Pre-Roman Celtic God.

[bookmark: _GoBack]In this essay the pre – Roman Celtic God Moccus will be discussed in detail, with reference to modern scholarship and ancient, archaeological, and numismatic evidence; it will also include a brief reference to the goddess Arduinna as well. Moccus who is considered to be a boar or a swine (pig) God, is first mentioned after the Roman invasion of Gaul; so unfortunately, as we have no name before this we will be using numismatic evidence and archaeological evidence, such as the gundestrup cauldron. The boar is thought to be a pan Celtic symbol, meaning that it was known to most Celts both literate and illiterate. “Certain of the divine names of the historic period, like Artio (the bear-goddess), Moccus (the pig), Epona (the mare), and Damona (the sheep), bear the unmistakable impress of having been at one time those of animals”[footnoteRef:1]. Therefore, we could say that the name of the God, is derived from their understanding of the names for the animal.  [1:  Annwyl Edwards, Celtic Religion in Pre-Christian Times, 1906, p.15] 


As said before one thing we need to look at is numismatic evidence, meaning looking at coins. In one of her books, Miranda Green says “On a Celtic coin at Maidstone in Kent, a boar and stag appear together, perhaps as hunting symbols”[footnoteRef:2],this contradicts what Sabine Heinz says “an advanced form of fertility”[footnoteRef:3], showing us how adding a new animal or symbol may be able to change the meaning of something, it could also mean that many people have interpreted it differently, consequently meaning that there is no one fixed definition. One thing to note is that the meaning of something changes over time, Miranda Green says “in the Welsh tale of Culhwch and Olwen, Twrch Trwyth is a huge enchanted boar, transformed from an evil king”[footnoteRef:4] this shows us how people have interpreted the meaning of the boar, unfortunately as the story was written one thousand three hundred years after and as there is more work to be done, it is still in question.  [2:  Green Miranda, Dictionary of Celtic Myths and Legends, 1992, p.44]  [3:  Heinz Sabine, Symbols of the Celts, 1999, p.63]  [4:  Green Miranda, Dictionary of Celtic Myths and Legends, 1992, p.44] 

Sabine Heinz disagrees with most other scholars I have come across, as he says in his book Symbols of the Celts “The boar was associated with the god Esus, the god of the forest, and his caretaker, later the patron of loggers”[footnoteRef:5] this contradicts most beliefs about the boar. Contradicting this is Juliette Wood, she says “In Celtic pagan carvings the god Esus is portrayed as a woodcutter, in the act of cutting a willow tree”[footnoteRef:6] yet we could argue that both individuals are incorrect, as the names do not come into use until after the Roman invasion, and therefore, all we have until then is assumptions about the names.    [5:  Heinz Sabine, Symbols of the Celts, 1999, p.63]  [6:  Wood Juliette, The Celtic book of Living and Dying, 2000, p.29] 

Miranda Green in her book the Gods of the Celts says “Boar-gods such as Mercury Moccus among the Lingones and Arduinna, boar-goddess of the Ardennes, attest the function of the boar as an important attribute, and now for the first time in the Roman phase, it is identified with named deities”[footnoteRef:7], this supports the argument that the names we have did not exist until after the Roman invasion of Gaul. This is the first book in my research where it mentions a boar goddess, showing how the animal can be interpreted as both male and female genders  [7:  Green Miranda, The Gods of the Celts, 1986, p.181] 

J A MacCulloch says in his book that “A god Moccus, “swine,” was also identified with Mercury”[footnoteRef:8]. John Roberts discusses that Mercury is the “Roman god of circulation … Mercury is also a deceiver, since he moves on the boundaries he is patron of the shopkeeper as much as the trader, the traveller as well as the brigand”[footnoteRef:9], this opposes the interpreted meaning of the boar, however it dose show how the religion has been somewhat Romanized.  [8:  MacCulloch J.A, The Religion of the Ancient Celts, 1991, p.24]  [9:  Roberts John, The Oxford Dictionary of the Classical World, 2005 p.469] 

In a journal written by Claude Maumené she says “The second rider’s helmet, crested with a boar, could represent Lughnasadh. Many common features link the boar and Lugh, the Celtic god”[footnoteRef:10]. Lugh is compared to the god Mercury, and as a result can be referenced as another Celtic god, so causing problems when looking at Latin texts and attempting to know what Celtic god they are referring to; we can see this problem in the book Celtic Religions in the Roman Period, chapter by John T. Koch and Fernando Fernández Palacios as it says “if its ‘Mercury’ is accepted as coterminous with Lugus, it expands that Celtic god’s dossier enormously, taking in every dedication to, Celtic or Latin epithet or by – name for, and imagines of Mercury in Hail and the other Celtic – speaking provinces”[footnoteRef:11]. The god Lugus or Lug in one way is considered to be the shiny one,[footnoteRef:12] this is contradicting as the boar is a contrast to this.  [10:  Maumené Claude, The Gundestrup Cauldron: Is this the key to the Enigma? 2016, p.2]  [11:  Koch John, and Palacio Fernando, Celtic Religions in the Roman Period, Some Epigraphic Comparanda Bearing on the ‘Pan – Celtic God’ Lugus, 2017, p.39]  [12:  Koch John, and Palacio Fernando, Celtic Religions in the Roman Period, Some Epigraphic Comparanda Bearing on the ‘Pan – Celtic God’ Lugus, 2017, p.40] 


As seen above some of the work shows how there is a problem when attempting to identify this pre – Roman Celtic god that we know mainly as Moccus, this problem being, that modern scholarship identifies it as the Roman god Mercury, it is an issue because many Celtic gods have also been identified as Mercury; as a result, it is problematic when we see a depiction of Mercury in a Celtic way, as the main way we will be able to tell what he is supposed to represent is by the things around him, and regrettably some depictions have been lost, so as said identifying what is supposed to be represented is difficulty. As a result this mean that when we look at modern scholarship to do with Celtic deities, we must air on the side of caution, as any written evidence may be lost, or if we have it, may be problematic due to translation or any other reasons; this would include a scholars own opinion. 
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