The development of Islamic political revival methodologies among Islamic political movements in Egypt between 1954 and 1990

The 20th century saw the end of the Ottoman caliphate which had been a symbol of Muslim governance and politics for centuries. With the colonization of nearly the entire Muslim world and the emergence of new ideologies, the role of Islam in politics seemed to significantly decrease in importance, this led to new movements which made it their ultimate aim to establish an Islamic system of governance. Between 1954 and 1990, many Islamic political organizations were founded with the same end goal, however different methodologies and means with which to achieve this goal were developed and outlined, and this is discussion of this essay.
The Muslim brotherhood (MB),which was the earliest major Islamic political movement in Egypt  in the early 20th century made clear their goal to revive Islam by establishing an Islamic state, their methods to achieve this goal were generally and broadly outlined in Hassan al-Banna's seven step process to revive Islam. The first three steps dealt with Islamic social matters, Islamically educating the individual, the family and the society, the following four dealt with Islamic political steps, gaining power, creating an Islamic state run by Sharia, expelling foreign influences and uniting the Muslim world.[footnoteRef:2]His explanation of the actual method to be adopted at the time of gaining political power is not elaborated upon, possibly an explanation to why MB members eventually took different paths in attempting to gain power. This may also indicate Al-Banna's open mindedness in adopting various means appropriate depending on the given time, within his understood boundaries of the Shari'a. His methodology was clearly evolutionary and gradual in its nature.[footnoteRef:3]It relied on the success of social work, reform and education at the grassroots level.[footnoteRef:4] Al-Banna preferred non-violent means, however he didn’t neglect the idea and importance of militant Jihad as a means only once the MB support and numbers were significant enough, and he favored an organized set of battalions to assist an eventual takeover.[footnoteRef:5]  However, due to internal pressure, he reluctantly established the military wing of the MB, ‘Special Apparatus’, which took part in attacks on British troops, and even the Egyptian government in the late forties.[footnoteRef:6] [2: The Meir Amit Intelligence
and Terrorism Information Center, p. 16]  [3:  Edgar, p. 4 ;Stephanous, p.67 ]  [4:  Weber, p. 16; The Meir Amit Intelligence
and Terrorism Information Center, p.19-25]  [5: Kachan, 109]  [6:  Weber, p.517; Larsson, p.42-44] 

As for the use of elections in achieving his goal, al-Banna initially rejected the idea of party politics and MB participation, he was very skeptical about partaking in elections believing that political parties were all corrupt and pro-British, furthermore he supported, especially in Egypt, a one party system.[footnoteRef:7] Later however, in 1942, he attempted to take part in parliamentary elections which left open the option of attaining power through elections for the MB in the following decades.[footnoteRef:8] In summary, gaining influence in society, such that there is significant public support, followed by some kind of takeover, while ensuring the availability and support of a military force, was Al-Banna's method as generally explained by himself. [7: Stephanous, p. 60]  [8:  Weber, p.517; van der Voort, p. 324] 

	During the period of Nasserist repression after 1954, and its intensifying in 1966 with the alleged discovery of an attempted overthrow of the government, Sayyid Qutb's writings grew in influence, while the influence and control of the leadership of the MB naturally decreased as a consequence of being incarcerated. In prison many debates and disagreements occurred between members regarding the role and methodologies that should be adopted to achieve Islamic revival. This experience led many MB members to the conclusion that a militant jihad is the only possible method that could work with the Nasser regime.[footnoteRef:9] Qutb's writings endorsed the necessity and inevitability of Jihad with the modern Jahiliya (sinful, ignorant and un-Islamic) state and society, according to Qutb, true Muslims must break away and disavow themselves from this Jahiliya state and form a vanguard that will wage Jihad, a condition for Islamic revival and a successful  takeover.[footnoteRef:10] Qutb also emphasized the concept of monotheism in ruling by the divine Law of God, the Shari'a, and the excommunication (Takfir) of anyone who does not practice this.[footnoteRef:11] He attempted to deduce the methods and tactics the Prophet Muhammad used to establish the first Islamic state. This included the Preaching (Dawah), the Exodus (Hijra) and finally, the waging of Jihad against ‘Jahiliya’ in the final ten years of his mission.[footnoteRef:12] [9: Dekmejian, p. 85]  [10: Dekmejian, p. 85]  [11: Larsson, p. 68-70]  [12: Larsson, p. 65-68] 

	Many Islamists who were influenced by these ideas began to form new groups, and by the mid-70's, they totaled 29.[footnoteRef:13] These groups, despite having the same end goal as the MB, differed greatly in their means to achieve this.  [13: Ozdemir, p. 24] 

	Among the main groups that were formed during this time were al-Jihad Organization (Tanzim al Jihad[TJ]), The Islamic Liberation Party (Hizbut-Tahrir [HT]), which were both run by a collective leadership, and Society of Muslims (Jama'at al-Muslimun[JM]) which was setup and run autocratically by Shukri Mustafa. Their methods focused mainly on two aspects of struggle, firstly Hijra and secondly Jihad, though the level of emphasis on each differed. JM took the concept of Hijrah literally and physically, arguing that one literally must follow the steps of the prophet by leaving the Jahili society and establishing an isolated community in which people's lives are based on the faith. TJ also adopted the concept of Hijra from the Jahiliya of society yet understood this spiritually, meaning one could make Hijra from the anti-Islamic society yet still physically remain with them. HT didn’t see physical Hijra to the desert as a practical method in the 20thcentury.[footnoteRef:14] [14: Dekmejian, p. 87] 

Like TJ who focused their entire efforts on the Jihad against the government, JM also preached the way of militant Jihad for establishing a state, yet unlike with TJ, this could only take place once this 'pure' established society, had reached a certain level of strength capable of waging Jihad.[footnoteRef:15] TJ viewed the only viable method of revival, to be immediate Jihad, as outlined in Muhammad Faraj’s book, al-Jihad: The Forgotten Pillar. This meant the creation of a secret and very well organized movement that functions and operates within all spectrums of the society. It was this core, pious vanguard of believers that would overcome the power of the government and establish an Islamic state.[footnoteRef:16] HT was also a secret organization which focused on preparing for a Jihad against the 'disbelieving' regime from within the Egyptian society. Their methods emphasized Dawah, which in practice involved the infiltration of and recruitment from the army and the police, with focus on those higher up in the forces.[footnoteRef:17] Their plan, they believed, mirrors the Prophet Muhammad's strategy of seeking support from tribal chiefs who would accept him as their leader, the people of Medina accepted which resulted in the establishment of the first Islamic State. With this infiltration they hoped that powerful figures in the military would adopt their Islamist agendas and whose influence will convince others to join a Jihad or Islamic coup to overthrow the government. However, they did also partake in militant attacks, as in 1974 on the Military Academy.[footnoteRef:18] [15: Ibid, p. 89]  [16: Ibid, p. 94-95]  [17: Ibid, p. 90]  [18:  Weber, p. 519] 

In terms of timely approach, it is clear HT and TJ were seeking an immediate revolutionary overthrow of the regime, by infiltration, secret organizations operating within society, and violent attacks on government institutions.[footnoteRef:19] This is contrary to the MB and JM, who sought a longer term, more gradual takeover.[footnoteRef:20] For the MB, this is partly due to their reliance on the support of the masses of society to achieve victory. [19:  Weber , p. 520]  [20: Dekmejian, p. 90] 

Concerning the ‘Jahili’ enemy and target, TJ and HT did not consider Egyptian society to be either disbelievers or part of the enemy, consequently they focused their efforts on firstly attacking the internal enemy, the regime, followed by the external enemy.[footnoteRef:21]Later TJ would view the target of foreign forces a priority.[footnoteRef:22] JM on the other hand, excommunicated Egyptian society and therefore saw their struggle, not only as a war against the regime, but society too.[footnoteRef:23] [21:  Weber, p. 519]  [22:  The Meir Amit Intelligence
and Terrorism Information Center, pp. 93-94]  [23:  Edgar, p. 4] 

After the death of Nasser, Sadat gave the opportunity for the MB to function in society and begin their involvement in politics, partly to counter more radical Islamic groups. MB leaders saw this as an opportunity and chose a path of cooperation with the regime, renounced and condemned Qutb's ideas of takfir and violent resistance, and announced their dedication to a democratic and non-violent struggle.[footnoteRef:24]Throughout the Sadat and Mubarak eras, the MB leaders pursued the political and electoral struggle, arguing for the compatibility of Islam and democracy. [footnoteRef:25] Regardless of government repression, MB leaders, al-Hudaybi and Umar Tilmisani stuck to and proved their dedication to democracy, non-violence and peaceful methods, taking part in peaceful protests when needed. Concerning participation in elections, the vast majority of the more radical groups in the 70s and 80s, including JM, HT and TJ, considered such methods to be disbelief. The reasoning behind this was the understanding that law and governance is from God’s sovereignty and therefore discussing and opposing matters of law which are established in the Quran and the Sunnah is disbelief.[footnoteRef:26] Salih Siriyya, the founder of HT, made an exception when the intent behind political participation is to infiltrate political parties for the sake of an Islamic takeover.[footnoteRef:27] [24:  The Meir Amit Intelligence
and Terrorism Information Center, pp. 10-11; Weber 518]  [25:  Weber, p. 516]  [26: Stephanous, p. 66]  [27: Stephanous, p. 67] 

What becomes apparent is that Islamic political groups during this period generally based their methodologies of revival on Dawah, Hijra and Jihad; however the different interpretations of each of these concepts led to a variety of different strategies. Initially the MB, with the leadership of al-Banna, had internal differences whether to focus on Dawah at the grassroots level, or to use militant Jihad tactics. Nasser repression, further led many Qutb influenced Islamist activists to conclude that violent struggle was the only suitable tactic with such oppression. Movements that formed differed however, on the practice and form of Hijra in the 20th century. They further disagreed on whether the struggle should take an evolutionary or revolutionary path and who was or was not a target. Radical groups, like TJ and HT were secret movements while MB and JM favored more public activity. In the 70's and 80's, the MB renounced violence and focused their efforts on peaceful political activism, for this, they were seen as compromising principles of the religion by more radical groups who grew further away from them and continued to practice physical Jihad,which eventually led to the assassination of president Sadat in 1981. 
Throughout Sadat’s reign, the regime cracked down on Islamist groups, forcing many underground, such as HT and arresting and executing many Islamists such as Shukri Mustafa in 1978 and Siriyya in 1976.[footnoteRef:28] In the following decades, some of these groups, like TJ, set up their headquarters and branches abroad to continue their Jihad,[footnoteRef:29]others such as Jama'a Islamiyya, de-radicalized, renounced violence and focused on other, more peaceful projects.[footnoteRef:30] [28:  Weber, p. 519]  [29: The Meir Amit Intelligence
and Terrorism Information Center, p. 92]  [30: Shama, p. 610-611] 
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