[bookmark: _GoBack]In the following I am going to be outlining and assessing the suggestion that it is memory that is crucial to being the same person over time. I hope to achieve this by first outlining what memory is and including supporters of the memory theory such as Locke (1690) and Swinburne (1984), I will then state a motivation for the memory theory. Following this I will look at a potential problem with the theory from Reid (1975). In response to this problem, I will explain Swinburne’s (1984) solution. I will conclude by surmising that it is the continuity of memory that is crucial to being the same person over time.
One of the theories put forward for personal identity is the theory of memory, most simply presented by John Locke in his work An Essay Concerning Human Understanding (1690).[endnoteRef:1] Before expanding on Locke’s theory of memory, it is important to understand what kind of memory is involved.[endnoteRef:2] Firstly, Locke is not interested in anything other than what can be referred to as personal memory, e.g. the recollection of one’s own personal memories. Which of course differs factual memory, wherein a person can recall a historical event without having experienced it simply because there is factual evidence that has allowed a memory of an event be implanted in the mind, e.g. the end of the First World War in 1918. Personal memory is also to be differentiated from remembering how to perform certain tasks, e.g. learning to walk.[endnoteRef:3] Secondly, it is important to distinguish between a strong sense of memory and a weak sense of memory. The strong sense of memory requires our memories to be of only objectively true events, it is not possible to remember doing something that did not occur. The weak sense of memory does not have this requirement of objective truth and as such can be distorted in our memory as recalling events that did not happen that we believe to have occurred. For this theory of personal identity being defined by memory, we need to use the weak sense instead of the strong. The reason for this is that the strong sense presupposes personal identity because if it is objectively true that someone did something then it must be them (who remembers it) that did it. Another reason that the weak sense is preferential to the strong sense is that objective truths are not always known to us and so the question of whether our memories are strong or weak can not be answered by us, so the personal identity that is entailed by the strong sense of memory can not be relied on by us when questioning identity over time[endnoteRef:4]. [1:  Locke, J., An Essay Concerning Human Understanding, ed. P.H. Nidditch, Book II, Chapter XXVII, Oxford, 1975.]  [2:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 8]  [3:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 8-9]  [4:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 9] 

Now that it has been established the relevance of memory in Locke’s theory, we can begin to outline his argument. Locke believes that it is memory alone that is the constitution of personal identity, ‘loosely P2 at t2 is the same person as P1 at an earlier time t1, if and only if P2 remembers having done and experienced various things, where in fact these things were in fact done and experienced by P1’[endnoteRef:5]. To give an analogy, if I remember the first time I flew on a plane any time after this event I am the same person as the person who flew on a plane. However, if I were to remember the first time my partner flew on a plane any time after this event, I would not be the same person as it was not my experience that I remember. So, an important distinction is that P2’s memory at t2 of P1 at t1 must be a memory of the event happening being experienced by P1 and not by another person, Q.  [5:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 8] 

One motivation of this position is that it does not encounter the same problems and improves on the most natural theory of personal identity, bodily continuity. The bodily continuity theory states that ‘P2 is the same person as P1 if P2’s body is the same body as P1’s body’ or put more simply that ‘the person to whom you are talking to now and call ‘John’ is the same person as the person to whom you were talking to last week and then called ‘John’ if and only if he has the same body’.[endnoteRef:6] So John at the current time of talking (P2 at t2) would have the same body as the body of John at the previous time of talking (P1 at t1). Having the same body does not need for both bodies to be of exact equal matter. It does however need to be of a similar matter and in a similar arrangement. For example, if I were to lose my right arm but all my other matter was intact and in the same organization then it follows that I, even with loss of limb, am the same person as I was at an earlier time in which I still had my right arm. Whereas if I were to replace all my organic matter with robotic replacements then I would not constitute being the same person.  [6:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 3] 

However, this account faces issues with regards to organ transplantation. A person could have a kidney removed and replaced with another’s and the constitution of personal identity will not have changed. Yet arguably, the same person having the brain removed and replaced with another’s would constitute change in their personal identity. This suggests that there are differences in the importance that different body parts have in relation to personal identity. In the example above, for someone’s personal identity to be altered they may need not change all their bodily matter but only the most important part, notably the brain. So, why is it that there is precedent over the brain with regards to personal identity? Perhaps there is more correlation with the idea of memory and characteristics and personal identity than of bodily continuity and personal identity. This notion could explain why the brain is more important to personal identity than other bodily matter, e.g. a kidney. This is because the brain has a direct link with memory and characteristics. If this is the case, then personal identity would be better defined by the concepts of memory and characteristics over the idea of bodily continuity. It is clear to see how the argument that personal identity is constituted by memory is motivated by this issue for the theory of bodily continuity as it helps explain why the brain seems more important than other bodily matter. 
Locke’s theory of memory has now been given motivation, however it also faces an issue with itself. The potential of the absurdity notion given by Reid in response to the theory in which he speaks of a hypothetical officer being flogged as a boy for punishment (A), taking a standard from an enemy in his first campaign (B) and then being made general (C).[endnoteRef:7] In this argument B remembers the events experienced by A and C remembers the events experienced by B but C does not remember the events experienced by A. So according to Locke, A = B and B = C because of B and C’s respective memories of the experiences of A and B. But as C does not recall the events experienced by A Locke would argue that A ≠ C. However, as identity is a transitive relation, because A = B and B = C it follows that A must also = C. This leads to an absurdity because A both = and ≠ C at the same time. This is a direct contradiction to Locke’s own view that ‘we never find and can’t even conceive of two things of the same kind existing in the same place at the same time, so we rightly conclude that whatever exists in a certain place at a certain time excludes all others of the same kind, and is there itself alone.’[endnoteRef:8] One way to respond to this is to take Swinburne’s solution to the problem in which he outlines that ‘P2 at t2 is the same person as P1 at an earlier time t1 if and only if either P2 apparently remembers what P1 did and experienced, or he apparently remembers what some person P’ at an intermediate time t’ did and experienced, when P’ apparently remembers what P1 did and experienced, or they are linked by some longer intermediate chain’.[endnoteRef:9] Therefore, A does not both = and ≠ C in this example, it only = C because A and C are linked by B. It is the continuity of memory rather than individual memories that defines our personal identity. So, by using this revised theory memory can still be the constitution for personal identity as it no longer faces the absurdity issue.  [7:  Reid, T., Essays on the Intellectual Powers of Man, Essay III, chapters 4 and 6. Reprinted in Perry 1975a]  [8:  Locke, J., An Essay Concerning Human Understanding, ed. P.H. Nidditch, Book II, Chapter XXVII, Oxford, 1975. Section 1.]  [9:  Swinburne, R., Personal Identity, Basil Blackwell Publisher, Oxford, 1984, Pg 10-11
] 

Overall, the continuity of memory is crucial to the conception of personal identity over time. We can see this as it attributes to the explanation of the brain being more essential to personal identity than other bodily matter. Further to this, it is the idea of continuity of memory that tackles the absurdity problem raised against the more traditional theory of memory as defining personal identity. Because of this, it seems continuity of memory is vital to personal identity over time. 
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