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Discuss the Contribution of Classical Greek to 
Astrology in the Twentieth and Twenty-First Centuries
Word Count 4193
	This essay will attempt to discuss the role that ancient Greek astrology from the Classical period had on influencing modern astrologers in the twentieth and twenty-first centuries. The intersection of astronomical reflections with the examination of spiritual and erudite ideas from antiquity, will be defined with examples that will show how Classical Greek astrology continued to hold sway in the shaping of Western astrological tradition. To look at the impact that Greek society has made to modern practitioners, key figures of antiquity will be examined as well as an overview of their contributions, before scrutinising astrologers of the twentieth and twenty-first century to see whether their philosophies were aligned. Of note, the works of Claudius Ptolemy (c. 100-c. 170 CE) and the books of Julius Firmicus Maternus (lived in the fourth century) will be referred to and dissected in their overall respective influence on the inspiration of esoteric astrologers such as Alice Bailey (1880-1949) and Franz Boll (1867-1924).
	To explain the legacy of Greek astrology, the time-period will be identified and, further, Zodiacal signs, planetary associations and astrological aspects will be studied as well. Additionally, core principles of astrology will be explored, such as the geocentric model, Earth centred, of Greek astrology; planetary symbolism; Platonic philosophy and cosmology; and the informing of contemporary astrological practises.
	When discussing Greece in antiquity, ‘the [Classical time] period [lasts] from about 500[BCE] to the death of Alexander the Great’ (356-323 BCE)[footnoteRef:1]. In the zeitgeist of common perception, this time is the pinnacle of Greek civilisation, which laid a foundational framework in art, literature and philosophical thought. Although there were some astronomical observations in the context of other writing prior to this time, for example in Hesiod’s (c.700 BCE) Works and Days[footnoteRef:2], Theogony[footnoteRef:3], and historically attributed to Hesiod, Astronomia[footnoteRef:4] (or Astrologia), most of the astrology as it is understood now, only arrived in the Grecian diaspora through Berosus (c. 3rd century BCE) a Babylonian priest, writer and astrologer, and the dedication of his work Babyloniaca (The History of Babylon)[footnoteRef:5]. Babylonian astrology informed the conception as the more important influence than date of birth and were more in common with political horoscopes. [1:  Thomas R. Martin, Ancient Greece, Yale University Press, 1996, p. 94.]  [2: . Hesiod, The Homeric Hymns and Homerica with an English Translation by Hugh G. Evelyn-White. Works and Days, 1914.]  [3:  Hesiod, Theogony available onlinehttps://www.theoi.com/Text/HesiodTheogony.html]  [4:  Cingano, E., The Hesiodic Corpus, in Montanari; Rengakos; Tsagalis (eds.), Brill's Companion to Hesiod, Brill, p. 129]  [5:  Stanley Mayer Burstein the Babyloniaca of Berossus, available online, http://prajnaquest.fr/blog/wp-content/uploads/Babylonaica-of-Berossus.pdf, 1978.] 

Similarly, it can be argued that Plato (428/427 BCE or 424/423 BCE- 348 BCE) referenced Babylonian astrology within his astronomical concepts and writings. However, Babylonian astrology tended to focus upon the administrative governmental doctrines or weather-related portents, while Plato’s philosophical views were three-fold between the cosmic harmony of the universe, the deification of celestial bodies as divine beings that impacted with human life and thirdly, that astrology helped to guide a soul towards ascension therefore bringing spiritual enlightenment. In Plato’s Timaeus[footnoteRef:6], Plato communicates the creation of the universe and the way that planetary bodies move through the sky and the astrological influences that they can inflict on mortals. Whereas in the Republic, Plato looks at the role the astrology has within governance and education. Whilst finally in Phaedo Plato, explored the connection between spirituality, reincarnation, and spiritual evolution with astrology. [6:  Plato, Timaeus, https://classics.mit.edu/Plato/timaeus.html 360 BCE, online.] 

Although Greek astrology was primarily based on natal charting, there is evidence that situational and observational astrology was also practised. One of the first of these and one of the earliest Greek depictions is of a representation of the star sign Leo in the form of the Lion Horoscope Relief from Nemrut Dag Hierothesion (holy seat), in southeast Türkiye. ‘The sixteen of the stars carved on the body of the lion resembles the Leo, the constellation of […the…] lion. Three more are carved on the […body of the…] lion […representing the…] planets Mars, Mercury, and Jupiter. The Regulus (Leo α), the best visible star in Leo, is shifted […] to form a collar with again intentionally upturned crescent.’[footnoteRef:7] [7:  A. Öncü Güney, An Iconological Study on the Lion Horoscope Relief of Nemrut Dag Hierothesion 2008 p.2] 

Rekindled interest in ancient cultures was a key factor in the revival of classical Greek astrology through the lens of Western astrology. With the discovery of ancient Greek and Roman texts this sparked a fascination with classical civilizations, albeit through an idealisation perception of what astrology in antiquity looked like. Publications such as the Astrological Journal,[footnoteRef:8] the literary arm of the Astrological Society of Great Britain, restored astrology's origins and related contemporaneous practise to antiquated customs. Pioneers of the Theosophical Movement, like Helena Blavatsky (1831-1891) and Alice Bailey (1880-1949) promoted Eastern spirituality, guiding and encouraging interest in astrology and the supernatural. Regarding how Theosophists defined themselves, Santucci wrote that instead of a religious order, they viewed themselves ‘as a system that embraces what they [Theosophists,] see as the "essential truth" underlying religion, philosophy, and science[footnoteRef:9].  [8:  The Astrological Journal (1890): Published by the Astrological Society of Great Britain.  ]  [9:  James A. Santucci, Theosophy in The Cambridge Companion to New Religious Movements, 2012, p.234] 

Another key theosophist, that further progressed the interest in Classical Greek astrology was Alan Leo (1860-1970), who promoted “Esoteric Astrology” that combined spirituality with mysticism, expanding on the Eastern philosophies of Blavatsky and brought astrology into the commonplace by publishing horoscopes, “Sun Sign Astrology”, in newspapers. As well as these, Leo also founded the Astrologer’s Magazine[footnoteRef:10] and established schools that focussed upon the teaching of the occult and astrology. Alan Leo was introduced to theosophy by Sepharial (1864-1929), Walter Gornold, who was an early establishing member of theosophy in England and companion to Helena Blavatsky[footnoteRef:11]. [10:  Alan Leo, Astrologer's Magazine (1890).]  [11:  Kim Farnell, Astral Tramp, 1988.] 


[image: undefined][footnoteRef:12] [12:  The Lion with the Stars, unknown photographer, c. 1890, Karl Humann excavation.] 

One of the turning features of Classical Greek astrology’s heavy bearing on more contemporary Western astrology is apparent through the renewed interest in Zodiacal divisions. Both Leo, Sepharial and Grant Lewi (1902-1951) worked in Greek standards, while the latter, Lewi, also combined Greek mythos into his astrology[footnoteRef:13]. Within traditional Greek astrology there are twelve primary divisions which are now known as under the names of the horoscopes: Aquarius, Pisces, Aries, Taurus, Gemini, Cancer, Leo, Virgo, Libra, Scorpio, Sagittarius, Capricorn. These are developed as a traditional twelve sign zodiac and is based on the writings of Ptolemy (c. 100-c. 170 CE) in his 4 books on astrology, known as the Tetrabiblos. Ptolemy himself followed on from, and was influenced by, the work of astronomer and mathematician, Hipparchus (c. 190-c. 120 BCE). Hipparchus defined the sky and zodiac into an imaginary orb, the Celestial Sphere, that was further divided into twelve equidistant positions of thirty degrees each, one for each Zodiac, with each single degree being the distance of twice the diameter of the sun or moon from the position of the earth. Astrology to the Greeks, therefore, was of equal import to other branches of science. [13:  Grant Lewi, Astrology for the Millions, 1940, Digital Library of India, online. https://archive.org/details/in.ernet.dli.2015.128045] 

The secondary division of Greek astrology was of “Decans” dekanoi (Ancient Greek: δεκανοί; pl. of δεκανός dekanos, English: tenths) a further partitioning of three in each Zodiac sign, equalling ten degrees each. The signs of the Zodiac were segmented again into equal portions of twelve at two and a half degrees called dodekatemoria (or dodecatemoria). As identified by Bouché- Leclercq[footnoteRef:14], the name "dodecatemoria" is a Latinization of the Greek δωδεκατημόρια (singular Gr. δωδεκατημόριον, L. "dodecatemorium" or dodecatemorion). According to Ptolemy’s Tetrabiblos, each house of the horoscope was able to be subdivided amongst four repeating “elements”, fire, earth, air and water that each have fundamental traits that correspond with that sign. Aries, the first sign, is fire; then followed by Taurus, earth; Gemini, air; and fourthly, are followed by the next two groups of four in the same pattern of signs: earth, air, water, fire. Each group of signs that correspond to being in the four elements are also known as triplicities. [14:  Auguste Bouche-Leclercq, L’Astrologie Greque, 1899, p.299] 

A critique that has been addressed about the validity of astrology as a science is that the zodiac “drifts”, in a method known as Precessional Movement, or the movement of the stars from west to east, at the rate of approximately one degree per seventy-two years. Hipparchus determined that because of Precessional Movement, each age of the Zodiac would last just over twenty-one hundred years. According to some astronomers we will not reach the age of Aquarius until the year 2600, although to some astrological calculations we are already in the age of Aquarius. As ‘the Sun crosses the equator at the vernal equinox moving backward against the fixed stars from one year to the next […] the whole twelve signs […would complete their cycle…] in about twenty-five thousand, seven hundred and seventy-two years, known as the Platonic, or Great, Year.[footnoteRef:15] [15:  Wolfram Demonstrations Project, Precession of the Earth’s Axis, online.] 

Although the Lion Horoscope Relief is evidence of Grecian understanding of the mapping of astrological placements, there are younger, reed fragments that endured long enough to be transcribed by astrologers in the Renaissance and the twentieth and twenty-first centuries, but they are generally a record of celestial positionings. An exception to this is the Hellenic astrologer Vettius Valens (120 CE – c. 175 CE), who lived at roughly the same time as Ptolemy. As a well-travelled, working astrologer, his treatise Anthology, or Anthologiae, summarised various customs of different astrological groups, that is Babylonian, Egyptian and other Greeks. Pingree ‘emphasized the use and importance of the Anthologiae to later astrologers’[footnoteRef:16]. [16:  David Pingree, Antiochus and Rhetorius p. 203 in Mark Riley A Survey of Vettius Valens p. 21] 

Most of the charts that have endured from antiquity have been replicated and reproduced as a technical version in Greek Horoscopes[footnoteRef:17], which has continued in the tradition of twentieth and twenty-first astrologer revivalists by making accessible the teachings of Classical Greek astrologers. A pivotal person of this period was Dane Rudhyar (1895-1985) who integrated Classical Greek principles of astrology with modern psychology and inspired new approaches such as humanistic astrology and modern chart interpretation. [17:  Otto Neugebauer and Henry Bartlett Van Hoesen (ed.), Greek Horoscopes. Philadelphia: American Philosophical Society, 1987.] 

Astrologers of the twentieth and twenty-first centuries, would read astrological records in the same way that the Greek astrologers would read them, surviving from the influence of earlier Babylonian and Egyptian of a geocentric model. Celestial mapping was a balanced and ordered manifestation that spanned out of the need to streamline these influences. In astrology from antiquity, the earth was the point of origin when charting the seven celestial “planets”, the Moon, Mercury, Venus, the Sun, Mars, Jupiter and Saturn, in order of their fastest rotations on the Celestial Sphere above a centred Earth. Between the Earth and the Moon, was the Sublunary Sphere that according to Aristotle (384-322 BCE), ‘[was made up] of the four classical elements: earth, water, air and fire.[footnoteRef:18] [18:  Aristotle Ethics, 1974, pp.357-358] 

Each of the twelve astrological signs are associated with a “House” that, according to Arroyo, ‘represent different fields of experience wherein the energies of the signs and planets operate.’ [footnoteRef:19] Another important characteristic in both twentieth and twenty-first century astrology and Classical Greek astronomy is the use of the “Ascendant” in chart plotting. The Ascendant, also called the Rising Sign, can be identified as the astrological sign that is visible on the eastern horizon at the time of a person’s birth, in Greek this was called the horoskopos, the hour marker. The seven planets would be therefore delegated hierarchal significance based on their zodiacal positions, this is known as the System of Dignities and consists of Essential Dignities; rulership, exaltation, detriment, and fall; and, Accidental Dignities, angular, succedent, cadent, and aspects. Planets that line up with their dignified points (are exalted) strengthen their forces, whilst planets that are debilitated (in detriment) are weakened[footnoteRef:20].  [19:  Stephen Arroyo Chart Interpretation Handbook 1989 p. 111]  [20:  Ptolemy, Claudius (February 2006). "Claudius Ptolemy: Tetrabiblos"] 

There remained a crossover of Babylonian astrological practices into the Classical Greek period, with politically advantageous omens remaining a well-accepted method of determining astrological forecasts. However, a more humanistic approach began to emerge and signified a shift towards holistic astrology, this was fully embraced by astrological Classical revivalists like Rudhyar and later Liz Greene.
Ptolemy, unlike Valens, did not believe a person’s fate was solely the domain of interstellar bodies but that astrology could be useful as an illustration although not always a reliable influence. With the advent of Christendom, many astrologers faced persecution and looked for sanctuary outside of Europe in Asia and the Middle East, the Islamic World, where astrological treatises were read, translated and expanded upon, before returning to Europe in the early Middle Ages via Spain. 
One of the late nineteenths and early twentieth century astrological historians was German philologist Franz Boll, he studied Ptolemy’s Tetrabiblos and analysed the text in his 1894 book, Studien über Claudius Ptolemäus[footnoteRef:21] (Studies on Claudius Ptolemy), Boll further explored ancient astronomy and astrological briefs in Sphaera: Neue griechische Texte und Untersuchungen zur Geschichte der Sternbilder (Sphere: New Greek Texts and Studies on the History of the Constellations), Antike Astronomie (Antique Astronomy), and Sternglaube und Sterndeutung (Belief in the stars and star interpretation). Boll was at the vanguard of the resurgence of Greek astrological movement in Germany who delved into the legitimacy of astrology from the purpose of cultural history and context, making a distinction between astrology and conventional astronomy. Boll would continue to influence other German language scholars including Austrian mathematician, astronomer and astronomical historian Otto E. Neugebauer (1899-1990). [21:  Franz Boll, Studien über Claudius Ptolemäus 1894] 

Although astrology in the twentieth and twenty-first centuries does rely on a historical foundation of Classical Greek astrology, it was also inevitably changed with the detection of the three other “outer” planets in our solar system, that is Uranus in 1781 by William Herschel (1738-1822); Neptune in 1846 by Johann Gottfried Galle (1812-1910), assisted by Heinrich Louis d’Arrest (1822-1875), from calculations done by French astronomer and mathematician, Urbain Le Verrier (1811-1877); and Pluto, later reclassified as a dwarf planet in 2006, in 1930 by Clyde Tombaugh (1906-1997). Because of these new planets, Western astrologers have begun to reinterpret the Sun Sign astrology incorporating their finding into chart interpretations. The four signs that have been altered in the modern context are Taurus, which was formerly ruled by Venus but is now ruled by the Earth; Scorpio which changed from Mars to Pluto; Aquarius which changed from Saturn to Uranus; and finally, Pisces which altered from being ruled by Jupiter to now being ruled by Neptune. The adaptation of Neptune also harkens back to Greco-Roman mythology, with Neptune being the Roman name of the Greek god Poseidon, the god of the sea, and Aquarius is a water sign that has two stylized fish as its symbol.
One of the most prolific modern astrologers, Liz Greene, has been at the forefront of astrological research and interpretation throughout the late twentieth and early twentieth century. Greene flawlessly adapted Classical Greek ideas into an innovative psychological and spiritual context by investigating Platonic models, based on the writings of Plato in Timaeus, Republic and Phaedo. Although Plato primarily wrote on the cosmogeny in Timaeus, the other two treatises were of equal importance in relation to how humans address their personal theology and morality, and Greene has adapted these psychological and philosophical principles into her investigation of Platonic archetypes (from the Greek word arche meaning origin or first principle) in humanistic astrology and chart evaluation that elevates zodiacal method, Plato also believed in the “ideal” in eternal, perfect forms. Likewise, Greene applied Aristotelian hypotheses regarding the actualising of human potential and individual expansion and introduced the discipline of psychological astrology. Regarding astropsychology, Greene used Classical Greek mythos to explain Jungian (Carl Jung 1875-1961) psychological archetypes in astrology.  
Carl Jung was a Swiss psychiatrist who developed the psychological theory of the collective unconsciousness, this is the concept that all humans share in similar motifs and themes of people or characters who occupy our mythology. As Liz Greene adapted Jung’s tenets to astrology, Jung himself had written in depth about metaphysical concepts and their representational associations to Greek astrological customs. In Aion, Jung explores early Christianity through symbolism and quantifies this association with astrology and its effect on the human psyche. As the sun traversed through the constellation Pisces, the twelfth and final Zodiac, Jung asks what that looks like in symbolism. Pisces is a water sign, its icon is two fish swimming around each other, and as stated above modern astrologers altered Pisces’ ruling planet from Jupiter to Neptune. Fish are already established as a Christian and biblical metaphor for Jesus, indeed one of the most known symbols that emerged out of early Christianity is the fish icon, the Ichthus, which is also the Greek name for the constellation Pisces (Greek: Ἰχθύες). As seen in the parable of Jesus speaking to the brothers Simon and Andrew, ‘Come, follow me, and I will make you a different kind of fishermen. You will bring in people, not fish.’ or regarding the two fish in the Feeding of the Five Thousand, with Guttman et al calling Christ the Archetypal Piscean.[footnoteRef:22]  [22:  Ariel Guttman, Gail Guttman, and Kenneth Johnson, Mythic Astrology: Archetypal Powers in the Horoscope, 1993, p. 360] 

Jung interprets this spirituality and belief that evolves around the water and fish metaphors with Christianity emerging at the beginning of the Age of Pisces. The two fish of Piscean symbolism further representing Christ, in the positive and counterbalanced by the secondary fish as an opposite symbol the “Anti-Christ”, with the subsequent fish heralding the end of the Age of Pisces. There is a dichotomy to how Jung reads astrology, particularly in Aion, on the one hand he suggests that astrology links to the collective unconscious with pattern formation that impacts our culture on a widescale, with a communal balance being a harmonious union. But alternatively, Jung also subscribes to the concept of the “Personal Unconscious”, that is, how natal charts unveil characteristics that align with a person’s horoscope, and the synchronicity of how celestial happenings correspond to individual incidents.[footnoteRef:23]  [23:  Carl Jung Synchronicity (1952)] 

Jung’s impact on astrology in the past century has been profound, and although previous astrologers have looked to Ancient Greece for inspiration, much of the contemporary chart interpretation and the newer branches of medical astrology, have emerged out of that inspiration, particularly the disciplines of astropsychology and cosmobiology developed in a modern Europe. While Jung himself was heavily influenced by Classical Greek astrology, the merging of Jung’s archetypal representation of zodiacal tenets afforded a powerful support towards the grasping of personal psychology, shared unconscious relationships and astrological guidance. Specifically, this has been shown in Jung’s hypotheses on synchronicity, the Grecian veneration of planetary bodies as supernatural heralds connected with Jung’s belief in the mystical and ‘[that,] just as causal connections can provide meaningful understanding of the psyche and the world, so too may acausal connections.’[footnoteRef:24] Astrology has long been maligned as a pseudoscience but the development of computational software and a greater access to information technology and influences on predictive algorithms has recently changed the way practitioners of astrology forecast,. Perhaps as the beginning of the entry to a new cycle of the Great Year, and the start of the Age of Aquarius, different methods will arise that had their crux commence in the Classical Greek mind. [24:  Paul C. Bishop, The Timeliness and Timelessness of the 'Archaic': Analytical Psychology, 'Primordial' Thought, Synchronicity in Journal of Analytical Psychology. 53 (4): 501–23, 2008.] 

Julius Firminus Maternus, was a Roman astrologer, from the fourth century, of the Senatorial Class, the Patricians. and he or his family may have had ties to Sicily[footnoteRef:25].  who was conversant in Greek and trained in Greek astrology but adapted this to a systemized Roman view. As astrologers in the twentieth and twenty-first centuries looked backwards to Classical Antiquity, so to did Firminus Maternus, he had a wide knowledge base regarding cosmic computations, planetary order. Firminus Maternus’ magnum opus was eight-book astrological treatises that was titled Mathesios Libri VIII, The books explore topics on the notion of free will, the lunar cycles, the Aspects, planetary order and explanatory methodology to read a person’s horoscope.  [25:  Hannah Elizabeth Mace, Firmicus Maternus’ Mathesis and the Intellectual Culture of the Fourth Century AD.  Doctoral Dissertation University of St Andrews, 2017, online.] 

This comprehensive work, penned in the 4th century CE, systematically integrated Greek and Roman astrological traditions, elevating the discipline to new heights. Through its eight books, Mathesios provides an exhaustive exposition of astrological principles, calculations, and interpretive techniques. Maternus' masterful synthesis of theoretical and practical knowledge has made " Mathesios an indispensable resource for astrologers and scholars across the centuries. The treatise's significance extends beyond its technical contributions, as it also offers insights into the cultural, philosophical, and spiritual contexts of late antiquity. Mathesios has influenced numerous astrological traditions, including medieval and Renaissance astrology, and continues to inspire contemporary practitioners and researchers. As a testament to its enduring relevance, Mathesios remains a foundational text in the study of Western astrology, bridging the gap between ancient and modern astrological practices.
By incorporating Roman astrology into the older Grecian model, and writing these treatises, Firmicus Maternus would announce the beginning of a standard of what would have been expected from the reading of an astronomical chart. By following Firminus Maternus’ “formula” astrologers into the Renaissance and later astrologers (following the resurgence in the popularity of horoscopes) would all be able to learn the foundations of astrology in contemporary practice.
A critique of astrologers of the twentieth and twenty-first centuries, where they have showed a renewed interest Ancient Greek astrology, can arrive by the modern astrologer culturally appropriating without the skills to correctly interpret, or failing to acknowledge where s/he learned how to read their natal charts and techniques. In the past, Greek astrology had symbolic mythos regarding their higher deities, but some modern astrologers tend to draw on corresponding myths about the planets that the Sun Signs are in. While this is the case for some astrologers in the twenty-first century, applying Jung’s psychological astrology can lead to an enrichment in practise for the astrologer.
Although this essay has shown attempted to show the ongoing influence that Greek astrology had on astronomers in the twentieth and twenty-first centuries, it is important to acknowledge the changes that have happened within the field of astrology in the digital age. Given the number of changes that have occurred over the past two thousand years it would be unknown if someone from Classical Greece would be able to consult an astrological chart, however, an astrologer of today who was familiar with both digital and analogue would be able to fair well in the Greece from Antiquity. Another skill of the modern astrologer is the understanding that the Horoscopes are guiding you in a day-to-day basis, for people who believe in astrology that is. When Alan Leo began publishing Sun Astrology in daily papers, it entered the collective consciousness of Jung, most dating profiles on e-match services will ask your birthdate and even non-believers of the Western world in the power of astrology will still know their Zodiac sign,
In conclusion, although the affect of Ancient Greek astrology has been reflective of the time they were written about, the renewed interest in Greek horoskopos has led to a multilayered perception of the arcane in and allowed for the tweaking of methods that have allowed for, among other things, an enhanced cultural and historical approach, which can only be of benefit to the astrologers’ patron.
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