Introduction
David is described as “the biblical man for all seasons, the most complex and many-sided character in Scripture”[footnoteRef:1]. Fully rounded, the main, central element of the Deuteronomistic History.[footnoteRef:2] What is so important in this character and in his persona that makes him the repeated focus of attention in the Hebrew Scriptures, the character to whom Prophets and people turn for inspiration and hope for the present and the future? A colossus of a man, yet also a human being, flawed like all of us. Robert Barron states that, apart from Jesus, David is “the most fully developed character in the Bible”[footnoteRef:3], a pivotal person in scripture. This essay discusses the importance of David in shaping and colouring Israel’s history and spiritual life through: [1:  Leland Ryken, Jim Wilhoit, and Tremper Longman, eds., Dictionary of Biblical Imagery, Nachdr. (Downers Grove, Ill.: InterVarsity Press, 2005), 194.]  [2:  Jan Jaynes Quesada, ‘King David and Tidings of Death: “Character Response” Criticism’ in Linafelt et al., The Fate of King David, 3.]  [3:  Robert Barron, 2 Samuel, Brazos Theological Commentary on the Bible (Grand Rapids, Michigan: Brazos Press, 2015), xix.] 

· first, the requirements for Godly kingship into which David’s life story are contextualised;
· a brief discussion of how some of David’s poetry helps track his character, loves, faith and responses to life;
· thirdly, selecting some of David’s key characteristics and their relevance to the rise and fall of Israel;
· discussion of some impacts of his life and kingship on future generations of the Jewish people.
Discussion includes reference to texts which link key areas:
· David’s anointing as the successor to Saul (1 Sam 16), 
· David’s adultery with Bathsheba and Nathan’s parable (2 Sam. 11-12)
as well as:
· consequential struggles following David’s confession (12:13), conflicts in family and nation, and the eventual contrasting fortunes within the nation in future years, with reference to Kings, Chronicles and the Prophets. 
· the relationship of David and Jonathan.

Kingship and Covenant
In effect, covenant is the story of the Hebrew scriptures, the constancy of God’s covenantal fidelity set against his people’s infidelity.[footnoteRef:4] Godly kingship sits within this covenantal relationship with the Hebrews (Exod. 21:16-18; 34:1-10). Key to the theology of kingship is the merging of Godly and human kingship.[footnoteRef:5]  [4:  Leland Ryken, Jim Wilhoit, and Tremper Longman, eds., Dictionary of Biblical Imagery, Nachdr. (Downers Grove, Ill.: InterVarsity Press, 2005), 178.]  [5:  Ryken, Wilhoit, and Longman, 476-477.] 


Deuteronomy 17:14-20 outlines strict criteria for the requirements of Israelite kings.[footnoteRef:6] Within the narrative, 1 Samuel presents the transition from Godly kingship to human kingship. Samuel, last in the line of God’s leaders as Judges, reluctantly acknowledged the people’s desire to reject God’s rules and guidance and to be ruled like other nations. Saul is chosen by God, anointed and elected by the people (1 Sam. 8:19-10:25), but not before Samuel has explained to the people his rights and duties, written them on a scroll and deposited it before YHWH (10:25) – a sign of covenant between God, the people and the king and a tangible ever-present reminder of God’s constant presence with all kings who are obedient to God’s word. No discussion of David can ensue without the underlying assumption of covenant, evident in David’s poetic compositions. [6:  chosen by God, not to be a foreigner, not to accumulate too many horses (which might develop too must trust in military might), nor too many wives (which might divert him away from God), nor wealth for himself. Importantly he must write a copy of the law for himself, read it and obey it. cf. Ryken, Wilhoit, and Longman, Dictionary of Biblical Imagery,  277.] 


David the Poet
David refers to himself as “the anointed of the God of Jacob, the sweet psalmist of Israel” (2 Sam. 23:1), uniquely and fully known “from the outside (as subject of narrative writing) and from the inside (as writer of lyric poems)”.[footnoteRef:7]  [7:  Ryken, Wilhoit, and Longman, Dictionary of Biblical Imagery, 194. Bible quotation from The Holy Bible: NKJV, New King James Version. (Nashville: T. Nelson, 2011).] 


Psalms ascribed to David show him as a skilled, honest writer, evidencing beauty of structure, vocabulary and style sadly lacking in English translations. Many emerge from David’s experiences as a musician, shepherd, warrior, king and even as one seeking refuge and safety from his enemies.[footnoteRef:8]  [8:  cf. David Pawson and Andy Peck, Unlocking the Bible (Collins, 2015), 349.] 


· The theme of danger and rescue often appears – individual complaints pleading for God to rescue him from difficult situations, often enemies, often Saul and his armies.[footnoteRef:9] They are earthy, heart-felt and real; they show David’s complete trust in God, even when in mortal danger (Ps. 54:4-5; 56: 2-4; 57:10; 59:16-17; 142:5-6).  [9:  Robert C. Culley, ‘David and the Psalms: Titles, Poems, and Stories’ in Tod Linafelt et al., eds., The Fate of King David: The Past and Present of a Biblical Icon, Library of Hebrew Bible Old Testament Studies 500 (New York: T & T Clark, 2010), 153-4.] 

· Some express deep panic (cf. 57:4-7). Some, even in his fear, seek compassionate justice for his enemies (cf. 59:11-13).
· Many show his absolute confidence in the protective love of God, to whom he owes obedience and praise:
· Abraham looks up at the night sky and sees the vastness of God’s covenantal generosity (Gen. 15:1-6); as a shepherd boy David looks up at the sky, wonders at the vastness of God and humbly sees the smallness and insignificance of humans, yet the great majestic God finds space to care intimately for each one. (Ps. 8:3-9). Likewise in Psalm 139, David reflects reverently on how God’s intimate omniscience and omnipresence. There is no hiding place from him (139:1-7, 13-14, 23-24). 
· David shows great joy, faith and worship, as when he brings the Ark of the Covenant to its permanent home in Jerusalem (2 Sam. 6:14-19; Ps. 96).

In his Song of Thanksgiving (2 Sam. 22-23) David reflects on the turmoil of his life and the constancy of his faith in God (22:1-4), God’s strength and underpinning power, love and protection (22:17-20). David vows that he has never strayed from God’s ways, withoit acknowledging the sinfulness and disobedience surrounding his adulterous love for Bathsheba. This Song of Deliverance finds a voice in the parallel Psalm 37, “an acrostic Psalm of Wisdom”[footnoteRef:10], purposefully speaking wisdom to future generations. His Psalms give testimony to the emotions and depths of character which accompany David’s actions and the fortunes of the nation. [10:  Peter C. Craigie, Psalms 1–50, 2nd ed., vol. 19, Word Biblical Commentary (Nashville, TN: Nelson Reference & Electronic, 2004), 293.] 


David’s Anointing
Covenantal blessing shapes David’s life and reign. He first appears in the life of the nation at the point where God rejects Saul and calls Samuel to seek his successor, leading to his anointing and blessing (16:1, 11-13). David is first and foremost God’s chosen one (16:1), anointed openly and confirmed with a powerful outpouring of God’s Spirit (16:13). Constant reminders appear throughout the narration that follows. 

A shepherd boy, David presumably learns all the skills necessary to be a good shepherd – caring, protective, strong, fearless in the face of danger from wild animals, possessing guile and cunning to confront them, a skilled fighter, albeit with the ordinary weapons at his disposal (slingshot and stones, etc), in themselves vital skills for strong kingship.[footnoteRef:11] He is noted as a lyre player (16:23), perhaps learned while tending the sheep. Whilst little is known about his father, Jesse, it can be assumed that Jesse and his family ‘know’ God (16:1b). Jesse is a Bethlehemite (1 Sam 16:1), tracing his roots through Ruth and Boaz (Ruth 4:17, 21-22) back to Adam.[footnoteRef:12] These shape David’s underlying life as a person and leader. Attention is needed to the narrator’s physical description of David at his selection and anointing as the future king, words which initiate speculation about David’s encounters with Jonathan [11:  cf. 1 Sam. 16:18, 21]  [12:  cf. the genealogies in 1 Chronicles 1-2.] 

· Samuel seeks out God’s chosen successor to replace the rejected Saul (1 Sam. 16:1-13). Guided to Jesse’s family and he sees each son in turn, but fails to find the right one. On meeting Eliab, God emphatically tells Samuel not to judge by a person’s appearance (16:7). Finally David, out in the fields, is sent for.
· Despite God’s words concerning Eliab, the narrator pointedly describes David’s physical appearance similarly (the youngest, a shepherd boy, glowing in health, of fine appearance and handsome) followed by God indicating David as his chosen one (16:11-12). Samuel anoints and blesses David.
· Narrative shifts to Saul’s spiritual torment and David’s invitation into Saul’s service as musician and armour-bearer.

David, Saul and Jonathan
Complex arguments continue to arise over the nature of David’s and Saul’s son, Jonathan’s potential homosexual relationship.[footnoteRef:13] Vocabulary, context and actions fuel the discussions: [13:  cf. ‘1 Samuel 18-23: The Queerness of David and Jonathan’, Queer Bible Hermeneutics (blog), 9 May 2016, https://blog.smu.edu/ot8317/2016/05/09/1-samuel-18-23-the-queerness-of-david-and-jonathan/. Franklyn Salzman, ‘Gay or Nay, Modern Readings of the David and Jonathan Narrative’, accessed 16 August 2021, https://jewishstudies.indiana.edu/docs/2015_16/bernEssay_fSalzman.pdf. Jonathan Y. Rowe, Sons or Lovers : An Interpretation of David and Jonathan’s Friendship, Library of Hebrew Bible/Old Testament Studies (London: Bloomsbury, 2014). J Cheryl Exum, ‘When Heroes Love: The Ambiguity of Eros in the Stories of Gilgamesh and David’, Journal for the Study of the Old Testament 30, no. 5 (June 2006): 30–30. et al.] 

· The pointed description of David’s physical appearance bears strong similarity to that provided by Saul’s servant (himself ‘a young man’), again followed immediately by God’s approval: ‘and the Lord is with him’(16:18). 
· Saul’s immediate response to David is to love him greatly (16:21), engage him to be armour-bearer, draw him to remain in Saul’s service, having ‘found favour’ in his sight (16:21-22).[footnoteRef:14] David’s soothing playing is carefully noted (16:23).  [14:  ‘hēn’ (favour) can sometimes refer to the form and appearance of a woman, or of speech – lips, etc, hence potential allusion to same-sex attraction.  cf. "H2580 - ḥēn - Strong's Hebrew Lexicon (kjv)." Blue Letter Bible. Accessed 18 Aug, 2021. https://www.blueletterbible.org/lexicon/h2580/kjv/wlc/0-1/] 

· His appearance is again emphasised when Goliath contemptuously confronts him (17:41-42). David contrasts with all the main characters, Saul, Goliath, and David’s brother, Eliab. He is a history maker, “a singular focus on David at the expense of all the others. … He acts in ways that give a new future to his community”.[footnoteRef:15] [15:  Walter Brueggemann, David’s Truth: In Israel’s Imagination and Memory, Second Edition (Minneapolis, MN: Fortress Press, 2002), 26.] 

· Saul’s favour turns quickly to jealous rage, suspicious of David’s growing popularity. Key to David’s survival against Saul’s jealous rages are not just his strength, cunning and agility, but especially his relationship with Saul’s son, Jonathan. A strong bond develops (1 Sam 18:1).
· Jonathan binds his soul together with David’s, ‘loving him as his own soul’. A covenant seals them in friendship and loyalty, repeating once more ‘loving him as his own soul’, then giving David his robe, armour, sword, belt and bow (18:1-5). This is total covenantal bonding. 
· Saul’s fiercely aroused jealousy as the women acknowledge David for his greater prowess in their joyful chants[footnoteRef:16] sees Jonathan interceding for David, to appease his father (19:4-7), and later, through loyalty and great danger to himself, plotting to provide information to allow David to evade Saul’s jealous purge of him (20). Here, the narrator emphasises once more David’s and Jonathan’s deep covenantal and, perhaps, homosexual relationship (20:41-42).[footnoteRef:17] [16:  ‘Saul has killed his thousands, and David his tens of thousands.’ (1 Sam. 18:7)]  [17:  ‘As soon as the boy had gone, David rose from beside the stone heap and prostrated himself with his face to the ground. He bowed three times, and they kissed each other, and wept with each other; David wept the more. Then Jonathan said to David, ‘Go in peace, since both of us have sworn in the name of the Lord, saying, “The Lord shall be between me and you, and between my descendants and your descendants, for ever.”’ He got up and left; and Jonathan went into the city.’] 


The contrasting arguments concerning the sexual relationship between David and Jonathan are inconclusive. There is a danger in not recognising one’s own biases and concepts about the nature and function of the Bible.[footnoteRef:18] Those who hold strong views on either hetero- or homosexual relationships do not have specific interests in David and Jonathan, but have their own agendas. They seek biblical evidence to support biblical arguments for homosexuality, or condemn modern views on homosexuality and anyone who holds such views, seeing David and Jonathan as pure, strongly linked, loving friends.[footnoteRef:19]  [18:  cf. Randall C. Bailey in ‘Reading Backwards: A narrative Technique for the Queering of David, Saul, and Samuel’ in Linafelt et al., The Fate of King David, 4.]  [19:  cf. Salzman, ‘Gay or Nay, Modern Readings of the David and Jonathan Narrative’.] 


David’s lament later at Jonathan’s death ‘greatly beloved were you to me; your love to me was wonderful, passing the love of women’ (2 Sam. 1:26) fuels speculation. Is the relationship “intimate camaraderie between two young soldiers” or homosexual?[footnoteRef:20] It depends on cultural interpretation. Whilst important, what is more relevant to this discussion is how God perhaps uses their strong loyal bond to enable David, as his chosen future king, to succeed Saul who was increasingly failing as a Godly king.  [20:  ‘David and Jonathan’, Wikipedia, n.d., https://en.wikipedia.org/wiki/David_and_Jonathan. Accessed 16 August 2021] 


The narrator links David’s character and person with the fortunes of the nation, recording simply and dispassionately David’s realisation of the magnitude of God’s grace and hand upon him and the nation of Israel (5:12). David remains faithful to God, and God seals an eternal covenant with the house and kingdom of David (7:16).

David and Bathsheba
At the height of his many successes, David’s adultery with Bathsheba marks a turning point, an “epic fall from grace”[footnoteRef:21]. For both David and Israel, it is the point of no return.[footnoteRef:22] Like the mark of Cain (Gen. 4:16), Barron comments: [21:  Barron, 2 Samuel, 95.]  [22:  Jan Jaynes Quesada, in Linafelt et al., The Fate of King David, 4.] 


innocence is never to be retrieved. From now on the life of David is marked, and all Israel must live with that mark. … the narrative shift from public triumph … to personal pathos … from a life of blessing to a life under curse.[footnoteRef:23] [23:  Brueggeman, First and Second Samuel, 272.] 


The narrative is best viewed as “semihistorical writing of a theological, ethical, social, and national character”[footnoteRef:24]. Importantly, 2 Samuel 11 and 12 should be seen as one unit, a key part within the cycle of David’s life.[footnoteRef:25] David’s relationship with God is paralleled with the nation’s and his family’s rise and fall.  [24:  Moshe Garsiel, ‘The Story of David and Bathsheba: A Different Approach’, The Catholic Biblical Quarterly 55, no. 2 (April 1993): 247.]  [25:  Moshe Garsiel, ‘The Story of David and Bathsheba: A Different Approach’, The Catholic Biblical Quarterly 55, no. 2 (April 1993): 247.] 


The very traits that bring success are also flawed traits. David slowly moves away from God’s bidding and is distracted by other worldly temptations. He disregards God’s essential requirements for kingship with many wives and concubines (5:13-15), many horses and chariots (cf. 8:4), much wealth (cf. 8:7-8) - some of which David did, admittedly, dedicate to the Lord (8:10-12).[footnoteRef:26] [26:  Note also the dichotomy of God’s covenanted presence amidst all the slaughter and conquests and David’s breach of the requirements for godly kingship, ‘The Lord gave victory to David wherever he went’ (8:6, 14).] 


Important for the narrator is David’s obedience to word of God and moral rectitude. David falls short on both accounts through his disregard for God’s Commandments and the conditions of Godly kingship. The narrator contrasts David’s adultery with a married woman and murder of her husband Uriah with Uriah’s rectitude on his return from fighting (11:6-13), the irony of Uriah carrying the order for his own death to the commander, Joab, and with Joab’s reinterpretation of David’s order (11:14-17).

The short, but tantalising description (11:2-5) leaves room for speculation of David’s character and intentions: Why was David not with his troops? Was David anxiously waiting for news, deliberately scanning the view over Jerusalem or bored, in a somnolent state more open to temptation? David had many concubines and wives. Was this event a normal part of David’s behaviour? Was Bathsheba innocently undergoing ritual bathing after her period? Was she in the privacy of a room or bathing outside for all to see her present availability?

Nathan and Repentance
If David’s adultery with Bathsheba occurs at the peak of David’s actions and fame and the nation’s height of prosperity and influence, it also begins their decline. It is Nathan’s parable (2 Sam. 12) that jolts David to his moral and spiritual senses and begins his attempts at repentance.

Previously, David ‘sent’ (cf. 11:3, 4, 14, 16). Now the tables turn; David no longer sends, but only receives. God sends and David has no option other than to receive the one God sends, Nathan, to deliver a pointed parable that arouses David’s moral and legal rectitude. David’s response is immediate and indignant, citing law and appropriate punishment – death and restitution.[footnoteRef:27] Nathan delivers God’s clear judgment on David with a ‘therefore’, reminding him of his anointing as God’s chosen one and the abundance of gift, prosperity and great good fortune, all gifts bestowed by God. God’s justice will be meted out in the same manner that David dealt with Uriah, but with public, not private, humiliation – trouble within his family and within the nation (12:7-11). God directly calls David to account for breaking his covenantal promises with God regarding both kingship and obedience: ‘Why have you despised the word of the Lord, to do what is evil in his sight?’ (12:9a). God’s sentence “is massive in its threat, far-reaching in its scope”[footnoteRef:28]. Just as God’s promised that one of David’s line will eternally be king of Israel (7:9-16), so also the sword will hang over David, his family and his house for all time and the nation.(12:12). David immediately, humbly, confesses his sin and God saves David, but requires the sacrifice of Bathsheba’s child from their adultery in redemption (12:13-14). It is a tragic story which colours the rest of David’s life as king and parent. [27:  Brueggeman, First and Second Samuel, 279 -280.]  [28:  Brueggeman, First and Second Samuel, 281.] 


Beyond Nathan’s Parable
The majority of this essay has focused on how David’s person and character impact on his own and the nation’s fortunes. 2 Samuel covers two themes in particular: kingship and fathering[footnoteRef:29]. Under God’s judgement, David fails on both accounts. God, not David, is the central focus. David is God’s choice; it is God repeatedly who gives him success in his early life. Likewise, following the adultery with Bathsheba, God’s judgement dominates his subsequent life. There is a damning catalogue: death of two sons, Amnon and Absalom, seduction by Amnon of his half-sister, Tamar, rebellion of two sons, Absalom and Adonijah, conspiracy between Nathan and Bathsheba to ensure her son, Solomon, succeeds David.[footnoteRef:30]  [29:  Barron, 2 Samuel, x-xxi.]  [30:  cf. 2 Sam. 13:1-4, 15-33; 18:33-19:8; 1 Kgs. 1:5, 11-53.] 


Not even David’s greatest wish, to build the Temple, comes to fruition. It is deferred at God’s bidding to his sons; once crowned king, Solomon builds it. The nation, united just for a short period under David, then Solomon, splits. Following David’s death, the rest of history, in the eyes of the narrator of Kings, is anti-climactic, “a staggered denouement to these events”[footnoteRef:31].  [31:  Jan Jaynes Quesada, in Linafelt et al., The Fate of King David, 17.] 


Nevertheless, it is these achievements which are the focus of future generations, who look to David as the model of Godly Kingship and establishment of the ideal nation of Israel.

Future Prophecy
Scripture needs to be assessed within its contemporary and cultural context, not imposing modern ideologies and theologies. It is of primary importance to view these events through the eyes of the writers into their purposes.[footnoteRef:32] Covenants feature as a dominant theme in later times, especially in the writings of the Prophets, which revolve around “the faithlessness of the chosen nation and its failure to live up to its covenant obligations”[footnoteRef:33]. In Samuel-Kings-Chronicles God is the central character. The writers track the post-exilic story of Israel showing how the prosperity and fortunes of the kings, their families and the nation fluctuate. Davidic kings who were obedient to God tended to rebuild, often physically, the nation and their family’s fortune, following the reigns of the many, whose time was summarised simply: [they] ‘did evil in the sight of the Lord’.[footnoteRef:34]  [32:  Marc Brettler and Amy-Jill Levine, ‘Isaiah’s Suffering Servant: Before and After Christianity’, Interpretation: A Journal of Bible and Theology 73, no. 2 (April 2019): 158–159, https://doi.org/10.1177/0020964318820594.]  [33:  Ryken, Wilhoit, and Longman, 178.]  [34:  cf. Rehoboam (2 Chr. 12:14), Jehoram (21:5-7), Ahaziah (22:1-4a), Manasseh (33:1-3), and many others. Compare with Abijah (13:1-22), Jehoshaphat (18-20:34), initially Uzziah (26:1-22), Jotham (27), Hezekiah (29-32), Josiah (34-35). Only these 6 of the 20 Davidic kings were righteous and were obedient to God and his laws, albeit some vacillated during their reign, but returned to God.] 


It is into this scenario that the Prophets speak, sometimes providing God’s warnings to kings, nations and the people about their pagan behaviours, alliances and the way the kings disregard the essential requirements of Godly Kingship. But also, providing hope and promise of a future king who would save them. Prophets cite David as the exemplar of ideal worship, ideal rule and Godly obedience.[footnoteRef:35] They emphasise ‘the root of Jesse’ or David’s throne/line/family as the covenanted and promised source of future kings of Israel into eternity.[footnoteRef:36] All look back in order to support the hopes for the exilic and post-exilic Israelites.[footnoteRef:37] They encourage their spirits in the seemingly endless and merciless struggles to make the journey back to Jerusalem or to rebuild the Temple and David’s City and to re-establish a righteous, Godly rule in the country, a true theocracy. This is the purpose of David in Samuel-Kings-Chronicles, although for different audiences with different needs: the earlier composed Samuel-Kings, with its themes of Godly kingship and covenant, probably to record how the division of the united Israel contributed to their current state in or immediately following their exile;[footnoteRef:38] Chronicles as a post-exilic need for “reassessment of Israel’s meaning and destiny”.[footnoteRef:39]  [35:  cf. Ezra 3:10; Neh. 12:24, 45-46 et al.]  [36:  Isa. 9:7, 16:5, 22:22, 38:5, Jer 22:30, 33:15, 22; Amos 9:11; Zech. 12:8, 13:1 et al.]  [37:  Deuteronomistic views point to Samuel-Kings being written earlier than Chronicles. cf. Ryken, Wilhoit, and Longman, Dictionary of Biblical Imagery, 145, 481.]  [38:  J. Robert Vannoy, Cornerstone Biblical Commentarya: 1-2 Samuel, vol. 4 (Carol Stream, IL: Tyndale House Publishers, 2009), 9.]  [39:  Eugene H. Merrill, A Commentary on 1 & 2 Chronicles: Commentary, Kregel Exegetical Library (Grand Rapids, MI: Kregel Academic, 2015), 57.] 


Conclusion
This essay has sought to evaluate the importance of the character of David in the Hebrew Bible. In this short account, it has been possible only to gain glimpses of the colossal importance of David within the Hebrew Bible. David has been seen as both God’s specific choice as a Godly king for his chosen people. He is fully human, with human strengths and very human weaknesses. For all that, it is easy to identify with him both as a person and a leader. Key to David’s fortunes, and strikingly paralleling the fortunes of the developing nation of Israel, is the constant presence of God within the narratives of Samuel-Kings-Chronicles. David’s many achievements have been outlined but it is the turning point of his adultery with Bathsheba which began the decline of family and nation, following the judgement meted out by God: family disputes, rebellion and the division of the nation signalled the potential fortunes of future Davidic kings. It has been shown how, later, the Prophets fixed on David as the ideal of Godly kingship, together with that covenanted promise for the Davidic line to be the source of all future kings of Israel, good and bad, as a reflection on the past and an encouraging hope for the future. 

Some of the distractors within the narration have been explored. In the end, people see what they wish to see, believe what they wish to believe. It emanates from the multi-faceted nature of their tradition, culture, religion and expressions of faith. 

There is no fully consensual position that can fully embrace scholarly opinion of the importance of David. As the final book of the Tanakh, Chronicles closes with time stretching ahead into an unknown but hope-filled future - that vision still unfulfilled, no longer with the rule of a Davidic king, but still with the Davidic ideal established in David’s time of a united nation in a permanent place with their centre of worship established in a permanent building where the presence of God resides.
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