The following points were agreed upon and became known as the Pittsburgh Platform:
1. We recognize in every religion an attempt to grasp the Infinite, and in every mode, source or book of revelation held sacred in any religious system the consciousness of the indwelling of God in man. We hold that Judaism presents the highest conception of the God-idea as taught in our Holy Scriptures and developed and spiritualized by the Jewish teachers, in accordance with the moral and philosophical progress of their respective ages. We maintain that Judaism preserved and defended midst continual struggles and trials and under enforced isolation, this God-idea as the central religious truth for the human race.
2. We recognize in the Bible the record of the consecration of the Jewish people to its mission as the priest of the one God, and value it as the most potent instrument of religious and moral instruction. We hold that the modern discoveries of scientific researches in the domain of nature and history are not antagonistic to the doctrines of Judaism, the Bible reflecting the primitive ideas of its own age, and at times clothing its conception of divine Providence and Justice dealing with men in miraculous narratives. 
3. We recognize in the Mosaic legislation a system of training the Jewish people for its mission during its national life in Palestine, and today we accept as binding only its moral laws, and maintain only such ceremonies as elevate and sanctify our lives, but reject al such as are not adapted to the views and habits of modern civilization. 
4. We hold that all such Mosaic and rabbinical laws as regulate diet, priestly purity, and dress originated in ages and under the influence of ideas entirely foreign to our present mental and spiritual state. They fail to impress the modern Jew with a spirit of priestly holiness; their observance in our days is apt rather to obstruct than to further modern spiritual elevation. 
5. We recognize, in the modern era of universal culture of heart and intellect, the approaching of the realization of Israel s great Messianic hope for the establishment of the kingdom of truth, justice, and peace among all men. We consider ourselves no longer a nation, but a religious community, and therefore expect neither a return to Palestine, nor a sacrificial worship under the sons of Aaron, nor the restoration of any of the laws concerning the Jewish state. 
6. We recognize in Judaism a progressive religion, ever striving to be in accord with the postulates of reason. We are convinced of the utmost necessity of preserving the historical identity with our great past. Christianity and Islam, being daughter religions of Judaism, we appreciate their providential mission, to aid in the spreading of monotheistic and moral truth. We acknowledge that the spirit of broad humanity of our age is our ally in the fulfilment of our mission, and therefore we extend the hand of fellowship to all who cooperate with us in the establishment of the reign of truth and righteousness among men. 
7. We reassert the doctrine of Judaism that the soul is immortal, grounding the belief on the divine nature of human spirit, which forever finds bliss in righteousness and misery in wickedness. We reject as ideas not rooted in Judaism, the beliefs both in bodily resurrection and in Gehenna and Eden (Hell and Paradise) as abodes for everlasting punishment and reward. 
8. In full accordance with the spirit of the Mosaic legislation, which strives to regulate the relations between rich and poor, we deem it our duty to participate in the great task of modern times, to solve, on the basis of justice and righteousness, the problems presented by the contrasts and evils of the present organization of society.
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THE THREE BRANCHES OF JUDAISM

PR If you want to bring the gospel to your Jewish friends, it is important that you have some understanding of modern
Judaism, its tenets and modes of worship. Your Jewish friends will appreciate your awareness of the many distinctives, and
you will find your knowledge of the correct terminology helpful in any religious discussion.

The three divisions mentioned in this chart are not denominations. They are more like associations, with classifications
according to cultural and doctrinal formulas. Within each branch you will find adherents with varying degrees of observance.
Many Jewish people formulate their own informal version of Judaism, and do not fit strictly into any one of these categories.
Nevertheless, the information in the chart below should be helpful in most witnessing situations.

Category

Orthodox

Conservative

Reform

History

Orthodoxy dates back to the
days of the Talmud (2nd to Sth
centuries). It was the only form
of Jewish practice prior to the
18th century and the emergence
of Reform Judaism. Orthodoxy
today seeks to preserve classical
or traditional Judaism.

Conservative Judaism emerged
in 19th century Germany as a
reaction to the extreme
assimilationist tendencies of
Reform Judaism. It tried to be
a middle ground, attempting to
maintain basic traditions while
adapting to modern life.

Reform Judaism emerged
following the emancipation
from ghetto life in the late 18th
century. It sought to
modernize Judaism and thus
stem the tide of assimilation
threatening German Jewry.

Other Terms

Traditional or Torah Judaism

Historical Judaism

Liberal or Progressive Judaism

Formative
Personalities

Samson Raphael Hirsch
Moses Sofer
Bernard Revel

Solomon Schechter
Louis Ginzberg
Zachariah Frankel
Isaac Leeser

Moses Mendelsohn
Isaac Mayer Wise
Abraham Geiger
Samuel Holdheim

U.S. Membership
(*about 10% Jews not
L affiliated—1 % other)

820,500 (14%)*

2,340,000 (40 %)*

2,050,000 (35%)*

— View of Scripture

Torah is truth, and man must
have faith in its essential,
revealed character. A true Jew
believes in revelation and the
divine origin of the oral and
written Torah.

The Bible is the word of

God and man. Itis not
inspired in the traditional
sense, but rather dynamically
inspired. Revelation is an
ongoing process in the
evolutionary sense.

Revelation is a continuous
process. Torah is a human
document preserving the
history, culture, legends and
hope of a people. It is
valuable for deriving moral
and ethical insights.

View of God

God is spirit rather than form.
He is a personal God:
omnipotent, omniscient,
omnipresent, eternal and
compassionate.

The concept of God is nondog-
matic and flexible. There is less
atheism in Conservative
Judaism than in Reform, but
most often God is considered
impersonal and ineffable.

Reform Judaism allows a
varied interpretation of the
“God concept’ with wide
latitude for naturalists, mystics,
supernaturalists or religious
humanists. It holds that

“The truth is that we do not
know the truth.”

View of Man

Man is morally neutral, with
good and evil inclinations.

He can overcome his evil bent
and and be perfected by his
own efforts in observance of
the Law.

This group tends toward the
Reform view, though it is not as
likely to espouse humanism.
Perfectibility can come through
enlightenment. Man is “in
partnership” with God.

Man's nature is basically good.
Through education, encourage-
ment and evolution he can
actualize the potential already
existing within him. Mankind
may be God.

View of Sin

Orthodox Jews do not believe in
“original sin.”> Rather one
commits sin by breaking the
commandments of the Law.

Conservative Jews do not
believe in a sin nature. The
individual can s in moral or
social actions.

Reform Jews do not believe in
“original sin.” Sin is reinter-
preted as the ills of society.

4 ’iew of Salvation

Repentance (belief in God’s
mercy), prayer, and obedience
to the Law are necessary

for salvation.

Conservative Jews tend toward
the Reform view, but include
the necessity of maintaining
Jewish identity.

Salvation is obtained
through the betterment of
self and society.





