9 e sources give about Seron is mjp,.
ation Ui s far lro'm"clear. He is describeq
posl“(m _army of Syria” (I Mace 8:18), whic,

L l'of
“the St - )
] 0‘ th into “governor of Coele-Syria."

¢ i

Jl“ ,||(lc |'()ngly‘ !
;\“’lt\l‘lllb‘tll'l‘c(l' we peen SO, since the governor of Coele-
f ‘plll‘s|li pot B s Prolemy son of Dorymenes. “Cor-
hl® ime W o is meaningless in this conexy

lhn.l p lh“llh e army piblical phrases.

(.’f)ill‘ .,,d Iha[ he .mighl have been an officia] of
i“ﬂs‘s“ggesle Apollonius, and that he commandeq
e U8 han gyrian army not far from Judea, Its

g lheesle d at Dora bY Goldstein (I Maccabees
K Vs Suggc.aza ro or Jammia by Bar-Kochva (1989
St t I suggested, according to his name,

40) - chva by origin, an_d so might have been 3
{2 garrison of Thracian mercenaries (Ibid.),
¢ der 0 ate { by Judas Maccabeus, sometime in the
&m[: s ggfgac ¢, at the Ascent of Beth-Horon.
v of 16957

g

g" !
o ph)’ udas Maccabaeus. Cambridge.
Efl;zd,g?; p. 1989-J URIEL RAPPAPORT

RELIGIOUS SYMBOL). In compar-
N s the term “serpent” refers to a number of
it rehglofel ol and imaginary, distinguished by physical
@ " 4 aracteristics. Serpents play a major role in
ope? e Jand religious traditions throughout the
pyiholoBte arctic peoples (where snakes are rare or non-
ol from equatorial cultures (where snakes are plenti-
astent [giversil)’ of serpent figures within a culture may
) The irated by N European traditions where this
emons in addition to snakes, such beasts as sea
usually huge, scaley ocean monsters), dragons
" ke reples with four legs), wyverns (two legged
ike creatures with wings), cockamce§ and basilisks
gon headed wyverns), and hydras (multi-headed ser-
s{erThough each religious tradition views its own ser-
pcn:Ss)- mbols within its own world-view, certain correspon-
ﬁﬁﬂcez may be found in several widely separatgd cultures.
The ANE peoples shared in the use of serpentine symbpl-
im, though the extant artifacts often leave an imprecise
understanding of the snake images. Serpents dq appear in
lierary texts, however, so some idea of their significance
othe culture may be determined.

The creation of the universe arising from a titanic strug-
gl of deities, monsters, or both is a fairly common motif.
InEnuma Elish the monster Tiamat is defeated by Mar-
duk; with her defeat the cosmos can be designed. It has
often been posited that Tiamat was a dragon or some form
ifserpent; though the text is quite unclear on her nature,
tiscertain that monstrous serpents aided her in her battle
vith the gods. In the Bible, God is pictured as struggling
;llh sea serpents, which are controlled, and such texts
Se\‘ bcen‘ interpreted as examples of creation myths.
m’&?ﬁ a(lid other Qentles in the cre':ation of the cosmos in
a el !‘0 lan, Afr_lcan, South Pacific, and Squth Ameri-

5 Poiglnaus llr;dmons (lon§ 1967: 108; Parrmdqr 1982:
durey 21 67: 94; Sullivan 1988: 297); yet in some
W, an Aus::;lpents are themselves the creators. Wollun-

1an rainbow serpent, set out the souls of

scI'Pems (
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chaos, |
€OSMos inc 1! Numerous ¢
ludes SETpents as cengry] : Ul::rgs the ordered
gu Sin

the cr isi
rerag . rd Olftgn i! is the Serpent whiégch::;g) ye
tail in mouth, physicarllyngol:t;he'sea Shl-ll’l'ounding - I::::Ic
. . 19. weraining the ground (Parrinder
1964: 39 34_3598] * 12; Wilbert 1975. 164—255‘( DZ’S“"
the Boundg )- In this form (he serpent symboli ]b:;m
es of the createq world and the n;fi:)n :)};

any movement by the p universe together tightly in coils,

surrounding the land i powe

) d is clearly enormous

%rg(;\:ﬁes for a cosmic sea serpent; not unlairl\:;l Itn frr(ful
$ myths or the biblical Leviathan, =

Iso common i A
world tree Whicl}ll lfrclmw:sﬂt% mythology is the notion of the
Fhiis i un desntocd tpe :c ﬁe?rtgr Olf\ the createﬂ universe,
; m heaven to t -
world forming a naturalhpillar on which all lw;sng;hgc

ither at the roots or a
the tree there is usually a serpent »:ﬁlilc?ldalhe L of
trasted with an eagle in the branches abo i
1970: 49-50, 85, 149; Davidson 1964;'i 26v_eé%ul}l};xo(r}l}l;
Etana myth and the story of Gilgamesh and the Huluppu
tree rpﬁect these notions (Kramer 1938: 5). The ser F:“
may either be guarding the tree or destro.yiné it. The c;;c le
and serpent as a symbol of perpetual animosi[y'appearsglo
be a common motif portraying the eternal battles between
Egg‘ghiﬂd evil or, m((i)re p;operly, order and chaos, which
n represented as the e X
st IpQSQ: ¥y xtremes of the cosmos (Jor:
In some traditions the central axis of the world is a
serpent, either transversing the planes of existence or
upholding the center of the earth (lons 1967: 25, 108:
Wilbert 1975: 164-65; Paper 1978: 28). Common amoné
Indian and American religious traditions, it has been
a;gued to have been represented as early as the 5th millen-
nium B.C.E. in the Ukraine (Gimbutas 1982: 101-13).
Within the cosmic realm serpentine beings form bridges
from the area of human habitation to other abodes; most
common is the perception of the rainbow as a snake
bridging this land with heaven, a pervasive belief through-
out Oceana, South Asia, Africa, and the Americas. Ser-
pents also convey souls to the land of the dead for the
Ojibwa and Dauavani (Paper 1978: 29; Sullivan 1988: 532).
As with certain serpentine deities who are related to rivers
in Mesopotamia (and possibly with Ug pt mhr), snakes
create, inhabit, and are rivers in various cultures (McEwan

1988: 226-29; Parrinder 1982: 25; Roe 1989: 9).

The final area of the cosmos in which serpents play a
significant role is the unc!erworld._ In western Christian
tradition the serpent as a sign of evil belongs to the realm
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cient
an iconog_raph)["::ev :rny ur-

1, but long before Christi
Hopuans could at APOPIA ¢ to mention

>gyptians could use the serpe .
(l‘i‘g’n?orld through which Re had to travel; [:l(:e 0 Wl of the
the myriads of snakes which could destroy

; arted not

dead on the way to the afterhfe_should llll:n difmong .
know the correct spells for getung by t 'on. of a worl
Dinka of the Sudan there 1 some no\:/lhich act as hu-
beneath the earth inhabited by cobras Yo b human an d
mans; in India the nagas, who appear 1 o human life
cobra forms, also exist as @ coumerpg.rll?m In South
(Lienhardt 1961: 117; Rawlinson 198 A e il
America such python-people are thought 0
island (Roe 1989: 27). A
: If th(ere are humzn-like serpents, it 1S natural [h:st gcr);
several peoples around the earth their own ancesto e
seen as snakes. In these situations the particular spect i
snake becomes a symbol for the group. In Ocear:ia o
snake is one of four animals from which all people der!
(Poignant 1967: 90-91); in Africa and the Americas par;
ticular snakes (python, cobra, anaconda, rattlesnake, et}(ls.
commonly are held to be the direct ancestors of tribes w9 lo
then hold the serpents in honor (Mundkur 1983: 57, ,
96; Lienhardt 1961: 118; Luckert 1976: 124; Voth 1993.
852). For these people snakes can be very much like
humans and may breed with them. 4 :

Serpents have been connected to the destruction of life
in several cultures. As in Gen 3:1-15, ANE and African
narratives tell how serpents diverted a form of immortality
meant for humans. This usually refers to a plant or extra
skin which is taken by or given to a snake before the
humans could make use of it; therefore snakes may be-
come young again but people may not, a motif \thlCh may
be seen in the tales of Gilgamesh and Adapa (Joines 1974:
70-71; Parrinder 1982: 56-59; Wrigley 1988: 375). Spr-
pents appear in several fashions with the dead. In Africa,
classical Greece and South America the souls of the dead
may appear in the form of snakes (Mbiti 1970: 216; Cole
1982: 61; Kiister 1913: 67; Burkert 1985: 195; Sullivan
1988: 544). Pythons convey messages between the dead
and God in Turu belief (Mbiti 1970: 91), but more often
poisonous serpents are sent as messengers of death by
sorcerers (Mbiti 1970: 255-56; Sullivan 1988: 485). Of
course chthonic deities and deities of death may take the
form or attributes of snakes (Hultkrantz 1979: 63; Burkert
1985: 201: Lawuyi and Olupona 1988: 2). Finally, the shed
skins of snakes have been taken as symbols of immortality
of the soul and the mortality of the flesh in Hinduism
gB;hadﬂranyaka Upanishad 4.4.7 and Prasna Upanishad

The serpent as the end of life is also found in cosmic
scope. Those serpents which surround the earth may also
destroy it. In Norse mythology this is a certain fate, for the
Mldgard serpent eyemually will destroy the universe and
kill the god Thor in the process (Davidson 1964: 37). In
the same vein, the Fon believe that if the serpent around
the earth is not properly fed it will consume itself, destroy-
ing the universe (Parrinder 1982: 27). In an Oaxacan myth
of Mesoamerica gigantic snakes attempt to devour the
qarlh (Vézqugz 1'983: 9, 13) while South American tradi-
tons see periodic cycles of destruction in the universe

precipitated by the slaying of t thi
(Sullivan 1988: 197). . g o <

11y
1.v

t
8
Ously p‘?s(i)((ii ing

Serpents clearly are used for symbols of
evil. Few serpent symbols are as unambigy,
the use of the boa constrictor among the
of dancing (Reichel-Dolmatoff | 971, rll?) @ reﬂ:'

the joy , :
ancgstors of various peoples serpents appear ) Ve a
symbols. They also are beneficent as signs a ilih
royalty. Deities may appear as serpents or b, 80ds a,::

kes and still be good gods; t_hls 1S especig] Pecyg
;n:ila where serpents (dragons in particular) lzr;rue in 0:
as beneficial (Paper 1978: 29; Faure 1987, 338 Ceiveg
may, in fact, be rgpreseme_d by the Naga Mu, Cilin.d "ddha
had protected him (Rawlinson 1986; | 36), Ama Whigy
Elamites serpent figures are common and p, Ong (b,
divine attributes re_ﬂected in “Master/Mistresg ofy[ Tefleg
mals” representations, often with snakes, 354 .C 4N
thrones, which appear to have held deities, com N the
entertwined serpents for a base and with fOurpﬁxed of
serpents crawling up the ba!ck, for “'!hlch COmparig, °°de
the Naga thrones of Indian tradition shoylq bens With
(Amiet 1966: 58, 310-11 fig. 233 A-B, 378_79 p Made
A-C). Mesopotamia had several minor serpent dejgje, :
exact realms of which are largely unknown ( Joines 15, the
70-71; Frayne 1982: 512; McEwan 1983: 215) M?‘k
deities of Latin America have been portrayed a5 sér or
including Tlaloc, Cihuacoatl, and the reknowneq Qupe““,
coatl (Luckert 1976: 49; Delhalle 1982: 130, i<k
1982: 79, 96-98). The terror or power of serpem:,msc ?
also be ascribed to deities in the form of serpent attriby o
as with Athena (Burkert 1985: 229), where in Greek ::es’
some serpents may slay with a glance. Vth

Serpents also serve as royal symbols. In Egypt
was worn by the ruler as part of the crowiygmtih §el:r1eus
shaped sceptres have been found in Elam (Amiet lpgélﬁl
382). In China the dragon was a standard royal symp|
into the 20th century and the sword, one of three symbols
of emperorship, in Japan is said to have come from 3
dragon, probably representing lightning (Paper 197: 9.
Holtom 1972: 24). Moreover, the poison of serpents .ma’
give mortals an invincibility in battle if bathed in or drunl)(’
in European and South American traditions (MacCulloch
1973: 139-40; Sullivan 1988: 444). In some cultures of
Africa and America the first ruler of the world, the origin
of royalty itself, was a serpent (Wrigley 1988: 375; Carrasco
1982: 79).

Serpents have been used as representations of lightning
throughout the Americas and often are associated with
rain throughout the world. In China it is the dragon which
causes or witholds rainfall and this is a common belief
across Asia including India where the nagas hold such
power (Cohen 1978: 255; Vogel 1926: 4). In Latin America
and Oceana the great gods of rain are the celestial serpents
(Roe 1989: 9; Mountford 1978: 23-24). In Africa the same
serpent who may “be” a river or the rainbow also can
supply rain (Wrigley 1988: 372). With this symbolic use of
the serpent, however, the snake creatures become ambig:
uous figures, for drought also is caused by the serpentand
ha\lil, flooding, and ruination of crops may come with the
rains if the serpents in charge wish to punish people.

; The most ambiguous function of the serpent as symbo
is as killer/healer. The naga serpents of India are often
evil and bite people, causing death; but they may also use
their poisons to save lives (Vogel 1926: 17-18). Similar




ing serpents in South Amer.
[ 5 d Conccli nFi:’r;OSPC in the healing cults of
]ll fou"444) anc -aduceus has become the sym-
{88 24 The ;n tradition. The story of the
o Gly¢ Europ® d the serpent image used (o
W€ cin il an flect this aspect of serpeng
M e ¢ sel g may rde that in some cultures the
ety 9187, “noted T LS Walker 1980: 91)
Soplay the role of the villain,
erpent to grow in dharma and the
o nagas re not allowed into the spirit
wSa[ snakes,;il Wwalker 1980: 71). As symbols
h 986: 1?; les are a constant threat to the
ny: % humans. In Asia and Europe
universe ;nkilling people, consuming vast
0 seen lding young women captive
€ " fren d holding
Poare O cocks 3,“.[5 monsters, and demons come
A f 11"1’16. gvil spl:}llr(’)ughout Europe, Asia, Africa,
the™% nakes ical mythology has a number of
oricas- Cla;zters including Hydra, Tytpl:l?,
me s MO 1ka, the vast serpent of the
S(l)(yua;. Il(l)ut};ﬁgchaouc vision of the serpent
a1 1, s can b e o
Jia y 1ap cker : 32—40;
N"fm lzfgcnt moutfrls g;lltls are presented as examples
B acive S F ginally seTPe 11 of which would conform
i 0n_98)- duction 2
‘11935; 2722 "and - ppears in Eden (lons 1967: 113;
erp 3¥1Walker 1980: 122). q
the sna 1979: 6 od for sexual symbols. In Europe an
H“"kris may b€ usems to be reason SOIEemrllgss ?’tO 1‘/8[8‘1
e bs(flS of sexuality (Mum:)olll?or fcrﬁlity in
s SYMO” " ent has been a sym ! q
Jy the serp the Oceanic peoples, Afnc_ans, an
0 Jtures amOIf)‘g.gnam 1967: 91; Hauenstein 1378:
j € ns (Po1 1979: 236). But there
. America A Itkrantz
At 1976 d‘*?’dlglsl:inction in the use of serpents.
rsal genae serpent references in the
un:)V;r(lgs& o e s'(:ex?must %e noted that in East
i masculine symbols, 1 ore apt to represent women
. erpents are m . in B o and
jiaand ]apan;' 176-77); this is true also in or'r;g. 0
Nundkur 198 vidson 1964: 193; Hauenstein 1978: l
fiest Africa (Dii‘(’ii[ion seems tO use serpents forfasmaﬁ
shie Celtic tl('iak r 1983%: 180). The Tukano of Sout
,,mbql (Mun lslnake the anaconda, to represent women
e b constrictor, to symbolize men (Rei-
ud another, the boa co hile serpents are related
de-Dolmatoff 1971: 102). So while serp b ey
o gender, they are multivalent symbols wi g
iy i 1 ardians and as
Serpents also appear consistently as guare
com;ﬁi?ms o lhg divine realms. As guard('ians]{:f{,oagﬁ
prhaps most noted for protecting pools and we a
I%: 4; Poignant 1967: 92; Ross 1967: 348; ht/llo;:n ord
978: 23; Paper 1978: 29; Roe 1989: 12), though t ‘:i)' o
protect territory and can stand guard at bounda i
Mekvan 1983: 991-929). Serpents as guards for PCOPh
it dliested in the Eastern Mediterranean and So'ug
Anerica (Burkery 1985: 30, 130; Sullivan 1988: 493){1 in
:‘f ‘M€ manner, serpents guard the deities and t 8e(|)r
*lings (Grimm 188g. 1491; Butterworth 1970: 80;
;kj[““ 1983: 219). Buddhist monks, from the time Mu-
. PTOlECLEd Buddha, have had guardian serpents
dure 987, 339, 356). In the heavenly realm fire-spittng

Snakey Protecteq yp,, . 10us 57“.(]‘,
1967, ) in divine drin i, Ind
Preted »4 fire the same \ner ';" Riom (o
of gold an | T€ rengy d for Suardip 1™
raditions both YL —
$ COMpanjgpg of th ATopean
mean . Cllies g
sy 0: olf, 1" SPOTtation, Vishny ﬂ'ﬂl:nu Usually serye 4
CrCa[Or des n ke raﬂ ( ns I%T ,a ‘ng on the COosmye
er 1989. oy Tides abou jp the moy, of a mai‘r '(h[: u-
' arr
conveyed op (e 1 Paese gord;dcss of fortune, Beqyey |
i gon

- In Hindy mythology
and the demans 1

0cean into amrigg '

” ™ e sacred drink apg
i become§ a constant companjop of Shiva. The Fon of
» T1C2 perceive spakes to be the

int iaries of
ritu _€Xperts and lhe gods (Mbiti lgggirgllc)dml“ o e
p

)- Wisdom may
ans through serpents either as oracles

: ¢ - Magic is a particular
form of wisdom which Serpents can impart 1o humans

(Piggott 1969: 93; Rawlinson 1986: 137
itself may be a product delivered to humans by a serpen-

tine agent. This is clearly the case with Quetzacoatl in
Mesoamerica, but in South America as well anacondas
bring culture and art (Roe 1989 27); even the snakes

which are evil by nature may be forced to impart valuable

information for the culture as with the Algonkian tradition

that snakes taught humans about poison and medicine

(Hultkrantz 1979: 68). Within the various Buddhist tradi-

tions, in fact, serpents, especially the nagas, can be used as

examples of the devout followers of the Buddha, filled with

wisdom. :

Finally, serpents appear as regular objects of omens. For
the most part a snake is an ill omen, but not always. Anfllong
the ANE omen texts the sighting qf_ snakes often re ects

i i i Whiting 1984: 208); this is
an impending death or ill fate (Whiting !
a common notion with lh&\ sxghul:lg_so[fa ;ﬁigsm
pythons, in Africa, whqre e sna d(? l(Cole Lo
of an elderly man who is about to die o sl

es may be sent to humans by the gods g!
m:::?fediariz's of common snakes and th;é; lgleg V;’lggl;g
the future or diagnose illg;;s (Sléléz)lgawa 1969: 319;
: 132; Hauenstein 1978: 532). K 5

19231: f!l.?l?lilel‘ discussion of the biblical tradition, see Schl

ter 1982 and SERPENT, BRONZE.
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