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Introduction
The aphorism 'astra inclinant, not neccessitant', which could be translated as 'the stars incline, they do not compel', is according to Campion one of the popular traditional statements about astrology and free will often used by some astrologers to explain their attitude to the fate and the reading of someone's horoscope.
 Tester, having defined astrology broadly as 'anything from a vague acceptance  of stellar 'influences' on the lives of men to precise and fatalistic predictions of the future', divided it in two branches: hard and soft. While the former represented the form of astrology 'which assume or accepts a firm determinism, so that sufficient knowledge and expertise should allow firm predictions to be made of events and actions', the latter 'allows for the moral freedom of man' which according to Tester was perfectly expressed by the previously cited aphorism.
 Attributed to Ptolemy and called a 'pseudo-Ptolemaic formula' by Barnes, the aphorism surfaced in the wealth of plays, almanacs and astrological works, but according to Gaab and Reich its original source is unknown.
 However, the question if the stars incline or determine has been the subject of ongoing discussion among astrologers for ages and it is worth exploring. 

This essay will compare and contrast the different theories of fate, free will and determinism connected to the corresponding cosmologies and conceptions of soul. Then it will present the views of fate and astrology of Julius Firmicus Maternus and William Lilly in their theory and practice. Finally, the paper will explore the legacy of Maternus and Lilly and their influence on the next generations of astrologers.

The various conceptions of fate
Greek astrologers incorporated the wealth of ideas and tools from Babylonian astrology except their approach to fate. According to Campion, Babylonians could have interpreted the world as an intelligent being with stars and gods above as a living organism, where all parts were connected with each other.
 While Campion suggested that Babylonians might have seen a possibility to actively negotiate with fate, Lehoux considered Mesopotamians' fate as a kind of court case or a law practice with the gods who sended omens and humans who tried to understand them and predict the future reading the gods' signs.
 In the ancient Greece fate was a part of an everyday life and a broadly accepted law of Necessity (ananke) depicted by Homer (c. 850 BCE) in Iliad as a moral responsibility. Greeks developed also the conception of heimarmene, 'a fate that could be negotiated' as Campion wrote.
 Explaining the Homeric conception of fate Mircea Eliade said that a man 'knows that his life is already decided by destiny, moira or aisa, the 'lot' or 'portion' granted to him – in short, the time allowed him until his death'.
 Moira had evolved into three goddesses, daughters of Zeus and Themis, who were described by Hesiod in his Theogony as Clotho (Spinner), Lachesis (Portion) and Atropos (Inflexible).
 The Greek cosmological doctrine of sympathy was based on the idea that in the cosmos everything was connected. The cosmic sympathetic mechanism was described by Ptolemy in Tetrabiblos in the paragraph about the moon and its influence on earth.
 Campion pointed out that the Greek cosmology allowed to formulate a lot of its different philosophical variations.
 The law of sympathy laid the basis for the three classical philosophical models of fate formed by Plato, Aristotle and Zeno. Brady divided the theories of fate connected with the astrology in two categories: monist and dualist. In the monist model the astrologers identify the horoscope with the body and mind of the person 'where both are subject to determinism, or fate'. In the pluralist model a natal chart represents only a part of a personal life and character so a person's will and soul don't obey the rules of a deterministic law.
 She also defined the term ‘determinism’ as 'a non-personal compelling inevitable force'.
 According to Brady, Plato formulated a dualist theory of fate based on a presumption that in the sympathetic divine cosmos every soul had a personal relationship with it. And thanks to many returns, which might be named the reincarnations, it could escape the fate of the material world. Aristotle developed a monist materialistic theory of fate in which the world worked according to the law of causation.
 Gould claimed that a Stoic conception of fate could be narrowed down to the simple sentence that whatever happened it was meant to be and it 'cannot be otherwise'.
 So even if something was bad from a moral point of view, Stoics accepted it and treated like a law of necessity on which the nature operated. Ptolemy adopted Aristotle's model of a sympathetic cosmos and the Stoic version of astrology in which a free will is defined as a reasonable acceptance of fate which Brady categorized as monist.
 The Christian philosophers Saint Augustine and Saint Thomas Aquinas adopted Greek conceptions of fate but combined it with their religious doctrine. The first denied a connection between the divine heaven and the life on earth and introduced a dualist concept of the universal God's providence which Brady called a 'theological fatalism'. In contrast, the second formed a dualist model of fate, having followed Aristotle's vision, in which the soul didn't obey the same rules as the body did and as a result the soul was free from the influence of the planets.
 

To conclude, the conceptions of fate developed in ancient Mesopotamia and Greece fall in two main categories: monist and dualist, both having varying models of a cosmos and a soul.

Firmicus Maternus and the Stoic conception of fate

Firmicus Maternus (c. 280-360) was the author of Mathesis, the astrological treaty which has survived to our times. Holden considered it a compilation of the astrological rules translated from the previous astrological Greek sources with some unique passages.
 Maternus' relation to astrology was complicated, as were the times in which he lived. Born a Roman pagan, Maternus lived under the emperor Constantine the Great (c. 272-337), the first Roman emperor to convert to Christianity.
 It is believed by many scholars such as Mace, Sogno and Bram that Maternus might have changed his opinion about astrology by the end of his life and converted to Christianity. There is also a dispute about a time and a reason for his conversion.
 Nevertheless, in his astrological book he never mentioned Christianity or his presumed doubts about his pagan beliefs. On the contrary, according to Campion, Maternus as an author of Mathesis is a sheer exemplar of the pure Stoic determinism, which was one of the leading conceptions of fate in The Roman Empire.
 

In the first chapter of his book Maternus not only explained why he wrote it, but also tackled the issue of fate, determinism and astrology. He claimed with a big certainty that the stars influenced a human nature and nobody could escape his fate, giving the example of the good people who might face a bad fate and the bad people who might face a good one, and calling it unjust. Maternus strongly believed that 'nothing is placed in our power, but everything is placed in the power of Fate. So that, whatever we either do or suffer, the whole of it is conferred on us by the judgment of Fortune'.
 It could be concluded from the above statement that Maternus was convinced that the law of necessity was the ultimate and absolute in every man's life. Having described the astrological meanings of the positions and aspects of the planets, at the end of the fifth book he stated that all this would enable a student to 'explain the entire fate of a man with the truest opinions'.
 Which means he was convinced that the natal horoscope could reveal one's destiny. It is clear then that Mathesis, as Lehoux stated, could be one of this classical sources which equalized the astrology with the determinism.
 Maternus was aware that his pure deterministic conception of fate in astrology wasn't shared by his Stoic colleagues and attacked Plotinus who tried to overpower the fate doing everything to avoid sickness and discomfort, but he failed. Roman astrologer commented it with a strong statement that nobody could fight the Fates (plural as Moiras).
 The only thing a man could do was to accept his fate being reasonable and conscious of it to get a balance and maintain peace which could be seen in the Maternus' words 'composed with stable reason, we can always be neither oppressed by misfortunes nor raised up by the joy of good fortune'.
 

In conclusion, Maternus was a strict Stoic and expressed in his work a monist and deterministic conception of fate. He strongly believed that what happened to somebody was predicated at his birth and written in his horoscope.

William Lilly, God's Providence and an astrological determinism
William Lilly (1602 – 1681), born over a millennium after Maternus, had a different and more complex approach to the fate and the determinism than his astrological predecessor, what will be discussed later in this chapter. In Barnes' opinion the popular astrology of the times of Reformation was based on 'Aristotelian/Ptolemaic cosmology, fortified with strong doses of Arabic doctrine'.
 In Mark S. Dawson's view astrological knowledge didn't agree with early modern Protestantism and neglected the free will and moral choice since the astrologers claimed to possess the ability to read the man's fate set down in his horoscope which was a kind of the cosmic determinism.
 But Alison A. Chapman argued that the astrology in the early modern English Protestant society and culture in the seventeenth century was still regarded as a serious discipline and wasn't seen as opposed to Christianity.
  Ann Geneva claimed that in people's mind the astral determinism was always connected with astrology and Lilly and his colleagues couldn't escape from this presumption even though they explicitly expressed and underlined the opposite in their work and books, as Lilly did many times in his annual almanacs.
 Geneva pointed out that in fact Lilly was struggling not to prove that the astrology was scientific, as his astrological predecessors did, but that it could agree with Christianity.
 As Brady argued, for Lilly astrology was of divine provenance.
 

Lilly wasn't interested into philosophical deliberations and we could hardly find any elaborate statements on the astrological premises in his works. But in the introduction to his first published almanac Merlinus Anglicus Junior from 1644 he provided a solid and firm declaration of what kind of astrologer he would like to be and which stellar tradition he was following in terms of fate and destiny:

'[...] the stars have no such unlimited laws, they are bounded and give light to us or some small glimpses of the great affairs God intends upon earth […]. I have ever loathed fatall necessity; supposed by Plotinus to be maintained by Ptolomy; certainly I do not remember any Astrologicall writer, either Arabian, Greek, Jew or Latine, that maintaineth such an Atheisticall opinion. God created the Heavens, Sun, Moone, fixed stars for the benefit of man, and for his own glory.'
 

Lilly mentioned also some Latin words of Saint Augustine and then agreed with him that an astrologer could not predict precisely to the day and the hour what would happen because only God could see and know everything.
 It might be evidence that he would have followed Augustine's conception of fate which was a supremacy of God and the belief in his ubiquitous power, as Brady summarized in her thesis.
 However, it can be seen that Lilly tried to mix the philosophy and ideas of the authors of books from which he might have learnt astrology (such as Ptolemy, Proclus and Porphyry and many Arabic astrologers who were listed in the 'Catalogue of most astrological Authors' printed in Christian Astrology) with his religious beliefs and commentaries about astrology written by Augustine, who promoted a radical religious fatalism and the monist conception of fate which was hard to fit in Lilly's works. Or he might have followed Aquinas who represented a mild version of fate and proposed a dualist model in which the planets only affected the body not the soul which could be seen in Lilly's comments of how God could influence someone's life despite the planets' configuration in the natal chart.
 Surprisingly, we could establish a direct link between Maternus and Lilly via the ethical code which the Roman astrologer formulated in his book (which Lilly copied without knowing the source).
 It doesn't mean that Lilly adopted a Stoic approach to the astrological chart interpretation but it might have had some impact on him and resulted in the deterministic interpretations of man's fate.

In Christian Astrology Lilly must have dealt with combining astrological predictions with limitations of the Christian faith. We could see clearly his effort, specially in the chapters dedicated to the difficult issues: religion and death. Having discussed the astrological significators of religion in the natal horoscope, he stated that some people could have been good Christians while others would not become religious at all. Nevertheless, at the end Lilly argued that he didn't want to make an impression to anybody that the stars might make people religious or not. He strongly believed and expressed it directly in his book that the religion was the matter of God's grace and could have happened even if somebody's horoscope had denied it. According to Lilly 'the Stars only decipher the natural propensity of the Native to good or ill, and whether he will be permanent or not in either, according to his natural inclination'.
 He underlined here that stars didn't determine our fate and that he didn't believe in the conception of the total determinism as Stoics had seen it. In the chapter about death he reminded the readers that 'for the time of death, it's only in the hands of God, nor would I wish any Astrologer to be positive therein' and 'Be not too bold, but ever modest, referring all to the divine providence of God'.
 Lilly once again would have wanted to underline that even knowing all the astrological techniques an astrologer must consider God's will and omnipotence which is the ultimate factor in every part of human life. 

But what might strike a reader of Christian Astrology the most, is the lack of balance between Lilly's religious comments about God's Providence and his detailed and long descriptions of planets, signs, fixed stars, aspect and houses and their influence on man's fortune, misery, wealth, sickness, marriage, work etc., which were listed in the Table of Contents at the beginning of the Book Three dedicated to Nativities.
 For example, considering man's fortune or misery, he firmly stated that 'when that Saturn, Mars, South Node and Mercury are principal Significators of Happiness, or all the Planets slow in motion, the Native may expect many calamities, and much misery for the most part of his life'.
 He didn't add any comments to soften this set of fatalistic and severe rules. While describing the native career perspectives appertaining to the tenth house of the natal horoscope Lilly underlined that 'for a Beggar's child may have a Nativity equal with a King's but then they are not both the Sons of Kings' which means that not only stars but also circumstances of one's birth such as parents and social status formed our destiny.
 It could be a clear illustration of a mild Stoic determinism formulated by Aristotle and adopted by Ptolemy which might prove the great impact of Ptolemy on Lilly's work, despite Lilly's constant critique of him. Lilly often raised the questions about credibility and practical value of Ptolemy's astrological statements on the natal astrology, for example talking about significators of number of brothers and sisters or travel, which could not be seen as a proof of his disregard or total rejection of Ptolemy's conceptions.
 In Campion's opinion Lilly's astrological manual had been written in a way that students might have had no doubt that one's destiny was set at birth which was a strictly deterministic approach in terms of a Stoic conception of fate.
 

The practice of the horary astrology, which was the main subject of the second book of Christian Astrology, was a thorny issue for Lilly and his astrological colleagues. This branch of astrology has been seen as a form of divination and not widely accepted according to Derek Parkers.
 Brady described the horary astrology as 'the fate of the 'right' time' since the answer to the somebody's question about his life depends on the particular time, place and the planetary configurations in a randomly chosen moment.
 Lily agreed with Ptolemy that in a horary horoscope it was a sympathetic cosmos who gave an answer via time and space.
 Lilly presented over fifty horary charts with detailed explanations to show how accurate his answers were based on the sign and house positions of planets and the aspects between them. But not in every case his judgment was formulated as a deterministic description what would eventually happen. He advised a woman, who wanted to marry the man of her dreams, to hurry. Despite the weak evidence from the horary chart, he told her that there was still hope for the happy ending if she would do something.
 This could be an example of Babylonian negotiation with fate and the Lilly's escape from the fatalistic model of  God's omnipotence. Furthermore, Patrick Curry and Roy Willis argued, following Alby Stone, that wyrd - an Old English word signifying 'fate' had a different meaning from the Greek and Christian ones and could be defined as 'an ongoing process, only fully completed at the end of a lifetime' which could explain Lilly's use of some horary charts as advice rather than a pure predetermined judgment. 
 

To sum up, in Lilly's works one could find many different and even contradictory approaches to fate. On the one hand he believed in God's Providence which is dualist version of fate promoted by Augustine. On the other hand he learnt astrology from different sources, some of them were Arabic and ancient Greek, which might have passed a monist Stoic model of fate to him. His approach to the horary astrology could be understood as a negotiation with fate which is neither Stoic nor Christian.


The legacy and the influence on the next generations of astrologers

At the end of the twentieth century the new approach to the astrology has been started with the publication of the facsimile of Lilly's Christian Astrology by Olivia Barclay in 1985 in UK (1919 – 2001) and the foundation of Project Hindsight in the early 1990s in the USA by Robert Hand, Robert Schmidt and Robert Zoller, who dedicated themselves to translating and publishing the historical astrological texts.
 Campion called it the revival of traditional astrology.
 Since then Lilly's works and his belief in God's Providence combined with astrological practice have been the inspiration for many contemporary astrologers, as well as Firmicus' Mathesis and his Stoic conception of fate. The British astrologer Deborah Houlding in her book The Houses -Temples of the Sky expressed her desire to rediscover the meanings of twelve astrological houses from the ancient tradition strongly connected with cosmic law and heavenly cycles.
 She presented the associations to the houses from four classical authors, among them were Maternus and Lilly. Reading the practical tips for modern astrologers in the seventh chapter, one might sense the fatalistic Stoic tone when she gave a description of the transits to the natal Uranus in the twelfth house as 'being overwhelmed by difficulties'. She also cited Lilly's deterministic notes which described the planet in the twelfth house as a person in despair.
 

A traditional approach to astrology plays a central role in the works of John Frawley. Lilly's books were a big inspiration to him, as he broadly cited him and made the wealth of the references to Christian Astrology in his books and articles. He seems to follow Lilly's view of astrology as a divine art connected to the religion and depending on God's Providence what he expressed in a strong statement 'no faith, no astrology'.
 Frawley argued that astrology didn't deny the free will and reminded the readers that the astrology could be only understood by the connection to God which was almost a literal repetition of Lilly's opinion on that dilemma.
 In Frawley's view Lilly's advice in To the Student in Astrology to be near to God while giving astrological judgment was the best practical guidance.
 Writing about the problem of death prediction, Frawley claimed that an astrologer shouldn't avoid the fatal prognosis of death if it had been written in the horoscope which sounds strongly deterministic and harmonizes with a Stoic conception of fate.


Briefly, the revival of the classical astrology at the end of the twentieth century has brought the attention to the Maternus' and Lilly's works which have influenced the perception of the chart interpretation and the man's fate among the present-day astrologers.
 
Conclusion
This essay has considered the different conceptions of fate in work of two astrologers and their influence on the next generations of astrologers. In investigating the evidence, this essay found that the two astrologers didn't share the same concept of fate. However, both can be seen as an inspiration for the present-day astrologers.
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