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Brigid of Kildare, one of Ireland’s three patron saints who lived in the 6th century, and Martin of Tours, a 4th century Gallo-Roman saint, both achieved popularity well outside their homelands. The cult of Martin, a Roman citizen originally from the province of Pannonia who later became a monk and Bishop of Tours, spread througout Europe, including to Britain and Ireland, while that of Brigid, abbess of the Kildare monastic community, also spread far outside of her homeland to the Continent. Martin was one of the most venerated male saints of the Middle Ages, and Brigid was not only the most famed Irish female saint, revered as the Mary of the Irish, but one of the most accomplished and well-known female saints of  Christian Europe. Both saints remain well-known, with their veneration continuing to the present day, particularly in Brigid’s home of Ireland and Martin’s adopted home of France.

The two saint’s lives examined for this assignment are Sulpicius Severus’s Life of Martin, written by a contempary Roman Christian who claims to have interviewed Martin and those who witnessed his miracles, and the Life of Brigid by Cogitosus, an Irish monk who wrote a century after Brigid’s death. 

Both Brigid’s and Martin’s hagiographers begin their accounts by making the reader aware that these Lives do not contain all of the works of their respective saints. In the case of Martin, Sulpicius Severus says that Martin tried to avoid calling attention to any great works of piety or miracles that might be associated with him. Cogitosus merely says that he is recounting a “few” instances of Brigid’s works (C, 208). Why would both hagiographers offer this disclaimer? Both imply it would have been impossible for them to recount the myriad acts of these saints, but there is also a clear precedent from the Gospel of John, which ends with a verse describing all sorts of other wonderful things Jesus did, but which are not described. Here the Gospel explains why they are not – there would have simply been too many to document. It is highly likely that both Cogitosus and SS had this verse in mind when describing the incomplete accounting of the works of their saints. 

Brigid’s Life begins with a description of her noble lineage from the Eochu clan (C, 208); the recitation of noble lineage in saints’ hagiographies intends to recall the lineage of Jesus from the first chapter of Matthew.

Who were the groups who venerated Martin and Brigid? It would be easy to say they were primarily male for mostly male for Martin and mostly female for Brigid, and there is some truth to this, but this would be an oversimplification, for both saints had wide-ranging appeal. 
[bookmark: _Toc134127229]Appeal of the Saints to Men and Women.

The most remarkable distinction between these two saints is how Martin appears to be written to appeal to a male audience, while Brigid generally appeals more to a female one. Both saints are great monastic leaders, although Martin is able to achieve, perhaps unwillingly, the rank of Bishop of Tours, while Brigid cannot achieve an earthly rank beyond that of Abbess. It not to be forgotten that from the perspective of Christians who hold to the veneration of saints -primarily Catholic and Orthodox - both Brigid and Martin hold the same otherworldly rank; sainthood considered is the highest calling among these groups of Christians.

Of the two, Martin is more distinctly tied to men, especially the military profession. Martin was a Roman soldier, although unwilling, and his miracles are mostly related to his monastic and ecclesastical career. Although most of his most well-known followers were knights, Martin himself avoided violence and aggression, and although he actively attempted to stamp out the remnants of Roman paganism, he was very careful in doing so and attempted to limit his activity to the destruction of Roman temples and conversion of their congregations. 

The majority of Martin’s life and works, including his founding of monasteries, his miracles, and his episcopate, all take place after he has left the army behind him, but the soldier’s charity toward the beggar remains as the undisputed symbol of Saint Martin. Martin’s appeal toward men does not end there, however. The saint’s battles with the devil and his demons, including the physical battle between Martin and a wildly possessed man, would also be inspiration for knights and soldiers as well as for priests and monks.  It should also be noted that, outside of Martin’s mother, there are no female characters whatsoever in Martins’s life. Perhaps Sulpicius Severus, retaining the traditional Roman attitude towards women’s strictly limited involvement in public life, believed that it was unnecessary to include female roles in Martin’s life. Regardless, the complete absence of female characters from Martin’s life is noticeable and is likely to be one of the major reasons that Martin is traditionally considered a masculine saint.

Brigid certainly appeals to women in their medieval societal roles with her many miracles relating to the seemingly mundane duties of daily chores and manual labour. However, the scope of Brigid’s work goes far beyond this, with many of her great works specifically supporting women undergoing hardships. She defeats a wicked man who schemed to use the loss of silver brooch to take an unwilling woman by force, and her aid to a girl, perhaps a consecrated virgin, who had become pregnant through her “youthful indiscretion.” Yet it certainly must be said that Brigid’s greatness also appealed to men. In medieval society, especially in rural Ireland, her aid to peasant labourers would also have appealed to men; and indeed, Brigid also assists men in several of her acts, from the various miracles regarding a millstone, to the redirection of a river to favour workmen who trusted in her, to a miraculous resizing of the a church door that benefited stonemasons after her death. Her lasting legacy as one of the three great patrons of Ireland confirms her appeal across medieval society. It may be also that Brigid, through her constant support to and defence of the poor and the oppressed, was a great source of inspiration for the Irish as more and more of their lands and freedom were stripped away by centuries of foreign invasion and subjugation.

Brigid is involved in a similar act of charity, in which she gives away the expensive liturgical vestments belonging to Bishop Conlaeth of Kildare to an impoverished man revealed to be Christ; exact duplicates of the vestments are then sent to Brigid in a chariot so that the Bishop can perform the mass. Brigid’s great status in the early ecclesiastical community of Ireland is also revealed here; she does not hesitate to give away the pontifical garments of Conlaeth, both Bishop and Abbot of Kildare, for he, despite his high office, is Brigid’s subordinate in the monastic community. Moreover, it is also implied that Brigid’s holiness and trust in God is such that she does not concern herself over giving away even goods important to the celebration of the mass, for Brigid knows God will continue to provide for the church.
[bookmark: _Toc134127230]Martin’s Veneration by Warriors.

Those who examine Martin’s career without studying the later extent of his cult would be eaily forgiven for finding that Martin does not represent an ideal role model for soldiers. Martin did not fight in any battles, and he resigned his commission in the Roman army at the earliest opportunity. The occasion of Martin’s departure from the Roman army, though, was tied closely with two acts of great bravery. Martin was a reluctant but brave soldier, confronting the Emperor and offering to risk his life to bring peace between the Roman Empire and the invading barbarians. Martin’s rejection of military service in front of the emperor was even more dangerous than might first be assumed, as this emperor was Julian the Apostate, an Emperor of the Western Empire who had rejected Christianity and returned to the Roman paganism of antiquity. Julian would have had plenty of reasons to look with hostility upon a noncompliant soldier who was refusing orders on the grounds that it went against the Christian faith. 

Martin’s defiance of Julian would have incurred great risk of corporal punishment, family disgrace, or even execution if Julian was vindictive enough, and in fact Martin was jailed for a short time as a consequence. Secondly, Martin offers, at tremendous personal risk, to go unarmed between the Roman and barbarian armies to negotiate a settlement. So, while Martin never spilled blood in military service, he can still stand as an example of a brave and loyal soldier, attempting to faithfully perform his duty both to the Empire and to the Church so far as his conscience would allow. In this way, Martin can be considered a perhaps an ideal role model for a warrior – serving honorably without staining his hands with the blood of others. So, Martin, becoming a great Saint, completely personifies two ideals of the early Christian warrior. Martin is faithful to his nation (Rome), but more so to God. Martin is a brave and dutiful soldier, yet he is never recorded as taking a life. 

Martin’s most well-known act, the bifurcation of his cloak to clothe a beggar, also took place during his military service. This was an act of charity, not a miracle, although we later find that the beggar was Christ in disguise. However, the enduring imagery and iconography of Martin invariably depicts him as an armed and armoured soldier offering his cloak to the beggar.
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It is difficult for me to think of a female saint other than Mary herself who is spoken of with such levels of praise, and indeed, one of Brigid’s ancestral titles is “The Mary of Ireland.”

Brigid is an abbess, a role which implies isolation from the rest of the world in her community, but she is hardly a recluse; Brigid engages extensively with Irish society while continuing to oversee her male and female monastic communities. In this, she resembles Martin, who also founds a monastery but remains vigorously active outside of his community. What is unusual about this aspect of the two saints’ careers is that Brigid is just as active, if not more so, than Martin. While Brigid decides early in life to become a consecrated virgin, and while this is unquestionably a central focus of the hagiographies of many female saints, Brigid is hardly content to base her sanctity solely on her virginity.

Brigid has no authority to offer the Sacraments of the Catholic Church herself, so she must ensure she is often accompanied by priests, often Conlaeth, who can do so. Yet Brigid is continually held by Cogitosus to be the best and greatest in Christian virtue, holiness, and piety among those around her, far exceeding the priests, monks, and nuns that surround her. Again, we see an echo of the highest status of sainthood, where Brigid is able to exceed the holiness of even that of the highest orders of the clergy. Indeed, Brigid is held to be more prestigious than any other Irish saint save Saint Patrick himself and Saint Columba, and there Brigid is portrayed as one among equals.
[bookmark: _Toc134127232]The Christ and the Saints.

Some saints’ hagiographies recount the saint’s accomplishments from a perspective of the saint’s overwhelming greatness and holiness making them a crucial mediator between the created and God the Creator; but in some cases, the saint is portrayed as so holy as to be able to grant assured salvation through the saint’s otherworldly relationship with God. In the most extreme cases of the saint’s holiness, the saint appears to be positioned, intentionally or not, in the place of Jesus as mediator between God and man ,as Jesus is either mentioned once or twice or not at all. The saint’s name appears alongside God the Father, and sometimes with Mary, mother of Jesus, but without the name of Jesus Himself. Cogitosus, however, does not engage in this in his Life of Brigid. Where Brigid, through her changing of water to beer, is clearly involved in a miracle that recalls Jesus at the Wedding of Cana, Cogitosus not only includes a direct reference to Jesus, but specifically notes that Jesus performs the miracle through the actions of Brigid. Cogitosus shows that Brigid is unquestionably favoured by Jesus. Sulpicius Severus is also meticulous in associating Martin’s miracles with the intercession of Jesus.

It is very important to note how Jesus is referenced repeatedly in Brigid’s Life, and specifically in the miracles she produces. On the one hand, it could be said that clearly tying Brigid’s miracles to the intervention of Jesus lessens Brigid’s power and holiness compared to other saints who seemingly perform immense miracles on their own without the specific intervention of Jesus being named. However, in my opinion, this greatly reinforces Brigid’s sanctity and fully legitimises her as a powerful saint, for there can be no argument made against Cogitosus’s Life that Brigid is replacing Jesus as mediator and intercessor; quite the opposite – Brigid is instead shown to have and to be capable of requesting great miracles and intercessions from the Christ; thereby greatly increasing Brigid’s importance to Irish Christians who desired to venerate a saint who clearly had a close relationship with Jesus and who would be able to petition the Risen Christ, the Judge, on behalf of the people of the Church. Cogitosus is very careful to indicate Brigid’s miracles are nearly direct replications of those of Jesus: Brigid produces a salutary beverage (beer) from water, cures the blind, and heals the affliction of the dumb. Brigid also helps lepers twice in Cogitosus, although she merely avails them of charity instead of healing them, of leprosy as Jesus did.
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In the tale of the silver brooch, Brigid confounds the plans of an evil man who plans to use the brooch to accuse a young woman of theft and thereby enslaving her to him. Cogitosus notes that the wicked man, with the young woman under his control, schemes to sexually assault her. Brigid, with implied foreknowledge of this malice, works a miracle to recover the brooch from the belly of a fish, and goes with the woman to expose the wicked man’s scheme in court, after which the man confesses his plans to Brigid, admits guilt, and does penance. The woman joins Brigid’s monastic community in gratitude. Although the woman is described as “chaste,” and not specifically a consecrated virgin, in this story we do see a reflection of the dangers women faced from men in medieval Ireland; threats that were likely also part of Brigid’s life, although not described by Cogitosus.

Brigid’s fervent prayer causes the unborn child of a woman who broke her vow of chastity to disappear. Brigid clearly desired to protect the woman’s honour and prevent her from being shamed for breaking her vow. Cogitosus does not describe this event in detail, as he does many of Brigid’s other feats. While this many questions can be raised about the implications of Brigid’s prayer, it seems likely Cogitosus believed causing the child to disappear did not result in its death, for Brigid’s prayer would have otherwise not been granted. Cogitosus would have been aware of the passages of scripture that explain that God has intimate knowledge of souls even before they are created in their mother’s body, and in fact the Life notes that Brigid herself was predestined by God to do her great works as a Saint. Perhaps Cogitosus believed that God foresaw this child being conceived out of wedlock or knew beforehand that this pregnancy would result in a miscarriage, and therefore did not join a soul to its body in anticipation of Brigid’s prayer. Or perhaps God, in the disappearance of the foetus, recalled the soul and body to heaven, instead of determining that the soul should be born in the child’s body. However, these are deep waters, and the extent of God’s plans simply is not specified in the Life. However, we can be sure Cogitosus’s intent in this story is to exhort Brigid’s holiness and trustworthiness before God, sufficient to persuade God to intervene in such a dramatic manner. It also reemphasises the enormous importance of female chastity, or at least the appearance of chastity in medieval society, for the woman in question would no longer been a virgin, regardless of the disposition of the foetus. Unless, however, Cogitosus means to imply that the woman’s virginity was restored at the same time the foetus disappeared; perhaps this was indeed his intent, but for Cogitosus to state this to be the case, he would have had to imply far more intimate knowledge of the woman’s situation than would have been appropriate for a member of the clergy.
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The feminine beauty of Brigid is also emphasised; the implication being that while her beauty, exceptional proficiency at many trades, and tireless work ethic would have made Brigid a much-sought after marriage partner for well-born Irish men, Brigid has instead dedicated her life and all of her resourcefulness as a living sacrifice to Christ. In her youth, Brigid must contend with suitors twice at the instigation of her parents; the first time, it is sufficient for her to insist that she cannot marry, for she has instead consecrated her life to Christ. The second time, the pressure to marry is so great that Brigid prays for, and is granted, a physical deformity to dissuade further marriage proposals. Here we find probably the single greatest divergence between the Lives of male and female saints: the pressure on female saints to marry, or in some cases, the threat of rape and physical violence against those who are not receptive to the entreaties of men. Male saints are hardly put in this situation, outside stories such as Saint Kevin’s self-styled future wife Kathleen, who aggressively pursues the saint until he swats her away with a bunch of nettles (or, in less complimentary versions of Kevin’s story, throws Kathleen into the upper lake of Glendalough, where she drowns). But Kevin is never in danger from Kathleen, whereas female saints could easily find themselves in life-threatening circumstances when confronted by lustful men or spurned suitors. Brigid is not faced with such situations in Cogitosus’s Life, thanks perhaps to her resourcefulness, her renowned holiness from a young age, and the fact that she travels with priests and is often surrounded by her protective monastic community.
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Martin is a pioneer in the development of monastic communities ( ), many primitive elements are seen as Martin and his followers first attempt to live as hermits but are forced by circumstances to band together into communities that share property and pray nearly without stopping. Martin himself has to pull himself away from his hermitage in order to attend to his duties as Bishop of Tours.

Brigid has more resources than Martin in organising her monastic communities, as by her time the rules of St Augustine () and St Benedict () had been written. Brigid also had the benefit of a much more well-established Christian community in an Ireland that retained only what appear to be very minor remnants of Celtic paganism. Martin, on the other hand, had to contend with Greco-Roman paganism that still maintained major temples with prodigious wealth and many adherents.

Martin directly battles demons on several occasions, the most severe of which is the occasion where Martin, confronted with a “terrible” demon who has possessed a man rather than leaving a house at Martin’s command, forces his fingers into the possessed man’s mouth and challenges the demon to tear at his flesh. The demon recoils but refuses to flee the man’s body until Martin forces the demon to depart via the man’s digestive tract, a tale Sulpicius Severus relates with much disgust.

Like Martin, Brigid brings several people into her monastic community, typically either those she performs miracles for or those who attempt to deceive her; the latter group, of course, after being shown the error of their ways and confessing their sins.
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Sulpicius Severus recounts many instances of the devil directly challenging Martin, and of Martin discovering and attacking deceptions of the devil. The devil is shown as Martin’s persistent opponent, as the devil believes that if he can destroy Martin’s holy stature, either by causing him to fall into temptation or by persuading Martin to abandon his dedication to Christ, he can demolish Martin’s community and prevent Martin from converting any more people to Christianity. In tempting Martin, the devil does not use sexual temptation or promise wealth and power, but instead uses false imagery. In one instance, the devil appears as a false Christ (49-50), and in another, he either manipulates or assumes the form of (exactly which is unclear) the monk Anatolius (47-48), who then claims to be a prophet. In both cases, the deceiver is able to fool many other Christians, including a bishop as well as members of Martin’s community. The devil in disguise is successful in tricking everyone until Martin confronts him and challenges him to appear, not as a crowned king in fine robes, but in the form of the crucified Christ, after which the devil disappears immediately. Clarus, an exceptionally “noble” young monk, is the only member of Martin’s group who is suspicious of Anatolius and enlists the help of another monk to bring Anatolius bodily in front of Martin. The spirit controlling Anatolius wants nothing to do with Martin and disappears with Anatolius’s fine robe (or perhaps Anatolius himself vanishes) before they arrive in Martin’s presence. Sulpicius Severus remarks that he has selected these particular feats of Martin because these to remind the Christian reader of Jesus’s warnings against false prophets () and the antichrist, who Sulpicius Severus specifically mentions  (). They also reinforce Martin’s holiness, as Martin is able to defeat the false images that had deceived so many others. However, as Sulpicius Severus also refers to the New Testament, he implies that, as written in the Gospels, Christians who work to be as devout and holy as Martin will also be able to see through the deceptions of even the devil himself.

Unlike Martin, Brigid does not have to engage in such enormous spiritual warfare, and, apart from preventing a hapless druid from grinding his corn in a mill, does not have to work to actively uproot paganism. Instead, Brigid puts right to various disorders and injustices in early medieval Irish society, and Brigid’s success in establishing her successful monastic communities as well as her miraculous accomplishments would have done much to encourage conversion to Christianity and undermine the remnants of the old Celtic paganism. 

Brigid is a saint of the common people, who benefit from most of her miracles. Cogitosus does not describe instances of Brigid literally engaging in combat with demons, but given Brigid’s extraordinary abilities, her ferocious piety, and her immense breadth of proficiencies, can anyone seriously doubt that Brigid could also confront and defeat the devil himself, as Martin did? 
[bookmark: _Toc134127237]Martin’s Campaign against the Roman Religion.
Martin vigorously works to uproot the Roman paganism of his parents, challenging pagan priests and, in one case, setting fire to a temple, a fire that then goes out of control and requires Martin to pray for God’s intervention to prevent it from engulfing surrounding houses. Martin also engages in a confrontation with Roman pagans protecting a sacred pine tree, who only agree for it to be felled if Martin stands in the path of the falling tree.
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[bookmark: _Hlk134118707]In addition to his campaign against the old Roman religion, Martin must confront Arianism, a variant of Christanity that claims that Christ was created by God the Father, and which was condemned at the Councils of Chalcedon and Nicaea. However, Arianism was widespread in the Empire at Martin’s time, especially in the barbarian tribes that had federated with the Roman Empire. Martin’s opposition to Arianism results in his punishment and banishment to the island of Gallinaria by Auxentius, the Arian Bishop of Milan, where Martin also finds Hilarius – Bishop Hilary of Poitiers in exile. After the death of Auxentius, Martin and Hilary are again at liberty, and Martin is inspired by Hilary to found another monastic community. Interestingly, Auxentius was succeeded by Bishop of Milan by the Chalcedonian Roman Christian governor of the region, Ambrosius. As Ambrose would go on to himself become a very famous Bishop and Doctor of the Church whose work would inspire Augustine of Hippo, it would be interesting if Sulpicius Severus had told us of any interactions between Martin and Ambrose. Given the fame both bishops and future saints later acquired, it is highly likely the two knew of each other, and perhaps both attended the same Church councils. However, Sulpicius Severus does not mention any contact the two bishops may have had with each other. I wonder if this is because Ambrose and Martin did not have a collegial relationship or if Martin, as Bishop of Tours, simply lived too far away from Milan for a relationship with Ambrose to be necessary. Certainly, the two represented different cultures of Christianity, with Martin as the Bishop of Tours who made every effort to maintain his ascetic lifestyle, and Ambrose being thrust into the episcopate from his position as the aristocratic Roman governor of the great city of Mediolanum. One thing the two had in common was that neither had wanted to be bishop; Martin tried to hide in a barn to prevent his acclamation; Ambrose, who was not even a member of the clergy, probably would have liked to have a barn nearby to hide in. The lack of any mention of Ambrose in Sulpicius Severus’s Life of Martin may simply be because the author felt it to be extraneous; after all, Sulpicius Severus also states repeatedly that he could not come close to including all of Martin’s great accomplishments.
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Both saints appear to have had parents who were members of the ancestral religions of their homelands, with Brigid’s parents being tied to the Celtic religions and Druidism, with Martin’s parents being Roman pagans. Both saints defy their parents’ wishes. Martin’s father is a soldier, and Sulpicius Severus implies Martin’s father was disappointed in what he probably viewed as his son’s cowardice. Martin’s father also rejects Christianity when Martin visits his parents later in life, although his mother is converted.
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Here is one area where Martin and Brigid’s Lives are at great variance. Martin has nothing to do with animals; perhaps Sulpicius Severus thought it irrelevant to his narrative. Brigid, as in the case of other Celtic saints such as Kevin of Glendalough, works many of her miracles though animals., where cows produce extra milk, ravenous wolves tend sheep, hidden honey is revealed through the sound of the bees, Brigid’s chariot is safely pulled with a single horse, and the story of the king’s fox. Brigid takes pity on and feeds pork to a starving dog, which is miraculously replenished. Another dog is able to restrain itself from helping itself to a large quantity of bacon for a month. The most important of these miracles pertaining to animals is the story of the fox. An unwitting man slays a fox he sees walking into a king’s palace, without realising the fox is a trained pet treasured by the king. The king is enraged by the death of the fox and plans to murder the hapless man and his family. Fortunately, Brigid comes to the man’s rescue, locates another fox, and sends it to the king, where the king’s wrath is satisfied. Here we may find, in Brigid’s delivery of the fox to pacify the king, and then enabling it to escape to freedom, what may be revisiting of the Atonement of Jesus, where the Crucifixion sets free the people who were previously under the Law of Moses and subject to God’s wrath. 

God tasks a river to defend Brigid’s stolen cow. This miracle does not involve the entreaties of Brigid herself; instead, thieves who have stolen livestock from various victims, including a single cow from Brigid, are defeated when a small stream becomes a great river, stopping its flow to allow Brigid’s cow to placidly return home, while smashing the thieves and returning the other cattle to their owners. If there were any old legends of Celtic deities incorporated ito Brigid’s Life, this must certainly be one of them, as Brigid herself is not involved outside of her ownership of one of the many cattle the thieves abscond with, and there is no specific Christian moral lesson to this tale outside of the general command not to steal and the indication by Cogitosus that the thieves are godless men.
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