Wittgenstein: More Myths of Mental Processes 
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‘Wittgenstein’s therapeutic voice guides us over the details of a particular, concrete case in such a way that we both recognise the oddness - and the emptiness - of our idea of a picture that forces a use on us and see that actually “nothing out of the ordinary is involved”.’ (MG p.86)


‘I want to remember a tune and it escapes me; suddenly I say "Now I know it" and I sing it. What was it like to suddenly know it? Surely it can't have occurred to me in its entirety in that moment'!— Perhaps you will say: "It's a particular feeling, as if it were there"— but is it there? Suppose I now begin to sing it and get stuck?—— But may I not have been certain at that moment that I knew it? So in some sense or other it was there after all!——But in what sense? You would say that the tune was there, if, say, someone sang it through, or heard it mentally from beginning to end. I am not, of course, denying that the statement that the tune is there can also be given a quite different meaning—for example, that I have a bit of paper on which it is written.—And what does his being 'certain', his knowing it, consist in? —Of course we can say: if someone says with conviction that now he knows the tune, then it is (somehow) present to his mind in its entirety at that moment——and this is a definition of the expression "the tune is present to his mind in its entirety".’ (PI 184)


Talking to yourself!!??
· What could be more logically, or phenomenologically “private” than the business of talking to yourself??
· How is it that we can talk about “talking to yourself”? We need to understand the criterion for talking to yourself. ‘Our criterion for someone's saying something to himself is what he tells us and the rest of his behaviour; and we only say that someone speaks to himself if, in the ordinary sense of the words, he can speak. And we do not say it of a parrot; nor of a gramophone.’ (PI 344) ‘But couldn't we imagine God's suddenly giving a parrot understanding, and its now saying things to itself?—But here it is an important fact that I imagined a deity in order to imagine this.’ (PI 346)
· ‘Would it be imaginable that people should never speak an audible language, but should still say things to themselves in the imagination?’ (PI 344)
· Objection: “Deaf-mutes talk inwardly with a vocal language” ‘What can I do with this information?’ How can I understand it!? ‘The whole idea of understanding smells fishy here.’ It’s kind of a sentence… but… ‘“anyone who has not become calloused by doing philosophy notices that there is something wrong here.”’ (PI 348)


Thinking as an inner process?

‘William James, in order to shew that thought is possible without speech, quotes the recollection of a deaf-mute, Mr. Ballard, who wrote that in his early youth, even before he could speak, he had had thoughts about God and the world.—What can he have meant?—Ballard writes: "It was during those delightful rides, some two or three years before my initiation into the rudiments of written language, that I began to ask myself the question: how came the world into being?"—Are you sure—one would like to ask—that this is the correct translation of your wordless thought into words? And why does this question—which otherwise seems not to exist—raise its head here? Do I want to say that the writer's memory deceives him?—I don't even know if I should say that. These recollections are a queer memory phenomenon,—and I do not know what conclusions one can draw from them about the past of the man who recounts them.’ (PI 342)

· ‘"Can one think without speaking?"—And what is thinking?— Well, don't you ever think? Can't you observe yourself and see what is going on? It should be quite simple. You do not have to wait for it as for an astronomical event and then perhaps make your observation in a hurry.’ (PI 327)
· Is thinking just language? ‘When I think in language, there aren't 'meanings' going through my mind in addition to the verbal expressions: the language is itself the vehicle of thought.’ (PI 329) ‘Is thinking a kind of speaking?’ (PI 330) Interlocutor: You can distinguish speech with thought from talking without thinking. Thinking is an accompaniment of speech. A process either accompanying or by itself. 
· What is left over when we abstract “thought” from the language? ‘Say a sentence and think it; say it with understanding.—And now do not say it, and just do what you accompanied it with when you said it with understanding!—(Sing this tune with expression. And now don't sing it, but repeat its expression!—And here one actually might repeat something. For example, motions of the body, slower and faster breathing, and so on.)’ (PI 332)


Grasping meaning – “in a flash”! – Cube example
· Understanding the word “cube” – how? I grasp it “in a flash”. What does this mean though?
· “what we grasp [in a flash] is surely something different from the “use” which is extended in time!” (PI 138) 
· What comes before our mind? ‘Can’t it be a picture?’ (PI 139) ‘can the whole use of the word come before my mind when I understand it in this way?’ (PI 139) Notion of “fit”: How could such a picture either fit or not fit the word? In the “flash”: could it conflict with how I use it? Non-identity relation. 
· Suppose I point to a triangular prism, experience the mental picture and say “cube”? This different use is possible. ‘the same thing may come before our minds when we hear the word and the application still be different.’ (PI 140) 
· But, shouldn’t the mental picture force a use on me? – a ‘psychological compulsion’? (PI 140)
· What would make for a correct application? If there were an inner picture which gave the ‘psychological compulsion’ to say “cube” if and only if we were seeing a particular figure... How? There would have to be a method of correct application. A method of projection. How the picture connects to the word and to the object. 
· How would this work? Would this also need an inner picture of the “correct projection”? Maybe ‘a picture of two cubes connected by lines of projection’. (PI 141) But I could imagine different applications of this too. - would you need another picture to picture the method of projection between these two inner cube-pictures? And so on, ad infinitum….
· ‘"It is as if we could grasp the whole use of the word in a flash." Like what e.g.?—Can't the use—in a certain sense—be grasped in a flash? And in what sense can it not?—The point is, that it is as if we could 'grasp it in a flash' in yet another and much more direct sense than that.—But have you a model for this? No. It is just that this expression suggests itself to us. As the result of the crossing of different pictures.’ (PI 191)


On “reading”
· ‘Now what takes place when, say, he reads a newspaper?——His eye passes—as we say—along the printed words, he says them out loud—or only to himself; in particular he reads certain words by taking in their printed shapes as wholes; others when his eye has taken in the first syllables; others again he reads syllable by syllable, and an occasional one perhaps letter by letter.—We should also say that he had read a sentence if he spoke neither aloud nor to himself during the reading but was afterwards able to repeat the sentence word for word or nearly so.—He may attend to what he reads, or again—as we might put it—function as a mere reading-machine: I mean, read aloud and correctly without attending to what he is reading; perhaps with his attention on something quite different (so that he is unable to say what he has been reading if he is asked about it immediately afterwards).’ (PI 156)
· Temptation: ‘But surely – we should like to say – Reading is a quite particular process.’ Something special! (PI 165) What occurs? ‘a special conscious activity of mind’?? (PI 156)
· Investigating some problems with this picture: consider the accomplished reader and the beginner who struggles. Are their performances accompanied by two different processes, or the same? The word is applied differently in each case. Temptation: what goes on inside must be different! Two different mechanisms (either conscious or unconscious). 
· ‘But these mechanisms are only hypotheses, models designed to explain, to sum up, what you observe.’ (PI 156) 
· At what point do we begin to read? The “flash? Suppose our first attempts get lucky and we read some words correctly by chance. Is that reading? At what point? 
· Could we decide the issue by an analysis of brain processes? Greater knowledge – look into the brain and say “Now he has read this word”. This would have an a priori necessity about it that would be very convincing to us.
· Another temptation: ‘the real criterion for anybody’s reading is the conscious act of reading’. (PI 159)
· Investigating that picture: Suppose there is a sensation of one conscious state identical with pretending to read. ‘Suppose A wants to make B believe he can read Cyrillic script. He learns a Russian sentence by heart and says it while looking at the printed words as if he were reading them. Here we shall certainly say that A knows he is not reading, and has a sense of just this while pretending to read.’ (PI 159) 
· Now suppose there is a sensation of another conscious state that is to do with really reading. What would be the difference between the two states? Is their two states? Or one?
· What if we blur the real/pretending states? ‘But imagine the following case: We give someone who can read fluently a text that he never saw before. He reads it to us—but with the sensation of saying something he has learnt by heart (this might be the effect of some drug). Should we say in such a case that he was not really reading the passage? Should we here allow his sensations to count as the criterion for his reading or not reading?’ (PI 160) 
· ‘Or again: Suppose that a man who is under the influence of a certain drug is presented with a series of characters (which need not belong to any existing alphabet), he utters words corresponding to the number of the characters, as if they were letters, and does so with all the outward signs, and with the sensations, of reading. (We have experiences like this in dreams; after waking up in such a case one says perhaps: "It seemed to me as if I were reading a script, though it was not writing at all.")’ (PI 160) Was he reading or not? 
· ‘Try this experiment: say the numbers from 1 to 12. Now look at the dial of your watch and read them.—What was it that you called "reading" in the latter case? That is to say: what did you do, to make it into reading?’ (PI 161)
· What makes it “reading” in the case of the beginner? ‘The change when the pupil began to read was a change in his behaviour, and it makes no sense here to speak of 'a first word in his new state'.’ (PI 157) 
· ‘And in the same way we also use the word "to read" for a family of cases. And in different circumstances we apply different criteria for a person's reading.’ (PI 164) - Many cases ‘-But what in all this is essential to reading as such? Not any one feature that occurs in all cases of reading.’ (PI 168) 


More On Meaning
· What is the relationship between what we mean and what we say? Two processes or one? Logically private?
· Experiment: Say “it’s cold here” but mean “It’s warm here”. Can you do it? (But of course you mean the same thing…) (PI 510)
· ‘If I say "Mr. Scot is not a Scot", I mean the first "Scot" as a proper name, the second one as a common name. Then do different things have to go on in my mind at the first and second "Scot"? (Assuming that I am not uttering the sentence 'parrot-wise'.)—Try to mean the first "Scot" as a common name and the second one as a proper name.— How is it done? When / do it, I blink with the effort as I try to parade the right meanings before my mind in saying the words.—But do I parade the meanings of the words before my mind when I make the ordinary use of them?’ (PI p.150)
· And what about other people? ‘For if it is like this, if the possible uses of a word do float before us in half-shades as we say or hear it—this simply goes for us. But we communicate with other people without knowing if they have this experience too.’ (PI p.155)


On Intending
· You intended to say one thing but you said another.
· “So you really wanted to say” ‘One is tempted to use the following picture: what he really 'wanted to say', what he 'meant' was already present somewhere in his mind even before he gave it expression.’ (PI 334) 
· What does it mean “to find the right expression for our thoughts”? Eg in compostin a letter? The picture could make it seem as though the thoughts are already there waiting… A more-or-less appropriate picture? But, if we have the thought before the expression, we must ask “What did the thought consist in, as it existed before the expression?” (PI 335) 


Context and Use
· How is correct application (use) of a word established? By “normal” cases. E.g. saying “cube” in the normal circumstances, such as asking for a sugar at the cafe. Expression only becomes doubtful in abnormal cases where we don’t know how to respond to a situation. E.g. ‘The procedure of putting a lump of cheese on a balance and fixing the price by the turn of the scale would lose its point if it frequently happened for such lumps to suddenly grow or shrink for no obvious reason.’ (PI 142) 
· On intending: ‘An intention is embedded in its situation, in human customs and institutions.’ (PI 337) E.g. chess: ‘If the technique of the game of chess did not exist, I could not intend to play a game of chess. In so far as I do intend the construction of a sentence in advance, that is made possible by the fact that I can speak the language in question.’ (PI 337)
· ‘After all, one can only say something if one has learned to talk. Therefore in order to want to say something one must also have mastered a language; and yet it is clear that one can want to speak without speaking. Just as one can want to dance without dancing.’ (PI 338)
· For example, ‘Thinking is not an incorporeal process which lends life and sense to speaking, and which it would be possible to detach from speaking’. (PI 340) 
· [‘But how "not an incorporeal process"? Am I acquainted with incorporeal processes, then, only thinking is not one of them? No; I called the expression "an incorporeal process" to my aid in my embarrassment when I was trying to explain the meaning of the word "thinking" in a primitive way.’ (PI 340)]


‘One can imagine an animal angry, frightened, unhappy, happy, startled. But hopeful? And why not? 
A dog believes his master is at the door. But can he also believe his master will come the day after to-morrow?—And what can he not do here?—How do I do it?—How am I supposed to answer this.
Can only those hope who can talk? Only those who have mastered the use of a language. That is to say, the phenomena of hope are modes of this complicated form of life. (If a concept refers to a character of human handwriting, it has no application to beings that do not write.)’ (PI p.148)
We say: “Only someone who is convinced could say that.” - A “conviction”. But how does this “conviction” help him say it? ‘-Is it somewhere at hand by the side of the spoken expression?’ (PI 333) Is it masked like a soft by a loud sound??


‘“Grief" describes a pattern which recurs, with different variations, in the weave of our life. (PI p.148)
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‘How should we counter someone who told us that with him understanding was an inner process?——How should we counter him if he said that with him knowing how to play chess was an inner process?— We should say that when we want to know if he can play chess we aren't interested in anything that goes on inside him.—And if he replies that this is in fact just what we are interested in, that is, we are interested in whether he can play chess—then we shall have to draw his attention to the criteria which would demonstrate his capacity, and on the other hand to the criteria for the 'inner states'.
Even if someone had a particular capacity only when, and only as long as, he had a particular feeling, the feeling would not be the capacity.’ (PI p.155)
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(Ludwig Wittgenstein)
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