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Question: Write a biographical study of someone whose life-story is pertinent on the themes of the module. What contributions did your chosen subject make with respect to black history, politics and/or culture? What makes their biography exemplary of Paul Gilroy’s concept of the ‘Black Atlantic’?
[bookmark: _Hlk32005146][bookmark: _Hlk32003517]The following paper is a biographical essay studying François-Dominique Toussaint L’Ouverture (c1743-1803), the legendary leader of the Haitian Revolution (1791-1804).[footnoteRef:1] Toussaint was born into slavery with his birth name being Toussaint Bréda, Bréda was the name of the plantation he was born into situated near Le Cap in the northern parts of Saint-Domingue.[footnoteRef:2] Toussaint ascended from slavery to become a formidable General and a prominent leader of his people.[footnoteRef:3] Toussaint’s leadership qualities resulted in such  achievements as emancipating the slave population in Saint-Domingue (Haiti) and Santo Domingo (Dominican Republic), overcoming French, Spanish and British soldiers attempting to crush the revolution and his bold attempt to restructure a fractured society to become an equal, race-blind nation, to name a few.[footnoteRef:4] When discussing Toussaint L’Ouverture it has to be noted that the majority of his life is unaccounted for as it was only in his later years that there are more detailed accounts of his life. Despite all of his achievements and efforts for equality for all races, Toussaint was ultimately captured and imprisoned by the French.[footnoteRef:5] His imprisonment was in Château de Joux, La Cluse-et-Mijoux, high in the Alps in France where he died.[footnoteRef:6] Unfortunately, Toussaint died shortly before Haiti gained its independence, a cause for which he had strived. Haiti’s rebellion was unique, but the effects reverberated widely. Gilroy’s construct of the ‘black Atlantic’ involves the idea of transnationalism and this can be seen in relation to Toussaint’s Haitian rebellion whereby the events cannot be seen in isolation but as having consequences for the slave economy, the plantation system, wealthy industrialists and even whole nations. Toussaint L’Ouverture was a remarkable man who overcame considerable adversity to provide leadership for the slave rebellion in Haiti. Toussaint challenged the ridged racial stereotypes of the day and while his leadership was primarily for the slave rebellion, it can also be said that his leadership extended to the wider, transnational context of the ‘black Atlantic’ in which he offered an alternative model for the plantation system that was economically viable but did not depend on slavery. In addition, he created the concept of a race-blind society in Haiti, the legacy of which can, arguably, be found in modern France today.   [1:  Office of The Historian, ‘The United States and the Haitian Revolution, 1791–1804’, Department of State United States of America (Online: Office of the Historian, Foreign Service Institute, 2016) <https://history.state.gov/milestones/1784-1800/haitian-rev> [accessed 30 January 2020].]  [2:  Thomas O. Ott, The Haitian Revolution, 1789-1804 (Tennessee: Univ. of Tennessee Press, 1973) p. 57-58.]  [3:  Grégory Pierrot, ‘“Our Hero”: Toussaint Louverture in British Representations’, Criticism, 50.4 (2008), 581–607 p.581.]  [4:  Toussaint L’Ouverture, Toussaint L’Ouverture, Memoir… Written by Himself, 1802, 1802 <https://www.marxists.org/reference/archive/toussaint-louverture/memoir/index.htm> [accessed 30 January 2020], preface.]  [5:  Thomas O. Ott p.172.]  [6:  Thomas O. Ott p.172.] 

For Toussaint L'Ouverture slavery was a natural part of his existence, from the moment he drew his first breathe his life was centred around slavery. Toussaint was born a slave which was a common feature throughout the slave trade, other slaves such as Frederick Douglass and Mary Prince had been born into a world where they were enslaved from the moment they were born.[footnoteRef:7] Toussaint’s early life has many gaps in the history records, but it seems his master treated him more kindly, sparing him the harsh treatment other slaves suffered at the hands of their masters. Douglass’ experience through his early years of slavery revolved around separation, bloody violence and ill treatment of slaves.[footnoteRef:8] Witnessing the ‘bloody transaction’ of Aunt Hester getting whipped he describes himself feeling ‘horror-stricken at the sight’.[footnoteRef:9] Douglass was separated from his mother reflecting he only ever saw her ‘four or five times in my life’, he was also whipped and punished when he was enslaved.[footnoteRef:10] Compare Douglass to Toussaint’s early experiences and they differ dramatically, there is no evidence to suggest Toussaint was ever mistreated by his owner. He also had the “luxury” of being able to live with his parents and siblings on a farm near the Bréda Plantation.[footnoteRef:11] Regardless of where one was from, what plantation they were a part of or how they were treated, the variety of individual slave experiences feed into Gilroy’s concept of the ‘black Atlantic’, all the events regarding slavery do not simply come from a single location or ideology.[footnoteRef:12] All the narratives, events and experiences are brought together from different parts of the slave world and Gilroy encompasses all of them directly feeding and shaping his concept of the ‘black Atlantic’. Freedom was a dream of which slaves could only imagine, Toussaint was more fortunate than most and his rise to freedom came when his master had set him free when he was in his early thirties.[footnoteRef:13] [7:  Frederick Douglass, Narrative of the Life of Frederick Douglass (Boston: Anti-Slavery Office, 1845) <https://www.gutenberg.org/files/23/23-h/23-h.htm> [accessed 16 January 2020]; Mary Prince, The History of Mary Prince, a West Indian Slave. Related by Herself., ed. by Tho Pringle (London: F. Westley and A. H. Davis, 1831) <https://www.gutenberg.org/files/17851/17851-h/17851-h.htm> [accessed 31 January 2020].]  [8:  Douglass, Chapter 1.]  [9:  Douglass, Chapter 1.]  [10:  Douglass Chapter 1, 5.]  [11:  Anne F. Rockwell, Open the Door to Liberty!: A Biography of Toussaint L’Ouverture (New York: Houghton Mifflin Harcourt, 2009) p.3.]  [12:  Paul Gilroy, The Black Atlantic - Modernity and Double Consciousness, 1st edition (London: Verso Books, 1993) p. 1-40.]  [13:  Rockwell p.8.] 

With the French Revolution beginning to take shape and gain momentum, the idea of liberty, equality and fraternity mirrored the driving force that inspired Toussaint. Toussaint was fighting for equality and self-determination, he was given a major helping hand in attempting to achieve this in 1793, when war broke out between France, Spain and Britain.[footnoteRef:14] Léger-Félicité Sonthonax a former member of the French abolitionist group Les Amis Des Noirs, promised freedom to the slaves of Saint-Domingue who would help defend the Republic.[footnoteRef:15] Given his experience of the transatlantic slave trade it is easy to understand why Toussaint, a former slave, would not instantly trust the words of a white man. One is led to believe that Sonthonax was a man of his word when he made the proclamation, In the Name of the Republic. We, Léger-Félicité Sonthonax, Civil Officer of the Republic, Delegate in the Islands of the French West Indies to Re-establish Law and Public Order.[footnoteRef:16] This decree on 29 August 1793, as part of re-establishing law and public order, gave slaves from the northern part of the colony for which Sonthonax was responsible, their freedom.[footnoteRef:17] Toussaint, currently allied with the Spanish, faced a decision to continue fighting with the Spanish or ally himself with the French and trust Sonthonax and the decree. This decree was backed by Maximilien Robespierre’s government in February 1794 and on the backing of this decree Toussaint ‘took note and rallied to the Republic’.[footnoteRef:18] It is important to point out that Sonthonax’s  motives may have been different to the ideology of abolitionism as Dr Thomas O. Ott points out, [14:  Chris Evans, Slave Wales: The Welsh and Atlantic Slavery, 1660-1850 (Cardiff: University of Wales Press, 2010) p.93.]  [15:  Evans p.93.]  [16:  Léger-Félicité Sonthonax, ‘Proclamation. In the Name of the Republic. We, Léger-Félicité Sonthonax, Civil Officer of the Republic, Delegate in the Islands of the French West Indies to Re-Establish Law and Public Order’, World Digital Library, 1793 <https://www.wdl.org/en/item/14721/> [accessed 3 February 2020].]  [17:  Sonthonax.]  [18:  Evans p.93.] 

What was the reasoning of Sonthonax in granting freedom to the Insurgent? Obviously, despite his attachment to the Amis des Noirs, he only planned to use the black to support his dictatorship. Like Oge he had the naïve belief that he could control the unleashed power of the slaves.[footnoteRef:19] [19:  Thomas O. Ott, The Haitian Revolution, 1789-1804 (Tennessee: Univ. of Tennessee Press, 1973) p.71.] 

Commissioner Sonthonax’s desire for control of Saint-Domingue becomes more evident when a report was sent from Toussaint to the Directory in charge of France of a dialogue between himself and Sonthonax.[footnoteRef:20] The dialogue is of Sonthonax pushing for blacks to have their freedom, but in doing so he is openly discussing the slaughter of white colonialists to Toussaint’s disgust.[footnoteRef:21] Sonthonax pleaded with Toussaint to take action against the white colonialist, but Toussaint wanted no part in it as he knew full well that he would take the blame for the murder of white folk.[footnoteRef:22] Sonthonax ended up being expelled by Toussaint from Saint-Domingue. This constant use of slaves and the idea of slavery to further one’s ambition and personal gains is not only a common theme but part of the framework for the transatlantic slave trade. Gilroy’s concept of ‘transnationalism’ is frequently apparent throughout the ‘black Atlantic’.[footnoteRef:23] It was not only countries such as France, Britain and Spain but individuals as well, such as Sonthonax, that were continuously attempting to transcend their ambition and boundaries through the exploitation of black people through a systemic racism. Gilroy’s concept of transnationalism shows how individuals and societies keep social and economic ties with other parts of the world.[footnoteRef:24] Gilroy’s idea of transnationalism is a way to incorporate all of the social, economic and cultural exchanges throughout the ‘black Atlantic’ so it involves all of the participants not just the nation or individual in discussion.[footnoteRef:25]   [20:  Extrait du rapport addressé au Directoire executif par le citoyen Toussaint Louverture, general en chef des Forces de la République francaise a Saint-Domingue. Chez P. Roux, imprimeur. Cap-francais, n.d., 1797, Trans, Mitch Abidor, https://www.marxists.org/reference/archive/toussaint-louverture/1797/report.htm [accessed 03/02/2020].  ]  [21:  Extrait du rapport addressé, 1797.]  [22:  Extrait du rapport addressé, 1797.]  [23:  Paul Gilroy, The Black Atlantic - Modernity and Double Consciousness, 1st edition (London: Verso Books, 1993) p.33.]  [24:  Gilroy p.33.]  [25:  Gilroy p.33.] 

Toussaint was an astute leader; his ruthlessness and leadership can be seen throughout the Haitian Revolution. Toussaint repelled attacks from France, Spain and England. Dr Chris Evans author of Slave Wales labelled Toussaint as ‘the most brilliant of the black generals’. He fought for his people’s independence and freedom although being a free man himself showing himself, to be compassionate with a love for his people.[footnoteRef:26] The praise Dr Evans gives Toussaint is also given by Marcus Rainsford (c. 1750-c1817), a British Army Officer who had met Toussaint in 1799. Rainsford described Toussaint in his contemporary account as ‘the beneficent and able black, Toussaint L’ouverture’ in his ability to conduct himself in the field of warfare.[footnoteRef:27] Rainsford presses the point of Toussaint’s leadership qualities in that he was as equally impressive in politics as he was in warfare. [26:  Chris Evans, Slave Wales: The Welsh and Atlantic Slavery, 1660-1850 (Cardiff: University of Wales Press, 2010) p.93.]  [27:  Marcus Rainsford, An Historical Account of the Black Empire of Hayti : Comprehending a View of the Principal Transactions in the Revolution of Saint Domingo; with Its Ancient and Modern State. (London: Albion Press Printed, 1805), p.239. <https://www.loc.gov/item/02012395/> [accessed 29 January 2020].] 

he evinced equal talents for the arts of peace, with those which he has invariably displayed in the field; and that mercy which had ever accompanied him in victory, now transfused itself in a mild and humane policy in the legislature.[footnoteRef:28] [28:  Rainsford, p.239.] 

Clearly impressed by Toussaint, Rainsford had met him in 1799 at a time when ample white blood had been spilt on the island. The fact that Rainsford could see both sides of the sword when discussing Toussaint reflects well on his superior leadership and his compassionate but ruthless conduct in warfare and politics. Rainsford was not the only man of the time to speak highly of Toussaint’s leadership. William Wells Brown who was an abolitionist, writer and historian was, like Toussaint, born into slavery.[footnoteRef:29] Wells describes Toussaint’s personality and leadership. [29:  William Wells Brown, Narrative of William W. Brown, A Fugitive Slave, by Himself. (Boston: Anti-Slavery Office, 1847) <http://www.gutenberg.org/files/15132/15132-h/15132-h.htm> [accessed 6 February 2020] Chapter I.] 

‘Toussaint by his superior knowledge of the character of his race, his humanity, generosity, and courage had gained the confidence of all whom he had under his command.’[footnoteRef:30] [30:  William Wells Brown, The Black Man : His Antecedents, His Genius, and His Achievements (New York: Thomas Hamilton ; Boston : R.F. Wallcut, 1863) <http://archive.org/details/blackmanthe00browrich> [accessed 6 February 2020] p.99.] 

With Rainsford being white and Wells being black this shows that Toussaint was respected by people from opposite backgrounds and cultures. The callous side of Toussaint’s leadership in many ways can be credited from one of his senior officers Jean-Jacques Dessalines. In the revolution Dessalines followed Toussaint’s orders to an extent but his attacks on white and mixed race forces can be seen as savage and barbaric with extreme prejudice.[footnoteRef:31] The important position Dessalines held within Toussaint’s army is clearly evident. Toussaint mentions Dessalines numerous times and the orders he had given him throughout his memoir.[footnoteRef:32] What is worth noting is that French General Leclerc questions Toussaint whether Dessalines can be relied on to follow orders. For Toussaint to mention this in his memoir may give some indication that he may have had doubts himself about Dessalines, and his ability to follow orders to the exact word.[footnoteRef:33] Rainsford and William Wells clearly admired Toussaint and considering the dates they wrote about Toussaint, they had ample time to reflect and see the physical and material impact Toussaint had on Saint-Domingue.  [31:  Deborah Jenson, Beyond the Slave Narrative: Politics, Sex, and Manuscripts in the Haitian Revolution (Liverpool: Liverpool University Press, 2012)p 97-98, 110.]  [32:  L’Ouverture, Memoir… Written by Himself, 1802.]  [33:  L’Ouverture, Memoir… Written by Himself, 1802.] 

Toussaint L’ouverture’s unique Haitian revolution must be seen within Gilroy’s construct of the ‘black Atlantic’ because of the far-reaching implications for the plantion based economy. Toussaint understood that the fastest way to rebuild Saint-Domingue was through trade. Another under-lying key characteristic of Gilroy’s concept of the “black Atlantic” becomes apparent with regards to trade. Gilroy’s idea of ‘Capitalism with its clothes off’ is an idea that argues that  slavery was a deeply embedded part  of the development of the modern industrial economy.[footnoteRef:34] Gilroy draws attention to recent historical debates about whether slavery should be seen as an ‘historical anachronism’ or not.[footnoteRef:35] Professor Joel Quirk, author of numerous slavery books, argues that the idea of slavery as ’historical anachronism’ came about as a result of the abolitionists’ arguments that slavery was not only morally wrong but economically inviable in those changing times.[footnoteRef:36] This economic argument may well have encouraged reluctant industrialists to accept the abolition of slavery, however, the fact remains that slavery was directly related to the huge wealth that industrialists such as Richard Pennant and Anthony Bacon were able to amass.[footnoteRef:37] Slavery is a difficult heritage to contend with and perhaps the idea of slavery as an ‘historical anachronism’ makes it easier to live with.[footnoteRef:38] C L R James gives an insight to this argument and believes that there will always be some who are embarrassed and deeply ashamed of their ancestor’s behaviour, but instead of accepting their ancestors actions they blame ‘the exaggerations of propagandists and not the habitual lot of slaves’.[footnoteRef:39] James’ take on this is that men may believe and say many things in order to keep their national pride and ease an unsettled conscience.[footnoteRef:40] Gilroy argues convincingly of course, that slavery is simply ‘capitalism with its clothes off’.[footnoteRef:41] Toussaint can be seen as putting the clothes back on capitalism rather than taking them off, as Gilroy suggests happened with the exploitation of slaves. Toussaint freed the slaves on Saint-Domingue, then sent them back to work for their old masters but to be paid instead of as slaves.[footnoteRef:42] Saint-Domingue, whether Toussaint accepted it or not, was a society for the minority not majority and suffered from deeply embedded inequality, the effects of which are still being seen today. [34:  Paul Gilroy, The Black Atlantic - Modernity and Double Consciousness, 1st edition (London: Verso Books, 1993) p.15.]  [35:  Joel Quirk, The Anti-Slavery Project: From the Slave Trade to Human Trafficking (Philadelphia: University of Pennsylvania Press, 2011) p.51.]  [36:  Quirk p.51.]  [37:  Evans p.63, p.71.]  [38:  Quirk p.51.]  [39:  C. L. R. James, The Black Jacobins: Toussaint L’ouverture and the San Domingo Revolution (London: Penguin UK, 2001) p.9.]  [40:  James p.9.]  [41:  Gilroy p.15.]  [42:  Thomas O. Ott, p.73.] 

The name Toussaint L’Ouverture is possibly spoken every day in Haiti, as a national hero he had an international Airport named after him in 2002.[footnoteRef:43] It would be naive to imagine that modern Haiti stands out as the enlightened race-blind society that Toussaint envisaged, where people of all races and ethnicities come together as equals. Haiti still suffers from terrible poverty, deprivation and inequality; however, Toussaint was able to deliver freedom and to change the fundamental basis of the dominant economic system of plantation slavery. The implications of this new way of running the plantations, with paid workers rather than slaves, would have been felt beyond Haiti. The pressure of the abolitionists and a growing revolutionary consciousness in Europe would have helped bring on the end of slavery in other parts of the ‘black Atlantic’.[footnoteRef:44] France does not collect any data of race or ethnicity of its people, therefore implementing race equality.[footnoteRef:45] The Haitian Constitution of 1801 decreed by Toussaint promoted the idea of an equal race-blind society that is visible in France today.[footnoteRef:46] France avoids ‘race-conscious policies’ where there are no targeted benefits for any ‘groups defined as races’.[footnoteRef:47] This idea is linked to the ideals of ‘Liberté, égalité, fraternité’ promoted by the defenders of the new French Republic but it is made actual by Toussaint in the racially divided world of revolutionary Haiti. Whether it was Toussaint or the citizens of the new French republic that first coined the phrase is difficult to establish but it is clear that Toussaint brilliantly used this emerging ideology to further his own vision for Haiti. It is incredibly hard to make the connection through scholarship as much of France’s ‘color-blind model of public policy’ is attributed to the aftermath of World War Two.[footnoteRef:48] One cannot ignore the possibility that Toussaint L’ouverture was the instigator of the race-blind society concept. Considering that he died in a French prison as an enemy to their republic, one can understand why Toussaint is not recognised as the anchor of France’s ‘color-blind’ society.[footnoteRef:49] [43:  Airport Technology, ‘Toussaint Louverture International Airport’, Airport Technology, 2020 <https://www.airport-technology.com/projects/toussaint-louverture-international-airport/> [accessed 4 February 2020].]  [44:  Thomas O. Ott, p.189.]  [45:  Erik Bleich, ‘Race Policy in France’, Brookings, 2001 <https://www.brookings.edu/articles/race-policy-in-france/> [accessed 4 February 2020]. ]  [46:  Toussaint L’Ouverture, Constitution of 1801 by Haiti 1801, trans. by Mitch Abidor, July 1801 <https://www.marxists.org/history/haiti/1801/constitution.htm> [accessed 8 February 2020].]  [47:  Bleich, 2001.]  [48:  Bleich, 2001.]  [49:  Bleich, 2001.] 

[bookmark: _GoBack]Toussaint confronted the racial stereotypes of his time and while his leadership was primarily focused on the slave rebellion, it can be seen that his leadership qualities and achievements extend far wider than an isolated slave rebellion. The idea of transnationalism in the context of Gilroy’s ‘black Atlantic’ offer an alternative model for the economic situation Saint-Domingue was in under Toussaint leadership, a situation that looked for an alternative to slavery. In addition, he created the concept of a race-blind society in Haiti, the legacy of which can, arguably, be found in modern France today. Toussaint’s leadership throughout the Haitian Revolution is one to be admired, he did not rise to a dictatorship or inflict unnecessary cruelties, in fact it was quite the opposite, to be able to give the hand of friendship back to the plantation owners after their treatment of his peoples shows the type of inspirational character he was. Toussaint’s shrewdness and political leadership can be viewed with admiration, his ability to balance a population of extreme differences and beliefs and to attempt to rebuild Saint-Domingue for the greater good can be clearly seen. Toussaint was an ambitious and determined man but sadly Saint-Domingue was a society designed solely to benefit the rich from slave labour and that it was society built on inequality. Toussaint has left a legacy for the people of Haiti who remember him proudly as the leader of the only successful slave rebellion.  Quite ironically, during Toussaint’s lifetime ships were the primary material needed for the transatlantic slave trade to be a success, the fact an airport is named after him is quite fitting. People from different countries and ethnic backgrounds enter and leave the Toussaint L’Ouverture airport, in a society of legal, if not actual equality, something Toussaint would have rejoiced at the site of. The name of the airport is also a continual reminder of the terrible heritage of slavery, Gilroy’s ‘black Atlantic’ is a concept that speaks of the enduring legacy and impact of historical slavery on the modern black experience. Gilroy’s concept of the ‘black Atlantic’ incorporates not only Toussaint as a person, but his actions as a whole and the repercussions they brought with them. Toussaint’s achievements and legacy stack high but, he is merely just another story and event to add to the forever growing phenomenon of the ‘black Atlantic’. Although Toussaint did not travel much beyond Haiti and France in his life, his actions, efforts and ideas had wide reaching effects. Toussaint was a black man and former slave who challenged the racist stereotypes of an entire system and won. He aimed to change the sinful system and took great steps in achieving it, for him and his people regardless of colour. Toussaint’s his achievements and enlightened ideas make him an exemplary character within Gilroy’s ‘black Atlantic’ and the evidence of his life is a perfect example of that. 




Bibliography 
Primary Sources
Brown, William Wells, Narrative of William W. Brown, A Fugitive Slave, by Himself. (Boston: Anti-Slavery Office, 1847) <http://www.gutenberg.org/files/15132/15132-h/15132-h.htm> [accessed 6 February 2020]
Douglass, Frederick, Narrative of the Life of Frederick Douglass (Boston: Anti-Slavery 	Office, 1845) <https://www.gutenberg.org/files/23/23-h/23-h.htm> [accessed 16 	January 2020]
[bookmark: _Hlk32059417]L’Ouverture, Toussaint, Constitution of 1801 by Haiti 1801, trans. by Mitch Abidor, July 1801 <https://www.marxists.org/history/haiti/1801/constitution.htm> [accessed 8 February 2020]
L’Ouverture, Toussaint, Toussaint L’Ouverture, Memoir… Written by Himself, 1802, trans. by Mitch Abidor, 1802 <https://www.marxists.org/reference/archive/toussaint-louverture/memoir/index.htm> [accessed 30 January 2020]
Prince, Mary, The History of Mary Prince, a West Indian Slave. Related by Herself., ed. by 	Tho Pringle (London: F. Westley and A. H. Davis, 1831) 	<https://www.gutenberg.org/files/17851/17851-h/17851-h.htm> [accessed 31 	January 2020]
Rainsford, Marcus, An Historical Account of the Black Empire of Hayti : Comprehending a 	View of the Principal Transactions in the Revolution of Saint Domingo; with Its 	Ancient and Modern State. (London: Albion Press Printed, 1805) 	<https://www.loc.gov/item/02012395/> [accessed 29 January 2020]
Sonthonax, Léger-Félicité, ‘Proclamation. In the Name of the Republic. We, Léger-Félicité Sonthonax, Civil Officer of the Republic, Delegate in the Islands of the French West Indies to Re-Establish Law and Public Order’, World Digital Library, 1793 <https://www.wdl.org/en/item/14721/> [accessed 3 February 2020]
Secondary Sources
Airport Technology, ‘Toussaint Louverture International Airport’, Airport Technology, 2020 <https://www.airport-technology.com/projects/toussaint-louverture-international-airport/> [accessed 4 February 2020]
Bleich, Erik, ‘Race Policy in France’, Brookings, 2001 <https://www.brookings.edu/articles/race-policy-in-france/> [accessed 4 February 2020]
Brown, William Wells, The Black Man : His Antecedents, His Genius, and His Achievements (New York: Thomas Hamilton ; Boston : R.F. Wallcut, 1863) <http://archive.org/details/blackmanthe00browrich> [accessed 6 February 2020]
Evans, Chris, Slave Wales: The Welsh and Atlantic Slavery, 1660-1850 (Cardiff: University of Wales Press, 2010)
Gilroy, Paul, The Black Atlantic - Modernity and Double Consciousness, 1st edition (London: Verso Books, 1993)
James, C. L. R., The Black Jacobins: Toussaint L’ouverture and the San Domingo Revolution (London: Penguin UK, 2001)
Jenson, Deborah, Beyond the Slave Narrative: Politics, Sex, and Manuscripts in the Haitian Revolution (Liverpool: Liverpool University Press, 2012)
Office of The Historian, ‘The United States and the Haitian Revolution, 1791–1804’, Department of State United States of America (Online: Office of the Historian, Foreign Service Institute, 2016) <https://history.state.gov/milestones/1784-1800/haitian-rev> [accessed 30 January 2020]
Ott, Thomas O., The Haitian Revolution, 1789-1804 (Tennessee: Univ. of Tennessee Press, 1973)
Pierrot, Grégory, ‘“Our Hero”: Toussaint Louverture in British Representations’, Criticism, 50.4 (2008), 581–607
Quirk, Joel, The Anti-Slavery Project: From the Slave Trade to Human Trafficking (Philadelphia: University of Pennsylvania Press, 2011)
Rockwell, Anne F., Open the Door to Liberty!: A Biography of Toussaint L’Ouverture (New York: Houghton Mifflin Harcourt, 2009)
 

2

