Does what God wills become good, or does God only will good things?
In the book of Luke in the New Testament of the Bible, Jesus is recorded as saying;
No good tree bears bad fruit, nor again does a bad tree bear good fruit; for each tree is known by its own fruit. For people do not gather figs form thorns, nor do they pick grapes form a bramble bush. The good person out of the good treasure of the heart produces good, and the evil person out of evil treasure produces evil, for it is out of the abundance of the heart that the mouth speaks.[footnoteRef:1] [1:  The Holy Bible, Luke 6: 43-45, NRSV, <https://www.biblegateway.com/passage/?search=luke%206%3A43-45&version=NRSVUE> [Accessed 16th March 2026]. ] 

What then can be said of the goodness of God, does Gods will become good, or does God only will good things? To come to a reasonable answer, the understanding in respect of a ‘will’ of a being or agent needs to be established, along with what can be considered or classed as ‘good’. In having an understanding of both the separate entities combining these will provide a suitable answer for a good will. Having established what a good will may be, determining is this good will is something that becomes, or something that can only be form the outset will be explored. Along with whether people can impose our understanding of a good will on God based on the biblical scriptures regarding God and His nature. 
A persons will, can simply be described as a person choosing to do what they want. A persons will is expressed through the way they live their lives simply doing what they want through everyday actions, and decisions that are made without contemplating the decisions. People make decisions on a daily basis, more than what they realise, decisions for example such as, what to eat? Where to eat? Or What to wear? All of the outcomes of these decisions are an expression of a persons will and only the person making the decisions can know their will, along with whether the decision they choose was their will.[footnoteRef:2] These questions are however do not consider the outcomes. Questions which do consider the outcomes may be ones worded such as what a person ‘ought’ to eat, or where a person ‘ought’ to go. Questions that contemplate the outcome and the impact of the decisions being made are ones engaging with moral thinking and reasoning, such as what is good for that person, or what might be better for them.[footnoteRef:3]  [2:  R. Gill, The Cambridge companion to Christian ethics. Second edition. (Cambridge: Cambridge University Press, 2012) P.3. ]  [3:  R. Gill, The Cambridge companion to Christian ethics, p.4. ] 

The idea of something being good for someone necessitates that one must understand what the term good means. For this purpose, term ‘good’ will be understood in a broad sense along with its linguistic relative such as better, best and well.[footnoteRef:4] The term is to be used in understanding the difference between something that is, and something that is good. For example, not just to have plans but to have good plans.[footnoteRef:5] The difference between plans and good plans are the end result in which the way someone feels about their plans, a person’s resulted ‘wellbeing’ is often associated with determining a positive outcome.[footnoteRef:6] Utilising the term ‘good’ in a broader sense saves arguments regarding what might be good for one, but not another as the two may not always be the same.[footnoteRef:7]  [4:  R. Kraut, What is good and why : the ethics of well-being. (Harvard University Press. 2007) p.1.]  [5:  R. Kraut, What is good and why : the ethics of well-being. p.1]  [6:  R. Kraut, What is good and why : the ethics of well-being, p.55-56.]  [7:  Ibid. p.4.] 

When considering both the will and good, to summarise, a good will is something that when acted upon does some good for someone even if that be the person themself, and the good will has no cost to them or another, or negative impact on themselves or another.[footnoteRef:8]  [8:  Ibid. p.57.] 

Having defined a good will, is it then possible to consider the will of God? Carl Jung for example theorises that the mind can not understand anything outside of itself. Therefore in respect of God and his will this would limit a person’s understanding.[footnoteRef:9] The idea of people not truly being able to understand God truly is supported by John Calvin, who explains that people have a tendency to imagine God and His nature based on their own rashness and ideas. This prevents people from conceiving God in the character which He is manifested.[footnoteRef:10] If Jung were to be correct in his understanding when reading the biblical texts it would cause further issues for people with Jesus informs people that God alone is good.[footnoteRef:11] If all of the aforementioned is true then a person’s understanding of the will of God would not be possible, and if only God is good then do people truly understand what good is? To further compound the problem it is reasonable to suggest that our understanding of the Bible varies as does our culture, as Christianity has spread from being a traditionally western religion to other cultures, the scriptures open up in new ways in respect to morale life and traditions.[footnoteRef:12] The Bible has been recorded in different languages, over different time periods. With our period of technological advances that we are currently in and with the discovery of new manuscripts, the Bible is still a book which is to be read, interpreted, and appropriated to life to try and bring understanding.[footnoteRef:13]  [9:  C. G., JUNG. ‘PSYCHOLOGICAL COMMENTARY ON THE TIBETAN BOOK OF THE GREAT LIBERATION’, Collected Works of C. G. Jung, Volume 11: Psychology and Religion: West and East, edited by GERHARD ADLER and R. F. C. HULL, (Princeton University Press, 1969), p. 476.]  [10:  John Calvin, ‘Institutes of the Christian Religion’, (Wm. B Eerdmans Publishing Co. 255 Jefferson Ave. SE, Grand Rapids, MI 49503 1989) p.46.]  [11:  The Holy Bible, Mark 10:18, NRSV, <https://www.biblegateway.com/passage/?search=Mark%2010%3A18&version=NRSVUE> [Accessed 12th March 2026]. ]  [12:  C. Bruce BIRCH, et al. ‘Introduction: A New Conversation’, Bible and Ethics in the Christian Life: A New Conversation, 3rd ed., (Augsburg Fortress, 2018), p. xix – xx. ]  [13: C. Bruce BIRCH, et al. “Introduction: A New Conversation.” Bible and Ethics in the Christian Life: A New Conversation, p.4. ] 

Calvin is someone who has attempted to bring a grounding with his book Institutes of the Christian religion, although highlighting our human problem with imposing our own ideas, Calvin would disagree with Jung in respect of the limitations of our mind and would resort to the Bible to seek answers. 
Biblical texts provide answers in respect of knowing the mind of God, and his will. In 1 Corinthians chapter 2, the author is discussing how only a human can truly know what is human, and only God can comprehend God, supporting the earlier idea that only the person can determine their own will. Despite this, the author explains that people are able to understand Gods nature, because they have been gifted the mind of Jesus Christ through His Spirit.[footnoteRef:14] This scripture supports the idea of natural law in that, what people observe from their surroundings assists them in forming a part of our understanding of good and evil, the remainder imposed on people by morales from God.[footnoteRef:15]  [14:  The Holy Bible, 1 Corinthians 2, NRSV, <https://www.biblegateway.com/passage/?search=1%20corinthians%202&version=NRSVUE>, [Accessed 12th March 2026].]  [15:  R. Gill, The Cambridge companion to Christian ethics. Second edition. (Cambridge: Cambridge University Press 2012), p.71-72. ] 

Elsewhere in the New Testament there is further evidence to suggest that people are able to learn or understand the will of God. Ephesians 5:17 commands readers to understand the will of God suggesting that it is possible to obtain Gods will.[footnoteRef:16] 1 John 4 advises people to test the spirits to ensure that they are from God.[footnoteRef:17] Further more when understanding Gods will in 1 John 5 readers are advised that those who ask in accordance to Gods will, are not only heard, but granted the requests. The significance regarding this is that those requests appear to have to be in accordance with Gods will in order for them to be granted.[footnoteRef:18]  [16:  The Holy Bible, Ephesians 1:17, NRSV, <https://www.biblegateway.com/passage/?search=Ephesians%205&version=NRSVUE>, [Accessed 12th March 2026]. ]  [17:  The Holy Bible, 1 John 4: 1-3, NRSV, <https://www.biblegateway.com/passage/?search=1%20john%204&version=NRSVUE>, [Accessed 12th March 2026]. ]  [18:  The Holy Bible, 1 John 5: 14 – 15, NRSV, <https://www.biblegateway.com/passage/?search=1%20john%205&version=NRSVUE>, [Accessed 12th March 2026]. ] 

There is of course the problem of evil. Evils existence is impossible to deny or ignore when discussing the will of God and his goodness.[footnoteRef:19] [19:  James KELLENBERGER, “God’s goodness and God’s evil,” Religious studies, 41(1), ( Cambridge University Press, 2005). P. 23. ] 

Scholars have attempted to counter this argument with reason. Most notably Richard Swinburne who provides many thoughts on why there may be evil in the world. The prominent theory throughout is the argument of free will. It is impossible for agents as Swinburne calls people to have freewill for them to always choose the good, and not at some points to choose evil.[footnoteRef:20] Swinburne argues that evil is necessary sometimes to feel emotions and feelings which would be classed as good, such as empathy.[footnoteRef:21] These emotions would be impossible to feel without the presence of evil.   [20:  Richard Swinburne, Providence and the problem of evil. (Oxford: Clarendon Press 1998), p.127. 
]  [21:  Richard Swinburne, The Existence of God, 2nd ed. (Oxford: Clarendon Press, 2004), p.241.
] 

Furthermore, Swinburne provides another case where it may not be classed as evil, but impossible for two to be good at the same time as stated earlier, good for one but not another. He provides the case of it may be good for president A to be in power at 2000 AD, but it may also be good for president B to be in power at 2000 AD, it is logically impossible for both to be in power of the United states at the same time.[footnoteRef:22] Very similar to the earlier description, that what might be good for one, may not be good for another. This however does not mean that’s Gods will is not good.  [22:  Richard Swinburne, Providence and the problem of evil, p.125 – 126. ] 

The presence of evil does not prevent Gods will from being good. John Calvin explains that the hope Christians have as a result of having a just God, is that the evils which are witnessed in the world, will not go unpunished in the eternal state. [footnoteRef:23] [23:  John Calvin, ‘Institutes of the Christian Religion’, (Wm. B Eerdmans Publishing Co. 255 Jefferson Ave. SE, Grand Rapids, MI 49503 1989) p.44-45. ] 

To conclude, ‘Good’ when considering the earlier definition is an outside agent that imposes itself upon the decisions people make. To determine something as a good decision is to impose morales upon that decision. Morales established elsewhere. These morales as Aquinas informs are established by God.[footnoteRef:24]  [24:  R. Gill, ‘The Cambridge companion to Christian ethics’, Second edition, (Cambridge: Cambridge University Press 2012), p.71-72. ] 

The question then asked whether what God wills becomes good, suggest that there are morales which themselves are defined as obligatory. In that rather than doing what one wills, the morales intervene to determine to provide a good outcome for fear of being punished or ostracised by others within the culture.[footnoteRef:25] With the understanding of morales and what is right to infer that Gods will becomes good, infers that God is not omnipotent form the outset, in that there is some external morale compass that leads to his will becoming good.  [25:  E.D. Young, ‘God’s moral goodness and supererogation’, International journal for philosophy of religion, 73(2), (2013) p.85. ] 

William of Ockham summarises well in that God is not subject to the slightest degree of any superior will, law or logical necessity.[footnoteRef:26] Therefore Gods will cannot become good, but God must only will good things.  An analogy for trying to understand Gods will and whether it is good or becomes good, is in respect of a baker. The idea of a baker taken from R Kraut, when establishing the difference between right and wrong. A baker may follow good instructions to make a good cake, however if once cooked the cake was burnt it be plausible to say the baker would had done something wrong.[footnoteRef:27] Gods will can be compared to those instructions for the cake, they are good instructions, by introducing a baker, a free agent with free will to make free choices the end result may not be as God intended it and may result in the final product being burnt. Therefore, distorting the original image and intention of the creator. This is counter to the idea of God willing, and then becoming good, where God asks a free agent to make a cake, the cake is good as Gods good. The onus of the good is transferred from God to the free agent.  [26:  R. Gill, The Cambridge companion to Christian ethics, p.72.  ]  [27:  R. Kraut, What is good and why : the ethics of well-being, p.25
] 

Considering the earlier scripture from the book of Luke, whereby out of the abundance of the heart the mouth speaks. God in Genesis chapter 1 is the creator of all things; He spoke creation into existence and on reflecting determined that they were good. The goodness displayed is as a result of the goodness already within. Therefore, there is a stronger case to suggest that God only wills good things. 
During the writing of this essay, I have not used AI. All sources are recorded within the bibliography. 
										Word count 1832.
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