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Compare and critically contrast Botelho “I made a pact with God, with nature and with myself.” Exploring deep agroecology, and Bird-David, Animism Revisited: Personhood, environment, and relational epistemology.

The Botelho article “I made a pact with God, with nature, and with myself”. Exploring deep agroecology; will be compared with the Bird-David paper, Animism Revisited: Personhood, Environmental, and relational Epistemology. This essay will speculate what the apparent similarities and differences that appear are, and how the papers deal with similar concepts; whether they source their arguments ethically and whether the claims they make have genuine ramifications on the current ecological solution funding body, and if the papers are professionally written and thematically structured. Ultimately the notion that although a spiritual response may not provide the entire solution, it does largely assist in this ecological crisis we are in; for the simple reason that it connects people to the land, in either a subtle or a very real context, thus inspiring the necessity of conservation, through honouring nature. This is the criteria that shall be employed when analysing the two papers.
Let us define the terms. Botelho begins her article with, ‘It is widely recognised that agroecology is promoted as an agenda to transform agricultural development models from models that are based on yield oriented conventional agricultural practised as part of the green revolution to models that build on sustainable agriculture’ [footnoteRef:1] This definition may be complimented with the acknowledgement that through this practise one may receive spiritual effects, inspirations and life behaviour patterns will evolve; in regards to the farmers who incorporate the prescribed model. Animism can be recognised as the process of assigning spirit to creation. Or ‘the belief that all life is produced by a spiritual force, or that all natural phenomena have souls.’ (New World dictionary, 1989)  Jack Hunter goes on to say ‘ Approaching the natural environment from an animistic perspective may take us some way towards fostering a much healthier relationship with our living planet, and the various forms of ‘ other-than-human-consciousness' that co-inhabit with us’ [footnoteRef:2] Lets proceed with these general terms and understandings now in place. [1: Maria Izabel Vieira Botelho, (Altieri and Rosset 1996: Caporal and Costabeber 2004: Altieri and Nicholls 2005), “I made a pact with God, with nature, and with myself,” Exploring deep agroecology (Heidelberglaan, The Netherlands: Taylor and Francis, 2016) pg 116.]  [2:   Jack Hunter, Greening The Paranormal, Exploring The Ecologgy Of Extraordianary Experience (United States and United Kingdom: augustnight Press, 2019) pg 37.] 

Although these papers have a comparable philosophical matter, their approaches are different, and they are written in a format which is not so similar and present the writers views in diverse ways. They are also dealing with different peoples, and separate issues, and written in 1999 (Bird David) and 2016 (Botelho) respectively. Whereas Botelho is referring to the use of agroecology by Brazilian farmers of the Zona de Mata region, Bird-David analysis is on animism and its usage by the Nayaka tribe of South India. However, they both indicate a new and innovative approach is required when approaching our relationship to the environment. This is precisely the common thread which runs through both articles. Botelho's argument is a lot clearer, better structured, and easier to follow than Bird-David's paper. However, Bird-David does seem to indicate that a fresh approach, one acknowledging the concept of Animism; and the fact that the world does not simply consist of humans and objects, for humans to use and abuse at will. Botelho’s article on agroecology does the same in a clearer, more inspiring, and precise way, in a more persuasive and meaningful manner; by clearly promoting the necessity for agroecology and indicating the benefits of employing such a systematic approach.
The papers contain a similar ethos, in promoting the revaluation of a fundamental critique. Whereas Botelho indicates that agroecology is both technically approved and has positive effects on the facilitating farmers; Bird-David’s slant is on Animism, Personhood; however, she does not forward her opinions in a precise fashion. What is clear though, is her insistence that “animism constitutes a relational, not a failed epistemology”. Through her argument she encourages the reader to reject anthropocentrism and to adopt the more spiritually aware position of Animism and designating Personhood to the landscape of Mother Earth, and her attributes. Bird-David says ‘Personhood concepts and ecological perception are two fruitful areas from which to reevaluate our theories of animist practises and beliefs’ [footnoteRef:3] So, although she suggests how she is constructing a new epistemological thesis, her overall slant is somewhat ambiguous and does not have the clarity or conviction that we may find in Botelho’s article. [3:  Nurit Bird-David: Animism Revisited: Personhood, Environmental And Relational Epistemology, (Chicago, University of Chicago, 1999) pg 71] 

What is a current and shared theme is the need to adopt a revitalised, spiritual approach when dealing with the World we live in. Botelho refers to the fundamental benefits of agroecology; Bird-David states how it is both necessary and desirable to adopt the Nayaka approach of animism and personhood. She goes further to claim (as stated above) how ‘A reformulation of their animism as a relational epistemology is offered.’ [footnoteRef:4] This statement is designed to indicate that a new and appreciated version of the epistemology of the Nayaka tribe will be delivered. The Nayaka tribe were previously rejected as having a primitive and naive approach towards their governance of life. It is therefore fair to comment that Bird-David is seeking to protect and honour the Nayaka’s tribe integrity and rationale, through her constructing a fresh approach. Both authors are referring to the environment and suggesting effective ways to converse with the land. However, one of the main differences that can be detected is in their style of writing. Botelho provides a clear, well-structured argument, advocating the necessity of the inclusion of agroecology. Bird-David’s paper entertains a variety of arguments (both for and against) the acceptance of animism, and the values it may offer the contemporary world; Bird-Davids paper may therefore be viewed as having a better balance, but it fails to move the reader into a state of concise awareness. [4:  Ibid, Pg 67] 

In the Evolution of Social Life, Tim Ingold advocates the integration of anthropological studies. Tim Ingold says, ‘Thinking oneself into the situation of the people studied.’ [footnoteRef:5] This fundamental perspective is honoured in both pieces of work as a prerequisite for establishing the principles which govern the peoples studied. Tim Ingold goes further to promote this notion in his very insightful book, The Perception of the Environment, ‘To account for the generation of skills we have therefore to understand the dynamics of development. And this in turn calls for an ecological approach that situates practitioners in the context of an active engagement with the constituents of their surroundings.’ [footnoteRef:6] It is reasonable to comment that both papers consider the position of the studied peoples and provide a fair account as to how and why these systems assist the peoples regarding their livelihoods. Although it is reasonable to state that Bird-David is more critical and sceptical of the foundations of the Nayaka tribe, compared  to the praise and undeniable advocation that can be found in Botelho article; who asserts the benefits of agroecology regarding the peoples of Zona de Mata and its adopted usage in the wider world at a whole. So, although both papers certainly recognise the fundamental nature of the peoples studied; Botelho carries out a more complimentary article which clearly advocates the use of agroecology as a viable solution to some of the problems we face in contemporary society. Bird-David fails to do the same favour to the Nayaka tribe, as she questions the validity of their persona, entertaining a western/modernistic approach, regarding the affirmation of a correct way to embrace life, with regards to the current status quo. [5:  Tim Ingold, Evolution And Social Life (United Kingdon: Cambridge University Press, 1986) pg 96.]  [6:  Tim Ingold, The Perceptions Of The Environment (United Kingdon and United States: London and New York Press, 1987) pg 12.] 

Bird-David claims her work is a chronological advance of Emile Durkheim who when referring to animism, ‘Cast this attribution (again with Tylor) as the erroneous mental operation of a child.’ [footnoteRef:7] This analysis is dated to the denial of new age acceptance of Personhood and animism and is the very reason Bird-David authors this paper; to give more recent validity to the animists claims and perceptions. It is not the case that the collective should clutch to these concepts which disregard the vitality of the traditional knowledge of a certain tribe, to be considered as a primitive or as an uncivilised people. This perspective is distinguishable to Botelho, who does not appear to be justifying the Brazilian farmers claims, more advocating the benefits accumulated through the farmers adopting the use of agroecology. Botelho say’s ‘These agroforestry experiments offer us rich insights into changes that our occurring in the Brazilian countryside where agroecology is practised. This article has shown that, through the adoption and collaborative development of the agroforestry system, farmers have begun to conduct intense observations of the environment in relation to plants, animals, water, and soil and to shape and renew the use of traditional knowledge in their production methods.’ [footnoteRef:8] A clear indication of the positive traits gained through the practise of agroecology, more specifically in this case in the adoption of agroforestry.  [7:  Ibid Bird David, pg 70.]  [8:  Ibid Boetelho, pg 128.] 

Bird-David comments, ‘People continuously “pick up” information by acting within the environment, by means of “attention”. Gibsonian “attention” is a “skill that can be educated’ [footnoteRef:9] So Bird-David does provide the reassuring sentiments that the practise of observation/ attention can be used effectively when mastering knowledge.  She praises their ability to conduct observational education and the concepts of sharing, togetherness, solidarity, and unity. With regards to her quote, we have a clear approval of traditional methods of inquiry. However, Bird-David also provides a critical approach. Although it is important to note that the western/modernist view is not her own; Bird-David does forward this perspective even if she doesn’t fully agree with it. Therefore, accumulating some uncertainty through her overall proposal. Bird-David's approach, with some seeming and apparent contradictions, can be partially explained through the disputed dualistic philosophy she employs; but without conviction. And more so through her use of conflicting arguments regarding Animism. The failure to write concisely can be detected when she claims that the notion of Personhood does not “Necessarily consist dualistically of body and spirit”. She has already stated how the paper is an attempt to further the works and observations of Durkheim who was a strong advocator of Dualism. We can see that Durkheim is of the dual persuasion, and as a sociologist is limited in focus to the effects and restraints attributed to society through ones thought process and corresponding actions. Durkheim stresses that, 'The duality of our nature is therefore only a particular case of this division of things into the sacred and profane that is found at the basis of religions, and it must be explained according to the same principles.’ [footnoteRef:10] Here we have a clear separation and division of realities to be employed, as a means of recognising the truth. This philosophical or Theological theory comes into direct opposition to the noble theology of Advaita Vedanta, the concept of non-duality, the understanding that all life is One, whole and Divine. Therefore, it is apparent Bird-David's argument is less than persuasive and is seemingly riddled by contradictions. In Bird-David’s defence it is reasonable that she presents these two conflicting views, as she is taking the perspectives of the Nayaka tribe; who she appears to agree with, whilst engaging with the modernist critique, who she admittedly disregards. Botelho does not clearly indicate what position should be taken regarding Divine harmony, but she continually credits nature as an instrument of the Divine; if not actually that being of a Divine organ. Making her article more pleasant to read and easier to digest.  [9:  Ibid Bird-David, pg 74.]  [10:  Emile Durkheim, The Dualism Of Human Nature And Its Social Conditions (Durkheim Press, 2005) pg 42.] 

Durkheim’s sociological constraints further lead Bird-David down the path of disillusionment. Durkheim says, ‘But in fact society has its own nature and consequently altogether different demands than those that are involved in our nature as an individual. The interests of the whole are not necessarily those of the part.’ [footnoteRef:11] This apparent division of parts and the whole seemingly contradict Bird-Davids presented opinions regarding the practical inclusion of Personhood; accepting the spirit of nature as indivisible and as an in-separatable form to that of the Nayaka position. This is something that Botelho is careful not to entertain; making her paper clearer, less antagonistic and sceptical of embracing traditional methods of enquiry. Botelho advocates potential solutions to the ecological crisis, where Bird-David seems stuck in her apparent denial of the Nayaka traditional ability to assert a more integrating and less harmful approach. As a social movement, the Nayaka tribe can be seen to protect the environment, however, this incredibly positive trait is underplayed or even ignored. Although Bird-David does go to some length to protect and honour the protocol of the Nayaka tribe through her comments regarding the transcendental nature of animism which can unite both body and spirit; and the notions of sharing and kinship, with special focus on the Devaru (the Nayaka’s spirit guides, or ‘super-persons‘, who frequently appear, bringing forth a message. They come in the form of elephants and rocks, for example, and are also referred to and considered as kin/family members). [11:  Ibid Durkheim, pg 44.] 

It is important to mention another Theorist; William James (1902) who so elegantly explains it is the ‘fruits’ of one’s mystical experience that offer it the most validity. Suggesting that it is through a change in one’s behaviour which enable us to qualify the mystical experience. This fundamental change in one's behaviour can clearly be suggested in the farmers of the Zona de Mata region, who were radically transformed into beings of heightened awareness and people who make spiritual endeavours. The emphasis on a positive change in one’s behaviour does not appear in Bird-David's paper, hence a fundamental difference in suggestions can be detected. Pignatti say’s ‘Nature and environment are recognised as ‘symbols of divine creation’ and “symbolic supports for the contemplation of the divine truth;” they are therefore to be considered as sacred.’ [footnoteRef:12] Here we have an analysis of the aspects of creation, being of a Divine nature, and consequently. to be valued as sacred. Religious narratives can provide powerful alternatives to reductional perspective. The concept of a sacred reality is proposed to the greater degree in Botelho’s appreciation of agroecology, and to the lesser extent, acknowledged fleetingly in Bird-David’s paper on Animism. In Dr Jack Hunter’s words ’By destroying pagan animism, Christianity made it possible to exploit nature in a mood of indifference to the feelings of natural objects.‘ [footnoteRef:13] Dr Jack Hunter continues to define animism as providing ’discipline the relationship of human and their environment, imposing an ethical restraint upon exploitation and abuse.’ [footnoteRef:14] Botelho did elucidate that through the usage of agroecology the farmers adopt a more compassionate and loving approach to the land; whereas Bird-David failed to make any such statements, consequently, fails to make the reader aware of any such ramifications.  [12:   Sandro Pignatti, A Discussion On The Foundations Of Environmental Ethics (Rome Academia Nazionale dei Lincei, 2013) pg 92.]  [13:  Jack Hunter, Ecology and Spirituality: A Brief Introduction (Ceredigion Wales, Sophia Centre Press, 2023) pg 43.]  [14:  Ibid Hunter, pg 78.] 

The solutions to the world’s problems are varied and vast. Habitat conservation and rewilding, changes to agricultural and industrial practices, agriculture and biodiversity enhancement, reduction of Carbon emissions and the transformation of human behaviour and lifestyle, are to name but a few beneficial procedures to be engaged and brought into action. Botelho does go to some lengths to indicate the potential agricultural benefit's founded in agroecology. And she does indicate how through the adoption of these practices, the farmers do seem to experience a radical change in behaviour and lifestyle; so, we may offer her praise for this reflection and advocation to remain committed to the reshaping of governmental policies and the inclusion of a sustainable criterion. Alternatively, Bird-David does not forward this motion. And her evaluation of Animism and the Nayaka tribe fall short regarding providing potential solutions; or even criticising the contemporary mess we are currently in; which can be recognised at least partially, because of the rejection of animism in pursuit of the more conventional religions and lifestyle practises; which as Jack Hunter illuminates is a fundamental cause and reasoning which gave rise to the exploitation of Mother Earth.
In summary, let us clarify the similarities and differences between these two academic papers. Botelho provides evidence to support the re enchantment of the world's agriculture, also Bird-David does seem to provide the evidence or reasoning required to support the basis of animism; however, her article does not provide the rational, fluidity or conviction, which is required to totally account or promote for this. She does however clearly indicate the positive traits of Nayaka’s attributes of personhood; on this basis, therefore it is important not to dismiss her work. Bird-David does attempt to provide validity to the claims of Nayaka; however, she does not seem to forward the required notions with sincerity and with the genuine belief required to make her paper stand out. However, both articles suggest that a need to include the practise of spiritual tendencies, as being both required and necessary. So, although there is much to criticise in Bird-David’s seeming apprehension of traditional knowledge, there is also a degree of praise, since she does appear to have internalised that the Nayaka tribe, through their concepts of sharing and caring for Mother Earth and their adoption of kinship, do in fact assist in our global attempts to restore the glories of the past. Botelho appears to rationally express the benefits that can be achieved through agroecology. Through her honest appreciation of the methods employed and the collaborative measures of cogenerating knowledge.
 I therefore conclude that it is Botelho’s article which holds more relevance and promise for humankind. A spiritual transformation is required when dealing with the ecological crisis that we currently inhabit, and both papers, to the greater or lesser extent, appear to acknowledge this fact. Botelho comes closer to the point by asserting the correct claims regarding overcoming the crisis through both agricultural methods, which when complimented with a human appreciation of nature, become strong tendencies acting towards the survival of our Earth. In conclusion these papers are quite different. Although each paper deals with fundamental aspects regarding our ability to appreciate nature and flourish under the banner of One Earth; the denial of the modernist perspective and the inclusion of spirituality. What makes Botelho’s paper stand out is the precise methodological approaches she proposes to answer the problems. The authors, although writing in similar times (a mere seventeen years apart) offer vastly different appreciations of traditional knowledge. On the one hand there is Botelho advocating the requirements of society, to contemplate the benefits of agroecology and on the other, we have Bird-David who both rejects and accepts the ancestral traditions of the Nayaka tribe. Although both papers have an interesting topic, it is fair to say that Botelho’s paper has much greater meaning and merit than Bird-David paper, who through her academic influence was seemingly unable to concretely determine the rights and foundations of the Nayaka concept of animism, even if an attempt to do so was made.
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