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‘The stars incline; they do not compel.’
Discuss this statement in relation to the theory and practice of astrology, 
using the work of two astrologers.

Word count: 3638


The aim of this essay is to discuss the statement ‘the stars incline; they do not compel’ in relation to the theory and practice of astrology, using the work of two astrologers: Liz Greene and Jeffrey Wolf Green. This essay will first focus on the statement, explain its links to the free will dilemma and give the reason for the choice of these two astrologers. For the discussion, knowledge of different theories of fate and the individual astrologer’s approach to fate are decisive. That is why, next, the essay will examine which theory of fate and the soul implies the statement is mostly true, whether it is related to a monist or a dualist position and which astrologer it seems to refer to. Finally, by considering the same elements, the essay will address the case where the statement is not true, that is to say where the stars actually compel.



‘The stars incline, they do not compel’ is one of the most famous statements in western astrology. It means that the stars do not force people to do things, but influence their behaviour. For example, it is cited by Nicholas Campion: examining the work and the attitude to astrology of the astrologer generally known under his pseudonym, Alan Leo, the author explains that Alan Leo notably enrolled the aphorism ‘the stars incline, they do not compel’ ‘in support of his free-will hypothesis’[footnoteRef:1]. From the outset, it is interesting to note that this hypothesis refers to a fundamental notion – free will – which is the basis of our discussion on this statement. Considering the paradoxes of free will, Gunter S. Stent proposed a definition of this term as follows: [1:  Campion, Nicholas, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement (London and New York: Routledge, 2016), p. 58.] 


‘Following Kant, we shall consider free will as our principal (but not sole) example of a deep truth that reflects the ultimate limits of human reason. The notion of free will attributes to persons the capacity to choose autonomously among possible alternative actions. This presumed autonomy of the will does not imply that a person’s volition is totally immune to influence by other persons or by the natural world. What it does imply is that such heteronomous influences on a person’s will not withstanding, there remains a substantial residue of independence of them, by virtue of which her rational faculty remains the final arbiter of what she actually wills. The outcome of this autonomous arbitration process is no capricious or random, but determined by the person’s soul.’[footnoteRef:2] [2:  Stent, Gunther S. “Paradoxes of Free Will.” Transactions of the American Philosophical Society, vol. 92, no. 6, 2002, p. 1.] 


Gunter S. Stent then clarified that he distinguished between the ‘quasi-synonyms’ of ‘soul’ and ‘mind’:

‘Both terms refer to the seat of consciousness, thought volition, emotions, and feelings, with the choice of one or the other word depending on the historical or disciplinary context of our discussion. We are going to speak of ‘mind’ when dealing with these mental phenomena in a natural (that is, amoral or secular) context. But we will speak of the same mental phenomena as ‘soul’ when dealing with them in, what Kant referred to as ‘non-natural’ (that is, moral or religious) context.’[footnoteRef:3] [3:  Ibid, p. 2.] 


This relevant definition of the soul will also be retained in this essay. Thus defined by Gunter S. Stent, free will is in fact a response to determinism, a modern concept. Noting that moral responsibility ‘refers to the human intuition that persons can be judged as praiseworthy or blameworthy for the volitions that motived their actions’[footnoteRef:4], Gunter S. Stent commented on determinism: [4:  Ibid.] 


‘One necessary condition for holding persons morally responsible for their actions is to presume that they willed them freely, although just what is, or ought to be meant by ‘freely’ has been, as we shall see, subject to considerable controversy. Yet, whatever reasonable meaning we may attribute to the phrase ‘willed them freely’, the concept of free will cannot help but contradict another human intuition. This is the belief, to which philosophers refers as ‘determinism’, according to which a seamless web of causal connections governs whatever happens in the world.’[footnoteRef:5] [5:  Ibid, pp. 2-3.] 


Thus, the controversy recalled by Gunter S. Stent between free will and determinism, usually known as the free will dilemma, is directly related to the statement ‘the stars incline; they do not compel’. Either this statement is true and there is free will, or it is false, the stars compel and determinism implies that no action can be taken freely.
To discuss this statement in relation to the theory and practice of astrology, the works of both astrologers Liz Greene and Jeffrey Wolf Green will be examined. The reasons for choosing these two people are both their own qualities and experience, as well as their approach to astrology.
The Astrodienst website Liz Greene writes for presents her many qualifications: born on 4 September 1946, Liz Greene is an American-British astrologer who ‘holds doctorate degrees in psychology and in history and is a qualified Jungian analyst. She also holds a diploma in counselling from the Centre for Transpersonal Psychology in London, and a diploma from the Faculty of Astrological Studies, of which she is a lifetime Patron’[footnoteRef:6]. She also made some great achievements. Indeed, for example, as an astrologer for Astrodienst, she developed a ‘Psychological Horoscope Analysis between 1985 and 1987: it set a milestone in the history of psychological astrology. Liz Greene, the author, and Alois Treindl, a brilliant programmer, created a computerized horoscope interpretation which, to this day, has not been equaled in quality.’ In this regard, the website insists on the simulation of ‘Liz Greene's very own method of horoscope interpretation during a personal reading’. Moreover, ‘beside her untiring work as an author of astrological books as well as writing for Astrodienst, Liz Greene co-directs the Centre for Psychological Astrology, a well-known school in London which is a unique workshop and professional training program, designed to foster the cross-fertilisation of the fields of astrology and depth, humanistic, and transpersonal psychology. She also directs the CPA Press, a publishing company that focuses on specialist astrological works.’[footnoteRef:7] She was also noted for her qualities as an author, since ‘her first publication "Saturn: A New Look at an Old Devil" attracted great attention and soon became a standard work of modern astrology - and she herself one of the most renowned astrologers in the world.’[footnoteRef:8] And her books are very insightful in terms of psychological explanation of astrological phenomena: ‘with her books and seminars, Liz Greene contributed a great deal to combining astrological elements with an interpretative system based on depth psychology, thus shaping psychological astrology worldwide. She has the outstanding ability to illuminate the complex processes of the human psyche with profound astrological knowledge and to describe them in comprehensible terms. In her works, with the help of certain astrological concepts - within the framework of Jungian psychology - she illuminates conscious and unconscious levels of the human being.’[footnoteRef:9] [6:  Source : The Astrodienst website (https://www.astro.com).]  [7:  Ibid.]  [8:  Ibid.]  [9:  Ibid.] 

Jeffrey Wolf Green, also known as Jeff Green, is also a brilliant astrologer, quite different from Liz Green. He was born in 1946. Very marked by the Vietnam War, he accumulated experiences and spiritual encounters. They led him to train in astrology. He therefore has this specificity, not to say this uniqueness, of basing his practice and his theory of astrology on a solid personal experience and an observation of aspects of the world not very accessible to the majority. Author of the preface to his book "Pluto: The Evolutionary Journey of the Soul, vol. 1", Steven Forrest emphasized that he ‘anchored his work in the cold realities of a man who examined his life with honesty. His experience as a Marine during the terrible Vietnam War plunged him into the heart of the Human Shadow on a level beyond what most of us can imagine. Jeffrey is a mystic whose spirituality has been tested, humanized by a descent into hell and a return to the world. He holds pieces of the ancient puzzle – pieces that combine timeless, cross-cultural metaphysics with modern psychological theory and brilliantly convert them into astrological symbols. His work is radical, original and penetrating.’[footnoteRef:10] As an astrologer, he also had a very broad and rich experience. He’s an ‘American astrologer and world lecturer; author of "Pluto: The Evolutionary Journey of the Soul" and "Uranus: Freedom From the Known," works translated into ten languages. With a full-time practice for more than twenty years, he has counseled over 16,000 clients. He has lectured throughout the U.S., Canada, Europe and in Israel and has been a participant in almost all of the major astrological conferences in the world. He is founder and director of the School of Evolutionary Astrology and is co-producer of ASTRO2000 with Noel Tyl.’[footnoteRef:11] Steven Forrest added: ‘Here in America his lectures are sold out – and he is often, of course, the target of astrology's more conservative circles. This is perhaps the inevitable fate of genius. He inevitably calls into question the foundations of accepted belief systems.’[footnoteRef:12] From 1977, he presented a new astrological paradigm allowing us to understand the path of evolution of the soul over successive lives. ‘He established Evolutionary Astrology schools in a number of countries.’[footnoteRef:13] Thus, ‘The School of Evolutionary Astrology is Jeffrey Wolf Green’s original work, as embodied in his best selling books Pluto: The Evolutionary Journey Of The Soul, volumes One and Two. For the first time in the history of astrology a unique paradigm has been developed that is able to accurately measure the evolutionary development of a Soul from life to life.’[footnoteRef:14] Jeff Green has now ceased all activity, but his daughter Deva continues his work. [10:  Green, Jeff, Pluto: The Evolutionary Journey of the Soul, vol. 1, French edition Pluton, les métamorphoses nécessaires (Paris: Les Éditions de Janus, août 2016), pp. 8-9.
Translation by the author of the essay from the original: « Il a ancré son œuvre dans les froides réalités d’un homme qui a examiné sa vie avec honnêteté. Son expérience de marine lors de la terrible guerre du Viêt-Nam l’a plongé au cœur de l’Ombre humaine à un niveau qui dépasse ce que peuvent imaginer la plupart d’entre nous. Jeffrey est un mystique dont la spiritualité a été mise à l’épreuve, humanisée par une descente aux enfers et un retour dans le monde. Il détient des pièces de l’ancien puzzle – des pièces qui conjuguent les métaphysiques intemporelles, transculturelles, avec la théorie psychologique moderne, pour les convertir avec brio en symboles astrologiques. Son œuvre est radicale, originale, et pénétrante. »]  [11:  Source : Astro Databank from the Astrodienst website (https://www.astro.com).]  [12:  Green, Jeff, Pluto: The Evolutionary Journey of the Soul, vol. 1, French edition Pluton, les métamorphoses nécessaires (Paris: Les Éditions de Janus, août 2016), p. 9.
Translation by the author of the essay from the original: « Ici, en Amérique, ses conférences font salle comble –  et il est souvent, bien sûr, la cible des milieux les plus conservateurs de l’astrologie. C’est peut-être là le sort inévitable du génie. Il remet inévitablement en question les fondements des systèmes de croyances admis. »]  [13:  Source: The School of Evolutionary Astrology website (https://schoolofevolutionaryastrology.com).]  [14:  Ibid.] 




The essay will now examine which theory of fate and the soul implies that the statement ‘the stars incline, they do not compel’ is totally or largely true: even though their behaviour can be influenced, people are not forced to do things. Taking into account the concepts defined above, the theory of fate which allows it clearly supposes putting aside determinism and offering the possibility of free action. The theory of fate and the individual astrologer’s approach to fate should therefore provide a place where the will could reside. The theory of fate thus envisaged is linked to what is called a dualist position, developed mainly by Plato.
According to Paul Linjamaa, ‘early Greek philosophers, including Plato and Aristotle, did not have a clear notion of free will. Their idea of human will was connected to desire, a very specific form of desire associated with reason. (…) Thus, for Plato and Aristotle the meaning of will was desiring what one deemed good. Like Plato, Aristotle considered the soul to consist of one rational and two irrational parts. One could in fact commit an action that was contrary to one’s reason.’[footnoteRef:15] Indeed, the first element to consider is the Platonic conception of the soul. According to Nicholas J. Frederick, ‘for Plato and some of his contemporaries, it was only reasonable to assume that the body was heavy and belonged to the earth; the soul was heavenly and its proper destiny was to return to its original home’.[footnoteRef:16] Frances Young added that ‘Plato concentrates all attention on the soul, and there is general consent that the body is only an instrument employed by soul – the evidence being the body’s passivity when the soul is separated from it in death’[footnoteRef:17]. Paul Linjamaa offered a relevant summary of Plato’s conception of the soul. In fact, ‘Plato divided the human soul into three parts: the faculty that reasoned; the tempered or spirited part and the emotive part. The spirited and emotive part was associated with the body while the reasoning part belonged to the immortal mind.’[footnoteRef:18] Finally, in the Platonic theory of fate, there is no free will dilemma, as the reasoning part of the soul – the divine reason – is outside the world of matter and is not influenced by fate; the stars can only compel the physical body, that is to say the spirited and emotive part. This is why Plato’s dualist position is consistent with the statement discussed. Gunther S. Stent offered a perfect explanation of the Platonist dualism, also called libertarian position: [15:  Linjamaa, Paul. “Free Will and the Configuration of the Human Mind.” The Ethics of <em>The Tripartite Tractate</Em> (NHC I, 5): A Study of Determinism and Early Christian Philosophy of Ethics, Brill, 2019, pp. 114–115.]  [16:  Frederick, Nicholas J. “The ‘Journey of the Soul’ in Two Lucan Parables.” Greco-Roman and Jewish Tributaries to the New Testament: Festschrift in Honor of Gregory J. Riley, edited by Christopher S. Crawford, vol. 4, Claremont Press, 2018, p. 6.]  [17:  Young, Frances. “Body and Soul: Union in Creation, Reunion at Resurrection.” The Garb of Being: Embodiment and the Pursuit of Holiness in Late Ancient Christianity, edited by Georgia Frank et al., 1st ed., Fordham University Press, 2020, p. 16. ]  [18:  Linjamaa, Paul. “Emotions, Demons, and Moral Ability.” The Ethics of <em>The Tripartite Tractate</Em> (NHC I, 5): A Study of Determinism and Early Christian Philosophy of Ethics, Brill, 2019, p. 74.] 


‘Plato was an idealist. He believed in the independent reality of ideas, or ‘Forms’, while he considered the reality of the material world as being merely relative to that of the ideal world of the Forms. The fundamental moral Form, according to Plato, is that of the Good – an ideal model of virtue that serves as a standard for moral judgments. Actions are right, laws are just, and people are virtuous insofar as they conform to that ideal model. And the only possible way for people to recognize the Good when they encounter it is that they are born into the world with an innate, transcendental knowledge of its Form. According to Plato, the Form of the Good, as well the Forms of all other moral categories, such as Justice, is stored in the soul rather than in the body. He asserted that the soul is immaterial, imperceptible, and immortal, while the body is material, perceptible and mortal.’[footnoteRef:19] [19:  Stent, Gunther S. “Paradoxes of Free Will.” Transactions of the American Philosophical Society, vol. 92, no. 6, 2002, p. 6.] 


The astrologer Jeff Green seems to be the one whose conception is closest to that of Plato. First of all, his definition of the soul is close to that of Plato. According to Jeff Green, ‘the Soul is an unalterable consciousness, endowed with an identity of its own and which remains intact from incarnation to incarnation. In each incarnation, the Soul manifests through a personality that has an individual conscious and unconscious.’[footnoteRef:20] Jeff Green adopted a dualist libertarian solution to the free will dilemma which is close to that of Plato. Considering the horoscope, free will is only apparent: [20:  Green, Jeff, Pluto: The Evolutionary Journey of the Soul, vol. 1, French edition Pluton, les métamorphoses nécessaires (Paris: Les Éditions de Janus, août 2016), p. 23.
Translation by the author of the essay from the original: « ‘l’Âme est une conscience inaltérable, dotée d’une identité qui lui est propre et qui demeure intacte d’incarnation en incarnation. À chaque incarnation, l’Âme se manifeste à travers une personnalité qui a un conscient et un inconscient individuels. »] 


‘The desire to return to Source is ultimately the stronger of the two. However, the fact that two desires coexist explains the apparent phenomenon of free will, choice and decision-making. This theme is taken up in all religious doctrines, and takes, in the Bible, the form of the myth of Adam and Eve. So yes, we are responsible for our evolution, our karma and this collective experience that we call reality.’[footnoteRef:21] [21:  Ibid, p. 25.
Translation by the author of the essay from the original: « Le désir de retour à la Source est, à terme, le plus fort des deux. Cependant, le fait que deux désirs coexistent explique le phénomène apparent du libre arbitre, du choix, et de la prise de décision. Ce thème est repris dans toutes les doctrines religieuses, et prend, dans la Bible, la forme du mythe d’Adam et Ève. Alors oui, nous sommes responsables de notre évolution, de notre karma, et de cette expérience collective que nous nommons réalité. »] 


Jeff Green then made Seth Speaks’s words in Metaphysics of counselling (Autumn 1977, p. 40) his own, in line with Plato’s dualist theory of fate:

‘You can see the Soul... as a conscious, living computer, provided with divine inspiration, which programs its own existences, its own lives. (…) Each of the programmed personalities has total freedom, but can only live it in the context of the existence for which it has been programmed. Inside the personality lies, in a condensed way, all the knowledge of the computer.’[footnoteRef:22] [22:  Ibid, p. 27.
Translation by the author of the essay from the original: « Vous pouvez voir l’Âme… comme un ordinateur conscient, vivant, pourvu d’une inspiration divine, qui programme ses propres existences, ses propres vies. (…) Chacune des personnalités programmées a une liberté totale, mais ne peut la vivre que dans le contexte de l’existence pour laquelle elle a été programmée. À l’intérieur de la personnalité repose, de manière condensée, toute la connaissance de l’ordinateur. »] 


Finally, Jeff Green vision is close to the Platonist version of fate and dualism : the stars do not compel the soul.



The essay will finally examine which theory of fate and the soul implies that the statement ‘the stars incline, they do not compel’ is not true, that is to say the stars actually compel: not only people’s behavior can be influenced, but they are largely forced to do things. This supposes a theory of fate which offers no possibility of free action, no place where the will could reside. The theory of fate thus considered is linked to what is called a monist position, developed mainly by the Stoics.
Filippo Del Lucchese underlined the differences between Plato’s theory of fate and that of the Stoics, which is a monist one:

‘Stoics postulate a divine force that, reminiscent of Heraclitus’s fire, produces, permeates and organises the universe. God and the world are thus the only two existing realities, sharing a material nature, although active in the former case and passive in the latter. The Stoics derive the idea of a demiurgic force from Plato but, against him, they proclaim its immanence to the world. Stoic ontology is thus based on a strict monism: everything that exist is not only material, but is also somehow divine, being a part of God, organised and directed by its intelligence. (…) Stoics deny any existence to the void within the universe and imagine matter as infinitely divisible.’[footnoteRef:23] [23:  Del Lucchese, Filippo. “Stoicism.” Monstrosity and Philosophy: Radical Otherness in Greek and Latin Culture, Edinburgh University Press, 2019, pp. 170–171.] 


According to the same author, Stoics let no place where the will could reside, ‘postulating a rigid determinism which takes also the form of an optimistic providentialism’.[footnoteRef:24] Yet, Elizabeth Grosz specifies that this is ‘not a strict determinism but a commitment to a broadly considered fate or destiny’[footnoteRef:25]. Indeed: [24:  Ibid, pp. 171-172.]  [25:  Grosz Elizabeth. “The Stoics, materialism, and the incorporeal.” The Incorporeal: Ontology, Ethics, and the Limits of Materialism, Columbia University Press, 2017, p. 36.] 


‘They avoid a reductive determinism in part through the assertion that causes are bodily, but effects are incorporeal. They also avoid a reductive, mechanistically conceived determinism through their conception of an ethical relation that binds us and our behavior and wishes to how the universe is, linking ethics to physics and insisting on the freedom that reason gives to life, and especially human life.’[footnoteRef:26] [26:  Ibid, pp. 36-37.] 


In fact, as Judith L. Corey expressed, ‘in Stoicism, the concept of the intelligent cosmos is expressed as Deity developing outward becoming the world of matter.’[footnoteRef:27] Paul Linjamaa also recalled their conception of freedom: [27:  Corey, Judith L. “Cosmologies in the Pre-Christian Era.” Light from Light: Cosmology and the Theology of the Logos, 1517 Media, 2016, p. 51.] 


‘According to the Stoics, people were not born free; humans were born with the ability to develop a reason, but since we were born into a social situation with values that were not always sound, people were actually never free as long as they entertained impressions that were false. This is why Stoics said that it was only the truly wise person who was really free.’[footnoteRef:28] [28:  Linjamaa, Paul. “Free Will and the Configuration of the Human Mind.” The Ethics of <em>The Tripartite Tractate</Em> (NHC I, 5): A Study of Determinism and Early Christian Philosophy of Ethics, Brill, 2019, p. 118.] 


Finally, Judith L. Corey made a very insightful comparison that clearly highlighted the differences between Plato and the Stoics:

‘In the Stoic system, the connection between matter and spirit is through the world of experience. (…) In Plato’s cosmology, there is the transcendental realm of ideas above, with the Good at the apex. There are gods and goddesses, including a creator god, and a world of matter which has a divine soul, as do all things of nature. (…) To increase the immortal soul, one is to educate one’s self in regard to the divine, intelligent patterns, and harmonies displayed throughout the cosmos.’[footnoteRef:29] [29:  Corey, Judith L. “Cosmologies in the Pre-Christian Era.” Light from Light: Cosmology and the Theology of the Logos, 1517 Media, 2016, p. 37.] 


The astrologer Liz Greene seems to be the one whose conception is closest to that of the Stoics. First of all, like the Stoics and their monist position and onlike Plato, she considers the soul is contained in the horoscope:

‘Remember that the horoscope you have in front of you could just as easily be that of a chicken, or that of a company, because nothing in a horoscope says that it is about a human being. But something unique shines through, and that is the individual soul or individuality of the person.’[footnoteRef:30] [30:  Greene, Liz, and Arroyo, Stephen: New Insights in Modern Astrology, French edition Jupiter et Saturne : Nouvelles perspectives de l’astrologie moderne (Editions du Rocher, 1991), p. 44 (in a chapter written by Liz Green alone).
Translation by the author of the essay from the original: « N’oubliez pas que le thème que vous avez sous les yeux pourrait tout aussi bien être celui d’un poulet, ou celui d’une entreprise, car rien dans un thème ne dit qu’il s’agit d’un être humain. Mais quelque chose d’unique y transparaît, qui est l’âme individuelle ou l’individualité de la personne ».] 


Evoking the Jungian concept of the Shadow, Liz Greene stated:

‘One of the problems that I think is most crucial with the shadow character is that you can't help but glance at it and then say, "Okay, I see roughly what it is. Now I have to find a way to transform it." This is an almost inevitable reaction when we encounter something horrible, distorted, or disgusting. As long as we maintain this attitude toward the shadow, it resists. As long as we find it horrible, it becomes even more horrible. If we perceive it as an enemy, it declares war on us. What must we do to accept that the shadow never changes?’[footnoteRef:31] [31:  Ibid, p. 285 (in a chapter written by Liz Green alone).
Translation by the author of the essay from the original: « L’un des problèmes qui me semble le plus crucial avec le personnage de l’ombre, c’est qu’on ne peut s’empêcher d’y jeter un œil et de se dire ensuite : ‘Bon, je vois à peu près ce dont il s’agit. Il faut maintenant que je trouve un moyen de le transformer.’ C’est une réaction pratiquement inévitable lorsque nous affrontons quelque chose d’affreux, de difforme ou de dégoûtant. Tant que l’on garde cette attitude envers l’ombre, elle résiste. Tant qu’on la trouve affreuse, elle devient plus affreuse encore. Si on la perçoit comme une ennemie, elle nous déclare la guerre. Que faut-il faire pour accepter que l’ombre ne change jamais ? »] 


Thus, free will is very limited, as the only thing to do with the Shadow is to accept it. Indeed, according to Liz Greene, there is not a really great place where the will could reside:

‘To me, a chart is a picture map of the part of the basic substance that was somehow given to you at birth, with a little annotation saying: 'Make what you can of it all.' (…) I don’t think a transit can draw something from a chart that is not inherent to it.’[footnoteRef:32] [32:  Ibid, pp. 307-308 (in a chapter written by Liz Green alone).
Translation by the author of the essay from the original: « “ Pour moi, un thème est une carte illustrée de la part de substance de base qui vous a été en quelque sorte donnée à la naissance, avec une petite annotation disant : ‘Fais ce que tu pourras de tout ça’. (…) Je ne pense pas qu’un transit puisse tirer d’un thème quelque chose qui n’y est pas inhérent. »] 


Liz Greene herself summarized her conception of fate applied to the horoscope:

‘When the Self is described by Jung as ‘the unity of the personality as a whole’, we can look to the total horoscope as its blueprint, including not only signs, planets and houses but also aspects and balances or imbalances of elements and qualities, lunar phases, every detail, in fact, that comprises the art of horoscope interpretation. The Self is therefore the entire chart, natal and progressed. But there is a difficulty in that whatever it is that ‘induces a man to go his own way’ does not appear to be in the horoscope.’[footnoteRef:33] [33:  Greene, Liz, The Astrology of Fate (London: Mandala 1985), pp. 316-317.] 


Her vision finally comes closer to the Stoic version of fate and monism : the stars compel and the best is to accept it.



In conclusion, knowing whether the statement ‘the stars incline, they do not compel’ is true or false is closely linked to one’s theory of fate and answer to the free will dilemma. Is it possible to take an action freely? If the answer is yes, a solution to escape a form of determinism is to adopt, like Plato, a dualist theory of fate, where the stars compel only the physical body. On the contrary, there is no place for free will and the stars compel: this is the monist position of the Stoics. To discuss the statement with regard to the practice of astrology, the works of Liz Greene and Jeffrey Wolf Green were very relevant, as these two astrologers have a long practice and have met a large audience, wrote books and both made an original creation. The primary sources showed that Jeff Green’s view of fate is a Platonist dualism – the stars compel only partly –, while Liz Green’s vision of fate is closer to the monist position of the Stoics: the stars compel and everyone would benefit in adapting to them. Ultimately, the statement is never completely true, but only partly, or not at all. Finally, are their two points of view so different and irreconcilable? Liz Greene opened up a perspective of bringing together the two conceptions by saying that ‘there is a difficulty in that whatever it is that ‘induces a man to go his own way’ does not appear to be in the horoscope’[footnoteRef:34]. [34:  Greene, Liz, The Astrology of Fate (London: Mandala 1985), p. 317.] 
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