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Introduction

This essay critically compares and contrasts the German Johannes Kepler (1571-1630) and the English Robert Fludd (1574-1637) on their attempts to reform astrology. So even if Kepler is more recognised nowadays as a scientist and Fludd as a philosopher and alchemist, both were astrologers in the 16th century.
 The paper begins with a cultural and religious context and explores their possible Platonic or Neoplatonic influences. The methodology used was to read some original texts in English from Fludd and some English translations from Kepler’s texts in Latin and German. This reading showed that Fludd wrote in a not-easy-to-understand language for the contemporary reader. Likewise, as stated by Dorian Greenbaum (one Johannes’ translators), Kepler’s Latin was difficult to read and in fact, to translate.
 Moreover, only three primary sources from Kepler and two from Fludd were reviewed and from them three themes emerged in this research which are examples of how they wanted to change the astrology of their time. Astrology, as defined by Patrick Curry, is ‘the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated’.
 So on the basis on the past definition, the three topics to consider are: first, the causes of earthly events related to heavenly bodies, second their concept of free will, and finally their opinion of ‘places’ and ‘aspects’. These themes are examples of reforming techniques from one or the other, which means that are just a fragment of Kepler’s and Fludd’s thoughts. Quoting Richard Evans, ‘traces left by the past … do not provide an even coverage of it’.
 Therefore the present interpretation is one of many that have long been done by scholars who decided to interpret these two men. 
Kepler's and Fludd's astrological context

Kepler and Fludd lived in Europe in the same epoque (late 16th century and early 17th century) which made them share a similar cultural context. On both Kepler’s and Fludd’s texts, it is shown that in these times it was doubted what astrology had to say. Kepler referred that the people regarded with caution the publication of texts related to astrology and destined for common people and many astrologers have abused of their predictions and have moved on to superstition.
 Likewise Fludd wrote that ‘the true Magic and Astrology have been falsely contaminated and abused by superstitious worldlings’.
 Even though, astrology was practised even in the high spheres of royalty. Kepler’s On the More Certain Fundamentals of Astrology has actually a prognostic for the year 1602 and it is dedicated to ‘Your Highness’ Lord Clement.
 Kepler stated there that it is usual that a mathematician had the duty of annual prognostics. So Kepler and Fludd were involved in a complex discussion towards astrology.
Another point in common, which gives more cultural context, is their monotheism and influence from the Greek philosopher Plato (428-348 BCE). Both Kepler and Fludd refered to God as the Creator, and they mentioned God in several parts of their texts, showing that it as an important aspect of their thoughts.
 Besides, Rhonda Martens stated that in that time, attention in Platonism and Neoplatonism was renewed.
 She stated that both Kepler and Fludd were influenced by Plato, Kepler by the Neoplatonic concept of emanation (reality emits from itself all reality concerns and this is replicated in everything) and Fludd by ‘Plato’s conception of a transcendent unchanging reality’. But she posited that Kepler opposed to ‘Fludd’s Neoplatonic metaphysics, in part of the ground that it was so transcendent as to have nothing to do with the empirical world’. Moreover, Nicholas Campion and Bruce Eastwood denoted Kepler as Platonist, while A. T. Grafton and Campion saw Fludd as Neoplatonist.
 This shows a debate between scholars but an agreement that both Kepler and Fludd were swayed by Plato in one way or another. This influence (Platonic or Neoplatonic) marks their thoughts about astrology as it will be seen in the next sections.
Reforming attempts and priorities 
Kepler and Fludd were very interested in seeking the truth and their methods moved them to try to reform astrology accordingly. Kepler on one hand when referring himself to discovering or knowing the truth, said that it was through position of the planets or experience.
 Actually ‘experience’ is a word he frequently used and wrote phrases such as ‘experience confirms this view’, ‘which time and experience will refute as false and worthless’, ‘None of these lines of reasoning could disprove the clearest experience’ and ‘our experience is so clear’. This illustrates that Kepler has a firm confidence on experience since it confirms or refutes any reasoning, and this is his way to unfold the truth. 

In a very different way is how Fludd aimed to discover the truth. On his manuscript Mosaicall philosophy grounded upon the essentiall truth, or eternal sapience (my emphasis) it is written 
…the nature of the perfect Christian wisdom, which must needs be therefore wholly truth it self, because it is described by the Spirit of God, in the which there is nothing but truth. … Now I am assured, that all good Christians will maintain, that the fountain of Truth, and Verity, is the holy Bible.

So Fludd did not experience the truth, on the contrary it is revealed to him by the Holy Spirit, God and the Bible, i.e., beyond what can be seen and experienced. Even as it seems a rather distant approach, Kepler saw experience as a revelation of God by saying 
All powers coming down from above are ruled…that inside this lower world or earthly sphere there is a spiritual nature, capable of expression through geometry.  This nature is enlivened by geometrical and harmonic connections with the celestial lights, out of an inner drive of the Creator, not guided by reason…’

These contrary but yet close beliefs framed how they perceived certain astrology subjects and criticised them or not, which will be analysed on detail on the next sections. 
Causes
Both Kepler and Fludd tried to explain why things happen and if there is a causality. Kepler grouped the causes of upcoming situations as physical (involving the Sun, Moon and the planets) and geometrical (involving aspects, cycles and planetary motion).
 He said that due to the ‘complexity of so many causes’, unpredictability is high and he argued that physical causes ‘possess much of the divine’ and ‘resemble the nature of matter more nearly than’ the geometrical ones. Moreover, he rejected when astrologers were enthusiastic and referred to political causes which were ‘inadequate, for the most part imaginary, foolish, and false, and finally altogether worthless’. This represents an example of Kepler’s framework, on which natural causes (either seen as physical or geometrical) are the adequate ones to be taken by the astrologer and should be tested by experience.
On the contrary, Fludd mentioned more mystical and divine causes. He brought out the concepts of Sympathy and Antipathy, which he considered the fundamental principles.
 He related Sympathy to attraction and ‘Volunty’ which is the divine ‘positive emanation’, and Antipathy to expulsion and ‘Nolunty’ that is the divine ‘privative existence’. Then he argued that ‘the evident cause of Sympathy and Antipathy of things’ comes from ‘the radical Mystery of the opposite Attributes or properties in God, which have the originall of their Emanation, from the secret and hidden Volunty of Eternity’. So doing a simplistic interpretation of Fludd’s thoughts, good and bad things happen because of a dualistic nature of God. Further on he criticised, ‘yet these Astrologians have such reasons from their starry experiences, that they all take their Originall of Sympathy or Antipathy from them’ and then he stated that astrologers didn’t go deeper into God’s nature and enigmas, than what they could see and experience with their eyes.
 In these last quotes it is evidenced that Fludd rejects astrological causation on mere observation and experience of the heavenly bodies, i.e. rejects Kepler’s way of thinking in this aspect, even if the German scientist does attribute divinity to the causes. This reinforces Martens previous argument on which Kepler rejects Fludd’s Neoplatonism because it detaches the empirical world from the transcendent. In summary, both authors discussed on which causes were the appropriate ones for astrology, they agreed on a divine nature of causes but Kepler said that they could be seen only by observation and experience, whereas Fludd argued that the eternal causes are far beyond what we can actually see and come from a dual quality of God.
Free will

The concept of free will is immersed in the astrology world. As Daryn Lehoux pointed out, although a firm determinism was linked to astrology in the Greco-Roman antiquity, leaving no room for human’s free will, there were also nondeterminist plots.
 What was thought about the concept centuries later by Fludd and Kepler is therefore the main focus for this section. Kepler believed that humans have free will and therefore he stated that ‘nothing is absolutely predestined’.
 He posited that astrology shows a ‘certain driving force of dispositions’ and argued that what occurs to humans is ‘in the power of people's free will, which is the image of God and not the offspring of nature and in the power of other causes’. So for Kepler even if humans can decide and make changes in their lives, it is because of God that this is done.
Fludd’s approach is somewhat similar. The English philosopher said that when God created the creatures, he conceded them a virtue that enables them to have free will but he stated that this concept is very different and separated from God’s immediate work.
  Later on he argued that God has free will and that it is voluntary. He supports himself with the Holy Scriptures saying that no one can withstand the eternal God’s Will, not even Jesus who descended from heaven to do God’s will.
 So Fludd’s concept of human’s free will is, like Kepler’s, restricted. Both perceptions may partially evoke Plato’s view of fate. Bernadette Brady referred to five main elements of ‘Plato’s theory of fate’.
 Among them, two are of interest for the present analysis. Brady stated that Plato ‘located “what is up to us” to divine reason’ and believed that souls had a restricted choice on the future. So it can be argued that an influence from Plato can be associated to what Kepler and Fludd thought about free will. Also, the evidence suggests that for them, astrology should be guided by the principle on which God has the final word, and not the stars or heavenly bodies. This evokes the past discussion on how these two men sought the truth, Kepler via experience but driven by God and Fludd through God’s revelation. By acknowledging God’s omnipotence on what happens to people both astrologers were immersed in a long-lasting discussion about the determinism or nondeterminism of astrology.
Aspects and Places
As stated by Greenbaum, ‘places’ or ‘houses’ is a major element of Hellenistic astrology and ‘aspects’ is a relevant doctrine that complements it.
 So, to present what Kepler and Fludd had to say of these two concepts is a way of showing their partial opinion of the astrology of their time. Greenbaum posited that the zodiac was represented in a circle, divided in twelve equal parts called places, each of them entailed ‘one zodiac sign’ that represented a singular part of life.
 She referred that planets (which involve the Moon, the Sun and the five observable planets) were illustrated on this circular astrological chart and their ‘geometrical relationships’ are called aspects, which means the angle formed by the connection of one planet to the other. She stated that there are five ‘Ptolemaic aspects’ which include the conjunction (0°) and the opposition (180°). Aspects can be ‘good’ or ‘bad’, and houses also, depending on their position in the astrological chart. Starting from these definitions, the views of Kepler and Fludd on houses and aspects will be presented.
Kepler argued that the division of the zodiac in twelve parts is not natural and it was invented by humans, and that it is intolerable, infantile and unreasonable for astrologers to believe on twelve houses.
 He said that because of this, astrology is related to magical superstition. Kepler’s argument for this is evident on his ideology mentioned earlier, on which only the natural things that can be observed or experienced are adequate, so therefore, the ones which are unnatural must be rejected. In contrast, Kepler defended aspects because the continuous experience taught him that the sublunar events (on Earth) are moved by conjunctions and planetary aspects.
 He classified aspects as geometrical causes and actually proposed three additional aspects to the traditional five: the quintile (72°), the biquintile (36°) and the sesquiquadrature (135°), based on several experiences. As stated by J. Bruce Brackenridge, for the German scientist geometry was fundamental to understanding and it was disclosed in God’s ‘astronomical, astrological or musical’ work. Delving on this, Kepler introduced the concept of animate faculty that gives force to these geometrical relationships and ‘is the image of God the Geometer in creation, and He is inspired to His task by this celestial geometry of aspects or harmony’. So Kepler on the one hand rejects houses and on the other advocates aspects based on what experience tells him, a quite different view than Fludd’s as it will be presented down below.
By contrast Fludd defends both the concepts of houses and aspects in astrology. On one of his texts, after mentioning the twelve houses of the zodiac, he argued that there is no superstition on the observation of time where stars have control, and this is done by God’s command.
 He added to this by saying that there are ‘Sympatheticall and Antipatheticall aspects or irradiations’, among heavenly bodies and consequently there are effects on earthly creatures which follow this Sympathy and Antipathy nature, which are all caused by the Volunty of God. So trying to simplify Fludd’s thoughts, houses and aspects are being governed by the dualistic quality of God of Sympathy and Antipathy, so it made sense to have ‘good’ and ‘bad’ aspects and places. Summarizing, Kepler was strongly against houses in astrology but uphold aspects on the base of experience, while Fludd defended both concepts on the terms that they are being governed by the opposite attributes seen in God.
In conclusion Kepler’s and Fludd’s astrological reforming attempts that where presented in this research have a solid base on how these two authors found their way to discover the truth. Kepler building on experience, which is the image of God, argued that causes are natural, physical and geometrical but nevertheless divine, which therefore gives coherence to aspects and incoherence to houses. On the other hand Fludd’s way to seek the truth was through the Holy Scriptures and stated that causes are eternal and divine and are ruled by the Sympathy-Antipathy duality in God, which supports the usage of aspects and houses in astrology. Kepler and Fludd agreed that humans have free-will but restricted it to God’s will which is the driven force. So, astrological predictions must be based on what God reveals (either by natural experience or in the Holy Bible). In this sense, as stated by Greenbaum, Kepler ‘wanted to reform the theoretical basis of astrology’.
 The evidence here presented suggests that Fludd also, but their approaches were rather different but both based on their belief to God Creator.
Conclusion
This paper compared and contrasted how Kepler and Fludd challenged astrology and the competing priorities involved in it. They lived in a similar context where astrology was continuously defied in the terms of being supersticious and false and they both argued that this happened because of the inadequate relation that astrologers made of heavenly bodies and earthly events. They shared a monotheism which is constantly used on their arguments for and or against certain topics of astrology. They may have been also influenced by Plato, as regarded by several scholars and this research. Kepler rejected causes which were not natural and driven by experience and he denied the validity of the usage of houses in astrology. Fludd argued that stars didn’t have power by themselves, instead, by being God’s creation, they manifest the dualistic quality of God and this is why aspects and places are valid concepts in astrology. The English philosopher thought that causes were far beyond our sight, which contradicts the building blocks of the German scientist. Even though, they agreed that predictions had to bear in mind people’s and God’s free will, the latter being the guiding force between the two. So even if there seems an abyss between Kepler and Fludd, they shared common ground on their attempts to change astrology.
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