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Discuss the Greek contribution to astrology in the twentieth and twenty-first century
Introduction

This essay will discuss how Greek culture contributed to the emergence and early flourishing of astrology and to its revival after a period of decline in the twentieth century. 
After contextualizing the phenomenon of astrology’s development in terms of historiography, geography and time, and defining more closely what is to be understood by the term astrology, I will explore the components and applications of Hellenistic astrology, in particular of natal astrology, before discussing the term culture in its wider sense and how myths, religion and philosophy as constituents of culture have provided a conducive cultural climate for astrology in the Hellenistic and Roman period.  I will then discuss how ancient Greek philosophy served as inspiration in the re-emergence of astrology in the early twentieth century and give a brief description of the key characteristics of the astrology of the twentieth century before turning to the contribution ancient Greek astrological texts have made in the revival movement of Hellenistic and traditional astrology in the early twenty-first century. 
Context and Definitions 

It is hard to establish a definitive chronology of astrology’s development in its early phases with historical sources from thousands of years ago being scarce and fragmented, as well as often unreliable because of copying errors and misrepresentations.
   One of the earliest pieces of evidence, however, for what Gustav-Adolf Schoener calls the ‘religious idea’ of correlating planets as Gods with events on earth and as a ‘system of interpreting the world’
, comes from the ‘Old Babylonian Prayer to the Gods of the Night’ dating to around 1800 BCE and containing a list of stars
.  Evidence from Egypt at around the same time shows a system of dividing the hours of the night according to fixed star constellations, also referred to as decans.
   The development of astrology as we know it today, however, would take many more centuries until the time after Alexander the Great (356 – 323 BCE) had conquered the First Persian Empire, creating an inter-cultural melting pot and  bringing Greek culture and language to the entire region between the Mediterranean, Egypt, Mesopotamia, Persia and northwestern India. 
While there had been close relations between these neighbouring civilizations for centuries before
, it was in the Hellenistic and later Roman Empires that astrology, as the ‘amalgam of science, religion, myth and philosophy’
 that developed in Egypt in the last two centuries of the Greek dynasty of the Ptolemies (323-330 BCE), received its distinctive Hellenistic form by the addition of the concept of an ascendant – the sign and degree rising over the eastern horizon at the time of birth which ‘soon came to be considered the most important single parameter of the entire set of astronomical data for a nativity’
.  Nicholas Campion attributes the invention of the calculation method for the ascendant to the Alexandrian astronomer Hypsicles in the second century BC.
   The ascendant was called horoskopos which means hour marker and subsequently came to denote the entire birth chart.
 
Hellenistic Astrology, can, therefore be defined as a composite of ancient Mesopotamian, Egyptian and Greek components that gained its characteristic identity with the introduction of the Ascendant.  The Greek contribution in this context, Stephan Heilen identifies to be

· The Myths associated with the planetary deities

· Elements of astronomy and cosmology (geocentric, spherical cosmos)

· Elements of physics (qualities of the planets)

· Elements of geometry (aspects)

· Elements of philosophy (especially Stoic and Platonic)

Kocku von Stuckrad also defines astrology broadly as the search for correlations between celestial phenomena and events on earth and points out that in the ancient world there was no strict separation between astronomy and astrology as there is today.  Astrologers were often referred to simply as mathematicians
 and this points to the close relationship between astronomical and mathematical calculations on the one hand, what today we understand as natural science, and the interpretive activity of assigning meaning to such calculations, which can be described as an activity of human consciousness.  Astrology, as a practice, therefore involves both logical and intuitive cognitive processes and applies itself to both material and immaterial human concerns. 
However, it is important to note the diversity of mathematical and interpretive methods and applications that the collective term astrology encompasses, both then and today.  Heilen identifies five main prognostic fields that were practiced in Greco-Roman times: 


1. Mundane Astrology (for kings and countries)

2. Individual birth astrology (genethialogical)

3. Medical Astrology (Iatromathematics)

4. Elections (choice of the best time for an action)

5. Interrogations (what happens, has happened, will happen)

For the purposes of this essay, I shall exclude mundane and medical astrology from my analysis. 
Natal Astrology
Within the field of individual – also called natal – astrology, there were a number of different technical methods used for determining an individual’s fate, the length of life as well as analyzing relationships.  The latter was done by a method called synastry.  Claudius Ptolemy (second century CE) alludes to this
, further evidence, however, can be found in extant pinakes – zodiacal boards that astrologers most likely used in conjunction with semi-precious stones to depict and represent planetary constellations.  One such surviving pinake shows double zodiac rings which might have been used for synastry as well as prognostic methods such as profections
, a collective term for prognostic methods that today are referred to as time lord techniques.  The premise underlying these techniques is that the constellations in a person’s chart are activated at different times, proceeding on an annual, monthly and even hourly basis from a given point of departure such as the ascendant, in zodiacal order.  For a given period the ruler of the place thus found is the lord of the relevant time of portion, and depending on its position in the horoscope was thought to bring corresponding effects at that particular time.  Ptolemy discusses another prognostic technique he refers to as ‘prorogation’
, known today as primary directions, which is based on the assumed correspondence of each degree of celestial motion after birth with approximately one year of life.  From Vettius Valens (c. 120 – 184 CE) another prognostic method now termed ‘Zodiacal Releasing’ has been recovered
.  All of these time lord methods were used in conjunction with transits, the actual positions of planets at a given time in relation to a horoscope factor,
 in particular for the time when the Sun returned to its position in the birth chart, a method that today is called Solar Return.
   Apart from these particular prognostic techniques, there is also evidence of interrogation charts
 and – mostly but not exclusively medical – election charts
.

Cultural Context of Hellenistic Astrology
If the interpretation of a horoscope can be considered a cognitive process (by applying a set of learnt interpretive rules for given constellations and applying these holistically in the context of a given horoscope and client) or even just an activity of consciousness, it goes to follow that how an individual astrologer interprets a chart will vary to some extent depending on a number of factors such as gender, age, social, religious and cultural background. But what exactly can be understood by the word ‘culture’?  For the anthropologist Clifford Geertz (1926 – 2006) 
Culture denotes an historically transmitted pattern of meanings embodied in symbols,

a system of inherited conceptions expressed in symbolic forms by means of which men
communicate, perpetuate, and develop their knowledge about and attitudes toward life.’

This historically transmitted pattern guides our perceptions, our thinking and our behaviour and is mostly unconscious as it is impressed upon us from an early age by our social environment, and acts like a ‘software of the mind’.
  However, culture should not be understood as something static, rather, it is a ‘process of how shared meanings are created, maintained and changed’
 by social interaction and adaptation.  According to Gert Hofstede, culture becomes visible by the practices its members engage with and which represent the most basic values and assumptions about life and reality that are expressed in religion, rituals, myths and the predominant philosophy or worldview
. 
Looking at Greco-Roman culture out of which Hellenistic astrology evolved and where it flourished for many centuries, it is important to point again to the enormous geographical expanse of the Hellenistic and Roman Empires and the great number of countries and civilizations they encompassed with their individual histories of science and religion, as well as the complex and fruitful inter-cultural mingling processes that took place during this time.  In that context it is impossible to speak of a truly homogenous Hellenistic culture or worldview, there was - as there is today, – a great diversity and many strands of religious cults and mythologies, as well as philosophical and scientific approaches to the existential questions for understanding the nature of the world and the nature of human experience and reality. 

Adding to this complexity and diversity of cultural patterns, there is the complication of our own temporal distance of more than two thousand years in trying to understand and assess the nature of Hellenistic culture and how astrology emerged and flourished within that context. 
Ancient Greek culture has been subject to much idealization by modern scholars, a phenomenon David Pingree (1933 – 2005) referred to as ‘Hellenophilia’.  It is marked by a primarily Western ethnocentric retro-projection of the modern scientific worldview, imagining, as Pingree points out, against historical evidence, that the ancient Greeks invented science, that they discovered the scientific method and that ‘the only real sciences are those that began in Greece.’
  

Interpreting the past according to one’s own cultural or personal bias, preconception, prejudices and current concerns, happens easily, it is, however, a cardinal sin of historiography.  One must approach the past with a ‘completely open mind’ and ‘the present must be kept out of the past’
 in order to understand and appreciate the past on its own terms.  Especially in the light of fragmentary evidence, it is important to situate ‘the surviving fragments in a broader context created by other remaining fragments, thus gaining some sense of the whole where significant parts of it are missing.’
  
However, it can be safely assumed that polytheism and the mythology of gods and heroes as well as the concept of divine intervention in human affairs
 were core elements of religious attitudes and ritual practice.  The epic poems Illiad and the Odyssey, attributed to Homer, and Hesiod’s (ca. 700 BCE) Works and Days and Theogony are surviving literary witnesses to the religious ideas associated with gods and heroes in classical Greece, which were transmitted to the Hellenistic Empire together with the language. The Greek pantheon of twelve major gods (Dodekatheon) can be traced back to around the sixth century BCE
 and continued to exist in the Roman Empire with Latin names.  This speaks for a metaphysical conception of the world that Schoener refers to as the religious idea of a unity of the cosmos and life on earth, which nurtured and sustained astrology over millennia.
  
While religion is based primarily on metaphysical beliefs and ritual practice, the early philosophers of the classical era chose another route of inquiry into the nature of the cosmos and human experience.  Through logic and dialectic reasonings they sought to gain true knowledge and understanding.  The result of which, however, could also be metaphysical, as in the case of the earliest and most influential philosopher Plato (ca. 428 – 348 BCE) who, in the Timaeus expressed the idea of the universe as one living creature of which everything else was a part:

…we must declare that this Cosmos has verily come into existence as a Living Creature endowed with soul and reason owing to the providence of God.  But we shall affirm that the Cosmos, more than aught else, resembles most closely that Living Creature of which all other living creatures, severally and generically, are portions.  For that Living Creature embraces and contains within itself all the intelligible Living Creatures, just as this Universe contains us and all the other visible living creatures that have been fashioned.

       Plato describes two primary states of being – that which is indivisible and always the ‘same’
and the ‘other’ which is always in a state of becoming. One, perhaps, representing soul and the other transient physical life.  According to Timaeus, all things in the universe are made up of both the ‘same’ and the ‘other’, and he describes by mathematical and geometrical considerations, how the portions of the One thus generate the solid forms and associated therewith the elements fire, air, water and earth of which all physical matter is composed and which also play an important role in astrology.  The planets, too, he describes as ‘living creatures having their bodies bound with living bonds‘
 with their own unique ‘duties’, i.e. purpose.  Apart from that their ‘wanderings’ are responsible for the existence of time.
  His complex mathematical and geometrical descriptions of how the portions are generated from the One and his concept of an eternal soul ‘portion’ in every living being, resemble very much the ideas attributed to the legendary Pythagoras (sixth century BC), that everything in the universe can be understood in terms of numbers and that every living creature has an immortal soul which transmigrates into another human or animal being after death.
 
Plato’s cosmology ‘pervaded the religious climate of the classical world, was incorporated into Christianity, […] and has continued to exert a powerful impact in the modern world.’
  However, after Plato’s death, his student Aristoteles (384 – 322 BC), gained prominence while Plato’s Academy continuously lost influence until its final destruction in 86 CE.
  Aristoteles founded his own school – Peripatos – and his teachings became mainstream first in Athens, where it was located, and later in the whole Hellenistic Empire.  ‘Aristotle is the bridging link between the classical and the Hellenistic era’
  His teachings were more ‘scientific’, i.e. more concerned with nature and physics than transcendence, and he engaged in a ‘systematic structuring of philosophical subjects’ and a ‘more specialized treatment of individual topics.’
  While retaining the concept of soul that Pythagoras and Plato had established, he denied its immortality, to him and his followers, the soul was part of the physical body and would perish with it after death. 
Another strand of philosophical thinking emerged with the teachings of Zeno of Citium (333-263 BCE), no written works by him have survived, but his philosophy of Stoicism gained great popularity in the early Roman Empire: 

‘In compliance with Stoic philosophy, the Hellenistic astrologers posit the cosmos as a spherical, animated organism in which all parts are related to each other by universal sympathy, as they called it. Thus, the human body was seen as a microcosm, a tiny image of the macrocosm, which is the universe. It was taken for granted that whatever affects the parts of the macrocosm is necessarily and predictably reflected in the parts of the human microcosm.’

 Plato’s idea of the cosmos as a living organism and its unity or one-ness still pervades, but both Aristotelianism and Stoicism deny the transcendence and immortality of the soul, which is why Campion considers them to be atheist, ‘for they denied the existence of a personal creator God, but they had no problem with the existence of individual gods and goddesses as characters in the natural world.’ 
  This implies the idea, that they had agency and could impose their own agendas on the human world and by their association with the planets, or by the planets’ own agency, so that astrology could delineate their pre-determined influences on collective and individual life and events. 
Based on these religious and philosophical currents within the Hellenistic, and later, the Roman Empires, astrology was plausible, both on the premise of a transcendent or naturalistic conception of the cosmos.  The religious idea of a correlation between celestial events and life on earth that both von Stuckrad and Schoener make out to be the key identifying element of astrology and the reason for its continuity, offered enough room for individual interpretation of how and why this correlation existed and whether this was pre-determined and unavoidable as the Stoic perspective would suggest, or negotiable.  Ptolemy, in this context, refers to the ancient Egyptians who used astrology in combination with medicine and argues that they would not have developed remedies on the basis of astronomical calculations had they thought that what the constellations indicate was unavoidable and unalterable. His position seems to be that prescience of coming influences can help in taking counter-balancing action in the same manner as one prepares for the summer heat by cooling things down,
 therefore, humanity’s active engagement with the planetary forces was required and could ameliorate their effects.  Valens, on the other hand, seems to have had a more fatalistic outlook:
It is impossible to overcome with prayers and sacrifices what has been established from the beginning […] What has been given will come about even if we do not pray; what is not fated will not happen, even if we do pray. […] we too must act the parts assigned us by Fate and adapt ourselves to the chances of the moment, even if we do not like them.

This perspective might deem human beings as relatively passive pawns of fate or it might have been influenced by Plato’s Myth of Er, which describes how the immortal souls get to choose their next lives and how the fate associated with their choice (described as one’s ‘lot’) was effectively unalterable, therefore the souls were advised to choose wisely,
 which in effect would give individuals some sense of choice and responsibility, however, before they enter the mortal world. After birth they have to live with the consequences of their choice.
The discussion about Fate and free will – still as active today as then – has shown the same continuity as the idea of correlations has.  Equally persistent is the controversy as to whether the planets are ‘indicators’ of fate and events on earth or whether they are causes.  Plotinus (205 – 270 CE), who is considered to be one of the most influential philosophers after Plato and Aristotle and the founder of Neo-Platonism
, dedicated volume eight of his Enneads
 to the question of fate and in volume two he discusses whether the planets are causes or mere indicators of events on earth.  This shows an ongoing, dialectical discourse between the Platonic philosophy of transcendence and the Aristotelian, more materialistic and ‘scientific’ outlook that is so glorified by Pingree’s Hellenophiles.  However, regardless of whether one would see astrology to work because of natural causes or because of the all-pervading transcendent and immortal soul, that Plato considered primary in relation to the physical manifestations of it, astrology was generally assumed to work:

Unlike in contemporary Western societies, ancient Greco-Roman – more precisely, Hellenistic – astrology was a cultural and scientific phenomenon that deeply pervaded 

and affected many fields of life in the cultures of the Roman Empire.
 
Modern Astrology
In spite of Schoener’s and von Stuckrad’s proclaimed continuity of astrology’s premise of correlations, its actual history is not one of uninterrupted continuity.  Rather, like the mythological Phoenix, western astrology periodically went into decline, only to re-emerge and re-define itself within new religious and cultural environments.  The first such decline was brought about by the rise of Christianity in the late Roman Empire, the other happened in the wake of the Scientific Revolution of the seventeenth century when developments in astronomy, mathematics, biology and physics began to transform scholar’s understanding of and their attitude towards the natural world.  In this evolving new cultural environment, astrology progressively lost its plausibility, even though this only became fully apparent when Christianity, too, went into decline and was superseded by the new gods of materialism, a development famously expressed by Nietzsche’s exclamation ‘God is dead’
.
 Among ordinary people, however, ‘vulgar’ astrology survived ‘in the form of popular beliefs concerning the phases of the moon and other readily visible phenomena’
  and with it, indeed, the general idea of a correlation between the stars and life on earth.  The rise of modern science as sole arbiter of truth, however, banned astrology from scholarly discourse and perhaps it is not surprising that a counter-movement developed in the nineteenth century to balance the one-sided materialism with a revival of ancient doctrines of transcendence.
 Helena Blavatzky (1831 – 1891) started a new religious-spiritual movement that was based on her interest in ancient wisdom, in particular Pythagoreanism and Platonism
 and together with Colonel Olcott, founded the Theosophical society in 1875, an organization that proved attractive to astrologers like Alan Leo (1860 – 1917) and Charles E. O. Carter (1887 – 1968).  Carter co-founded the Faculty of Astrological studies in 1948, to this day one of the leading schools of astrology worldwide.
   Both significantly influenced the course astrology took after its revival in the early twentieth century.  They shared Blavatzky’s view of the universe as ‘essentially spiritual in character’ and the physical world as ‘an illusion concealing spiritual reality.’
   The modern evolutionary perspective combined with the idea that the cosmos was moving towards a higher and more spiritual state for which people should prepare themselves, became the foundational doctrine of the New Age and esoteric movements in the twentieth century aimed at personal development and self-understanding.
  These ideas influenced and shaped modern astrology through the work of theosophist astrologers and revived astrology’s key element of analogous thinking and the idea of unity by means of a re-discovery and re-interpretation of ancient Greek philosophical concepts.  Even though many of the technical methods and tenets of Hellenistic astrology had been lost or watered down
 during the decline after the Scientific Revolution, astrology re-emerged on the basis of philosophical ideas that once assisted in it birthing process.  
Leo believed astrology could be the key to humanity’s salvation and its preparation for the Age of Aquarius,
 which he believed was the astrological indication of the next evolutionary step into higher consciousness on the planet.  He initiated the popularization of sun-sign astrology and shifted the focus away from prediction towards character analysis and self-development
.  This was largely owed to his collusion with the Vagrancy Act from 1824 which prohibited any form of fortune telling,
 but the result was the most substantial re-orientation of astrology in its entire history.

 The concurrent rise of psychology reinforced the trend to analyze character rather than predict events and especially Carl Gustav Jung (1875 – 1961), the Swiss psychiatrist whose wide-ranging interests, especially in philosophy and the history of religion
 played a vital role in this re-interpretation of astrology as a psychological-symbolic system based on archetypes within the individual and collective unconscious.
  ‘When they are transformed into conscious forms, they appear as myths, fairy-tales and religious symbols.’
  So, the ‘religious symbols’ of ancient Greek myths and deities re-appeared in Western culture as contents of the collective unconscious, reminiscent of Plato’s Timaeus in which Soul is primary and physical forms secondary manifestations. Jung also formulated a theory of synchronicity with which he explained the non-causal correlations between events, which Schoener explains thus:
The collective unconscious with its archetypes operates in such a way as to exceed the spatial and temporal limitations of an individual, giving it agency within the cosmos, so to speak.

In other words, the unconscious arranges for the acausal correlation of significant events.  With regard to astrology this means the planetary constellations as manifestations of unconscious archetypes could be seen in a synchronistic relationship with events on earth, or a person’s behaviour, character and psychological difficulties. 

By the eighties of the twentieth century, ‘modern astrology’ had become synonymous with psychological astrology and this is what was almost exclusively taught in Europe and America until then.  Greek myths were widely disseminated within the astrological community to illustrate how the planets as archetypal forces in the collective unconscious operate.  Two Jungian astrologers, for instance, both wrote complete books on the mythology of Prometheus, who was associated with the planet Uranus.
  The horoscope was viewed as a map of potential that an individual had the mission to fulfill and by understanding one’s own character and psychological ‘drives’ and conflicts, personal development and in the best case – transmutation of negative manifestations of psychological content, was thought to be possible. 
Leo’s method of revised secondary progressions
 as well as transits and solar returns were the most commonly used prognostic methods of modern astrology, most of the ancient Hellenistic methods for determining the relative strengths and weaknesses of planets by planetary rulerships as well as the overall ‘fortune’ and the time-lord techniques, had been lost. The ascendant, planets, signs, houses and aspects, however, were still used and interpreted psychologically, also in the context of relationships by comparing individual horoscopes (synastry).  Electional and interrogative astrology was also used here and there, Dane Rudhyar, (1895 – 1985) justified their use as representing the birth chart of an idea or question
 rather than a form of divination.
In the early nineteen-nineties, a revival of Medieval and Hellenistic astrology was initiated by the re-printing of William Lilly’s (1602 – 1681) Christian Astrology, and translation of Latin and ancient Greek astrological texts which led to the recovery and re-distribution of ancient astrological techniques and tenets such as profections, zodiacal releasing, sect and planetary condition, amongst others.  In Robert Hand’s opinion, who was significantly involved in this process as a member of the project Hindsight team, astrology had begun to re-integrate its past and while it is not possible for astrology to go back to what it was in Hellenistic Greece because it is having to adapt to the current cultural matrix,
 this may be an opportunity to bring together the spiritual, psychological and more event-oriented traditional ‘astrologies’ to better serve and respond to the needs of twenty-first century clients. 
Conclusion
Astrology as based on the ‘religious idea’ of a correlation between celestial movements and life on earth received in Greek culture a lasting philosophical justification in both its religious and transcendent sense by Platonism (and later Neo-Platonism) and in a more naturalistic and ‘scientific’ sense by Aristotelianism and Stoicism by the idea of universal sympathies.  When their cosmological vision was superseded by modern science in and after the scientific revolution, Astrology could still rely on Platonism and Neo-Platonism to rekindle its fire from the ashes of destruction, in the nineteenth and twentieth centuries.  Both Theosophy and Jungian psychology were instrumental in re-establishing a quasi-justification for astrology, at least for those who believed in a world of soul, and what once were Platonic ideas emanating from ‘the same’ in its unified whole which pervades everything, both material and immaterial, together with the myths associated with the planets,  now became archetypes as psychological drives or forces within the collective and individual unconscious. The correlation between heaven and earth came to be explained by the concept of synchronicity, giving a modern terminology to the Platonic idea of ‘living bonds’ between all things. 
In its technical aspects, modern astrology had lost most of its ancient subtleties but remained faithful to the use of an ascendant, the planets, signs, houses and aspects as well as transits and solar returns for prognostication while also incorporating Kepler’s minor aspects and a revised system of Placidus’ secondary progressions.  Primary progressions and the time-lord techniques only came back into use after the translation movement in the late twentieth century which has led to a revival of traditional and ancient astrology and which is still in a process of negotiating its relationship with the psychological approach of the twentieth century, but likely to lead to a new synthesis in which the psychological-platonic concern with the inner world is balanced and completed with ancient astrology’s greater concern with the prediction of outer events to bring together again the two portions of the ‘One’, the material and immaterial worlds in which we all partake. 
The Greek contribution to astrology is akin to its contribution to the whole of western thought and based largely on its religious, philosophical and mythological concepts from which astrology emerged but also on its mathematical and astronomical understanding that contributed to the technical aspects of astrology.  What Heilen and Greenbaum referred to as the ‘amalgam of science, religion, myth and philosophy’
 that represented Hellenistic astrology in Greco-Roman times constitutes the basis of its continuity over millennia – in spite of its periodic phases of decline – from the Hellenistic Empire to the modern West. 
Bibliography
Primary Sources:

Helena Blavatzky, Isis Unveiled (Pantianos Classics, 1877)

Liz Greene, The Art of Stealing Fire (London: CPA Press, 1996)
Plato, Timaeus (Loeb Classical Library). <https://www-loebclassics- 
      com.ezproxy.uwtsd.ac.uk/view/plato-
      philosopher_timaeus/1929/pb_LCL234.55.xml?result=1&rskey=oSE0aE> [accessed 27 March 
      2022]
Plato, Republic, (Loeb Classical Library), < https://www-loebclassics-
      com.ezproxy.uwtsd.ac.uk/view/plato_philosopher- 
      republic/2013/pb_LCL276.477.xml?result=1&rskey=jy2LPT> [accessed 27 March 2022]
Plotinus, Enneads,  (Loeb Classical Library) https://www-loebclassics-
      com.ezproxy.uwtsd.ac.uk/view/plotinus-
      enneas/1966/pb_LCL468.227.xml?mainRsKey=1gGIju&result=1&rskey=vQ1YuC [accessed 24 April
      2022]
Ptolemy, Tetrabiblos, transl. F.E. Robbins, (Loeb Classical Library), <https://www-loebclassics-
      com.ezproxy.uwtsd.ac.uk/view/ptolemy-
      tetrabiblos/1940/pb_LCL435.397.xml?mainRsKey=oH7Q0O&result=1&rskey=RRioM1> [accessed 
      12 April 2022]
Dane Rudhyar, The Astrology of Personality (Santa Fe: Aurora Press 1991)
Richard Tarnas, Uranus and Prometheus, transl. Peter Bachmann (Zollikon: Astroldienst, 1996)
Valens, Vettius, Anthologies, https://www.csus.edu/indiv/r/rileymt/vettius%20valens%20entire.pdf 
[accessed 12 February 2022]
Secondary Sources:
Barton, Tamsyn, Ancient Astrology (London: Routledge, 1994)
Campion, Nicholas, A History of Western Astrology: Volume I, (London: Bloomsbury Academic, 2008)
Campion, Nicholas, A History of Western Astrology: Volume II, (London: Bloomsbury Academic, 2009)
Campion, Nicholas, Astrology and Cosmology in the World’s Religions (London & New York: New York
      University Press, 2012)
Curry, Patrick, A Confusion of Prophets: Victorian and Edwardian Astrology (London: Collins & Brown,
    1992) 
Evans, Richard J., In Defence of History (London: Grants Publications, 1997)
Geertz, Clifford, The Interpretation of Culture: Selected Essays (New York: Basic Books, 1973)
Haarmann, Harald, ‘Hellenistic Transformations: Stigmatizing Myth as Source of Knowledge’, in Myth
      as Source of Knowledge in Early Western Thought: The Quest for Historiography, Science and
      Philosophy in Greek Antiquity, 1st ed., 235–44, (Harrassowitz Verlag, 2015), 
     <https://doi.org/10.2307/j.ctvc2rmjp.13>
Heilen, Stephan and Gieseler Greenbaum, Dorian, 'Astrology in the Greco-Roman World' in Time and Cosmos in Greco-Roman Antiquity, ed. by Alexander Jones, (Princeton: Princeton University Press, 2016), pp. 123-41
Heilen, Stephan, Time and Cosmos in Greco-Roman Astrology [video]. 2017 
      <https://www.youtube.com/watch?v=Ww_JsMoQSgc>, [accessed 29 March 2022]
Hofstede, Gert and Hofstede, Jan Gert, Lokales Denken, globales Handeln (München: DTV, 2011)
Holden, James Herschel, A History of Horoscopic Astrology: From the Babylonian Period to the 
      Modern Age (Tempe: American Federation of Astrologers Inc, 1996
Joost-Gaugier, Christine L., Measuring Heaven – Pythagoras and His Influence on Thought and Art in 
      Antiquity and the Middle Ages (Ithaka: Cornell University Press, 2006)
Klähn, Antje, ‘Interview mit Robert Hand’, in Meridian, (1, 2012), pp. 2, 25-27

Kullmann, Wolfgang, ‘Gods and Men in the Iliad and the Odyssey,’ in Harvard Studies in Classical 
      Philology 89 (1985) 1–23, <https://doi.org/10.2307/311265>
Neugebauer, O. and van Hoesen, H.O., Greek Horoscopes, (Philadelphia: The American Philosophical 
      Society, 1959)
Pingree, David, ‘Hellenophilia versus the History of Science’ in Isis 83:4 (Dec., 1992), pp. 554-563
Rutherford, Ian, ‘Canonizing the Pantheon: The Dodekatheon in Greek Religion and its Origins,’ in The
      Gods of Ancient Greece: Identities and Transformations, ed. by Jan N. Bremmer and Andrew 
      Erskine, 43–54. (Edinburgh University Press, 2010) 
      <http://www.jstor.org/stable/10.3366/j.ctt1r236p.9>. [accessed 24 April 2022]
Shepherd, Hana, ‘Culture and Cognition: A Process Account of Culture’ in  Sociological Forum, vol. 29.4 (2014), 1007–11, <http://www.jstor.org/stable/43654160.> [Accessed 27 Apr. 2022]
Schoener, Gustav-Adolf, ‘Astrologie in der Europäischen Religionsgeschichte: Kontinuität und 
      Diskontinuität‘ in Tübinger Beiträge zur Religionswissenschaft, herausgegeben von Burkhard 
      Gladiogow und Gunter Kehrer, Band 8 (Frankfurt am Main: Peter Lang Verlag, 2016)
von der Luft, Eric, ‘Sources of Nietzsche’s ‘God Is Dead!’ And Its Meaning for Heidegger’ in Journal of 
      the History of Ideas 45.2 (1984): 263–76, <https://doi.org/10.2307/2709291>

von Stuckrad, Kocku, Geschichte der Astrologie: Von den Anfängen bis zur Gegenwart (München: 
      Beck Verlag, 2003)
von Stuckrad, Kocku, A Cultural History of the Soul: Europe and North America from 1870 to the 
      Present (New York: Columbia University Press, 2022)
Stanford Encyclopaedia of Philosophy (2018) <https://plato.stanford.edu/entries/plotinus/ > 
      [accessed 25 April 2022]
<https://www.astro.com/astrowiki/en/Charles_Carter> [accessed 26th April 2022]
� Tamsyn Barton, Ancient Astrology (London: Routledge, 1994), pp. 7-9.


� Gustav-Adolf Schoener, ‘Astrologie in der Europäischen Religionsgeschichte: Kontinuität und Diskontinuität‘ in Tübinger Beiträge zur Religionswissenschaft, herausgegeben von Burkhard Gladiogow und Gunter Kehrer, Band 8 (Frankfurt am Main: Peter Lang Verlag, 2016), pp. 9-10.


� Barton, Ancient Astrology, p. 11. 


� Ibid., p. 20.


� Nicholas Campion, A History of Western Astrology: Volume I (London: Bloomsbury Academic, 2008), p.128.


� Stephan Heilen and Dorian Gieseler Greenbaum, 'Astrology in the Greco-Roman World' in Time and Cosmos in Greco-Roman Antiquity, ed. by Alexander Jones, (Princeton: Princeton University Press, 2016), pp. 123-41, (p. 123).


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 124.


� Campion, A History of Western Astrology: Volume I, p.177.


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 124.


� Stephan Heilen, Time and Cosmos in Greco-Roman Astrology [video]. 2017 <� HYPERLINK "https://www.youtube.com/watch?v=Ww_JsMoQSgc" �https://www.youtube.com/watch?v=Ww_JsMoQSgc�> from minute 05:49, [accessed 29 March 2022].


� Kocku von Stuckrad, Geschichte der Astrologie: Von den Anfängen bis zur Gegenwart (München: Beck Verlag, 2003), p.15.


� Stephan Heilen, Time and Cosmos in Greco-Roman Astrology [video].2017, <� HYPERLINK "https://www.youtube.com/watch?v=Ww_JsMoQSgc" �https://www.youtube.com/watch?v=Ww_JsMoQSgc�> from minute 07:20, [accessed 29 March 2022].


� Ptolemy, Tetrabiblos, transl. F.E. Robbins, (Loeb Classical Library), pp. 397-398, <� HYPERLINK "https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/ptolemy-tetrabiblos/1940/pb_LCL435.397.xml?mainRsKey=oH7Q0O&result=1&rskey=RRioM1" �https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/ptolemy-tetrabiblos/1940/pb_LCL435.397.xml?mainRsKey=oH7Q0O&result=1&rskey=RRioM1�> [accessed 12 April 2022].


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 130.


� Ptolemy, Tetrabiblos, p. LCL 435:449.


� Vettius Valens, Anthologies, p.78, < � HYPERLINK "https://www.csus.edu/indiv/r/rileymt/vettius%20valens%20entire.pdf" �https://www.csus.edu/indiv/r/rileymt/vettius%20valens%20entire.pdf�> [accessed 12 February 2022].


� Valens, Anthologies, p.74.


� James Herschel Holden, A History of Horoscopic Astrology: From the Babylonian Period to the Modern Age (Tempe: American Federation of Astrologers Inc, 1996), p. 98. 


� Otto Neugebauer and H.B. van Hoesen, Greek Horoscopes (Philadelphia: American Philosophical Society, 1959), p. 143.


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 139.


� Clifford Geertz, The Interpretation of Culture: Selected Essays (New York: Basic Books, 1973), p. 89.


� Gert Hofstede, Gert Jan Hofstede, Lokales Denken, globales Handeln (München: DTV, 2011) p. 3.


� Hana Shepherd, ‘Culture and Cognition: A Process Account of Culture’ in Sociological Forum, 29.4 (2014), 1007–11, (p. 1008) <http://www.jstor.org/stable/43654160.> [Accessed 27 Apr. 2022].


� Hofstede and Hofstede, Lokales Denken, globales Handeln, p. 8. 


� David Pingree, ‘Hellenophilia versus the History of Science’ in Isis 83:4 (Dec., 1992), pp. 554-563, (p. 555).


� Richard J. Evans, In Defence of History (London: Grants Publications, 1997), p. 75.


� Ibid, p. 89.


� Wolfgang Kullmann, ‘Gods and Men in the Iliad and the Odyssey,’ in Harvard Studies in Classical Philology 89 (1985) 1–23, (p.3)  <https://doi.org/10.2307/311265>.


� Ian Rutherford, ‘Canonizing the Pantheon: The Dodekatheon in Greek Religion and its Origins,” in The Gods of Ancient Greece: Identities and Transformations, ed. by Jan N. Bremmer and Andrew Erskine, 43–54. (Edinburgh University Press, 2010) (p. 43), <http://www.jstor.org/stable/10.3366/j.ctt1r236p.9>. [accessed 24 April 2022].


� Schoener, ‘Astrologie in der Europäischen Religionsgeschichte: Kontinuität und Diskontinuität‘, p.10.


� Plato, Timaeus (Loeb Classical Library) pp. LCL 234:55-57. � HYPERLINK "https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plato-philosopher_timaeus/1929/pb_LCL234.55.xml?result=1&rskey=oSE0aE" �https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plato-philosopher_timaeus/1929/pb_LCL234.55.xml?result=1&rskey=oSE0aE�. [accessed 27 March 2022].


� Ibid., p. LCL 234:81.


� Ibid, p. LCL 234:83.


� Christine L. Joost-Gaugier, Measuring Heaven – Pythagoras and His Influence on Thought and Art in Antiquity and the Middle Ages (Ithaka: Cornell University Press, 2006) p. 6.


� Nicholas Campion, Astrology and Cosmology in the World’s Religions (London & New York: New York University Press, 2012), p.152. 


� Harald Haarmann, ‘Hellenistic Transformations: Stigmatizing Myth as Source of Knowledge’, in Myth as Source of Knowledge in Early Western Thought: The Quest for Historiography, Science and Philosophy in Greek Antiquity, 1st ed., 235–44, (p. 238), (Harrassowitz Verlag, 2015), <https://doi.org/10.2307/j.ctvc2rmjp.13>.


� Ibid., p. 235. 


� Ibid., p. 235.


� Stephan Heilen, Time and Cosmos in Greco-Roman Astrology [video]. 2017 <� HYPERLINK "https://www.youtube.com/watch?v=Ww_JsMoQSgc" �https://www.youtube.com/watch?v=Ww_JsMoQSgc�> from minute 06:00, [accessed 29 March 2022]. 


�Campion, Astrology and Cosmology in the World’s Religions, p.156.


� Ptolemy, Tetrabiblos, p. LCL 435:33. 


� Valens, Anthologies, p.102.


� Plato, Republic, (Loeb Classical Library), p. LCL276:477, � HYPERLINK "https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plato_philosopher-republic/2013/pb_LCL276.477.xml?result=1&rskey=jy2LPT" �https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plato_philosopher-republic/2013/pb_LCL276.477.xml?result=1&rskey=jy2LPT�. [accessed 27 March 2022].


�Stanford Encyclopaedia of Philosophy (2018) <� HYPERLINK "https://plato.stanford.edu/entries/plotinus/" �https://plato.stanford.edu/entries/plotinus/� > [accessed 25    April 2022].


� Plotinus, Enneads,  (Loeb Classical Library) pp. 468:227 ff. � HYPERLINK "https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plotinus-enneas/1966/pb_LCL468.227.xml?mainRsKey=1gGIju&result=1&rskey=vQ1YuC" �https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plotinus-enneas/1966/pb_LCL468.227.xml?mainRsKey=1gGIju&result=1&rskey=vQ1YuC� [accessed 24 April 2022].


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 123.


� Eric Von Der Luft, ‘Sources of Nietzsche’s ‘God Is Dead!’ And Its Meaning for Heidegger’ in Journal of the History of Ideas 45.2 (1984) 263–76, (p. 270), <https://doi.org/10.2307/2709291>.


� Patrick Curry, A Confusion of Prophets: Victorian and Edwardian Astrology (London: Collins & Brown, 1992), p. 10.


� Helena Blavatzky, Isis Unveiled (Pantianos Classics, 1877), pp. 6-7. 


� <� HYPERLINK "https://www.astro.com/astrowiki/en/Charles_Carter" �https://www.astro.com/astrowiki/en/Charles_Carter�> [accessed 26 April 2022].


� Nicholas Campion, A History of Western Astrology: Volume II: The Medieval and Modern Worlds (London & New York: Bloomsbury Academic, 2009), p.231.


�Campion, Astrology and Cosmology in the World’s Religions, p.190.


� Antje Klähn, ‘Interview mit Robert Hand’ in Meridian, (1, 2012), pp. 2, 25-27, (p.2).


� Campion, A History of Western Astrology: Volume II, p.232.


� Curry, A Confusion of Prophets, p. 149.


� Ibid., p. 13.


� Kocku von Stuckrad, A Cultural History of the Soul: Europe and North America from 1870 to the Present (New York: Columbia University Press, 2022), p. 76.


� Schoener, ‘Astrologie in der Europäischen Religionsgeschichte‘, p. 82


� Schoener, ‘Astrologie in der Europäischen Religionsgeschichte‘, p. 82 [German: `Werden sie in bewusste Formen verwandelt, so treten sie als Mythen, Märchen und Symbolformen der Religionen auf.‘].


� Schoener, ‘Astrologie in der Europäischen Religionsgeschichte‘, p. 87 [German: „Das kollektive Unbewusste mit seinen Archetypen ist somit von einer Beschaffenheit, die die räumliche und zeitliche Begrenzung der Persönlichkeit überschreitet, also gewissermaßen im Kosmos agieren kann“]. 


� See Richard Tarnas, Uranus and Prometheus, transl. Peter Bachmann (Zollikon: Astrodienst, 1996) and Liz Greene, The Art of Stealing Fire (London: CPA Press, 1996).


�Holden, A History of Horoscopic Astrology, p. 206.


� Dane Rudhyar, The Astrology of Personality (Santa Fe: Aurora Press 1991), p. 37.


� Antje Klähn, ‘Interview mit Robert Hand’ in Meridian, (1, 2012), pp. 2, 25-27, (p.2).


� Heilen and Greenbaum, 'Astrology in the Greco-Roman World', p. 123.






