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What is the Hieroi Logoi?
The term Hieroi Logoi cannot be attributed to a specific book: ‘…it is still typical of the oral nature of Greek culture that when we start to hear about books of alternative religious movements and cults these texts are called Hieroi Logoi, “holy tales.”’(Popović, 2010,331) This opinion is also expressed by F.Grafs and S.I. Johnston’s Ritual Texts for the Afterlife: Orpheus and the Bacchic Gold Tablets. (2007, 144-46), whereas A.J. Festugiere states ‘the Greeks meant by Hieros Logos in the true sense of the word a sacred interdiction or a ceremony of initiation’ (A.J. Festugiere. 1954. 88)   Martin West defines it as ‘a narrative about the gods, or at least a theological exposition of some kind, giving a basis for religious observances’ (Wesr, 1983.13), although the most recent definition comes from K.E.Brink, who states: ‘The title, Hieroi Logoi (Sacred Tales) refers to a genre of texts, the aretalogy, that tell about the myth or legend that is behind a ritual or a go’ (K.E. Brink, 2016, 17)   Albert Henrich wonders if the Hieroi Logoi in Greece by definition remained unwritten (Henrichs, 2003, 240) something Popović is not certain of, as the text Aeschines read from could have been called Hieroi Logoi (Popović, 2010,332). 
The term Hieroi Logoi is first expressed by Herodotus around the period of 430 B.C.  One of the times he uses it is in his Histories (2.62.2). In his texts Herodotus appears to view a hieros logos as a ‘secret tale’ (Popović, 2010,332) something still relevant to scholars today as it has continued to be surrounded by ‘an aura of deep mystery’ (Henrichs, 2003, 235). According to Walter Burkert, a hieros logos is "that which is not to be disclosed to the uninitiated, so that a book with book with book with such a title is a priori apocryphal.’ (Burkert, 1972. 220). However, Herodotus never goes into detail on the hiero logoi or its stories. In the fourth century, books titled the Hieroi Logoi took form. A man named Epigenes mentions a Heiros Logos of Cercops the Pythagorean (Cerri 2000 60) and a royal decree from Ptolemy IV states ‘…what persons they have received the sacred rites/objects for three generations back and shall hand in a sealed copy of the sacred text, inscribing thereon each his own name’ (BGU 6.12.1). Despite the mystery of the Hieroi Logoi it is agreed by a number of of scholars such as Popović ( Popović, 2010,331), Wesr (Wesr, 1983.13), K.E.Brink (K.E. Brink, 2016, 17)   and Albert Henrich (Henrichs, 2003, 237-8) that the Hieroi Logoi is a sacred text that had something to do with either rituals or gods. With the different versions of the Hieroi Logoi a more insightful approach could be gained regarding the lives of the ancient Greeks, in not only larger and by well known communities or figures but by smaller groups as well. Unfortunately the information gathered about the text itself is slim due to how secretly the details were kept.
Ancient Sources of the Hieroi Logoi
Due to the Hieroi Logoi not being attributed to any specific book, evidence about the Hieroi Logoi mainly comes from a number of diverse ancient sources. Plato discusses the matter in his letters (7.335a), there is also a royal decree from Ptolemy IV ((BGU 1211).), a cult hymn from Andros (Johnston 2004 634) and Herodotus discusses the Hieroi Logoi the most in his histories despite not going into detail (hist. 2.48.3). These are some of the main sources of evidence of the Hieroi Logoi, helping modern day scholars to find out what the term means. However there are also references to the Hieroi Logoi that stretch from ‘the classical period through much of the imperial era’ (Downie, 2013, 17) such as Pausanias (4.33.5), Lucian (Downie. 2013 51), and Dio (Downie. 2013 51) who use the term to ‘lend solemnity to parables and a sense of mystery to ancient rites.’ (Henrichs, 2003, 210). Herodotus is not the only ancient source that does not go into detail when referring to the Hieroi Logoi. The above sources only briefly mention the term, never directly quoting or revealing any contents. The royal decree from Ptolemy IV highlights the matter due to how he had to demand copies to be sent to him: ‘An avid worshiper of Dionysos, he would have had an almost constitutional interest in the sacred texts of private Dionysiac groups active in his realm’ (Henrichs, 2003, 228). The privacy of the individual groups in reference to their sacred texts is shown by how he had to issue a royal decree in order to see them as ‘hieroi logoi are by definition anonymous’ (Burkert 1985, 219). Ancient literacy sources such as these are limited in what they can offer, making it difficult for modern scholars to find out more details about what a Hieroi Logoi was and what exactly it would have entailed within its scripture, even with papyrus that are found it is unknown who wrote them as it is likely the author was different from the person who acquired it. 
Modern Scholarship on the Hieroi Logoi
The modern scholarship concerning the Hieroi Logoi is extensive, the mysteries surrounding it intriguing different scholars, from earlier scholars such as Burkert (1985), and Festugiere (1954) to more present scholarship such as Popović (2010) and Henrichs (2003). Despite the difference in years the four scholars mentioned have similar viewpoints when it comes to the Hieroi Logoi, particularly about its secrecy. They also have diverse opinions as well: although Festugiere makes interesting points, Wesr is not so inclined to a similar belief (Wesr, 1983.13), a viewpoint that is agreed with by the more contemporary scholarship of Burkert. Despite being older however, both Wesr, Burkert and Festugiere are still mentioned in more present-day scholarship, and although now and again their opinions are not accepted, they are still taken into account and often agreed with. All three scholars are worth looking into and shouldn’t be disregarded. Despite the age of their books they are still used by my more present-day scholarship for insight. For real depth of knowledge on the Hieroi Logoi it is perhaps best to read Henrich’s "Hieroi Logoi" and "Hierai Bibloi": The (Un)Written Margins of the Sacred in Ancient Greece as it covers a wide range of areas to do with hieroi logoi.  Although Henrich’s belief that the Hieroi Logoi can be defined as something unwritten, a fact agreed upon by Graeme Hunter (2013, 218), and more recent scholars such as Popović, Barbara Borg, E. Borg (2004 288) and William Vernon Harris [who discusses a possible writer of a version of a Hieroi Logoi] (2008, 111) disagrees with, his work is perhaps one of the most insightful books on the matter, even stretching beyond the Greek version.  
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