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LETTER XXIX (A.D. 1132) TO HENRY, KING OF ENGLAND
 Letter from Bernard of Clairvaux to Henry I. 
To the illustrious HENRY, King of England, BERNARD, Abbot of Clairvaux, that he may faithfully serve and humbly obey the King of Heaven in his earthly kingdom. There is in your land a property belonging to your Lord and mine, for which He preferred to die rather than it should be lost. This I have formed a plan for recovering, and am sending a party of my brave followers to seek, recover, and hold it with strong hand, if this does not displease you. And these scouts whom you see before you I have sent beforehand on this business to investigate wisely the state of things, and bring me faithful word again. Be so kind as to assist them as messengers of your Lord, and in their persons fulfil your feudal duty to Him. I pray Him to render you, in return, happy and illustrious, to His honour, and to the salvation of your soul, to the safety and peace of your country, and to continue to you happiness and contentment to the end of your days.

4th Lateran Council of 1215, Canon 13
For fear too great a diversity of religious orders should lead to grave confusion in the Church of God, we firmly forbid anyone in future to invent a new religious order. Whoever wishes to become a religious must adopt one of the approved orders Similarly anyone wishing to found a new religious house must accept the rule and constitutions of one of the approved religious orders. We forbid also anyone to presume to be a monk in different monasteries (that is, belong to different monasteries), or that one abbot preside over several monasteries.


Extract of Bernard of Clairvaux Apologia In this document Bernard defends and expands his earlier criticisms of the superfluity of the Cluniac Order. (1125)
But these are minor abuses. I shall go on to major ones which seem minor because they are so common. I say nothing of the enormous height, extravagant length and unnecessary width of the churches, of their costly polishings and curious paintings which catch the worshipper's eye and dry up his devotion, things which seem to me in some sense a revival of ancient Jewish rites. Let these things pass, let us say they are all to the honour of God. Nevertheless, just as the pagan poet Persius inquired of his fellow pagans, so I as a monk ask my fellow monks: "Tell me, oh pontiffs," he said, "what is gold doing in the sanctuary?" I say (following his meaning rather than his metre): "Tell me, poor men, if you really are poor what is gold doing in the sanctuary?"
There is no comparison here between bishops and monks. We know that the bishops, debtors to both the wise and unwise, use material beauty to arouse the devotion of a carnal people because they cannot do so by spiritual means. But we who have now come out of that people, we who have left the precious and lovely things of the world for Christ, we who, in order to win Christ, have reckoned all beautiful, sweet-smelling, fine-sounding, smooth-feeling, good-tasting things-- in short, all bodily delights--as so much dung, what do we expect to get out of them? Admiration from the foolish? Offerings from the ignorant? Or, scattered as we are among the gentiles, are we learning their tricks and serving their idols?
I shall speak plainly: Isn't greed, a form of idolatry, responsible for all this? Aren't we seeking contributions rather than spiritual profit? "How?" you ask. "In a strange and wonderful way," I answer. Money is scattered about in such a way that it will multiply. It is spent so that it will increase. Pouring it out produces more of it. Faced with expensive but marvellous vanities, people are inspired to contribute rather than to pray. Thus riches attract riches and money produces more money. I don't know why, but the wealthier a place, the readier people are to contribute to it. Just feast their eyes on gold-covered relics and their purses will open. Just show them a beautiful picture of some saint. The brighter the colours, the saintlier he'll appear to them. Men rush to kiss and are invited to contribute. There is more admiration for beauty than veneration for sanctity. Thus churches are decorated, not simply with jewelled crowns, but with jewelled wheels illuminated as much by their precious stones as by their lamps. We see candelabra like big bronze trees, marvellously wrought, their gems glowing no less than their flames. What do you think is the purpose of such things? To gain the contrition of penitents or the admiration of spectators?
On vanity of vanities, yet no more vain than insane! The church is resplendent in her walls and wanting in her poor. She dresses her stones in gold and lets her sons go naked. The eyes of the rich are fed at the expense of the indigent. The curious find something to amuse them and the needy find nothing to sustain them.
What sort of reverence is shown to the saints when we place their pictures on the floor and then walk on them? Often someone spits in an angel's mouth. Often the face of a saint is trampled by some passerby's feet. If sacred images mean nothing to us, why don't we at least economize on the paint? Why embellish what we're about to befoul? Why decorate what we must walk upon? What good is it to have attractive pictures where they're usually stained with dirt?
Finally, what good are such things to poor men, to monks, to spiritual men? Perhaps the poet's question could be answered with words from the prophet: "Lord, I have loved the beauty of your house, and the place where your glory dwells" (Ps. 26:8). I agree. Let us allow this to be done in churches because, even if it is harmful to the vain and greedy, it is not such to the simple and devout. But in cloisters, where the brothers are reading, what is the point of this ridiculous monstrosity, this shapely misshapenness, this misshapen shapeliness? What is the point of those unclean apes, fierce lions, monstrous centaurs, half-men, striped tigers, fighting soldiers and hunters blowing their horns? In one place you see many bodies under a single head, in another several heads on a single body. Here on a quadruped we see the tail of a serpent. Over there on a fish we see the head of a quadruped. There we find a beast that is horse up front and goat behind, here another that is horned animal in front and horse behind. In short, so many and so marvellous are the various shapes surrounding us that it is more pleasant to read the marble than the books, and to spend the whole day marvelling over these things rather than meditating on the law of God. Good Lord! If we aren't embarrassed by the silliness of it all, shouldn't we at least be disgusted by the expense?

The Foundation of Kirkstall Abbey (http://www.thoresby.org.uk/kirkstall.htm)
Now there was in those days in Yorkshire a man who owned a great deal of land ... called Henry de Lacy; it happened that he fell ill for many days. His illness made him think that he had angered God and so he made a promise that he would build an abbey of the Cistercian Order in honour of the glorious Virgin and Mother of God, Mary. When he got well he did not forget his vow, and immediately summoned the Abbot of Fountains, told him his plans, and handed over to him land in a certain village called Barnoldswick so that an abbey could be built on it; this was confirmed by a charter ...

The abbot accepted the gift ... and sending brethren constructed humble buildings according to the usual plan of the order, and called the new place 'the Mount of St Mary.' So the usual arrangements having been followed, in the year of Our Lord 1,147, the lord Alexander, a respected man, was ordained abbot ... They were bothered by two things for it was wartime and robbers would often carry off their possessions, and continual rain nearly the whole year flooded their crops. For six years and more they stayed ... The abbot could see that the site of their settlement was not suitable for the building of a monastery ... Once while acting again on the business of the monastery, he happened to pass through a valley, then wooded and shady [the name of the valley was Airedale, that is the valley of the river called Aire] ... The abbot began to think carefully about the site of the place and its conditions, the pleasant nature of the valley and the river flowing past, and the woods adjacent as being suitable for the erection of workshops. It seemed to him that the place was pleasant enough, and suitable for the building of an abbey on it ...

In the year of Our Lord's incarnation 1152, King Stephen reigning over England ... on May 19th ... the monks came from their first settlement to the place which is now called Kirkstall; a place covered with woods and uncultivated, a place almost destitute of good things except timber and stone and a pleasant valley with the water of a river which flowed down the centre ...

So taking the axe in hand they felled the woods and broke up the fallow ground ... And throughout Henry de Lacy founder of the monastery stood by him, now providing the fruits of the harvest, now providing money .. He helped provide the buildings, laid with his own hand the foundation of the church and completed the whole building at his own expense ... In those days the buildings of Kirkstall were erected from stone and wood which were brought there, that is the church, and the dormitories of the monks and lay brethren, and the refectory, the cloister and the chapter and other necessary buildings within the abbey and all these were covered with tiles ...
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among lh.usc a general agreement in favour of 1131 Or 1132
e are given 4 October 1131, on the authority of a Savign};
list,'s as against 27 April 1132, on the authority of an inventor
of Savigny and the general Cistercian tradition, while ir}:
England the chronicles of St Werburgh’s, Chester 16 and those
of Louth Parki® give only the year 1132. If, as has been
suggested,1” the monks left Savigny on 4 October and arrived
at their new home on 27 April, then we feel obliged to sa
that the Journey took a long time. The consensus of opinioK
is, then, in favour of 1132, Worsley, who may well have had
the cartulary before him, gives the date of the foundation as
in the thirty-second year of Henry I, i.e., between 5 August
1131 and 5 August 1132, but this conveniently includes both
alternatives.18 In any case we must keep clearly in mind that
the first decision of Baldwin to found a monastery, the pour-
parlers with Savigny with the inspection of the site,must have
demanded some considerable time.

The foundation charter bears no date but has fortunatel
been the subject of a Penetrating study.® It is written, not iz’)
the more usual letter form (“Know that I, Baldwin have
grantef:l -+ .”), but in the more venerable di’ploma form (411
Baldwin, grant to God and to . . .”"). The second of these two
forms requires no seal, but each witness puts a sign of the cross
before his name. It must be noted also that the letter form treats
tl'le foundation as having already been made, whereas the
diploma reads as though it were recording an act now in pro-
gress. In the one case a date could easily be given and normall
was included in the document, in the ‘other it was not giveny
Here in our charter there is no mention of the occasion, nor of
any rehgu.)us cremony, when the charter was formally ,handed
over. Until the recovery of its original text,? there existed onl
a very faulty version in Dugdale,* a rather more inaccurat}e’
version in Worsley?? and the confirmation charter of Henry II
as printed by Dugdale.® “The foundation charter of Quarr
Abbey 1s an exceedingly rare survival of an original foundation
charter in diploma form,”2s

Inasmuch as the life of mortal man in thi i

An: h s world is encompassed
v;nt}un a very brief span and as our predecessors, now freedpfrom
their bodily flesh, give proof of this by the clearest of signs, it
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lishoves us their successors, while we are still in this life to forestall
thie calamity of our dissolution with every precaution and to investi-
Ate to our profit how we may attain pardon in the presence of the
Ivine majesty. Moreover, we are taught by the authority of the
Holy Fathers how our activity in this mortal life is a kind of con-
tribution towards our ascent to the heights of contemplation. And
transitory goods are bestowed on us as a gift from the divine bounty
precisely that we may, when God grants us the same, through the
exercise of charity purchase the good that is truly eternal and
permanent. And therefore I, Baldwin, earl of Exeter, in the cog-
nizance of all faithful Christians present and to come, with the
consent of Henry, the venerable king of England, do grant to God
and to St Mary the Virgin and to St John the Evangelist, as also
10 the lord Geoffrey, abbot of Savigny and to the brethren there
serving God, land in the Isle of Wight for constructing a monastery,
namely the manor of Arreton, as I have it in my possession, and
the land of ‘Seta’ in Bowcombe and two mills, that is the mill of
Christchurch and the mill of ‘Holeherst’ with their multure, as
also with the land and meadows pertaining to these same mills
and with the labour of men on these manors for maintaining and
repairing the sluices, and timber in my wood for maintaining and
repairing the said mills. Also the land of Anschitillus the Chamber-
lain, and the land of Hubert and the land of ‘Tidelingham’. And I
grant and confirm the gift of Hugh de Magnavilla of the land of
‘Louecumba’, which he has conferred upon the church of St Mary
of Quadraria and the gift of Hugh Gernon of the land of ‘Escaude-
flot’. Again, the chapel of St Nicholas, which was also given to the
said church by Geoffrey son of Jordan, Warin de Halla, Hugh
Gernon and Brian de Insula, with whatever else belongs to this
same chapel. Also the grant of the mill at ‘Escaudeflot’, which
Geoffrey son of Jordan has given to the same church; and the land
of Hugh brother of Jordan in ‘Sorewella’, which the same Hugh
has given to that church with the consent of Geoffrey son of Jordan.
And I also concede the grant of the land of ‘Forude’, which Hubert
de Vals has given to the same church. And I concede also to the
abbey, which I have founded for the salvation of my own soul and
for all my ancestors, all those grants in alms which all my barons
have given to the said church, be it in land or in any other form of
benefaction, to hold freely and in peace, as though it were my very
own grant in alms. Further I confirm the gift of Payn Trenchart
who has given to the same church a saltern in ‘Hordella’. And
again I concede to the men dwelling within the lands granted in
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