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1. [bookmark: _Toc124452268]Introduction
[bookmark: _Toc124452269]Partrishow 
The story goes that in the 6-7th century a Celtic Christian, named Issui, settled by a spring on the banks of Nant Mair (St Mary’s Stream) and built himself a hermit cell.  His cell was on the highroad from Abergavenny to Talgarth, taking people along the Gader Ridge[footnoteRef:1], and he offered hospitality (and maybe spiritual comfort) to travellers.  After being murdered by a traveller, Issui was buried under his cell, and due to his reputation for holiness, it became a place of pilgrimage, the site becoming known as ‘Merthyr Issui’ (or the Martyr Issui).  Partrishow is a corruption of this[footnoteRef:2]. [1:  Fairclough, O. (2016). The Church of St. Issui, Particio.]  [2:  Silvester, R. J., Martin, C. H., & Watson, S. E. (2013, April). Historic Settlements in the Brecon Beacons National Park. Retrieved 12 28, 2022, from Brecon Beacons National Park Historic Settlements - Church of St Ishow , Partrishow: https://cpat.org.uk/Archive/churches/brecon/16931.htm] 

In the 11th Century a leper bathing in the spring (known as Ishow’s Well[footnoteRef:3]) was healed.  In gratitude he left a bag of gold, which locals used to build the first stone church on the site.  The place is peaceful and continues to be a place where documented healings have occurred.[footnoteRef:4]  And yet Partrishow remains poorly explored in the academy, both archaeologically and phenomenologically.  My aim is to use what is known of Partrishow’s history, and evidence accrued from visits to the site to explore the dichotomy at the heart of Durkheim’s and Eliade’s theories of the sacred and of place. [3:  Ibid. p. 2]  [4:  The healing of Kathy Priddis, the wife of The Rt Revd Anthony Priddis, the Bishop of Hereford (1996-2004) is widely reported on various sites around the internet.  The most helpful is probably the following by David E Pike author of the ‘welldigger’ blog. Pike, D. E. (2011, July 29). Patricio: Healing in the Black Mountains. Retrieved 12 28, 2022, from welldigger: http://daibach-welldigger.blogspot.com/2011/07/partrishow-place-of-healing-in-black.html?q=Partrishow.   ] 

[bookmark: _Toc124452270]Eliade and Durkheim 
Eliade’s and Durkheim’s theories lie at the heart of how we explain and interrogate the sacred.  Eliade’s theories describe hierophanies, the completely other, as an external source of the sacred breaking into the profane normality of everyday life.  By contrast Durkheim’s theories identify the corporate spiritual agency of human beings collectively calling the sacred into being through ritual and rite.
St Issui’s Church, Patrishow and the associated holy well, is clearly associated with the sacred, through both Durkheimian corporate spiritual agency and the Eliadian hierophantic ‘other’.
[bookmark: _Toc124452271]Participation 
In contrast to Eliade and Durkheim, Lucien Levy-Bruhl’s starting point was an exploration of how social groupings think.  As he examined the thinking patterns of so called ‘primitive’ people he found that they viewed the created order (seen and unseen), as mysterious, and that humanity participates in it through rites, beliefs, and practices.  
Since Issui’s martyrdom Partrishow has become known as a place of pilgrimage and healing, a place of ‘participation’ in both the rites of the church and the act of pilgrimage.  Participation with this ancient site is therefore an important and valid approach to the investigation of the sacred at Partsishow and similar sites, and so accounts of participation and encounters with the sacred, both my own and others’ will be included as evidence in this project. 
[bookmark: _Toc124452272]Wayfaring 
In his book, ‘Lines: A Brief History’, Tim Ingold says, ‘life is lived […] along paths, not just in places, and paths are a line of sorts’[footnoteRef:5].  He explores the ways our lives are impacted by lines, as they relate to travel, examining ‘wayfaring’ verses ‘transport’, exploring what tribal wayfaring lines look like, and how modern transport lines overlay them.  Intriguingly he does not explore lines and pilgrimage.   [5:  Ingold, T. (2007). Lines: A Brief History. London: Routledge.] 

Partrishow has grown from a turn on a line, to a place where Issui found rest from his wayfaring along the drover’s line into and out of central Wales, to a place of pilgrimage – an end of a line in itself.  As such it is worth exploring how Ingold’s theories of lines co-exist with Durkheim’s, Eliade’s, and Levy-Bruhl’s ideas. 

	


2. [bookmark: _Toc124452273]Literature Review 
[bookmark: _Toc124452274]Partrishow
Located 5 miles to the North of Abergavenny in the Black Mountains, the stone Church of St Issui sits on spur of Crug Mawr.  Funded by gifts from pilgrims and consecrated in around 1060 [footnoteRef:6], [footnoteRef:7] the stone structure probably replaced a much older wooden(?) structure.  The site is recognised as ancient by the Clwyd-Powys Archaeological Trust[footnoteRef:8], who say ‘an early medieval origin for the church at Partrishow cannot be doubted’[footnoteRef:9].   [6:  Fairclough, O. (2016). The Church of St. Issui, Particio.]  [7:  Jenkins, S. (2008). Wales: Churches, Houses, Castles. London: Penguin.]  [8:  Silvester, R. J., Martin, C. H., & Watson, S. E. (2013a, April). Historic Settlements in the Brecon Beacons National Park. Retrieved 12 28, 2022, from Brecon Beacons National Park Historic Settlements - Introduction: https://cpat.org.uk/ycom/bbnp/cpat1200int.pdf]  [9:  Silvester, R. J. (2013b)] 

The church today consists of an eglwys-y-bedd (shrine) from the 13th -14th Century, a Norman nave, a 16th century chancel, and a 15th century porch.  The font dated to the mid-11th century, and the church is particularly known for the stunningly carved 14th-15th century rood screen.  Simon Jenkins concludes that, ‘The whole composition is light in design and hovers in the air between nave and chancel.  It longs for music’[footnoteRef:10] [10:  Jenkins, S. (2008) p 273] 

The site has long been associated with healings, not just of the mediaeval leper, but Kathy Priddis’ too.  Unfortunately, there is little information available in the academy on Priddis’ healing, what there is, is unavailable[footnoteRef:11], and ethical considerations prevent me from interviewing her directly.  Whilst this and other healings would be an important addition to this study, it is a direction unavailable to me at present. [11:  Thomas, C. M., Winnan, J. (Producers), & Thomas, C. M. (Director). (2008). Secret Wales - Episode 4 [Motion Picture]. Retrieved from https://www.bbc.co.uk/programmes/b00dy7tg.  At time of writing the only copy of this documentary available for viewing was at the National Library of Wales in Aberystwyth.  ] 

[bookmark: _Toc124452275]Durkheim 
In his seminal work, ‘Les formes élémentaires de la vie religieuse’ (translated into English by Karen E. Fields[footnoteRef:12]) Emile Durkheim set out to explore ‘the reality of God worshipped, the reality of the experience of God, and the rationality of those who experience God’[footnoteRef:13].  The work is a comprehensive study of religion and its expression in societies.  He concludes that there exists what he calls a ‘Conscience Collective’, in other words, the ‘reality of religious forces is to be found in the real experience of social life’[footnoteRef:14] or a ‘collective effervescence’.  His claim is that religious practices carried out as a community together are what cause transformation and corporate effervescence.  The transforming force is [12:  Fields, K. E. (1995). Translator's Introduction. In E. Durkheim, The Elementary Forms of Religious Life (K. E. Fields, Trans., pp. xvii-lxxiii). New York: The Free Press. p. xvii]  [13:  Ibid. p. xxxvii]  [14:  Ibid  p. xli] 

experienced as external to each individual [and] is the agent of that transformation, but the force itself is created by the fact of assembling and temporarily living a collective life that transports individuals beyond themselves.[footnoteRef:15] [15:  Ibid. p. xli] 

It is in this ‘collective life’ that humans as individuals experience the ‘real’ coming into being, feeling it as both a physical and a mental experience, as ‘our conscience collective.’[footnoteRef:16] Durkheim proposes that this collective experience of the ‘real’ prompts the religious transformation we experience, but for transformations to be cemented they must be individually maintained[footnoteRef:17].  Humans do this by designating objects (animals, plants, people) as special or sacred, something that Durkheim maintains can only be achieved collectively, never individually.[footnoteRef:18]  In her translators introduction Karen Field sums it up; ‘Sacredness is not a quality inherent in certain objects…They are made sacred by groups of people who set them apart’ and ‘they remain sacred only so long as they continue to do so’[footnoteRef:19].   Durkheim’s claim is that the sacred comes only through the collective and repeated action of individual’s participating together. [16:  Ibid. p. xlii]  [17:  Ibid. p. xlii]  [18:  Ibid. p. xliv-xlv ]  [19:  Ibid. p. xlv-xlvi] 

[bookmark: _Toc124452276]Levy-Bruhl
Lucien Levy-Bruhl published ‘Les Fonctions Mentales Dans Les Sociétés Inferieures’ in 1910 (translated into English in 1926 by Lilian Clare as ‘How Natives Think’[footnoteRef:20]).  In it Levy-Bruhl suggests that humanity can be split into ‘prelogical’ (‘primitive’) and ‘logical’ (‘modern’) mindsets, with prelogical mindsets existing in a world of ‘collective representations’ experiencing the world through ‘mystical’ ‘participation’. [20:  Levy-Bruhl, L. (1926). How Natives Think. (L. A. CLARE, Trans.) New York: Alfred A Knopf.] 

J. H. Driberg, a critic of Levy-Bruhl’s work didn’t like the term prelogical and interpreted as meaning one who is ‘incapable of reasoning logically, that he is… prelogical’[footnoteRef:21].  Evans-Pritchard demonstrates that this is a substantial misinterpretation of Levy-Bruhl’s theories[footnoteRef:22] [footnoteRef:23], showing that he meant ‘unscientific’ rather than lacking an ‘ability to think clearly’[footnoteRef:24]. [21:  Driberg, J. H. (1929). The Savage as he Really is. London: George Routledge & Sons.]  [22:  Evans-Pritchard, E. (1934, May). Levy-Bruhl's Theory of Primitive Mentality. Bulletin of the Faculty of Arts - Egyptian University, 2(1) pp. 15-19]  [23:  These comments garnered Levy-Bruhl’s approval as shown in private correspondence between the two that Evans-Pritchard published in 1952 - Levy-Bruhl, L. (1952, June). A Letter to E. E. Evans-Pritchard. The British Journal of Sociology, 3(2), 117-123.]  [24:  Evans-Pritchard (1934) p. 18] 

Evans-Pritchard also explores the patterns of thought that Levy-Bruhl’s ‘primitive’ peoples display.  Levy-Bruhl calls these patterns ‘collective representations’, with Evans-Pritchard defining them as patterns of ideas associated with emotions, expressed in both language and ritual.[footnoteRef:25]  Their thought processes are ‘mainly unscientific and also mystical’[footnoteRef:26] and are largely expressed through participation in ritual. [25:  Evans-Pritchard (1934) p. 20]  [26:  Levy-Bruhl (1952) p. 121 ] 

We turn next to ‘mystical’ ‘participation’.  Again Evans-Pritchard clarifies meaning, showing that ‘mystical’ means a belief in the supernatural, pointing out that in Levy-Bruhl’s view there is no ‘natural’ to the savage and therefore no ‘supernatural’[footnoteRef:27] [footnoteRef:28].  For Levy-Bruhl’s primitives life is  [27:  Evans-Pritchard (1934) p. 22]  [28:  Levy-Bruhl, L. (1926) p. 68 ‘The superstitious man, and frequently also the religious man, among us, believes in a twofold order of reality, the one visible, palpable, and subordinate to the essential laws of motion; the other invisible, intangible, “spiritual,” forming a mystic sphere which encompasses the first.  But the primitive’s mentality does not recognise two distinct worlds in contact with each other, and more or less interpenetrating.  To him there is but one.  Every reality, like each influence, is mystic, and consequently every perception is also mystic.] 

a mystical participation between a man and the land on which he dwells, between a tribe and it’s chief, between a man and his totem, between a man and his kin, and so on.[footnoteRef:29] [29:  Evans-Pritchard (1934) p. 26] 

He contends that that this mystery is not limited to ‘primitive’ societies, but is found in modern ones too.[footnoteRef:30]  All societies contain elements of mystery, and everyone in that society, by participating in the rites of their culture, participates in the mystery holding the culture or society together.   [30:  Levy-Bruhl (1952) p. 122] 

For Levy-Bruhl human participation is key, and whilst he remains silent on whether the act of corporate human participation is a response to individual human experience (what Eliade would go on to describe as ‘heirophany’) or brings into being Durkheim’s ‘sacred’, his work perhaps leans more towards Durkheim’s views than those that Eliade would later develop. 
[bookmark: _Toc124452277]Eliade 
In contrast to Durkheim’s view of the sacred, Mircea Eliade begins ‘The Sacred and the Profane’[footnoteRef:31] with an overview of Rudolf Otto’s thoughts from ‘The idea of the Holy’[footnoteRef:32] outlining the frightening and irrational experiences that Otto calls ‘the numinous’[footnoteRef:33].   Eliade understands the numinous as the feelings humans have when experiencing something they cannot explain, which is ‘wholly other’.  He says, ‘the sacred always manifests itself as a reality…wholly different…’ and defines the sacred as ‘the opposite of the profane’[footnoteRef:34].  ‘Man becomes aware of the sacred because it manifests itself,’ Eliade says, ‘as wholly different from the profane.’[footnoteRef:35]  He calls this manifestation a ‘hierophany… something which has shown itself to us.’[footnoteRef:36]   [31:  Eliade, M. (1959 (1957)). The Sacred and the Profane. (W. R. Trask, Trans.) New York: Harcourt, Brace and Company, Inc.]  [32:  Otto, R. (1924 (1917)). The Idea of the Holy (Das Heilige). (H. Milford, Ed., & J. W. Harvey, Trans.) London: Oxford University Press. Retrieved Jan 05, 2023, from https://ia902901.us.archive.org/8/items/in.ernet.dli.2015.22259/2015.22259.The-Idea-Of-The-Holy.pdf]  [33:  Otto, R. (1924 (1917)). pp. 5-12]  [34:  Eliade, M. (1959 (1957)). p. 10]  [35:  Ibid. p. 11  ]  [36:  Ibid. p. 11] 

Eliade viewed these hierophanies as taking place at fixed points in space and time, standing out from the amorphous background of the profane. [footnoteRef:37] [footnoteRef:38]  The hierophantic is qualitatively different, it is ‘sacred’.  ‘By manifesting the sacred,’ Eliade says, ‘any object becomes something else, yet it continues to remain itself […][footnoteRef:39].  In the account of Jacob’s ladder[footnoteRef:40] Jacob pitched camp in a convenient space, yet as the story unfolds, we find that his convenient place is ‘the very gateway to heaven’, Bethel is not one location but two overlapping, opposing places where a hierophany or communication with the numinous is possible. [37:  Ibid. p. 21]  [38:  Ibid. p. 20]  [39:  Ibid. p. 12]  [40:  Holy Bible, New Living Translation. (2015). Carol Stream, Illinois, USA: Tyndale House Publishers, Inc. Exodus 28:12-18:  12As he slept, he dreamed of a stairway that reached from the earth up to heaven. And he saw the angels of God going up and down the stairway……. 16Then Jacob awoke from his sleep and said, “Surely the Lord is in this place, and I wasn’t even aware of it!” 17But he was also afraid and said, “What an awesome place this is! It is none other than the house of God, the very gateway to heaven!”  18The next morning Jacob got up very early. He took the stone he had rested his head against, and he set it upright as a memorial pillar. Then he poured olive oil over it. ] 

Of interest here is Joao de Pina-Cabral’s paper ‘Modes of Participation’ comparing and contrasting Durkheim and Levy-Bruhl’s work.  Pina-Cabral says, ‘Durkheim favoured an approach that emphasizes groupness, which he explicitly called ‘sociocentrism’’.  He continues saying that Levy-Bruhl’s thinking developed towards a focus ‘on the person as the primary instance of human sociality.’[footnoteRef:41]  It would seem that Eliade’s ideas might be seen as the far end of a continuum of thought that places Eliade’s ideas and the individual experience of hierophany at one end, Levy-Bruhl’s somewhere in the middle, and Durkheim’s ideas of participation at the opposing end. [41:  Pina-Cabral, J. (2018). Modes of Participation. Anthropological Theory, 18(4), 435-455. ] 

[bookmark: _Toc124452278]Ingold 
In ‘Lines: A Brief History’ Tim Ingold notes that ‘traces are of one or other of two kinds: additive (as snails leave slime behind them) or reductive (‘hooves and paws wearing away the soil and rock to leaving paths or tracks’).[footnoteRef:42]  Humans too, leave reductive traces, our movement etching roads and paths into the environment between and around us.  Initially, as hunter gatherers, these traces might have developed as we followed animal trails or sought sustenance in the environment.  Walking was a process, the line our feet taking not dependent on destination, but in Ingold’s words, ‘the trace of a gesture’[footnoteRef:43] as people hunted and gathered.  His contention is that modernity has lost the art of tracing the gesture, of ‘wayfaring’, instead, ‘the line has been fragmented…into a succession of points or dots. […] wayfaring is replaced by destination-oriented transport,’ the purpose of the journey no longer wayfaring, but transition. [42:  Ibid. p. 44.]  [43:  Ibid. p. 77.] 

This distinction between wayfaring and travel, Ingold says, exemplifies different approaches to the world.  ‘To go along is to thread one’s way through the world rather than routeing from point to point across its surface’ (original emphases).[footnoteRef:44] [44:  Ibid. p. 82] 

Over time these wayfaring threads and traveling routes have morphed and merged into what Ingold, borrowing from Henry Lefebvre, calls a ‘meshwork’[footnoteRef:45], the lines forming ‘trails along which life is lived…and it is in the entanglement of lines, not in the connecting of points, that the mesh is constituted.’[footnoteRef:46]  Ingold sees the junctions in the mesh, places of habitation and community, where lines entangle and knot together as being ‘formed of the very lines along which life is lived. […] Every place, then, is a knot in the meshwork, and the threads from which it is traced are lines of wayfaring.’  ‘Wayfaring, in short, is neither placeless nor place-bound but place-making,’[footnoteRef:47] by implication travel or transportation is not place-making, and instead relies on prior wayfarers to have ‘made’ their destinations. [45:  Lefebvre, h. (1991) The Production of Space, trans. d. Nicholson-Smith, Oxford: Blackwell.  – ‘A Meshwork’ of ‘the reticular patterns left by animals, both wild and domestic, and people whose movements weave an environment that more ‘archi-textural’ than architectural’]  [46:  Ingold, T. (2007) p. 83]  [47:  Ingold, T. (2007) p. 104] 




3. [bookmark: _Toc124452279]Methodology 
For Levy-Bruhl writing about so called ‘primitive man’, the view of the world was one of mystical participation.  There is no ‘natural’ to the savage and therefore no ‘supernatural’, the whole world, seen and unseen, make one mysterious whole that human beings, as a part of it, must participate in.  According to Levy-Bruhl humans are always dealing with ineradicable ‘fundamental mystical elements, which […] only manifest themselves through beliefs and practices,’ he continues that although they are seen ‘most easily in “primitive” societies, they are by no means absent in other civilisations.’[footnoteRef:48]   [48:  Levy-Bruhl, L. (1926) p. 68] 

Mystery is therefore at the heart of every society, with beliefs and practices held and carried out that are baffling to those outside of it.  If we hold the eponymous ‘savage’s’ view of the world as a mystical whole, then the researcher’s participation in it is inevitable and unavoidable even as they study.  A valid research approach is therefore to not only immerse oneself within that mystery, but to seek active participation in it, making oneself a subject of one’s own research.  
I therefore plan to engage with St Issui’s Church at Partrishow using two approaches:
1) Through direct participation in the site.  Churches have historically been places for individual prayer and for corporate worship.  I will make four visits to the site.
1 visit: (Friday 25th November 2022) Primary goal of participation in the empty space will be to carry out my regular ‘quiet time’, read my Bible, pray, and connect with God.  In doing so I will be alert to the sights, sounds, feelings and emotions that I experience as I carry out my regular practice in this new space.  I will record a written review of my participation at home.  
2 visit: (Sunday 4th December 2022) Primary goal of participation will be to join one of the twice monthly eucharist services, again being alert to the sights, sounds, feelings and emotions that I experience, recording them in a written review of my participation. 
3 visit: (Sunday 18th December 2022) Primary goal of participation will be to join the annual Christmas service of carols and readings, again being alert to the sights, sounds, feelings and emotions that I experience, recording them in a written review of my participation. 
4 visit: (Wednesday 28th December 2022) Primary goal of participation will be to again visit the empty church and carry out my regular ‘quiet time’ being alert to the sights, sounds, feelings and emotions that I experience.  I will be particularly aware of how my individual participation in the site might have changed as a result of my experience of collective worship there.  These will be recorded in a written review of of participation. 

Keywords from these participation reviews will be extracted and analysed to identify key themes in my reviews.  The occurrence of these themes will then be plotted in bar charts to analyse how these theme patterns changed over the course of my visits to Partrishow.
2) I will use recent comments recorded in the St Issui’s Church visitors book, looking for key words that people use in their impressions of the place, comparing their language with my own as I engage with the site.

[bookmark: _Toc124452280]Reflexive considerations 
As a practicing Christian I am aware of my own bias towards a more Eliadian explanation for the sacred and so have sought in this study to set aside my own beliefs and assumptions and be open to the theories advocated by Durkheim and other theorists.
I am male, middle aged, white, English and heterosexual as a result I can be blind to the filters that such identity carries with it.  Whilst I do not believe it will affect the outcome of this study the unconscious privilege of this identity is something that I bear in mind as I engage with work in the social sciences.

4. [bookmark: _Toc124452281]Findings
[bookmark: _Toc124452282]4.1 Direct Participation at St Issui’s Church
The written reviews of my participation at St Issui’s Church were analysed for repeated keywords and phrases.  These were grouped into themes and the frequency with which these themes appeared in the reviews of my participation were examined (Table 4.1).Table 4.1 Key words and themes from St Issui’s Church Participation reviews


As seen in table 4.1 above, keywords and phrases were grouped into 4 themes; Age/Repetition; Hierophany; Rest; and Wayfaring.  Figure 4-1 below shows the change in occurrence of these themes between visits and demonstrate some interesting patterns.
The most obvious patterns are associated with the themes of age/repetition, rest, and wayfaring.  Figure 4‑1 Bar chart showing change in frequency of thematic key words

Age/repetition shows a strong increase from only 2 occurrences in the first visit, increasing through each visit until the 4th visit when the theme occurred 28 times.  When viewing the numbers only this frequency of occurrences shows a linear increase with time, however this direct comparison between the occurrences of from visit to visit is a little misleading since there were much fewer thematic observations recorded during the second visit.  Converting the figures into visit percentages gives a better direct comparison between days, although the low number of observations will affect the statistical significance of the 4th of December data.
When analysed as a percentage we see that the linear increase in theme word occurrences is less obvious.  Given the small numbers of theme words recorded in the review of participation it is possible that the data from the 4th December is anomalous (the review for this date is much shorter than the remaining three so yielded less information).  Given that the rest of the data suggests an increase over time of the age/repetition theme I will assume that, until a similar study might be carried out, data from the 4th December is misleading.  In this instance it is therefore safe to leave it out of our considerations.  Having done this I see that there is a strong pattern showing a linear increase in the occurrence of thematic words associated with age/repetition over the 4 visits.  Similarly, there is a linear reduction in the occurrence of ‘rest’ related theme words and phrases, reducing from 44% (18 occurrences) to 19% (7 occurrences).Figure 4‑2 Bar chart showing change in percentage thematic key words with time

When I examine the patterns relating to ‘wayfaring’ and ‘hierophany’ themed words there does not appear to be clear linear patterns to the change of occurrences with time.  Of the two themes the clearest pattern is with the wayfaring theme.  As a theme, ‘wayfaring’ words predominate in my review of the first visit, but then disappear almost entirely in subsequent reviews.  Finally, ‘hierophany’ themed words and phrases do not reveal a clear pattern of occurrence. 
What might be behind these four patterns will be discussed in chapter 4 below.
[bookmark: _Toc124452283]4.2 Participation of Visitors at St Issui’s, Partrishow
Visitors to St Issui’s are encouraged to leave comments in the church visitor’s book.  I therefore chose the most recent six pages of comments and again analysed them using the 4 theme categories used to analyse my own participation in the site.  The 6 pages of visitors’ comments gave rise to 62 individual entries, of which 36 proved useful, yielding 51 keyword comments (See Appendix 1).  
Again, the number of occurrences of each theme word category were plotted in a bar graph (Figure 4.2) which showed clear differences between the occurrences of the 4 themes.Figure 4‑3 Bar chart showing change in frequency of thematic key words in St. Issui’s visitor book 12/102022-27/10/2022

Intriguingly, I found that the majority of keywords used were linked to the theme of rest with 39 of 52 observations highlighting this.
Keywords from the remaining three themes, age/repetition, hierophany, and wayfaring were each mentioned only 4 or 5 times each.  Why this might be is explored in Chapter 4









5. [bookmark: _Toc124452284]Discussion
[bookmark: _Toc124452285]5.1 Age/Repetition
The most striking observation when examining the change in frequency of the use of thematic words is the increase in the use of age/repetition themed words and phrases as my study progressed[footnoteRef:49].  This directly links to Durkheim’s work.  Durkheim, quoted above, says that the ‘reality of religious forces is to be found in the real experience of social life’[footnoteRef:50].  The words ‘social life’ here are a little ambiguous, speaking of people sharing experiences, yet not referencing time.  Participative, shared experience could be taking place either in the moment (in group gatherings), or repeatedly through time (in group or individual participation). [49:  The age/repetition thematic group included several categories of phrases and words.  
The first group refer directly to time and its passing and include age; mediaeval; many generations; hundreds of years; deep age; and 14 centuries ago.  
The second group refers more to repeating patterns of behaviour by people and include repetition; tradition; retelling; continuity; repeated gathering; repeating pattern; and singing again.  Whilst these words do not directly refer to the passage of time, they all, through the establishing of repeated patterns of behaviour, reference time’s passing.  
The third group of words and phrases deal more directly with people gathered and acting together, repetition happening in the moment due to numbers of people, rather than over time, they include communal; many people; togetherness; churchgoers; numbers of people; great cloud of witnesses; many other believers; and witness.   ]  [50:  Fields, K. E. (1995) p. xli] 

The observation that I experienced the greatest connection to the sense of age/repetition theme during the final visit to St Issui’s when I was alone, demonstrates that this sense of shared experience is not limited by time.  I was not in community with people who were present, but sensed community with people who had been at St Issui’s in the past, and the Biblical ‘great cloud of witnesses’ referenced in the Letter to the Hebrews[footnoteRef:51].  Clearly physical presence may not be necessary to have a ‘real experience of social life’.  Durkheim’s observation that the transforming force is, [51:  Holy Bible, New Living Translation. (2015). Carol Stream, Illinois, USA: Tyndale House Publishers, Inc. Chapter 11, and Ch 12 v 1 ‘..since we are surrounded by such a huge crowd of witnesses to the life of faith…’ ] 

experienced as external to each individual [and] is the agent of that transformation, but the force itself is created by the fact of assembling and temporarily living a collective life that transports individuals beyond themselves,[footnoteRef:52] [52:  Fields, K. E. (1995) p. xli] 

suggests that whilst the fact of a collective experience in making the religious ‘real’ is essential, individual processing of experience continues when alone, and they continue to experience the ‘real’ through that shared experience of ‘our conscience collective.’[footnoteRef:53], even when alone. [53:  Ibid. p. xlii] 

That this sense of shared experience grows with time and repetition is therefore no surprise and is reflected in the relatively few ‘age/repetition’ themed comments recorded in St Issui’s visitor’s book.  From the tone of most of the comments it is apparent that the majority of these visitors have visited for the first, and likely only time in their lives.  They will have had little or no previous opportunity to actively participate in the experience of the sacred at St Issui’s.
5.2 Rest
The next striking observation from my findings is the linear reduction in the occurrence of ‘rest’ themed keywords in my participation reviews.  In contrast to the ‘age/repetition’ theme, ‘rest’ themed words[footnoteRef:54] made up just under half of the theme occurrences of the first visit (see Figure 4.1 p14).  It is also fascinating that 75% of the comments left in the visitor book also employed rest themed words and phrases (Fig 4.3 p.15). [54:  ‘Rest themed words included peaceful; light; warmth; and hospitality and well as antonymic words like jarring; alone; terrified; gloom; half-light; and darkness.] 

Such words also link with the ideas of wayfaring and transport, Ingold says, ‘the very places where the wayfarer pauses for rest are, for the transported passenger, sites of activity’[footnoteRef:55].  As such it is interesting that the concept of rest figures so strongly in both the first visit that I made to St Issui’s church, and the visitor book records from St Issui’s but declines over subsequent visits. [55:  Ingold, T. (2007) p. 81] 

The church’s founding story, based on St Issui finding rest from his wayfaring as a hermit, his offers of rest to other travellers, and the ongoing history (mediaeval and contemporary) of healings at Ishow’s Well is redolent with ‘rest’.  That modern day visitors are struck by these same feelings of ‘rest’ is no surprise and links directly to both Durkheim’s participation and Eliade’s hierophany.  What is particularly fascinating is that these feelings are so apparent during the first visit that people make to the church.  That so many people experience ‘rest’ on their first visit may suggest a Durkheimian/Levy-Bruhlian model of ‘participation’ with individual visitors across time making a ‘conscience collective’, or it may suggest an Eliadian heirophany experienced by individuals most intensely during the first visit only to tail off subsequently.
5.3 Wayfaring
Wayfaring themed words, like those associated with rest, were also particularly prevalent in my reflections about the first visit[footnoteRef:56].  In contrast I have again included words that are antonymic in their meaning and intention[footnoteRef:57] which to me indicate a sense of point-to-point travel.   [56:  Wayfaring themed words included paths; exit to fields; invitation; step in; stepping out; and approach.  See Table 4.1]  [57:  Antonymic wayfaring words included travel; to do list; tick; and job done] 

It is particularly interesting that the concept of wayfaring was so strong in my review of the first visit to St Issui’s (21 of 41 keywords recorded), but subsequently was barely present.  A possible reason for this might be the weather, as the first visit took place on a sunny day which encouraged the exploration of both the church and its environs.  All three subsequent trips were made on wet days that discouraged exploration.  Another reason could be that the first visit was made with a much more exploratory, wayfaring mindset than the 3 subsequent ones.
In Ch 3 of Lines: A Brief History, Ingold draws ‘just one stretch of a person’s trails, showing his coming to a place, his hanging around for a while and his eventual departure.  It might look something like this:…’(Fig 5.1)[footnoteRef:58] [58:  Ibid. p. 103] 
Figure 5‑1 Drawing of a life trail from Lines: A Brief History by Tim Ingold (p.103)

This trace of a trail perfectly describes my first visit to St Issui’s church, and as such was much closer to ‘wayfaring’ as Ingold describes, ‘As he proceeds […] the wayfarer has to sustain himself […] through an active engagement with the country that opens up along his path’[footnoteRef:59].  Throughout this first visit I was much more actively engaging in the whole site, and so the trace of my visit would appear more similar to Ingold’s trace above (Fig 5.1).  It is conceivable that as I wayfared in this place my trail joined and overlapped with all of the other wayfarers and rest seekers who have come this way before me producing a tangled knot of encounter and experience overlapping in the same space, if not in time.  Again, Ingold has thought of this (fig 5.2)[footnoteRef:60].  The left-hand diagram describes place as a fixed position with dots indicating inhabitants and the spokes lines of transport approaching and departing the place.  By contrast in the right-hand diagram the lines are traces of lives, and the knot in the middle is a place defined by the lines.  [59:  Ibid. p. 78]  [60:  Ibid. p. 101] 
Figure 5‑2 Drawing of hub-and-spoke model of place(left) compared with the place as a knot of entangled lifelines (right). From Lines: A Brief History by Tim Ingold (p. 101)

 It maybe that over time St Issui’s may be described using both approaches.  The link between ‘wayfaring’ and ‘rest’ in such maps of knots is strong for Ingold[footnoteRef:61].   As a place on the Welsh highroads it may be that other wayfarers in their wandering have stopped, to explore the space, finding similar rest, before moving on. [61:  Ibid. p. 81] 

And yet, having visited once, there is a desire to recapture the experience, and so the wayfarer returns.  However, the return is materially different.  The subsequent experiences are less discovery and more repetition.  St Issui’s, for myself and these returnees, becomes a hub, and wayfaring degenerates to transport delivering us to a destination of hoped for encounter.  It might be imagined that the desire to participate in ‘rest’, as an activity at the end of the journey may also make the actual experience of rest more elusive for the searcher.  It may be this that accounts for the gradually reducing occurrence of ‘rest’ themes that I recorded over the 4 visits I made.
In Lines, Ingold does not discuss the idea of pilgrimage, and yet it has been a key reason for human wayfaring and travel for millennia.  For instance, some Mesolithic wayfaring encounter on what became Salisbury plain caused someone, and the people with him or her, to start building religious structures, turn became destinations for other people seeking participation in the first people’s experience.  So too with Partrishow.  We have no idea why Issui chose the little valley with its spring and stream, yet he must have had some experience or encounter there.  Maybe his well already had a reputation as a place of healing, we cannot know, but as wayfarers found him, then the church built to his memory, they defined Partrishow the place, and then Partrishow the place became a hub drawing wayfarers back as travellers to visit.  And so, the process continues, layers of wayfaring and hub focused travel building up over time establishing a place of pilgrimage (Fig 5.3) just as I experienced over the last 2 months.Figure 5‑3 Pilgrimage space - Ingold’s diagrams of wayfaring and hub focussed travel overlap to describe the dual nature of pilgrimage places.

5.4 Hierophany
Perhaps unsurprisingly, the theme of hierophany was the least frequent of the 4 themes noted in the study, recording only 5 instances where I felt the words and phrases used in my journal evoked this theme (Table 4.1).  What is particularly interesting about these occurrences is the part that music played in each of them. 
The first three occurrences refer to a particularly intense experience listening to the organist play a short organ voluntary during my second visit[footnoteRef:62].  The remaining two occurrences relate to the unaccompanied singing of the first verse ‘Once in Royal David’s City’ by a soprano soloist during the carol service[footnoteRef:63], and to my singing of ‘O Come, O Come Emanuel’ alone at the end of my final visit to the church[footnoteRef:64]. [62:  Following the end of the service the organist played a short organ voluntary.  Usually during this time people shuffle and move around, but each person remained still, the music swelling in the silence, filling the church with a beautiful coda to the service we have just shared together.]  [63:  Standing alone, […] she sang the first verse of ‘Once in Royal David’s City’.  Her soprano voice filling the space, ushering us into this time of Christmas worship.]  [64:  I finish by singing the Christmas song ‘O Come, O Come Emanuel’ once again (we’d sung it during the carol service).  This time on my own, my voice filling the darkening building.] 

All three accounts use the phrase ‘filling the [church, space, or building]’ to capture something of the ‘otherness’ of the experience.  For me there is an intense sense of being filled when I hear music like this, and it gains in intensity in a Christian context.
Each of these experiences was individual – they were mine, and I do not know how others experienced them.  On the other hand, the first two experiences were corporate, with other people present listening to another perform.   On the final occasion, whilst I was alone, I had an intense feeling of sharing with those who had gone before, recording in my participation review, that, ‘I was aware of the many people I was joining with as I did so.  On the one hand I was alone, on the other I was part of a repeating pattern of people […] stretches back 1400 years.’
In contrast to Durkheim, Eliade’s ideas begin with these intense, ‘irrational experiences’ that Otto labelled as ‘numinous’[footnoteRef:65].  The event of a hierophany is central to all else that follows.  For Eliade, who was concerned not only with sacred space, but also with how sacred space makes the world sacred, all churches and temples were built on the foundational creative act of their patron god, and with each retelling of the god’s story, the world is re-founded.  Partrishow, with its long, and probably pre-Christian, association with healing hierophanies, is a place that someone open to the numinous, in this case Issui, might stumble upon in the course of in their wayfaring and make the decision to stay.  In this case Issui’s life of service offering rest and healing to the weary and his subsequent untimely murder has been a hierophany on which the local community has re-founded the world.  For some the hierophany is an actual healing, but for most they experience the hierophany less intensely as ‘rest’, or in my case as ‘rest’ and music (as Simon Jenkins notes, St Issui’s ‘longs for music’[footnoteRef:66] [65:  Otto, R. (1924 (1917)). pp. 5-12]  [66:  Jenkins, S. (2008) p. 273] 

‘By manifesting the sacred,’ Eliade says, ‘any object becomes something else, yet it continues to remain itself […][footnoteRef:67].  Just as Jacob pitched camp in an otherwise unremarkable spot, so to did Issui, and as the years have passed, this damp Welsh hill, like Jacob’s Bethel, has become at one and the same time ‘the very gateway to heaven’[footnoteRef:68] allowing ingress for other wayfarers who do not experience that first (healing) hierophany, but nevertheless experience the hierophantic aftereffects of rest and peace.  It is therefore unsurprising that language evoking hierophany might be used less often in reviews of participation at Partrishow than language evoking rest or age/repetition.   [67:  Eliade, M. (1959 (1957)) p. 12]  [68:  Holy Bible, New Living Translation. (2015). Gen 28:17] 






6. [bookmark: _Toc124452289]Conclusions
The aim of this research project was to investigate how the theories of Mircea Eliade and Emile Durkheim align with the history and experience of the sacred at St Issui’s Church, Partrishow. 
The history of St Issui’s Church is strongly associated with accounts of healings and whilst I have been prevented from investigating these healings due to ethical restrictions and a lack of published accounts, I have found a strong correlation within this study of words that indicate that feelings of ‘rest’ are part of individuals’ participative experience when they encounter St Issui’s Church for the first time.  Whilst these feelings do not indicate an experience of the obviously numinous ‘other’ they may well indicate what might be described as the aftereffects of hierophany, similar to the aftershocks that might be experienced after a major earthquake.  These experiences recorded in my records and the church visitor book, all used similar language, and were all recorded as individual responses to the space.  They support Eliade’s view of the breakthrough of the sacred as something external that breaks into the mundane ordinary of everyday life, they may not be major hierophanies, but they might be minor ones.
However, age and repetition were also strong themes that came through in my participation with St Issui’s Church.  The more I visited, the greater the sense that I was not in fact the only person contributing my presence into the space but was joining Durkheim-like in a centuries-long history of collective effervescence both with people who were physically present together and people whose participation and presence were more ephemeral.  And yet I was still participating with them in the same space.  These apparently Eliadian mini-hierophanies might also be seen as Durkheimian events, where many people separated by time, but joined in space, having through time assigned the status of sacred to St Issui’s might experience a similar collective effervescence. 
As a place where the sacred has long been recognised, from an assumed ancient place of healing, to a wayfaring hermit’s cell, to a hub of pilgrimage, these Eliadian and Durkheimian themes are  constantly circling around each other at Partishow.  We see the unlooked for ‘rest’ experienced as the Ingoldian wayfarers circle around in the space, spinning out the trace of their lives, but we also see the pilgrims coming to ‘do rest’ in the space, being transported to Partrishow as a destination, rather than passing through it as Ingold maintains wayfarers do.  And so, as wayfarers and travellers, both pilgrims of sorts, participate we see the hierophanies of wayfarers and the sacred encounters of travellers stacking up, becoming ever more intertwined and difficult to separate (Fig 6-1). Figure 6‑1 Stacking of wayfaring placemaking traces and Hub oriented travelling traces define ‘place’ more distinctly with each repetition.

Durkheim’s and Eliade’s theories remain difficult to rationalise together, but by bringing them together with Ingold’s ideas of wayfaring they can align with the history and experience of the sacred at St Issui’s Church, Partrishow.
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Keyword Page Theme Keyword Page Theme Keyword Page Theme Keyword Page Theme

Peaceful 1 rest Welcome 1 rest ascent 1 wayfaring Very Ancient 1 age/repetition

light 1 rest heating 1 rest candlelight 1 rest alone 1 rest

footpath 1 wayfaring age 1 age/repetition halflight 1 rest terrified 1 rest

promises 1 wayfaring repetition 1 age/repetition tealight 1 rest hospitality 1 rest

age 1 age/repetition age 2 age/repetition halflight 1 rest no light 1 rest

paths 1 wayfaring repetition 2 age/repetition chatter 1 rest dark 1 rest

exit to fields 1 wayfaring communal 2 age/repetition excitement 1 rest gloomy 1 rest

Beacons Way 1 wayfaring repetition 2 age/repetition gloom 2 rest heating 2 rest

mediaeval 1 age/repetition hierophany 2 hierophany quiet 2 rest

many 

generations

2 age/repetition

wayfarers 1 wayfaring moment 2 hierophany traditional 2 age/repetition age 2 age/repetition

footpath 1 wayfaring

filling the 

church

2 hierophany

filling the 

space

2 hierophany

numbers of 

people

2 age/repetition

path 2 wayfaring retelling 2 age/repetition

great cloud of 

witnesses

2 age/repetition

Peace 2 rest hush 2 rest witnesses 2 age/repetition

invitation 2 wayfaring peace 2 rest witnesses 2 age/repetition

paths 2 wayfaring repetition 2 age/repetition

many other 

believers

2 age/repetition

invitation 2 wayfaring many people 2 age/repetition travel 3 wayfaring

invitation 2 wayfaring age 2 age/repetition

hundreds of 

years

3 age/repetition

pathways 2 wayfaring continuity 2 age/repetition witness 3 age/repetition

light 2 rest

togethernes

s

2 age/repetition deep age 3 age/repetition

warm 2 rest peace 2 rest repetition 3 age/repetition

peaceful 2 rest

local 

community

3 age/repetition witness 3 age/repetition

to do list 3 wayfaring not regular 3 age/repetition repeating age/repetition

tick 3 wayfaring churchgoers 3 age/repetition

repeated 

gathering

3 age/repetition

job done 3 wayfaring mark holiday 3 age/repetition

repeating 

pattern

3 age/repetition

light 3 rest age 3 age/repetition repetition 3 age/repetition

light 3 rest repetition 3 age/repetition witness 3 age/repetition

jarring 3 rest witnesses 3 age/repetition

welsh 3 rest witness 3 age/repetition

english 3 rest 14 centuries ago 3 age/repetition

light 4 rest repetition 3 age/repetition

light 4 rest community 3 age/repetition

warm 4 rest Singing again 3 age/repetition

steps in 4 wayfaring

voice filling 

building

3 hierophany

stands 4 wayfaring many people 4 age/repetition

stepping out 4 wayfaring alone 4 age/repetition

hospitality 4 rest

repeating 

pattern

4 age/repetition

hospitality 4 rest people 4 age/repetition

hospitality 5 rest

warmth 5 rest

path 5 wayfaring

approach 5 wayfaring

25th Nov 2022 4th Dec 2022 18th Dec 2022 28th Dec 2022
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Keyword Page Theme Keyword Page Theme Keyword Page Theme Keyword Page Theme

Peaceful 1 rest Welcome 1 rest ascent 1 wayfaring Very Ancient 1 age/repetition

light 1 rest heating 1 rest candlelight 1 rest alone 1 rest

footpath 1 wayfaring age 1 age/repetition halflight 1 rest terrified 1 rest

promises 1 wayfaring repetition 1 age/repetition tealight 1 rest hospitality 1 rest

age 1 age/repetition age 2 age/repetition halflight 1 rest no light 1 rest

paths 1 wayfaring repetition 2 age/repetition chatter 1 rest dark 1 rest

exit to fields 1 wayfaring communal 2 age/repetition excitement 1 rest gloomy 1 rest

Beacons Way 1 wayfaring repetition 2 age/repetition gloom 2 rest heating 2 rest

mediaeval 1 age/repetition hierophany 2 hierophany quiet 2 rest

many 

generations

2 age/repetition

wayfarers 1 wayfaring moment 2 hierophany traditional 2 age/repetition age 2 age/repetition

footpath 1 wayfaring

filling the 

church

2 hierophany

filling the 

space

2 hierophany

numbers of 

people

2 age/repetition

path 2 wayfaring retelling 2 age/repetition

great cloud of 

witnesses

2 age/repetition

Peace 2 rest hush 2 rest witnesses 2 age/repetition

invitation 2 wayfaring peace 2 rest witnesses 2 age/repetition

paths 2 wayfaring repetition 2 age/repetition

many other 

believers

2 age/repetition

invitation 2 wayfaring many people 2 age/repetition travel 3 wayfaring

invitation 2 wayfaring age 2 age/repetition

hundreds of 

years

3 age/repetition

pathways 2 wayfaring continuity 2 age/repetition witness 3 age/repetition

light 2 rest

togethernes

s

2 age/repetition deep age 3 age/repetition

warm 2 rest peace 2 rest repetition 3 age/repetition

peaceful 2 rest

local 

community

3 age/repetition witness 3 age/repetition

to do list 3 wayfaring not regular 3 age/repetition repeating age/repetition

tick 3 wayfaring churchgoers 3 age/repetition

repeated 

gathering

3 age/repetition

job done 3 wayfaring mark holiday 3 age/repetition

repeating 

pattern

3 age/repetition

light 3 rest age 3 age/repetition repetition 3 age/repetition

light 3 rest repetition 3 age/repetition witness 3 age/repetition

jarring 3 rest witnesses 3 age/repetition

welsh 3 rest witness 3 age/repetition

english 3 rest 14 centuries ago 3 age/repetition

light 4 rest repetition 3 age/repetition

light 4 rest community 3 age/repetition

warm 4 rest Singing again 3 age/repetition

steps in 4 wayfaring

voice filling 

building

3 hierophany

stands 4 wayfaring many people 4 age/repetition

stepping out 4 wayfaring alone 4 age/repetition

hospitality 4 rest

repeating 

pattern

4 age/repetition

hospitality 4 rest people 4 age/repetition

hospitality 5 rest

warmth 5 rest

path 5 wayfaring

approach 5 wayfaring

25th Nov 2022 4th Dec 2022 18th Dec 2022 28th Dec 2022
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Entry | Date Keyword(s) Themes
A ) < A ) <

1 |12/10/202 Beautiful rest

Bendith (Welsh trans.
2 13/10/2022 rest

Blessing)

3 [13/10/202 Peaceful rest
4 [14/10/202] Peaceful rest
5 [15/10/2022] Wholly Remarkable | _beautiful rest rest
6 17/10/2022
7 |1770/2022 Beautiful “"::IZ'::;:‘" rest hierophany
8 |17/10/203| CelEhtfulplaceto hierophany

immerse ourselves in
9 [17/10/202] Beautiful rest
10 |18/10/2022
11 [18/10/2022] Peaceful rest
12 |19/10/2022
13 |19/10/2022
14 |20/10/2022]  Special place rest
15 |20/10/202|  Beautifulplace | M8 rest |age/repetition

history

16 |22/10/2022] beautiful peaceful rest
17 |22/10/2022| _anamating place rest
18 |22/10/2022
19 |28/10/2022] beautiful rest
20 |24/10/2022] _Good to be back age/repetition
21 [25/10/2022) beautiful rest
22 |26/10/2022]
2 [26/10/2022 cim beautiful rest rest
24 |26/10/2022]
25 [29/10/2022) beautiful rest
26 |25/10/2022] _special treasure rest
27 |30/10/2022]
28 |31/10/2022)
29 |02/11/2022]
30 |03/11/2022

We love this amazing
31 |04/11/2022 church and the way to rest wayfaring

it
32 |05/11/2022 most beautiful church rest
33 |06/11/2022] Beautiful Comfort rest rest
34 |07/11/2022
35 |09/11/2022
36 |11/11/2022
37 |12/11/2022] Beautiful peaceful | _holy place rest hierophany
38 |13/11/200p S04 e came back age/repetition|  wayfaring
again
39 |13/11/2022
40 [15/11/2022] timeless beauty peace rest
a1 [15/11/2029) Peacefull Holy Church hierophany
a2 [15/11/2032| e8P COMIng Dackasit wayfaring | age/repetition
i5 50 lovely

43 |17/11/2022)
4 [18/11/2022] calm chapel rest
45 |19/11/2022)
46 |19/11/2022)
47 |22//20) amazing rest
48_|03/12/2022| Aplace of tranquility | difficult to find rest wayfaring
49 |09/12/2022
50 |09/12/2022]
51 |12/12/2022
52 |14/12/2022
55 [15/12/2022) beautiful Tovely peaceful rest rest rest
54 [15/12/2022) beautiful rest
55 |16/12/2022
56 |20/12/2022) beautiful rest
57 |26/12/2022|  amazingplace  |' c‘::"e'ii'l‘(’;je' rest |age/repetition
58 |26/12/2002 blessed place rest
59 [26/12/2022
60 [26/12/2022
61 |26/12/2022) peaceful rest
62 |27/12/2022]
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