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A Critical Review of three primary source documents 

This paper compares three influential astrological texts from three historical periods of Western astrology; Claudio Ptolemy’s Tetrabiblos from late antiquity, Marsilio Ficino’s third Book on Life entitled On Obtaining Life from the Heavens from the Renaissance, and Liz Greene’s article Mother and Matriarchy. The Mythology and Psychology of the Moon from present time.[footnoteRef:1]  The essay will compare the three authors’ approaches to astrology with particular emphasis on the moon. The aim of the comparison is to investigate the differences, connections, and continuities of fundamental concepts and approaches to astrology expressed in these texts which requires a positioning of the texts in their respective historical contexts, an evaluation of their aims and an analysis of their representation of the moon.  [1:  Ptolemy, Tetrabiblos, translated by F. E. Robbins, Loeb Classical Library 435 (Cambridge, MA: Harvard University Press, 1940); Marsilio Ficino, Three Books on Life. A Critical Edition and Translation with Introduction and Notes by Carol V. Kaske and John R. Clark (Tempe, Arizona: Medieval & Renaissance Texts & Studies, 1998); Liz Greene, ‘Mothers and Matriarchy: The Mythology and Psychology of the Moon’, in Liz Greene and Howard Sasportas, The Luminaries. The Psychology of the Sun and the Moon in the Horoscope. Seminars in Psychological Astrology, Volume 3 (York Beach, Maine: Samuel Weiser, 1992). ] 


Historical contexts 
In late antiquity, astrology was widely used and reasonably well accepted. ‘Ptolemy and his era believed astrology worked’, writes Richard Tarnas.[footnoteRef:2] However, Ptolemy wrote the Tetrabiblos after vitriolic attacks on astrology risked undermining its legitimacy with the aim of giving astrology a ‘scientific’ foundation.[footnoteRef:3] Ptolemy, who was also the author of the Almagest, a renowned book on astronomy, was well equipped to handle the challenge.[footnoteRef:4] Ficino, a Catholic priest and astrologer, was active during the Renaissance and had to contend with the pressures and limitations imposed on astrology by orthodox Christianity. While astrology was an accepted practice, it had to operate within boundaries prescribed by church law.  Astral influences on the body were acceptable while those on the soul were not.[footnoteRef:5] Ficino was a proponent of the latter but needed to carefully qualify his beliefs or risk punishment. Ficino’s aim was the improvement of Christianity through new astrological ideas, not its critique.[footnoteRef:6] The modern world, though suspicious and demeaning of astrology, does not limit its practice or endanger the welfare of its practitioners. Greene is a prolific author, the founder of a well-known school of psychological astrology and the provider of fine computer-generated astrological readings. Her efforts appear to be directed toward a shift in the current, generally unfavorable, perception of astrology. Ptolemy, Ficino, and Greene are all highly respected and influential astrologers as well as passionate advocates of astrology.  [2:  Richard Tarnas, The Passion of the Western Mind. Understanding the Ideas that have Shaped our World View (New York: Ballantine Books, 1991), p. 83. ]  [3:  Nicholas Campion, A History of Western Astrology. The Ancient World. Volume I (London: Bloomsbury, 2008), p. 209.]  [4:  Ptolemy, Almagest, translated and annotated by G.J. Toomer, with a foreword by Owen Gingerich (Princeton: Princeton University Press, 1998). ]  [5:  Nicholas Campion, A History of Western Astrology. The Medieval and Modern Worlds. Volume II (London: Bloomsbury, 2009), p. 86.]  [6:  Campion, History of Astrology, volume II, p. 86.] 




The texts
Ptolemy’s Tetrabiblos, a four-volume text originally written in Greek, and dating from the second century CE is an early foundational text of the astrological tradition that has been described as both a ‘summation of classical astrology’[footnoteRef:7] and a ‘defense of the art’.[footnoteRef:8] Though the Tetrabiblos has a wide scope, it is neither a comprehensive overview of astrology nor a practical teaching manual but rather a complex, theoretical, and often contradictory text, expounding a rule-based, apparently mechanistic approach to astrology.[footnoteRef:9]   Despite these leanings, Ptolemy made sure to distance himself from a purely deterministic position by according agency to individuals.[footnoteRef:10] He considered astrology a ‘useful science’.[footnoteRef:11] The mathematical underpinnings, rational language, and absence of ‘magical and religious overtones’[footnoteRef:12] of the Tetrabiblos are in keeping with an Aristotelian worldview.[footnoteRef:13] Ptolemy’s meteorological predictions, which give major attention to the moon, are based on abstract calculations and empirical observations of the sky thereby placing astrology in the ambit of the sciences.[footnoteRef:14] Ptolemy also emphasizes medical astrology, including ‘precautionary measures’ against diseases and prognostication, which also highlights his scientific approach.[footnoteRef:15]  Although Ptolemy’s approach to astrology is clearly naturalistic and mechanistic, Nicholas Campion distinguishes between the naturalistic rationale and the astrological judgement which exists outside of it and beyond it.[footnoteRef:16] In Campion’s view, Ptolemy’s underlying belief system is the ensouled cosmos of the Platonic tradition through which he examined both the divine and ‘the realm of psyche’.[footnoteRef:17]  [7:  Richard Tarnas, Cosmos and Psyche. Intimations of a New World (New York: Plume, 2007), p. 65. ]  [8:  Tamsyn Barton, Ancient Astrology (London and New York: Routledge, 1994), p. 62.]  [9:  Barton, Ancient Astrology, pp. 60, 138.  ]  [10:  Ptolemy, Tetrabiblos, I.1.1.]  [11:  Tarnas, Passion of the Western Mind, p. 83.]  [12:  Campion, History of Astrology, volume I, p. 209.]  [13:  Barton, Ancient Astrology, p. 61; Liz Greene, Jung’s Studies in Astrology. Prophecy, Magic, and the Qualities of Time (London and New York: Routledge, 2018), p. 3. ]  [14:  Claire Hall, ‘Horoscopes of the Moon: Weather Prediction as Astrology in Ptolemy’s Tetrabiblos’, in Early Science and Medicine 26 (2021), 231-253; Ptolemy, Tetrabiblos, II.12/13.]  [15:  Ptolemy, Tetrabiblos, I.3.16.]  [16:  Campion, History of Astrology, volume I, pp. 210/211.]  [17:  Campion, History of Astrology, volume I, p. 211.      ] 

Ficino’s third Book on Life, dating from 1489 and originally written in Latin, was dedicated to medical astrology since Ficino hoped that medicine’s focus on the body would deflect church attacks. Ficino was one of the prime contributors to the revival of classical antiquity during the Renaissance and the head of the Platonic Academy in Florence. His Books on Life were written while Ficino was translating ancient Greek texts and his intense engagement with these texts had an enormous influence on his own thoughts and writing. Ficino translated primarily Platonic and Neoplatonic texts, which had been suppressed in previous centuries in favor of Aristotelianism and was so profoundly captivated by ‘the spirit of Plato’ that he felt impelled to bring the Platonic notion of soul into Christianity.[footnoteRef:18] Ficino disliked the deterministic, mechanistic worldview of Aristotelian persuasion and resisted conventional astrological interrogation and prognostication.[footnoteRef:19] He advocated, instead, a return to the Platonic focus on the soul. Campion writes that, ‘Ficino’s cosmos was psychological in the sense that psyche is soul’ and further describes him as a ‘precursor of late twentieth century depth psychology’ particulalry of the Jungian variety which embraced Platonic archetypes as symbols of inner psychological processes.[footnoteRef:20] Noel Cobb similarly describes the Books on Life as ‘an astonishing treatise of archetypal imagination’.[footnoteRef:21] Inspired by his translations of Neoplatonic philosophers, Ficino became deeply involved with magic, which is particularly apparent in this book and resulted in serious problems with church authorities.[footnoteRef:22] His aim, however, was not to work against Christianity but to expand and improve it.[footnoteRef:23] [18:  Thomas Moore, The Planets Within. The Astrological Psychology of Marsilio Ficino (Hudson, NY: Lindisfarne Books/SteinerBooks by permission of Associated University Presses, 1982), unnumbered introduction.]  [19:  Campion, History of Astrology, volume II, p. 89.]  [20:  Campion, History of Astrology, volume II, p. 91.]  [21:  Noel Cobb, ‘Harping on an Old Tune? Thomas Moore and the Imagination of Marsilio Ficino’, in Thomas Moore, The Planets Within. The Astrological Psychology of Marsilio Ficino (Hudson, NY: Lindisfarne Books/SteinerBooks by permission of Associated University Presses, 1982), unnumbered foreword.]  [22:  Ficino, Three Books on Life with Introduction and Notes by Carol V. Kaske and John R. Clark, pp. 45, 55.]  [23:  Campion, History of Astrology, volume II, p. 86.] 

Contemporary astrologer Greene’s text is a chapter from a book entitled The Luminaries, cowritten with Howard Sasportas, on the astrological sun and moon. It deals exclusively with the moon reflecting the modern trend toward specialization. All four chapters are transcriptions of public seminars that include audience interactions which make the teaching environment palpable and the text relatable. Greene’s chapter is practical in that it analyzes sample charts and explores the moon in the different elements though it is also very theoretical and scholarly. Greene is not only a renowned astrologer and founder of a school of astrology, but she is also a Jungian analyst and an academic dedicated to researching and reevaluating the history of astrology with the apparent aim of placing the often-maligned subject of astrology on more solid foundations and enhancing its reputation in the wider culture. Greene’s approach to astrology is characterized by an extensive use of mythology and archetypal images which place her unequivocally in the Jungian tradition.  She is, however, thoroughly dismissive of magical thinking, including the creation of talismans, describing it as ‘typical of the primitive, the child, and the archaic layer of the adult psyche’ although Jung himself wore a magical ring.[footnoteRef:24] As a Jungian, she is no doubt, privy to the concept of an interconnected cosmos which was integral part of Jung’s thought that was deeply steeped in Platonic tradition.[footnoteRef:25]  [24:  Greene, ‘Mothers and Matriarchy’, p. 14; William McGuire and R.F.C Hull (eds.), C.G. Jung Speaking: Interviews and Encounters (Princeton, NJ: Princeton University Press, 1977), p. 468.]  [25:  Meredith Sabini (ed.), The Earth has a Soul. C. G. Jung on Nature, Technology & Modern Life (Berkley, California: North Atlantic Books, 2016), p. 14. ] 


Comparison of texts
All three authors feel called upon to defend either the discipline of astrology in general or, as in Ficino’s case, a specific astrological viewpoint which may say less about them than about astrology itself which seems to be in constant need of defense from narrow and rationalistic worldviews. In this sense, their overall goal is the same though their approaches are conditioned by their respective historical situations. All three authors work in multiple disciplines though disciplines would have been less clearly defined and categorically divided in the past than they are in today’s hyperspecialized world. Ptolemy, who wrote on astronomy, geography, and philosophy, was a recognized scientist and an astrologer, Ficino was an astrologer, theologian, physician, scholar, and magician, while Greene is an astrologer, psychologist and an academic. This interdisciplinary position seems to say more about astrology than about the individual astrologers. Astrology lends itself to and in some sense requires interdisciplinary approaches involving, astronomy, mathematics, theology, philosophy, psychology, and medicine to name but a few. It was taught at universities throughout Europe until the 17th century and it was practiced by some of the most respected scientist including Johannes Kepler and Copernicus who referred to astrology and astronomy jointly as ‘the head of all the liberal arts’ which then included logic, music, arithmetic, and rhetoric.[footnoteRef:26]   [26:  Tarnas, Passion of the Western Mind, p. 294. [no reference to cited source provided] ] 

However, the astrological practice of the three astrologers is very different.  Ptolemy is most concerned with rule-based prognostications, while Ficino focuses primarily on medicine which Ptolemy also considers while Greene is interested in neither of them. Ptolemy and Ficino are both very much concerned with the external physical world, including the human body, events and even the weather, while Greene takes no interest in such things. Ficino places much emphasis on magic while Ptolemy intentionally stirs clear from it and Greene emphatically distances herself from any such association. Greene’s approach is the most informed by mythology and archetypal considerations. The astrological planets are, however, approached archetypally ─ the sun, for example, as consciousness and self and the moon as emotions and nurturing─ by all three authors which may again point beyond them to the discipline of astrology itself. However, myths are not emphasized in either Ptolemy or Ficino though they would certainly have been deeply embedded in ancient culture.  Finally, all three authors have an interest in soul. Ficino, so Cobb, places ‘soul instead of prediction, in the center of his astrology’.[footnoteRef:27] The emphasis on soul is least obvious in Ptolemy, though still clearly present and most obvious in Greene, if one equates soul with psyche.[footnoteRef:28]  [27:  Cobb, ‘Harping on an Old Tune?’, unnumbered foreword. ]  [28:  Nicholas Campion and Patrick Curry (eds.), Sky and Psyche. The Relationship Between Cosmos and Consciousness (Edinburgh: Floris Books, 2018), p. 11. ] 


Discussion of the Moon  
The Tetrabiblos distinguishes between the sublunar realm pertaining to earthly things and the celestial realms lying beyond the moon in the heavens.[footnoteRef:29] The moon is described as sympathetic to the mundane while the ‘sun’s power prevails’ over all things including the moon.[footnoteRef:30] Indeed, the moon’s power is directly linked with the sun and increases and decreases according to aspects with the sun. Eclipses are seen as particularly significant for prognostication though the moon is involved in almost all types of prognostication and calculation yielding information on everything from marriage, children, friends, enemies, success, wealth, travel, and length of life. Ptolemy describes the moon as moist, soft, benefic, nocturnal, feminine and he also associates the moon with the mother. In the Tetrabiblos, the soul, of which the moon is an important part, is discussed at length.  The lunar part of the soul is associated with the ‘sensory and irrational’ whereas Mercury is associated with ‘reason and the mind’ though Ptolemy makes clear that things are much more complicated than this simple dichotomy may imply and that the ‘character of the soul’ is determined by many chart factors including aspects, signs, houses, and their rulers.[footnoteRef:31] Diseases of the soul are described in very dramatic terms, as violent insanity, affliction by demons and ‘demonic seizures’.[footnoteRef:32] These afflictions are generally described in terms of their exterior manifestation rather than their inner experience which is in line with the rational Aristotelian orientation adopted by Ptolemy. However, Plato’s threefold division of the soul, consisting of the intellect, the appetites, and an intermediary spirit, can also be applied to Ptolemy’s discussion of the soul whereby Mercury is the rational part and the moon the irrational one associated with the appetites.[footnoteRef:33] Campion even writes that the Tetrabiblos was a ‘practical manual’ associated with certain Platonic texts.[footnoteRef:34] [29:  Ptolemy, Tetrabiblos, I.2.]  [30:  Ptolemy, Tetrabiblos, I.2.3.]  [31:  Ptolemy, Tetrabiblos, III.13.155, III.14. ]  [32:  Ptolemy, Tetrabiblos, III.14.170.]  [33:  Plato, Republic, Volume I: Books 1-5, edited and translated by Christopher Emlyn-Jones, William Preddy, Loeb Classical Library 237 (Cambridge, MA: Harvard University Press, 2013), 436bff.]  [34:  Campion, History of Astrology, volume I, p. 215.] 

Ficino’s third Book on Life begins with a discussion of the soul as an intermediary between intellect and body, thereby making very clear the importance of the soul. Ficino relates the moon to the body, or more generally to the transient sublunar plane, and to ‘affects and actions common equally to man and to the other animals’ whereas the sun, which contains all the powers of the heavens, describes the divine intellect of which only humans can partake.[footnoteRef:35] Humans are essentially solar and strive toward the heavens while the embodied moon is earthbound and signifies a ‘vegetable existence’ which humans must strive to escape.[footnoteRef:36] The soul, so Ficino, resides in the human heart, which has the most affinity with the sun although divine, solar intellect pervades everything.[footnoteRef:37] The moon, being naturally reflective of sunlight, is a particulalry ‘suitable mediator between heavenly and earthly things’.[footnoteRef:38]  Indeed, Ficino suggests that a person seeking favors from the moon harmonizes with it by embracing such lunar things as moistness, the color white, pearls, or silver. Depending on the ailment, the moon in a specific phase, sign, house, or aspect is perceived as being either beneficial or unfavorable. Though Ficino is at pains to assure his readers he is writing solely about medicine, he is constantly crossing the boundary to magic by, for example, proposing curative talismans or images created or consecrated at auspicious times. Ficino’s book is an astrological manual for living in harmony with the cosmos whereby harmony corresponds to healing and health. What Ficino describes most avowedly, is the ensouled interconnected cosmos, the anima mundi of the Platonic tradition. Humans can intentionally harmonize with the ensouled cosmos through rituals and attunements with planetary bodies whereby the moon is the most obvious and fruitful pathway toward harmonization given its mediator status and its association with the body. However, Ficino is concerned with both physical and mental healing which to him are inextricably linked. Thomas Moore calls Ficino a ‘physician of the soul’.[footnoteRef:39]   [35:  Ficino, Three Books on Life, pp. 251, 267.   ]  [36:  Ficino, Three Books on Life, pp. 251, 253.]  [37:  Ficino, Three Books on Life, p. 247.]  [38:  Ficino, Three Books on Life, p. 271. ]  [39:  Moore, The Planets Within, p. 29.] 

Greene’s seminar looks at life through the lunar lens.[footnoteRef:40] Greene seems to focus primarily on the darkest most archaic strata of the matriarchal lineage of goddess energy emphasizing, for example, the savage suppression of individuals perpetrated by matriarchal cultures in the name of the group. Though she briefly references the ‘wise woman’ as well as healing and mothering, most of the characteristics she associates with the moon are dark and unpalatable denizens of the night and of the unconscious, both night and unconscious being associated with the moon. [footnoteRef:41]  She describes lunar energy as not only unreliable, changeable, and magical (not in a positive sense) but also as savage, rageful, devouring, treacherous, hysterical, unreliable, manipulative, and mad. Green writes that ‘under the spell of the Moon one is reduced to the level of a beast’.[footnoteRef:42] This negativity may, in part, be a reaction to contemporary feminists’ overly positive interpretations of lunar myths but can also be associated with Plato’s descriptions of the ever-changing, physical world of Becoming which includes the endless cycle of birth and death as well as the human body.[footnoteRef:43] Plato’s world of Becoming is most closely associated with the appetites in his three-tiered model of the soul and considered inferior to the others. As in Platonist accounts, the sun is prioritized over the moon in Greene’s interpretation and associated with ‘reasoning capacity’, ‘self-awareness’, the ‘abstract quest for meaning’ and the inner self separate from the body.[footnoteRef:44]  The moon, on the other hand, is associated with the human body, with our needs, our instincts and with questions of basic survival. The moon is also interpreted as our physical mother while aspects of the moon are considered descriptive of our childhoods. Greene also writes that ‘the moon is really inside us’ which hints at a sympathetic connection between the moon and the physical body.[footnoteRef:45] However, she also considers mythic archetypal images associated with the moon, such as the various descriptions of vengeful goddesses, as reflections of inner psychological processes. In Greene’s text no mention is made of the soul, though one can argue that soul is integral part of her psychological approach to astrology since the Greek word ‘psyche’ is commonly translated as soul or mind.[footnoteRef:46] In her astrological practice, she certainly emphasizes the intangible, interior dimension of individuals over external material manifestations of life.   [40:  Greene, ‘Mothers and Matriarchy’, p. 15.]  [41:  Greene, ‘Mothers and Matriarchy’, p. 11.]  [42:   Greene, ‘Mothers and Matriarchy’, p. 20.  ]  [43:  Plato, Timaeus. Critias. Cleitophon. Menexenus. Epistles, translated by R. G. Bury, Loeb Classical Library 234 (Cambridge, MA: Harvard University Press, 1929), Timaeus 28ff.]  [44:  Greene, ‘Mothers and Matriarchy’, pp. 12, 7, 11.]  [45:  Greene, ‘Mothers and Matriarchy’, p. 13.]  [46:  Campion and Curry, Sky and Psyche, p. 11.] 





Comparison and conclusion 
Surprisingly, the description of the moon is very similar in all three authors, despite the centuries that separate them, which speaks of a continuity of essential astrological language, or as previously suggested of an unchanging archetypal stratum of interpretation. The moon is regarded as feminine, soft, nocturnal, and it is associated with mothers, emotions, and with the body. It is described as an ever-changing, flowing and shifting energy associated with the irrational, the uncontrollable, the mundane, or, in modern language, with the depth of the unconscious. On the other hand, the three astrologers seem to have incorporated the moon into their practice in very different ways. Ptolemy used the moon in his prognostications and calculations, Ficino based much of his magic on the mediating function of the moon, while Greene emphasizes lunar myths. However, even given these differences, there are still underlying features that connect their different approaches. 
Plato’s notion of an interconnected world, the anima mundi, underlies all three astrological texts and may, once again, be a concept that is foundational to astrology rather than personal to any one of the astrologers. How, indeed, is one to imagine astrological influence on the world if not by means of some invisible connection?  Campion writes that, ‘astrology assumes that there is a significant relationship between the stars or planets and affairs on earth.’[footnoteRef:47] The Platonic differentiation between the sublunar world of Becoming and the heavenly world of Being is also a concept that can be traced through all three texts.[footnoteRef:48]  The inferior sublunar world is associated with the moon ‘whose rapidly changing appearance was’, in Plato’s opinion, ‘proof of its profound imperfection’, while the world of Being is associated with the constancy of the sun.[footnoteRef:49] Plato’s three-tiered concept of soul can also be related to this division since the lowest soul, the appetitive soul, is associated with the world of Becoming and the moon, while the highest expression of the soul is associated with the elevated reason of the sun (or in Ptolemy’s case with rational Mercury).  The moon is presented as an intermediary between these different worlds in both Ptolemy and Ficino, though Greene makes no reference to such an intermediary status. The emphasis on the sun, over any other chart feature including the moon, may be as foundational a premise of astrology as the idea of the anima mundi. This emphasis, if indeed it is a generally accepted premise in astrology, exhibits a bias toward the sun and a concomitant disregard of the moon and all it stands for. Tarnas refers to the ancient devaluation of the ‘sublunary’ world although this devaluation, at least in relation to all things lunar, seems to persist to this day judging by Greene’s text.[footnoteRef:50] To the extent that the moon is associated with the natural world and the physical body, the need for reevaluation of this solilunar dichotomy becomes clear.  C.G. Jung, speaking of the four ‘elements that have undergone the most severe repression in the Judeo-Christian world’, cites nature, animals and primal, one could say instinctual and thus lunar, man.[footnoteRef:51]    [47:  Nicholas Campion, Astrology and Cosmology in the World’s Religion (New York and London: New York University Press, 2012), p. 11. ]  [48:  Plato, Timaeus, 28ff.]  [49:  Nicholas Campion, ‘Astronomy and Psyche in the Classical World: Plato, Aristotle, Zeno, Ptolemy’, in Journal of Culture 9 (2010), 2179-2186, unnumbered online text, section 2, first paragraph. ]  [50:  Richard Tarnas, ‘Understanding the Modern Disenchantment of the Cosmos’, in Nicholas Campion and Patrick Curry (eds.), Sky and Psyche. The Relationship Between Cosmos and Consciousness (Edinburgh: Floris Books, 2018), 183-199, p. 194.]  [51:  Sabini, The Earth has a Soul, p. 2. ] 

Finally, and as previously mentioned, the concept of soul is a recurring notion in all three texts.  Indeed, the soul, including the modern discipline of psychology, appears to have great affinity with the discipline of astrology and may be an inherent feature. Arguably, the archetypes associated with the astrological planets in a person’s horoscope allow a glimpse into their soul. Indeed, Moore describes astrology as ‘a way of imagining our inner world’.[footnoteRef:52] The archetypes themselves, at least judging from these three texts and their descriptions of the moon, have stayed essentially the same for centuries though there does seem to be a difference in the depth of their application. Ptolemy seems to exhibit the least inner engagement, Ficino considerably more and Greene the most, which begs the question if there has indeed been an intensification of introspective energy over the centuries or if it is simply a result of historical translation issues. The question, however, applies only to the degree and not to the veracity of the soul’s importance in astrology. Jung called ‘astrology the summation of ancient and medieval psychology, stating that it represented a projection of the mythic forms of the collective unconscious onto the heavens.’[footnoteRef:53] Jung is, in himself, a connection between these three authors, since he was familiar not only with Plato but also with Ptolemy and Ficino while clearly influencing Greene’s psychological variety of astrology.[footnoteRef:54] Moore, for his part, regards Ficino as ‘a living psychologist with something so say about the modern psyche’.[footnoteRef:55] [52:  Moore, The Planets Within, p. 26.]  [53:  Tarnas, ‘Understanding the Modern Disenchantment’, p. 188.]  [54:  Greene, Jung’s Studies in Astrology, p. 24.]  [55:  Moore, The Planets Within, unnumbered preface.] 

In conclusion, it can be ascertained, albeit tentatively given the limited number of texts under review, that there is a conceptual continuity underlying the discipline of astrology, maybe even an unchanging essence that is best described in terms of the soul while there are also considerable differences in astrological practice.   In Ptolemy and Ficino, at least, the soul is strongly modified by the archetypal qualities of the moon though the influence of rational planets like Mercury and the sun is prioritized. 
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