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SPECIAL CHARACT ERISTICS OF JUDAISM

The religion of most Jews was inherited from their ancestors, but non-Jews
attracted to the cult were welcomed into Jewish communities not leggy in
diaspora settlements such as in Rome, although the number who became fy])
proselytes, rather than more loosely affiliated to Judaism, is unknown Their
religion differed from the other religions of the pre-Christian Roman Empire
above all in one respect — the Jewish God was believed to demand the exclusiye
obedience of his Jewish worshippers, such that cult paid to any other divinity

Ancient sources, b
religious practice an

after death, and Jews shared
of worship was by sacrifice a
was housed. Indeed, the Je

cult in the Roman world.
For pagans, the oddity of Judaism, apart from the refusal to worship other
arily in the lack of a cult image for worship and in the personal

behaviour required of Jews, in particular the Sabbath, Pagans regarded Jews

The Homeric warrior prayed to God for success in battle, but the Jews sitting
unwashed on the Sabbath, when the enemy were putting up ladders to the walls
and capturing them, did not get up, but remained as if bound together in a singlengt
by superstition.

(Plutarch, On Superstition 8)
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mid-second century BC until it was closed down by the Romans in AD 73
(Josephus, The  Jewish Way 7.421-36), but it never rivalled the central shrine
in Judaea.’ Thys Jews alone in the ancient world came on mass pilgrimages
to a single shrine. The Bible enjoined all adult males to visit the shrine thyee

placed similar emphasis on the Temple, with idealized Images of the destroyed
sanctuary and slogans proclaiming ‘freedom’, ‘redemption’ and Jerusalem’,s

ed in the Temple; the reverse has a stem with three
Pomegranates. The caption is written in Palago-Hebrew, a form of lettering archaic by the
first century Ap. The Jewish coins always avoid human images. Thicker and heavier than
contemporary Roman issues, the coin is made from pure silver for payment of dues to the
Temple. Photo courtesy of CNG Coins,
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IN Hmﬁw§H>HH ONS OF THE TORAH

Josephus’ clajm, that Jews shared ¢q i
: . Mmon ideag about the diyin:
MMMM M: contrast _W Ppolytheists, since aj] religious Jews mnnmwnmmhwmwwvﬂmmﬂ_wo
Covenant ctween God and Israe] enshrined jp :
. ‘ the Torzj
books of the wmdﬁmr. Bible (the wmnﬁmﬁmcnrv.q The biblica] vomﬂm“ mrm e

Alexandyi, i his day),

H..cmmnm ety in thi iod i
én::r m,mom mqmmﬂmﬂ variety in thjs beriod in the interpretation of the Tory),
€mselves quite heterogeneoys. The sacrific; i h

_HJ .
cmple wag performed by an :E.&:ma\ caste of priests, by all Jews coulq



have ideas about the details of its performance, which were laid out in
somewhat confusing and incomplete fashion in the Pentateuch. The Pharisees
disagreed with Sadducees over the COLIect way to carry out some rituals;
according to Josephus (Antiquities of the Jews 13.298, 18.15) the views of the
Pharisees usually prevailed. Copies of what appears to be a letter on this topic
apparently sent from the Teacher of Righteousness to the High Priest in
Jerusalem (4QMMT) were discovered among the Dead Sea Scrolls.!! Many
groups had a deep concern for the physical purity both of their own bodies
and of food and drink. Pollution as a metaphor for immorality was a notion
already found in the Bible but it was carried much furcher by Jews in this
period: many ritual baths (mikuaoth) have been excavated in the upper city of
Jerusalem near the Temple site, and the prevailing assumption that purity
was desirable is nicely illustrated by widespread taboos based (so far as is
known) on custom rather than any biblical text or religious authority, against
the consumption of gentile milk, bread or wine, or the use of olive oil produced
by gentiles for washing (like soap), eating or lighting.'? It is hard to know
what connection there was, if any, berween such concern for purity and the
high premium put by some Jews on asceticism, as attested by Josephus’
description of his time spent with a certain Bannus in the desert:

On hearing of one named Bannus, who dwelt in the wilderness, wearing only such
clothing as trees provided, feeding on such things as grew of themselves, and using
frequent ablutions of cold water, by day and night, for purity’s sake, | became his
devoted disciple. With him | spent three years.

(Life 11)

Such asceticism was not widespread; for most Jews fasts were restricted to the
Day of Atonement, a solemn annual day of repentance, to commemoratiog of
calamities, and to times of emergency such as droughts.

HOPES AND SPECULATIONS

Other preoccupations of Jews in this period included a concern (apparently
novel in Judaism from the second century BC) about the possibility of life
after death. According to Josephus, some Jews affirmed that such life occurred,
but Sadducees denied it (Antiguities of the Jews 18.14, 16), and according to
Acts of the Apostles 23.6-7) the issue could lead to violent altercation:

Now Paul was well aware that one section of them [the Council] were Sadducees
and the other Pharisees, so he called out in the Council, ‘My brothers, | am a
Pharisee, a Pharisee born and bred; and the true issue in this trial is our hope of the
resurrection of the dead.’ At these words the Pharisees and Sadducees fell out
among themselves, and the assembly was divided.

It is more difficult to find evidence for polemic in the popularity of apocalyptic
literature which portrayed the revelation by angels to Jewish sages, usually of
great antiquity, of religious truths which were not often themselves
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. . » Since such
cxpectation is also a striking element of the Qumran Sect, not least in the
picture of the battle between the sons of light and the sons of darkness to be
found in the War Scroll:

of men shall battje causing great carnage: i

. A ge; on the day of calamit , the sons of j
w::m____wmzqm with the company of darkness amid the shouts of g B_MJE multitude %._ﬁ
. e clamour of uoam m..d men to (make manifest) the might of God. And it shall be g
Ime of [great] tribulation @ the people which God shall redeem; of all afflictions

three mmmr types of Judaism in a Set-piece passage (The Jewish War 2.119_61
fepeated in somewhar shorter form in the Antiquities of the Jews 18.11-22): u

The Jews from the most ancient ti i
h , mes, had three philosophies ertaining to thej
MM_nMwoﬂﬂmm_ W_‘wﬁ Q the m._.wmm:mm, that of the Mmo_n:ommmh and, wza_u\uﬁ:mﬁ of ﬁmm @_‘omm
arisees. To be sure, | have spoken about them in m:um sec
. ! D
The Jewish War, but nevertheless | sha) dwell on them for a moment. padRCE
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There is no reason to believe that most Jews v&onm& to any one of these about Pharisees Is that they existed asa wm:..noamnmo& £10up ang Torns ﬂrnw
groups; indeed, the whole motive for Josephus'’ %monwn.o: was to assert the exercised a great mm.m_ of influence beyond the confines of thy, &roup, wm}mw“
existence of a fourth, anarchjst philosophy, on which he tried to put the blame in part because ?E.__rw mm&msnmmm.v ﬁ?u\ treated as sacreq traditiong] _umrmﬁ,os&
for the outbreak of the Jewish revolt against Rome, even though adherents of thus in effect sanctifying and 4&&»3:% common custop,
g the ‘fourth philosophy’ are unattested in any other ancient mﬂcmm_umba m_mmwrwo Of the Sadducees, osephus writes:
| o e et | e i
1 . ’ 1 1.

. standing. The accomplish practicay nothing, however For

the Pharisees, he says: some om_om_ ﬂw\ocmr Sw< m%ca_ﬁ c:_‘w____:m:\ Mzn perforce, <m_m<mmmwﬂmﬂmwﬁwmﬁwcﬂw
The Pharisess simplify their standard of living, making no concession to _EEQ. E:sc_m.m .2 the Pharisees, since otherwise the masses would not tolerate them
They follow the guidance of that Which their doctrine has selected and transmitteqd (Antiquities of the Jows 18, 16-17)
as good, attaching the chief importance to the observance of thoge ooaamaaam:ﬂm
which it has seen fit to dictate to them. They show respect and deference to thejr The name of Sadducees (in Hebrew, 2zadukim) wag connected to the Name of
elders, nor do they rashly presume to contradict their Eouwwma..wrﬂ%hzﬂww the priest Zadok, but despite the gloss in Acts 5.17, which refers to the
postulate that everything is Eocmﬁumco%,vww _Mﬂmmmmﬁ_._h_ﬁw\mM%m m%%n“_n.__mmmwca that followers of the High Priest as Sadducees, there js 110 184501 t0 suppose thyr
il wEUmca oﬁﬁmﬁmﬂmmﬂﬁwim as.__ o.a_:,_m: with his virtue and vice shoulg be most Sadducees were Priests or most priests Sadducees, and the picture of this
wﬂmﬁ%ﬂ.wwowoaﬁm moc:o__-ozmaum_. of fate. They believe that souls have power to 8roup given in rabbinic texrs accords with thar i Josephus they interpreted

judgements (so Josephus, Antiquities of the Jews 20 199, on the execution of
o e T e e S oy e iy
fact, extremely in uential among the ; ! ? : L . . . . )
; mzm. mmanmme%m.‘ Mﬂ a_.m,mzm anz%m& performed according to their exposition. This Josephus description of the Essenes is huge in the Version in The Jewish
_mm:ﬂsm great tribute that the inhabitants of the cities, by practising the highest ideals War, and &%B@oﬁonmﬂ&% long even in the shorter version in the &x&%ﬁm&
both in their way of living and in their discourse, have paid to the excellence of the of the Jews:
Pharisees.
(Antiguities of the Jews 18.12-15) The doctrine of the Essenes is wont to leave evenything in the hands of God. They
regard the soyj ag immortal and believe that they ought to strive especially to draw
5 e bout Pharisees can be supplemented from the New near 1o righteousness, They send votive offerings to the ,_.mau_m.y but perform thejr
L mSMmzmu.m .oﬂmﬁm but the nmm&EoE.Wmuom the different sources do sacrifices employing a different ntual of purification, . Otherwise they are of the
Testament and rabbinic 2 . f Pharisees as opponents of highest character, devoting themselves solely to agricultural laboyr. . Moreover,
not easily cohere.l” The Gospels vmqm B PICtire ol — P W Sabbath they hold thejr Possessions in common, ang the wealthy man recejves no more
Jesus and as particularly zealous with regard to purity, B.H?Em and the Sa a enjoyment from his Property than the man whe Possesses nothing. The men who
(cf. Matthew 23); similar concerns ate to be found ascribed by later Hmvvwm L0 practise this way of life numper more than four thousang. They neither bring wives
r. d sages of the early to mid-first century AD seen by the rabbis as into the community nor do they own slaves, since they belieye that the latter practice
| t o.wm Rae & h early sives were never described by the rabbis contributes to injustice ang that the former opens the way to g source of dissension.
L their forebears. However, suc ¥ o0z bban Gamaliel as described s a Instead they live by themselves ang perform menial tagks for one another. They
& as Pharisees, and only one of them, Rabban Gam ks W ficall elect by show of hangs good men to receive thejr fevenues and the produce of the
Pharisee in another source (Acts 5.34). When the rabbis referred speci cal w earth and priests fg Prepare bread ang gthe. fand
to Pharisees, they described their arguments against Sadducees over purity (Antiguities of the Jews 18,1 8-22)
and the administration of the Temple cult Josephus, who claimed no.mo:cﬂ .
the teachings of the Pharisces with regard (at least) to public life (Life 12), The €xtraordinary attention paid to the Essene community by Josephus and
cibed mnm_nnmnmm t in purity and the Sabbath to Essenes, and in tithes to Philo may be most plausibly ascribed to the desire of thege authors to bring
mmnnmﬁm but made no mention of such issues in his description of Pharisees. out the similaritjes between these ascetic regimes of thjg small group of
1 )
.WME only other writer known to have been a Pharisee at one time was St Paul 8toups and that of gentile philosophical sects such as Pythagoreans !9 The
%Er.wmmmﬁ, 3.5), and he also showed a striking lack of interest in purity, Essenes were the only Jewish &roup known o non-Jewish observers such as
A/
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The assum tion which underlay thege different forms of Judaism suffered g
hange over time or the existence of different kinds of Esseneg great jolt :wu AD 70 when the Jerasalon, - ol oot .
MMOMWDHHMM&%%MWF hypotheses, especially since in The Jewish War mwm mﬁmi sacrificial cult hag belonged o gt Terws, L ki
ety which countenaace : male of an annyg] offering of half , shekel (see Figure 35) ¢ pay for the
61), Josephus wmmm_..nmm Mo a an%% wwmwwﬂwwgmﬁmzm to treat the Qumran sect purchase of sacrificia] animals, o cusop, o by ) - and
. marriage of mem M.@Bmmﬁwwnwaoéb. It would in fact have been surprising those in Judaea (cf Cioera, Is Pifinat e 28 660l oarsell
, as a group wHMMMQMme by chance had fitted neatly into a full picture of petformed the da; Iiituals Eiesorralil el ot b e e i

i mm M On:BHmMMrm early Roman period which itself is manufactured from a he cessation o £ the cult o B}

udaism h
: 20
variety of very partial sources,

(Against Apion 2. 193-96)

he Temple, 8raphically displayed in the
triumphal procession jn Rome and Jater on the arch of Titug &ave little hope
PHILO B immediate restoration of the Temple,
In his summary of the Jewish philosophies, uomﬂu.rcm. made Mo nmmmMm%Mmu wo And yet hope for such nmwSM.mMoM mﬁ:ﬁ%mﬁ vmmm the MEH H.anz.on ommmﬂa
Phile e et 1€ kaew of his existence — a Wby o S e cehuilding of dee oS it
EE.O £ n_mmn.ﬁvmn.w . .non. Ewﬁuﬁwﬂ M%MMMMMMHM? wﬂmwﬂﬁm highly educated MHHMMBBoD in the u\wroamw world, As uomov%ﬁ. mmmnEuM_o: of Judaism jn
m. Fm&:m mmh.bhrmw o EM Wwwﬁwﬂmn hilosophy. In his theological works he trjed Against Apion makes clear, Josephus at Jeast at the time of composition of the
| th Greck licerature an M the %Em as an esoteric allegory of Greek moral work (after ap 93) still assumed thar sacrificial worship in Jerusalem was the
m &Wmnﬁﬂ“ﬂ“ %%HMM@ME exercise to be a necessary corollary to, rather m_,.rms main way for Jews to approach God:
philosophy; . uotation from
" substitute for, the literal , rerpretation of mnn%uﬂ nﬂnﬂhmwmmm&w only in an We have but one temple for the one God (for fike eyer loveth like), common 1o 4 as
_. the treatise Questions and Answers on Genad;, ven s f Philo’s extensive God is common to ajl. The priests are continually engaged in his worship, under the
_ Armenian translation of the Greek, may give a flavour o leadership of him whe for the time is heag of the line. With his colleagues he wij
works: mmo:..mom to mo.o__ safeguard E.m laws, _m&cn_.omﬂm in cases of Q_.mnS.m. Punish those
| josed me up God sl . sarpe© ciso o cocasions i o orely s s
E ¢ as clo 0d himself, Ot oce n “ = su
u“. , (Gen. 16.2) Why does .mm:m: mm_.“%@MM%MM&Nm_ﬁm,ﬂwﬁarﬁmwm_.mﬂwﬂmwﬂ children from practices are abhorrent to Gog — but for Sobriety. At these sacrifices ummu\m_,w for the
k! SO as not to bear. Go into my welfare of the community must take Precedence over thoge for ourselves; for we are
W :mﬁﬂ:m literal sense it is the same (as) not to be envious and _.mm__ocm ﬁw:w Nﬁ_wﬂ born m: mw:wémzmu and he who sets its claims above his private interests js specially
_ i enuine kinsman. ... But a acceptable to Gog,
“ e e oty o e e B
i IS uncertain. The majp Ieason for the
w. refusal of Vespasian angd Titus to bermit such building muys; lie in thejy
f . h teliance on the tapture of Jerusalem 4 Justification to the Roman people for
w Caution is, however, necessary in extrapolating from P hilo m m<WMMMmM “,nM EQ._.T. seizure of Power within the Roman state. Nerva and Hw.&mmv who owed
_,, religion of the rest of the Jewish diaspora. Other Mmﬂ:mr i ree only SRS Nothing to _.uvm Flavians ang therefore had no need to nonﬂnmm their anti-
i known to have existed, but, of non-Christian Jewish mwn om.w mxwgaq% Jewish policies, might haye been expected ro permit the rebuilding, and their
m theology was sufficiencly congenial to the Early Q:.:.M, 78 HMmHmER i refusal to do g must have beep 5 severe blow, but even i the Mishnap,
i preserved; by the third century AD most of the rest of this li Iy ol H&m.nﬂmm Inc. AD 200, rabhis discussed in 8reat detaj] the Wway in which the
m known to Clement of Alexandria and w.:mn patristic ms&om.m on wmme.oa“ Sactifices should be Cartied out, withoys any hint that thejr discussion was
f fragmentary selective quotations from mmlm@v omwms Dow.u mﬂ;ﬂ ) n%E B specil only .ﬁrmoh.munmh.
n particularly that by Alexander Polyhistor.” Unless the y
¥
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i i It i
characteristic of Philo’s theology was the fact Hrmﬁ it was Sﬁﬁnmw_wwéw.n w.. L A
therefore unlikely that Philg’s theology was typical of Greek-speaking
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period before AD 70.22 In fact the description of the different types of Judaism
given by Josephus was composed first in the Ap 70s (in The Jewish War), bur
repeated in the 90s (in the Antiguities of the Jews), without any sign that thege
groups were now a thing of the past. Nothing more is heard after AD 70 of the
allegorical interpretation of the Jewish texts favoured by Philo, but this
silence may not be significant if it was simply a product of methods of
transmission: by the end of the first century AD Jewish texts written in Greek
ceased to be preserved by Christians, who now had their own literature, ang
since rabbis preserved only writings in Hebrew and Aramaic all further
Jewish Greek literature was lost; that some such literature was composed ip
late antiquity is a reasonable surmise, since Greek remained the standard
language of Jewish inscriptions in the western diaspora, and it jg
methodologically unsound to assume that any form of Judaism unmentioned
in rabbinic texts cannot have existed.

RABBINIC JUDAISM

Among those who began gradually to adapt to the loss of their Temple were
the rabbis. In fact this adaptation comprised a specific acceptance of changed
circumstances; for instance, the rabbinic sages in the decades after AD 70 were
said to have decreed that various rituals previously confined to the Temple
precincts or to Jerusalem, such as the ceremonial blowing of a ram’s horn o
special occasions, could now be carried out elsewhere (the text in Mishnah,
Rosh haShanah 4.1 attributes the innovation to the leading rabbi of the first
generation after the destruction, Rabban Yohanan ben Zakkai), although
there seems to have been no attempt to encourage sacrificial cult in places
other than Jerusalem.” In other ways the rabbinic reaction was less direct,
Rabbinic Judaism claimed descent from the revelation of the Torah to Moses
on Mount Sinai by a continuous chain of tradition, as expressed in the
programmatic introduction to the tractate The Sayings of the Fathers in the

Mishnah:

Moses received the Law from Sinai and committed it to Joshua, and Joshua to the
elders, and the elders to the Prophets; and the Prophets committed it to the men of
the Great Synagogue. They said three things: Be deliberate in judgement, raise up
many disciples, and make a fence around the Law. Simeon the Just was of the
remnants of the Great Synagogue. ... Antigonus of Soko received [the Law] from
Simeon the Just. ... Jose ben Joezer of Zeredah and Jose ben Johanan of Jerusalem

received [the Law] from them.
(Mishnab, Aboth chapter 1)

This claim to legitimacy through continuous tradition makes it hard to trace
precisely the features of rabbinic religion which distinguished it from earlier
forms of Judaism, but one of the most striking novel elements was the
religious value accorded by rabbinic sages to the study of the Torab for its own
sake: study came to be seen as a form of worship.?t
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