. ilitate the return of the ex; .
in Ol'def {0 faci - exiles. Equall ' i
151;fl-) ry i the appropriation of the language of the gxlomdﬁgrftant for the
16; 51:91L 52:11&').’ 4 th; tWO events are fused into a single ;ﬁm B
(11:10; digm of divine deliverance. It is thus a crucial moye o e;fnt)cl(?m-
ablish-

tertextual connection petween chapter 40 and First Isajah t
in chapter 11 the promise of the return of the “dispersed of ?und(;tﬁ”that
trayed 1n teIms of a highway from Assyria. Chapter 40 again si gngs.

|ment Of this promise, but adjusts the geography to includ
parating the Babylonian exiles from Zion. ¢ also the

the strongest intertextual tie with 40:3-5 is found in chapter 35

The chaptet addresses the return to Zion expressed in terms of a highway, called
e Holy Way (V. 8), of the seeing of the glory of the Lord (v. 2), and the com-
. of God to save his people (v. 4). Especially noteworthy are the large num-
her of exact verbal parallels: highway, way (derek), wilderness, and glory. Of
course, these parallels have long been noticed, but the critical response has
often been simply to transfer chapter 35 to the corpus of Second Isaiah (cf. Tor-
rey, McKenzie) with little awareness of the hermeneutical effect of the posi-
tioning of chapter 33 within the collection of First Isaiah’s oracles.

The theme in v. 5 of the revealing of the glory of God reflects also a close
connection with the theophany of chapter 6. The glory of God (k° bod YHWH)
is that aspect of the divine 1mage which is made visible to human perception.
The prophet first spoke of “seeing Yahweh” (6:1), but immediately the lan-
suage is rendered more precisely to indicate that it was only his glory that was
endered accessible. The prophet overhears the liturgy of the seraphim bearing
witness to the whole earth’s being filled with God’s glory. However, the point
of his experiencing God’s presence in chapter 618 that only to the prophet was
the revelation disclosed. However, in chapter 40 a sign of the inbreaking of 2
new age of salvation is that the glory of God will now be revealgd to all ﬂe.sh.

When 40:3-5 is read in light of chapter 35, then the prologue s.lgnals nOtJ"S;

a general expectation of a coming redemption, but points exphleﬂy.t.o the en |
Sf God’s judgment upon Judah, symbolized by its blindness and inability (0 S€¢-
Then the eyes of the blind will be opened” (35:5). MoreoVvet,
are not merely refugees, but are the «rodeemed” (35:9), those ¥
ansomed and transformed in order to walk in the Holy

gllth a stereotyped formula that usually funct! .
¢ in the context of the prologue that another note 18

wilderness S€
HOWCVCI',
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Lord has spoken 1n VV. 3-5 is the message already soundeq i

mouth of the

chapters 1 —39 (cf. Kamano, 16). o
[6-8] In an earlier section On establishing the context of chapter 40, the prgh.

lem of sorting out the different voices in vv. 6-8 was reviewed. According to
the interpretation of Seltz, the voice in v. 6b raises an objection to the prior cop.
mand to cry: “What shall I cry?” The 1ssue turns on how there can be a proc],-
mation of a coming salvation when God’s devastating judgment preached by

Isaiah has surely been fulfilled: «All flesh is grass. . . . The grass withers, flow.

ers fade when the breath of the LORD blows on them” (cf. 28:1—4). The response

in v. 8 first repeats a line of the objection affirming the truth of the prophetic

judgment—indeed, “the grass withers, flowers fade,” but then 1t defends the
call for §alvation by appealing to the steadfast word of God which stands for-
ever. Seitz interprets this appeal to the enduring truth of the word of God, spo-
ken by an anonymous angelic voice, to be a new word unrelated to Isaiah’s
proclamation, which he assigns to the old age, now passed.

Yet from what has already been seen of the use of intertextuality in the pr
logue as a means of describing the message of the new age according topﬂ(l)-
prior prophecy of Isaiah, it is reasonable to inquire whether this appeal t the
steadfast word of God in v. 8b could also be related to Isaianic prophec g o
h.as m.ade a strong case that Isaiah’s preaching of judgment has been sy o
rized 1n 40:6b—7 by means of an intertextual reference to 28:1—4. Ho ummz?-
one takes notice that in 28:5-6 there is a promise made that. “1n .th t‘(’;’evff, "
eschatolggical formula paralleled in 12:1) “the proud crown of th ad R
f’f Ephraim and its fading flower” would be transformed by Yah e
Iinto “a crown of glory, and a diadem of b °y° y -Wel-l ot Rowts
wali-urire , O beauty . . . and a spirit of justice to him
L s J gment.” If one then pursues the logic of the intertextual ex

.8, 1t seems reasonable to assume that v. 8 is appealing to the profngi:-
e

[9-11] In | |
an earlier section the question was raised of whether vv. 9-11 form

hange
) enge.m genre, or whether they constitute an
, “nsuing exegesis of vv. 1-8 would seem to



Jed that the messenger is not only a prophet bmnded R. W,
& ht of my exege.ms.of botl? VV. 1-8 and vy, 9_y 1ds
ation of v.9 2 con.wmcmg oPtlon. : Not fing
s iterPre . the key 10 the 1nt§rpretaF10n of vv..9_.1() is found i

Once agaexegesis linked to Fn.‘st Isaiah. (.I am 1ndebted to Kap;

al : No for this
| "teﬁe?‘tgight.) The connection W1t1l]1 33:34 is exceedingly strong ang shares
iﬂ;tiall li];entit of key words and phrases. Compare, for example
yerba
«sgy to those who are fearful 40:9:  “say to the citjes” Cimri):
5.4 ] ’
3 (rimru) . . .
. “besrong’ (hizqit V- 10:"In power (hazag);
v. 4: fear not (al-tird’a) v.9: “do not fear” ('al-tira’y)
" 4: «hehold, your God” v.9:  “behold your God”
""" (hinnéh <lohékem) (hinneh *¢l5hékem)
& “hewill come” (yabo’) v.10: “the Lord GOD comes”

(yabd’).

we have already seen the intertextual link of chapter 35 with 40:3-5 in the
sse of the highway 1magery and the r.evelation of the glory of God. In 35:3—4
e imperative is given in the mascuh.ne plqral to strengthen the weakhearted
with the proclamation of God’s coming with vengeance and recompense to
ave. In chapter 40 the perspective has shifted. Zion and Jerusalem are not por-
trayed simply as awaiting the coming of imminent salvation. Indeed the empha-
sis is not primarily on the return of the exiles, but focuses foremost on the
coming of God. Jerusalem and Zion are now described from the perspective of
having already received redemption. Their task 1s rather one of the proclama-
tion of the good news to the remaining cities of Judah. The genre of vv. 9-11
is a military one, of instructions to a herald. The imperatives are thus given in
the feminine singular form to Zion as a personified herald of good news or
‘evangelist” (cf. the LXX’s rendering of the Hebrew bissar).

There are several other significant changes to note in chapter 40°s intertextual
relationship to chapter 35. In 35:4 the command “fear not” is addressed to those
Who in consternation still await the coming of God in salvation. However, In 4Q:9
the command ot to fear is directed to the heralds of good tidings as if the reality
of qu’s return had already been experienced. The command not to fear relates

I ) .
-uita (g°mitl); however, in chapter 40 both the terminology an
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course, 1n another contex

. <" (0emil), but in chapt - : . od for ¢,
mlc?s (8 glgrll),t he inbreaking of the new era (?f joy. His strength g Manifegy ;saL
vation an . herd, carrying in his arms the weak. S he

3. The Canonical Function of the Prologue

The primary role of the prologue (40:1-11) 1s to announce God’s pey, -
pose for Israel in bringing forth to.tally new redemp,tlve events o ;
which serve as evidence for the faithfulness of God s‘ word standing forever,
Melugin (85) has observed that from a f(?nnal perspective the Prologue reﬂecté
the structure of chapters 40—35 1n ml{llature. Verses. 1-8 are a MiCrocosy |, f
chapters 41 —48, with their use of the image of the }nghway and new exoqyq.
whereas vv. 9-11 correspond to chapters 49:14t., with the themes of tha retum,
of Yahweh as ruler in Zion, the voice of the messengers, and the victory of Yah.
weh’s arm. There is also widespread agreement that chapter 55 is ap epilogye
bringing the prophetic collection to an end by returning to the prologue’s theme

of the word of God accomplishing unfailingly the divine purpose (55:10- 1)
Yet even more crucial for understanding the canonical function of the Pro-

logue is to recognize its role in establishing the theological relation between
chapters 1—39 and 40ff. This achievement has been carried out by meang of
intertextual exegesis of chapters 1 —39. The radically new word of chapter 4(
has been announced through a fresh understanding of the earlier Isajanic cor.
pus. Chapter 39 marked the historical change in the agent of God’s destruction
from Assyria to Babylon. The prologue of chapter 40 assumes this knowledge
of God’s former purpose when it sets forth the new intent.

Yet the relationship established is a subtle one, often dialectical (cf 43:18;
46:9). The prologue confirms the truth of Isaiah’s prophecy of judgment: the
grass has withered and the flower has faded. Yet at the same time it also con-
firms the truth of Isaiah’s prophecy of salvation: “the word of our God stands
torever.” No new prophet is called in chapter 40, but rather the word of God
through Isaiah continues to work in order to fulfill the promise. According to
the superscription of the book (1:1), Isaiah’s ministry ended with the reign of
He.zekiah. In chapter 39 Isaiah informs the king that the judgment on [srael
whxc.:h he had prophesied by the hand of Assyria had been transferred to Baby-
lon in the period after the king’s death. Implied in this final narrative of First
Iso the death of Isaiah, who never reappears after chapter 39. The
point of the Qrologue 1s therefore to affirm that Isaiah’s prophetic word contil-
ues 1o work in fulfilling God’s purpose, but apart from the historical persond
of the.prophet: In spite of the multitude of modern commentators on the book
of Isaiah, Delitzsch Appears to have been the last to have sensed this subtl



spirit without visible form” (2:174) > Tole ip Chaptey
ot of the canonical function of the S

God’s imminent salvation, the prophetic response was to affirm that “the word of
our God stands forever.” The truth of God’s promise did not depend on its con-
formity to a speciilc temporal sequence within human history.
when John the Baptist linked the appearance of Jesus with the prophet’s call
to “prepare the way of the Lord,” he was not making a mechanical connection
with an ancient prediction of Isaiah. Rather, the reality of God’s salvation was
mnanifest in Jesus Christ in such a way that his advent provided a perfect mor-
phological fit according to its redemptive substance with the Old Testament
promise. In a word, the salvific significance of Jesus Christ was understood In
the light of the Old Testament prophecy, while, conversely, the Old Testament
promise gained its true meaning from the revelation of the Christ in the fullness
of God’s time. (Cf. the commentary of Grimm and Dittert, Deuterojesaja, 611t.

for further reflections on the New Testament.)



