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Did Babylonian astrology survive in the modern world?
This essay investigates whether Babylonian astrology died out in the classical period, or if there are aspects of it which remained to this date.  This essay will explore some of Babylonian´s contributions to astrology, comparing mostly with the Classical period. Additionally it delves into Mesopotamian’s background, their cosmological perspective, analyses key Babylonian texts, as well as the transmission of Babylonian astrology to ancient Greece.
Background on Mesopotamia 


This section will provide an overview of Mesopotamia’s historical and cultural background in order to establish context. Throughout this essay, some authors will refer specifically to Babylonian astrology, while others will use the broader term 'Mesopotamian.' For the purposes of this essay, these terms can be considered interchangeable.
According to Campion, Babylonia, in the Mesopotamian region, is located between Tigris and Euphrates rivers, where today southern Iraq is located, represents one of the earliest highly organized and codified astrological traditions.
 Regarding the historical timeline, Koch-Westenholtz identified the Middle Babylonian as spanning from 1600-1000 BCE, Neo Assyrian and Neo Babylonian from 1000-539 BCE, and Late Babylonian from 539-150 BCE.
 Campion further explained that subsequently  the rise of Assyrians, which began after 1400 BCE, with supremacy from ninth to late seventh centuries, was the period which left us with the most substantial evidence for the nature and use of astrology.
 Campion observed that, by 747 BCE, Babylonian scribes began to keep comprehensive accounts of lunar eclipses,
 a practice which was kept alive throughout different astrologers in time, as Campion exemplified,  in second century CE with Ptolemy´s  Tetrabiblos
, reaching also the twentieth century with another example, as per The lunation cycle by Dane Rudhyar
.
Moved by a central priority of cosmic state, addressed Campion, Mesopotamian astronomy possessed one overarching function: the improvement and eventual perfection of astrology’s role in managing the state.
 Astrology’s grand narrative, explained Campion, was the preservation of stability and order, believing that physical and celestial realms constitute a single entity.
 Campion illustrated that the sun rose every day and the moon was full once a month. There was a tension between the absolute, unavoidable order on the one hand, and the endless variety of the detail of daily life on the other
.  Campion also addressed that around the same time (747 BCE), scribes began to keep records of celestial and terrestrial events known as ‘regular watching´ or Diaries.
 For Campion, The Diaries were a scientific revolution, since astrologers were finally able to predict the planetary positions on which their forecasts were based
. Compilation of the Diaries, added Campion, began in around 750 BCE, and constitutes one of the most astonishing achievements in the history of science, being kept almost continuously for over 700 years.
 Rochberg shared an extract of the diaries published by Sachs-Hunger, dated in the year 331 BC:

Night of the 20th, last part of the night, the moon was [nn cubi]ts below β
Geminorum, the moon being 2/3 cubit back to the west. The 21st, equinox; I did

not watch. Ni[ght of the 22nd, last part of the night,] [the moon was] 6 cubits

[below] _ Leonis, the moon having passed 1/2 cubit behind α Leonis. Night of

the 24th, clouds were in the sky.

In the above citation we see an emphasis in the moon. According to Campion, none of the other planets seem to have commanded nearly the same attention in Mesopotamian astrological omens as the sun, moon and Venus.
 


For the reader´s reference, Rochberg informed the name of the zodiac signs considering late Babylonian spelling
:


I Aries (hun, lu), Hired Man

II Taurus (m´ul.m´ul), Stars, Bull of Heaven

III Gemini (maˇs.maˇs), Twins

IV Cancer (alla), Crab

V Leo(a), Lion

VI Virgo (absin), Furrow

VII Libra (r´ın), Scales

VIII Scorpius (g´ır.tab), Scorpion

IX Sagittarius (pa), Pabilsag

X Capricorn (m´aˇs), Goat-Fish

XI Aquarius (gu), Great One

XII Pisces (zib.me), Tails

And also the Akkadian names of the planets:

Moon, Sin (den.zu, d30/d30)

Sun, ˇSamaˇs (dutu/d20)

Jupiter, Akkadian unknown (sag.me.gar/m´ul.babbar)

Venus, Dilbat (dDele-bat, d15/Dele-bat)

Mercury, ˇSiht.u (gu4.ud/gu4)

Saturn, Kajam¯anu (udu.idim.sag.uˇs/genna)

Mars,S.

albatanu (dS.

al-bat-a-nu/an)

As per Rochberg, the historical evidence contained in the Diaries is a rich source from the Late Babylonian period, representing invaluable source of contemporary dated observations, which, in Rochberg’s words, was no doubt the source of Babylonian observations utilized by Ptolemy in the Almagest, an astronomical treatise, published around 150 CE.
 

By 332 BCE, Campion noted that Mesopotamian culture finally entered its terminal decline with the victories of Alexander, the Great, however, its astrology, mathematical astronomy and cosmic religion survived, although this often disguised in the Greek world, added Campion
. Rochberg commented that under the influence of logical positivists, Greeks were assumed to be the inventors of science.
 She noted that within the history of astronomy, with the recovery of the civilizations of the ancient Near East, eventually it was required to update this view by acknowledging of the Greek debt to their Near Eastern predecessors, with specifically Greek astronomy came to be seen to depend in significant ways on technical details borrowed from the Babylonian tradition.
 For Rochberg, the elements of Babylonian astronomy imbedded within European astronomy were the division of cycle into 360 units, the zodiac, and a number of parameters, such as the length of the mean synodic month.
 Different respected scholars, such as Campion and Rochberg, as stated above, see the evidence that Babylonian astrology did not die in the Classical period.

For Campion, although the nature of the transition of Babylonian astrology and astronomy to Greece is well understood in the field,
 there are “sins of omission”, as he exemplified, with the standard work of Jim Tester History of western astrology, published in 1987, with only a bare mention of the Babylonian contribution.
  
Cosmological perspective 


Rochberg elaborated about the metaphor of the “Heavenly writing” related the constellations to cuneiform signs (Mesopotamian writing system) from which one could read and derive meaning and expressed the idea that written messages were encoded in celestial phenomena
. Rochberg also commented about the striking coincidence of conception appears with explicit reference to astrology in The Enneads of Plotinus, in which he says ‘we may think of the stars as letters perpetually being inscribed on the heavens or inscribed once of all´.
 The “Heavenly writing”, explains Rochberg, was a poetic metaphor occasionally used in Babylonian royal inscriptions to refer to temples made beautiful ‘like the stars’.
 She added that ‘to the ancient Mesopotamian Literati of the Middle of the first millenium B.C., the patterns of the stars covering the sky were a celestial script’.
 

In order to gain more understating about the cosmic view of Babylonian people, if contrasted with Greek´s view, one very important difference refers to celestial divination. As per Rochberg-Halton
, in Mesopotamia, the prediction of future events from celestial phenomena was obtained not on the presumption of stellar influence, but were regarded as signs which could indicate impending mundane events.
 In contrast, Greeco-Roman astrology, said the authors, was in an underlying Aristolelian cosmology (scientific, naturalistic) in which the universe can be seen as a logical extension of the apparent influence of the position of the sun.
 For Sachs, the non-Mesopotamian Hellenistic world made essential contributions to a more refined and expanded forms of horoscopic astrology.


Rochberg called our attention to the fact that one cannot find in Mesopotamia the separation between, what she called, the two enterprises, “science” and “religion”.
 The Mesopotamian scholarship, added Rochberg, supported a wide variety textual form and content, including divination of all kinds, mathematics, observation and predictive or theoretical astronomy. For Koch, on the other hand, Mesopotamian astrology does share some of the defining traits of modern science: it is objective and value-free, it operates according to known rules, and its data are considered universally valid and can be looked up in written tabulations, saddled in empirical basis.
 
Neugebauer pointed out that, with mathematical cuneiform texts, our available sources have expanded to constitute probably the largest body of scientific original documents from pre-Hellenistic civilization.
 Neugebauer considered Babylonian remains the inexhaustible resource for synthetic histories of science and philosophy.
 For Campion, in a similar way, Mesopotamian civilization adhered to the belief that the terrestrial, physical and human worlds were so intimately connected to the celestial, intangible and divine realms as to effectively connected.


Regarding their relationship with fate, Campion argued that the Sumerians may have possessed a concept of ´fate´ which was all-embracing, and was bound up with the concept of purpose, and a belief that the future had to be fulfilled, or negotiated, through a separate active principle, being destiny derived from a dialogue between heaven and humanity
. Campion added that passivity was not an option,
 and that for ancient Mesopotamians ‘to live meant to act.´
 Campion observed that it is possible to see the entire astrological process in Babylonia as consisting of three phases, of which the first is the measurement or observation of celestial phenomena, the second, their interpretation and diagnosis, culminating with the third being a prescription, a prophylactic rituals, an action, designed to alter divine intentions, known as namburbi.
 As per Campion, the word means “loosing”, a magical appeal to gods.
 The question of namburbi, concluded Campion, is crucial to understand if Babylonian astrology did have a concept of fate, which supposedly characterized later Greek astrology.
 Campion mentioned Rochberg´s argument that the very existence of the namburbi tradition indicates that there was no concept of fate.

Important Babylonian texts

Let´s pause for a second to examine the astronomical and astrological texts from Mesopotamia. These texts provide a foundational understanding of their cosmology and help to identify the origin of astrological practices in place to this day, such as the planetary observation, lunation cycle, the development of the zodiac, individual birth charts, as some of the Babylonian´s innovations. For instance, Ptolemy´s Tetrabiblos, although written in the second century CE is still considered a bible for astrology
 to this date, includes all of the above topics.

Mul. Apin

The Mul.Apin, explained Rochberg, is an astronomical compendium which focuses directly in cataloging and systematizing a wide variety of celestial phenomena, which includes relative positions in the sky of fixed stars, dates of their heliacal risings, simultaneous risings and settings of certain stars and constellations, path of the moon, astronomical seasons, luni-solar intercalation rules with fixed starts, stellar calendar, appearances and disappearances of the five planets, length of daylight scheme, and lunar visibility scheme.
 Rochberg added that, despite the primary interest of the work was astronomical, the final section of Mul.Apin is devoted to celestial omens.
 Mul Apin, informed Campion, includes most of the later zodiac signs, which represents a stage towards the formulation of a solar zodiac and most of the future zodiac signs are identified.

Enuma Elish

Another Babylonian foundational text is the Enuma Elish,
 which is described by Campion as Mesopotamian creation myth, named after the epic´s opening lines `when above´, tells that first humans were molded out of clay to be god and goddesses´servants.
 According to Campion, its mythical tale of divine evolution climaxes with the rise of absolute power of Marduk, Babylon´s proprietary god, connected to Jupiter.
 Campion added that god and goddesses of Mesopotamia were creators of everything, people, animals, plants stones and identified their heavenly parent´s intentions through messages, which could be transmitted through different methods such as thunder, lightning, dreams, to the examination of animal entrails.
  
Although the surviving versions of the epic date from the Assyrian and New Babylonian periods from the seventh century onwards, as per observed by Campion,  in its earliest form the epic may date from the Old Babylonian period, around 1800 BCE.
 Campion explained that in the Enuma Elish, the universe consisted of three entities, Mummu, Apsu (fresh water) and Tiâmat (salt water).
 For Campion, the Enuma Elish gave its seal of approval to a vertical three-layered system, the air and heaven above and the earth in the middle, floating on a gigantic ocean
. Gods and goddesses, added Campion, were an integral part of the natural world in the sense that they inhabited it, occupying the same space as human being, but invisibly, having divinity as transcendent in that it ruled the natural world, but also immanent, in that it was inside nature and acted through it.
 
Below an extraction of the Enuma Elish, it is possible to read about the creation in its primary source:

When in the height heaven was not named,
And the earth beneath did not yet bear a name,
And the primeval Apsu, who begat them,
And chaos, Tiamut, the mother of them both
Their waters were mingled together,

In terms of historiography, Campion alerted that there are conflicting tendencies in cuneiform scholarship,
 given that in the twentieth century scholars attempted to extrapolate conclusions from sparce textual evidence, which recent scholarship has retreated from such ambitions.
 Much of what we believe about what Mesopotamians depends on our own intelligent reconstruction, rather than their own words.
 Campion estimated that the earliest examples of astrological practices in Mesopotamia have been traced to the late third millennium, but the evidence is fragmentary and the arguments about their nature polarized.
 As per Campion, the majority of our earliest surviving texts date from the seventh-century BCE omen series, Enuma Anu Enlil,
 described in the next section.
Enuma Anu Enlil

According to Sachs, Enuma Anu Ellil
 deals with ominous events of celestial character: lunar, solar, planetary, stellar phenomena, not to mention thunder, lightning, earthquakes, etc.
 Campion also explained that  Enuma Anu Enlil  was named after the opening words `when the gods Anu and Enlil and  includes the Venus tablet of Ammisaduqa (which will be described next), as well as around 54 other tablets containing 7000 omens, a vast collection designed to cover every possible eventuality
. Campion added that 22 tablets cover the moon, while a further 18 concern the sun, of the remainder, 5 to Venus, perhaps 4 to Mars, 2 to Jupiter, 3 omens from thunder and lightning and 1 to the Pleides.
 
Below the reader can have a flavor of the original text also with an emphasis into the moon:

1Cthat "the barge of heaven" (sc. the moon) should come forth radiantly, and that it should be seen in the middle of the sky, it (sc. the moon) came out. (the great gods) firmly took counsel in the middle of heaven and earth, (saying what follows).
 

The "barge" (l. 7) means "the crescent moon" (nannāru), where the sign RU means "to renew."The "crescent" (l. 4) means "the month" (l. 12), where SAKAR means [...].

Venus Tablet


The Venus tablet of Ammisaduqa, explained Campion, is the most substantial evidence for the existence of a sophisticated Old Babylonian astrology, with a collection of 59 omens based on the first and last visibilities, each of which will occur twice in one of the planet´s 584-day synodic cycles.
 The pattern, added Campion, is constructed by the regularity of Venu´s relationship with the sun, being Venus´ visual appearance, the most dramatic of any of the planets (it oscillates between being a bright morning star, rising before the sun and an equally striking evening star, appearing after dusk).
 Campion highlighted that a thousand years later, the Greeks attributed the discovery that the two stars were one and the same to one of their sixth-century philosophers, Parmedides or Pythagoras. For Campion, Venus´ tablet is critical for our understanding of divination and Mesopotamian religion. It gave, in Campion words, a picture of divination as an organized attempt to harmonize with the rhythms and cycles of natural world, in which deities should be understood less as superior versions of human beings, with all their strengths and faults, and more living, natural forces.

For Reiner, the highest divine triad, Anu, Enlil and Ea are not identified with individual stars, constellations, or planets, rather, among them they represent the entire sky , not only in the person of Anu , the sky god par excellence, whose name in Sumerian , an, means ‘sky´ but specially as lords of the three paths in the sky – The “path of Any” , “the “path of Enlil”, and the “Path of Ea”, which represent three segments of the horizon over which the stars rise.


The presentation of those texts allowed a grounding understanding of the origin of very important foundations to astrology and the Babylonian contribution which will be explored next. 

Babylonian main contributions to astrology
As per above described, the Diaries allowed the documentation of a foundation to the development of ephemerides (planetary pre calculated positions). It is also going to be described evidences of other very important contributions: The zodiac and the first Birth chart. 

 Campion pointed out:

All the current evidence, in the form of written records, indicates that it was the astrology which emerged in Mesopotamia which, revised and reformed with Persian, Greek and Egyptian intervention between around 500 and 100 BCE, which ultimately produced the characteristically complex forms of horoscope interpretation still practiced in the modern world.
 


The above citation shows that, for Campion, the developments in Mesopotamia are still alive to this date. 
Sachs also mentioned that he finds ‘tempting to set up the working hypothesis that the basic idea of ‘horoscopic astrology was first propounded in Babylonia´. 
 Sachs argued that three of the necessary elements were to be found  in Babylonia (last two centuries of the Persian period): the belief that celestial events can be used systematically to predict the future, the belief that predictions can be made for an individual´s future, and the existence of a zodiac.
 Sachs further explained that on the basis of astronomical omens, the only remaining necessary ingredient for the brewing of horoscopic astrology is the use of the zodiac consisting of twelve equally long signs
. This last element, added Sachs, is of course the latest of all three, but can be assumed for Mesopotamia already in the 5th century BCE
. The existence of the zodiac, completed Sachs, is an absolutely necessary component for the most elementary sort of horoscopic astrology, much proceed from planetary positions in the signs of the zodiac.
 

Campion explained that the transformation of constellations into zodiac signs represents a substantial conceptual shift from stars, physical points of light gathered in untidy groups, towards zones of the sky arranged in a neat sequence
:

‘one significant feature of astrology in late Babylonian period, fifth century BCE is mathematical order on the heavens . The iconic exemplar of this new order was the zodiac of the twelve equal-sized signs, a division of the sky into neat sections which disregarded the uneven dimensions of the constellations, and which is first attested in a tablet dated to 475 BCE.
  

The equal-sized signs of the Mesopotamian zodiac, observed Campion, were no longer identical to the constellations but were a kind of tidied-up, conceptualized version of them, a bureaucrat´s dream.
 Campion added that there is no other evidence that the twelve zodiac signs were identified prior to the fifth century,
 which confirms the legacy of Mesopotamian astrology.

For Campion there were undoubtedly practical imperatives for the creation of the solar zodiac (the need to take celestial omens for daytime births), but we have no explicit statements to this effect.
 By the fifth century highlighted Campion, we find evidence of standardized statements, so -called `Nativity Omens´ clearly designed to assess a child´s prospects at birth.
 The significant feature of these omens in terms of the development of astrological meanings, in Campion´s opinion, is that the personalities of the planets appear to have become standardized into their late Hellenistic forms, for instance, Venus is benevolent, Jupiter confers wealth, Mars brings a hot temper and Saturn signifies restrictions .
 
According to Reiner, mathematical astronomy in Mesopotamia appeared in the fifth century. The observation of the heavens and the recognition of the periodicities of the heavens phenomena go back much further in time.
 Reiner observed about the identity of the appearance of Venus as evening and morning star was known early, and so was, though possibly at a later date, that the two appearances of Mercury. The Mesopotamian names given to the fastest planet – Mercury, the leaping one; and to the slowest - the steady one,  Mars was the red planet, known as enemy, Jupiter was the heroic,
 shows planets had personality. Sun and Moon were included in the number of the seven planets. Those are references to the planets that resemble other astrologers throughout history, such as when Ptolemy refers to Mars as malefic in the Tetrabiblos. 

Sachs also commented that in restoring the date of the earliest cuneiform horoscope as 410 BC, there actually remains next to no chance that extra-babylonian influences played a role in the earliest development of horoscopic astrology.
 Campion mentioned the unclear gap of almost 150 years before the next known birth chart, cast for a child born in 263 BCE, which is notable as the first to include planetary positions recorded by degree, indicating an increasing concern with mathematical precision, said Campion.
 Another important feature added by Campion was the fact that it includes the sun as well as Venus, which was close to the sun and hence invisible, indicating that the astrologer may have been working from tables of positions computed in advance, rather then direct observation. 
 According to Sachs, systems of predictions for various combinations of the planets and the signs of the zodiac could with justice also be claimed as Babylonian.

The zodiac twelve sign division is used in different forms of astrology, present in major astrological works throughout history, from Ptolemy
, to the modern astrology of the twentieth century with names like Margaret Hone
, Alan Leo
, with representation in every period of astrology, including classical periods, with names like Vettius Vallens
; and Renaissance with Marsilio Ficino
. 
Opposing ideas

Greenbaum and Ross helped in the understanding of different sides in the debate about the development of horoscopes being attributed to the Babylonians.
 In the spirit of simplification, in this session, every time it is mentioned “the authors”, it refers to Greenbaum and Ross. The authors explained that any discussion of the development of the horoscope depends on the definition of the term “horoscope”:

This multivalent word contains several related, but divergent, meanings. “Horoscope” began as a technical term but entered general use, and in so doing gained alternate usages. The varying definitions of “horoscope” alter the identification of horoscopes in antiquity, the modern publications in which they appear, and the historical conclusions drawn from these pieces of evidence.


Greenbaum and Ross delineated about the historical documentation of Babylonian horoscopes, depending on each scholar´s understanding of what is a horoscope.
 For instance, the authors cited the work of Campbell Thompson, who in 1927 published a horoscopic text but identified it as “astronomical note”
. The authors also mentioned that Sachs, with his Babylonian Horoscopes,
 expanded the `corpus of cuneiform horoscopic texts from three to twenty-eight tablets, highlighting that the number of horoscopes depended on what type of text is accepted as a horoscope. Another example about how important is this definition, was, as also mentioned by Greenbaum and Ross, when David Pingree published From Astral Omens to Astrology: From Babylon to Bikaner
, reducing the number of cuneiform horoscopes to zero, relocating the development of the horoscope to Hellenistic Egypt
. Greenbaum and Ross noted that Pingree´s definition of “horoscope” has not been universally adopted. The authors amplified the analysis and mentioned Francesca Rochberg´s work Babylonian Horoscopes
, published in 1998, which again expanded the corpus of horoscopic texts in cuneiform from twenty-eight to thirty-two and supplanted, in their opinion, Sachs as the authoritative publication.
  Greenbaum and Ross added on the fact that an year later from Rochberg´s publication, Pingree responded with the work Astral Sciences in Mesopotamia
, under the heading “Proto-horoscopes”. Pingree stated, as per Greenbaum and Ross, that strictly speaking, these texts should not be called horoscopes.
 Because of the different definitions of horoscopes, added the authors, Pingree and Rochberg differ in regards to the development of astrology.
 They explained that in modern usage, a “horoscope” frequently refers to an astrological forecast. Some Babylonian horoscopic texts contain interpretations.
 The word “horoscope” as per the authors also applies to a chart or diagram which records the celestial positions for the precise moment of birth, or other event.
 The word “horoscope” also arises, says the authors, from the ancient Greek use of “hour marker”. The authors cited Rochberg´s explanation that most planetary positions do not change hourly.
 Furthermore, said the authors while still citing Rochberg, the greek word has a technical meaning which refers to the portion of the ecliptic intersecting the eastern horizon at a given time.
 Ancient, medieval and Renaissance astrologers, explained Greenbaum and Ross, called this point “the horoscope”, but modern astrologers prefer the term “ascendent”, being the loss of the original meaning, as per the authors, behind Pingree´s objection, given that no horoscopic text in cuneiform contains no reference to the ascendant. 



Although it is important to explore antagonistic ideas on the subject, majority of authors cited so far, Campion, Rochbert, Reiner, Neugebauer, clearly acknowledged the enduring and significant impact of Babylonian astrology to this day.

The transmission from Babylonian to Greek astrology


The influence of Babylonian to Greece is seen by many scholars. Even going beyond astrology, as per Kramer defended, we can consider a significant number of parallels between the Sumerian and Greek literary, starting with the myths.
 For Kramer, there are striking similarities between some Greek mythological motifs: the creation of the universe, the birth of the gods, theomachy, stories of flood, plagues as divine punishment.
 Casey also saw a link between the Enuma Elish and Plato´s Timaeus,
 mentioning the Demiurge in Plato´s text, just as a “male” figure as Marduk, within both epics making it clear that the creation takes place only under certain circumstances. In Casey´s words, creation must occur in and with the body, which Plato names Necessity (Ananke) and also Space (chora).
 Casey saw a link in the way both epics see time. Plato with his “moving image of eternity”
, and the first stanzas of the Enuma Elish, both considering time as a late addition to the scene of creation
. For Caseys, what matters first, is the fate of space, its original standing and its subsequent vicissitudes.
 Plato, added Casey, called the pregiven space a “Receptacle”, the nurse of all “becoming”, no less deep, and no less fertile, than Tiamat.
 Plato himself, was critical towards Babylonian astrology, when he mentions in Timaeus that `to describe all planetary movements without an inspection of models of these movements would be a labour in vain.

Within the astrological field, Campion, for example, said that the relationship between Babylonian and Greek astrology has been controversial for modern scholars. Campion added that, for most of the nineteenth and twentieth centuries, classical scholars emphasized the differences between the two cultures, while students of cuneiform have increasingly emphasized their similarities
, for example, with the use of the zodiac,
 which is a key feature of astrology in all times. 


For Neugebauer, regarded by Campion as one of the most influential scholars in the history of ancient science,
 the ignorance of original cuneiform sources could be excusable in antiquity but not in modern times
. Neugebauer recalls about the excavations by the University of Pennsylvania at Nippur (1887 to 1900), and explained that for the first time a substantial number of mathematical texts came to light.
 Neugebauer added that the mathematical theory of the lunar phases constitutes the best developed and most sophisticated section of Babylonian astronomy in the Seleucid period. For Neugebauer one can no longer doubt that the discoveries of the Old Babylonian period had long since become common mathematical knowledge all over the ancient Near East.
 Was probably also in the Persian period, added Neugebauer, perhaps in connection with beginning mathematical astronomy, the sexagesimal place value notation was perfected by the introduction of a symbol for “zero”.


Throughout this essay, it was presented different arguments and evidences of the important contributions of the Babylonians to astrology. Not only they have influenced the Greeks but, by attributing major astrological developments to them, such as the zodiac and the birth chart would imply that not only it did not die in the classical period, but it is lasting to this day. Fast forwarding the time to the twentieth century, for example, the modern astrology practiced is possible due to the use of the zodiac.
Conclusion

This essay explored if Babylonian astrology died out in the classical period. It investigated the main astrological texts attributed to Babylonians, as well as their major contributions to astrology, such as the Zodiac and the individual birth chart. It included some opposing ideas depending on the definition of what is a horoscope. It also examined about the transmission of astrology from Babylonia to Greek. Based on evidence, this essay argued that Babylonian astrology did not die in the classical period and is present to this day.
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