesting that, following the detailed account and teaching at foot-washing, the betrayal and initiating of the final days (12-13), Jesus is either incredulous at their lack of understanding or his assumption they know where he is going. It will be Thomas who is prepared to show his lack of understanding (14:5).[footnoteRef:53] [53:  Thompson, John, 308.] 

d. (683 words!!!!)








Stylistic Matters and Textual Issues
a. John writes in a compelling straightforward style with pace varying to allow the chronology to run quickly as needs be and slow down for times of deep reflection and authoritative teaching. If a graph of the narrative’s progress were to be plotted, it would present peaks and troughs, some of which would be seismic in height and depth, as revelations of truth and eschatology, revelations of identity, challenge, joys and pain, death and resurrection and John’s own Christology occur. Unwittingly, the reader becomes part of the disciples’ own journey, both physically from a distance and intimately in their emotions and internal spiritual wrestling.  
b. 
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