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The Use of “Scripture”
in the Gospel of John

INTRODUCTION

The question of the degree to which the Fourth Gospel is based on the O1d Tes-
tament is neither new nor original. In addition to several studies that treat the sub-
jectexplicitly,! there is a host of contributions dealing with aspects of our subject,
like the role of “fulfillment” in the Gospel of John? or the importance of individ-
ual books or traditions from the Old Testament for the Gospel of John.? D. Moody
Smith, who places the subject along the wider horizon of “The Use of the Old Tes-
tament in the New,” has dealt with a number of aspects of the topic.

A careful reading of the literature on our theme and a verification of the results
of previous research, made on the basis of the text of John itself, lead to some ob-
servations that at first sight seem to be independent of one another but reveal
themselves as coherent when we look closer. A first observation we can make is
that in the Gospel of John we have to distinguish between explicit quotations of
the Old Testament and allusions to it. The fact that there is no consensus on the
actual number of explicit quotations of the Old Testament in JohnS has to do with
a second observation: Even if we seem to be dealing with an explicit quotation
from the Old Testament, often it cannot be decided with certainty which text from
the Old Testament is actually quoted.S A third observation is that there is as yet
no consensus regarding whether John quotes from the Hebrew text of the Old Tes-
tament, which he or his source translates, or from the Greek text of the Old Tes-
tament (which we used to call the Septuagint), if not from some targumic tradi-
tion.” Our fourth observation consists in the fact that the texts of the Old
Testament to which John refers sometimes seem to form patterns. One famous ex-
ample is the way that John uses the book of Isaiah in chapters one and twelve of
his Gospel.® More examples can be given easily.?

If we take all these observations together, there seems to be at hand one possible
explanation: John is less interested in the “fulfillment” of individual passages of the
Old Testament in Jesus than in the “fulfillment” of “scripture” as such. With this
thesis we have already formulated our working hypothesis. It is not new, as such,
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but has been stated already by students of the Fourth Gospel like C. H. Dodd,!°
C.K. Barrett,!! R. Morgan,'2 C.F.D. Moule,!? J. Luzarraga,4 M. Wilcox, !” and, last
but not least, D. Moody Smith himself.16

The purpose of this modest contribution consists in showing that &m way John
uses the expression “scripture” (ypadn], ypadai) or “writing” (ypddewr) con-
firms our working hypothesis. Dealing with our subject in this way has two ad-
vantages: We can narrow our research to a limited number of Rxﬁm, and we tread
on fresh ground, since this particular aspect of John’s use of “scripture” has hardly
been dealt with hitherto.!” .

We shall include in our investigation three texts where the fourth evangelist
uses the formula “the prophet Isaiah said” (John 1:23; 12:39, 41) or “to ?_mz. the
word spoken by the prophet Isaiah” (12:38). These formulas seem to be equiva-
lent with the expressions using the terms “scripture” or “writing.” <<.n shall ex-
clude from our study those instances where John speaks of “writing” in the con-
text of the titulus (John 19:19-22), because they seem to be irrelevant for the
question of Holy Scripture.

JOHN'S USE OF “SCRIPTURE” AND “WRITING”

There are twelve instances where John uses the word ypadn in the course of
his Gospel, and in all of them the meaning is “Holy Scripture.”!'® When he speaks
of “writing” (21 instances, plus John 8:8, in the section about the .mn_czﬁ.ocm
woman, which we omit), he refers almost exclusively to Holy Writ with two ex-
ceptions: the passage about the titulus (John 19:19-22) and some passages about
the writing down of the Jesus tradition, proper to the Fourth Gospel (John

20:30-31; 21:24-25). Once John uses the word ypa e (pl.) for everything that

has been written, or “reading and writing,” or, more concretely, for the Holy Scrip-
ture of Israel, which at the same time served as the schoolbook for young Israelites
(John 7:15). We shall include this text also in our considerations. We may add John
7:52, where Nicodemus is admonished to “search [the scriptures]” (cf. 5:39).

Clear References to Individual Texts

There are about nine instances in the Gospel of John where a reference to
“scripture” or to a prophet can more or less clearly be identified. We find them in
John 1:23; 2:17; 6:45; 10:34; 12:38; 12:39-41; 13:18; 19:24; and 19:37.1°

In John 2:17 the formula is simply “it is written” (yeypappévov éotiv). The
quotation is taken from Ps. 68:10 (LXX), with the only &mﬂounm being that the
aorist, koeTédoryév we (“consumed me”), has been transformed into Ew present,
koatadtyetal e (“consumes me”). What is important for our subject is the mmoﬁ
that John uses a psalm verse as authoritative, as “scripture.” Evidently, for him
the Book of Psalms already belongs to the canon of Holy Writings of Israel. He
joins here a tradition that can be traced back to the Book of Ben Sira, where the
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Law, the prophecies, and the wisdom of the elders are placed beside one another
(Sir. 39:1), and where these three elements together seem to form the canon of the
sacred books of Israel (Sir. Pr.).20 This development is also reflected in Luke
24:44, where Christ argues for his passion and his resurrection as being foreteold
in the Law, in the Prophets, and in the Psalms.

The quotation in John 6:45, “And they shall all be taught by God,” seems to be
taken from Isa. 54:13 (LXX). The text may allude as well to Jer. 31[38]:31-34
(LXX), but more for the content than for the wording. The Johannine introduc-
tion is unique in the New Testament: “It is written in the prophets.” Next to our
text comes Acts 7:42, “As it is written in the book of the prophets.” Evidently in
both instances the Prophets are considered to be part of scripture and derive their
authoritative power from it, even as they refer to a particular passage from a sin-
gle prophet. Direct translation of Isa. 54:13 from the Hebrew is improbable.2!

Likewise, Christ’s reference to scripture in John 10:34 can be located with suf-
ficient clarity: “‘I said, you are gods’” is taken from Ps. 81:6 (LXX). Direct trans-
lation from the Hebrew can be excluded as a possibility, since John does not use
the aorist form, eima (“I'said”), outside our text.22 The introduction in John 10:34
sounds unusual for a quotation taken from a psalm: “Is it not written in your law?”
It supposes a usage where the “law” is still synonymous with “scripture.” This ter-
minology is attested also elsewhere (see John 15:25).23 It shows that the word
taken from the book of Psalms has its authority, not from this individual book, but
from scripture as such.

A similar usage of a quotation from the Psalms is found in John 13:18. Here it
is qualified as a quotation from “scripture,” which had to be fulfilled. The idea of
“fulfillment” of scripture occurs first in John 12:38 in the context of Jesus’ pas-
sion and resurrection, as has often been noted.24 Both the fact that Jesus had to die
for his own, as well as many details of his passion, have been announced in scrip-
ture and prove to be part of God’s plan of salvation. In John 13:18 the quotation
illustrating the betrayal of Jesus by his very friend is taken from Ps. 41:10 (MT),
in a rather free rendering due to the redactional tendencies of John. 25

Another element of the passion of Jesus, foretold in the Psalms, is the division
of his garments by the soldiers in John 19:24. The quotation is taken verbatim
from Ps. 21:19 (LXX). It is again introduced by the formula that speaks of the
“fulfillment of scripture.” There is strong external and internal evidence for the
shorter reading of the introduction: “that scripture might be fulfilled” (instead of
“the scripture saying . .. ”).26 Scripture, as such, had to be fulfilled, and not only
this or that individual text. The narrowing of “scripture” to this individual verse
seems to be secondary.

The only clear instance where Ypad) seems to mean an “individual passage
from scripture” is found in John 19:37. In spite of considerable differences in word-
ing, the looking upon the pierced side of Jesus is considered to be foretold by scrip-
ture, in this case Zech. 12:10.27 Scripture. as such. is still in the hackerannd <ince
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the preceding verse reads: “These things occurred so 9& the mo.awEam might be
fulfilled,” with a quotation which cannot be mnﬁnni:m.a with naﬂmﬁ@ (see below).

In another group of texts, words of the prophet Isaiah are introduced or nﬁoﬁa
as such: John 1:23; 12:38; and 12:39-41. In the first case, Isa. .po..m QLMCC is
quoted with some modifications; in the mmnoua&mm. 53:1 (LXX) is @coﬂ.mm w;na..
ally. Here we find for the first time the idea of “fulfillment” o.m E.o Eovrmﬁo word:
We have entered the context of the passion of Jesus in the rejection by ?.m people.
In the third text, Isa. 6:10 (LXX) is rendered rather m_.om:.\.mw In all these Gm\nm:anm
a prophetic book points toward Jesus or his important witness, the Baptist.

Unclear or Unspecified References

Besides the clear references to Old Testament texts in the OOm.w& of John, there
are about nine instances where we find an unclear or unspecified reference to
CE— | |

moﬂ.ﬁwm“om% in John 6:31 it is not clear whether the H.mm.m:u:nm to “what is Eduﬂ
ten” points to Ps. 77:24 (LXX)? or to some other text, like Ex. 16:4 or 16:15.
Even a targumic or midrashic tradition cannot be excluded.?! o

2. The provenance of the word of “scripture” in John 7:37-38 is still more mys-
terious. The text edition of Nestle-Aland (26th ed.) remarks here laconically,
“unde?” (“whence?”), and gives a number of possible reference texts. None of

onvincing.
Qow.._ %\M are on mzmmr% better ground with the origin of Jesus from Umﬁm and from
his city, Bethlehem, in John 7:42. But in any case more than one text is referred to.
On the one hand some texts like 2 Sam. 7:12, Ps. 88:4-5 (LXX), and Jer. .wu.”m speak
about an offspring of David to come in the future; on the .oEmﬁ the origin of the
coming ruler of Israel from Bethlehem is announced in H.Sﬁowr m;.. Zosw:% these
texts alone is sufficient for basing the origin of the Messiah in “scripture.

4. In John 12:14 the basis of the quotation from “what is written” seems to be
Zechariah 9:9,32 but there are elements that cannot be explained S\.Eﬁﬁmﬁ. Ac-
cordingly, the exhortation in the beginning, “Fear not, amc.mrﬁn of Zion,” does H..oﬁ
come from Zechariah. Commentators refer instead to Isaiah 3@.”9 or Zephaniah
(3:14£.).33 Only when taken together do these texts render the wording of John 12: 14.

5. The second reference to “scripture” in this text (12:16) may refer to Ew same
traditions of the Old Testament as in verse 14 or to some additional ones, like the
announcement of the words of the crowd in verse 13 by Ps. 118:25-26 (117 “.wmlmm
LXX). In any case, the disciples seem to “remember” more Em.z one mnjﬂﬁ:‘m_
quotation when they reflect on Jesus’ entry into J erusalem in the light of scripture,
after his resurrection and “glorification.” .

6. The word that the enemies of Jesus “hated him without om.._mo: in John 15:25
is quoted as a word of the “law.” We have seen that this expression seems (o mean
“scripture.” The text itself could come from Ps. 34: 19 (LXX) or 68:5 (LXX),

celanvn sra find tha camae eynrescinn ol LLLTODVTEC 1Le dwpedw (“those who hate
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me without cause™).3# In both cases the participle has been transformed into the
verb of a phrase. Jesus appears as the Suffering Just One of the Psalms. The Jews
who persecuted him should have known that the Psalms, as part of the “law,”
speak of him, and they should have believed in him.

7. Even the work of the traitor is considered by John as annnounced in scrip-
ture. We have seen this in the detail of the common meal of Jesus and his former
friend, in John 13:18 (see above). The reference in John 17:12 is less clear. Pos-
sibly this verse refers to the quotation in 13:18. All other texts given as parallels
are less convincing (2 Sam. 12:5; Isa. 57:4: Prov. 24:22a [LXX]), since they do
not speak of an individual person as “son” or “child” of “death” or “perdition.”3s

8. Another example of an unclear reference is the word of the dying Jesus: “I
thirst” (John 19:28). The expression by which it is introduced is unique in the New
Testament: v Tehewwby M ypadd (“in order that the scripture might be ac-
complished”). It may go beyond the usual formula, twa 7 ypady mAMpoy) (“in
order to fulfill the scripture™), which we found in 13:18, 17:12, or 19:24 (see also

19:36), and express a “fulfillment” of scripture to the end.3¢ But it remains un-
certain which particular text of the Old Testament is referred to. Commentators
generally think of psalms like Ps. 68:22 (LXX) (because of the context: the thirst
of Jesus is quenched by vinegar)®” or 62:2 (LXX):38 but also Ps. 41:3 (LXX)
would be possible, given the importance of this psalm for the Gospel of John.3
In none of these references is the first person singular used. Thus, the quotation
remains imprecise and ambiguous.

9. The same holds true in the Jast Johannine text where the “fulfillment” of
scripture is affirmed: John 19:36. The piercing of the side of Jesus, instead of the
breaking of his legs, is found in scripture. But there are two possible traditions to
which the text could refer. The widely accepted view is that the text speaks of the
paschal lamb, of which (according to Ex. 12:10, 46 and Num. 9:12) no bone
should be broken. The fact that John seems to parallel the death of Jesus to the
death of the paschal lambs on the eve of Passover speaks in favor of this opinion:
compare the references in 18:28 and 19:14 to the eating of the paschal lamb and
the time of the condemnation of Jesus, the traditional time of the slaughtering of
the paschal lambs. On the other side, the quotation of John 19:36 could also come
from Ps. 33:21 (LXX). There the context is God’s care for the Suffering Just One:
not one of his bones will be broken. The use of the third person singular speaks
in favor of this suggestion; the context is slightly less convincing. So here also a

final decision as to which scriptural tradition the Johannine text refers remains dif-
ficult, if not impossible.4°

References to Moses or the Law in General

In two cases the Fourth Gospel refers to Moses or the law in general as testi-
mony of “scripture” for Jesus. John 5:46 (note v. 47) supposes that Moses “wrote
about” Jesus, without any specific scriptural reference. This Johannine text s

15
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particularly interesting because it shows clearly that the émbMm of scripture for
Jesus seems to be, for John, independent from this or that meoc.mmH passage. .,.am
shall come back to this observation when we deal with John 5:39 in the following
ion (see below). o
mmoWo%oMS 8:17 Hmwcm bases his claim to be the one sent by God on a principle of
the “law,” according to which the testimony of two witnesses has %o vm.mooovﬁoa.
We find this quotation in Num. 35:30 and Deut. 17:6; 19:15. Hrm E&Sacﬂ pas-
sage of the Old Testament seems to be subordinate to the H.mmn::ouw of scripture,
as such, to Jesus and his claims. This fits perfectly well with the results we have

obtained to this point.

References to the Whole of Scripture

A number of passages, where no particular part or text H.% scripture is referred
to, confirm how much, for John, the whole of scripture @o.:.:m to Jesus. The first
example of this kind of witness is found in John 1:45. Philip says to Nathanael,
“We have found him about whom Moses in the law and also E.n ?‘ogmﬁm 48:.9
Jesus son of Joseph from Nazareth.” It is not clear which nwﬁmﬁowom_nm_ title is
meant by this statement.4! Earlier Andrew had said to Peter, ““We _E<.m found .En
Messiah’ (which is translated Anointed)” (v. 41). Later meﬁzmn_ will exclaim,
“Rabbi, you are the Son of God! You are the King of Hm.amo: (v. 49). mo.Em con-
fession of Philip seems to express the christological faith of :..:w Johannine com-
munity, as later expressed by Martha (11:27) or the author himself (20:31). As
such, it is based in scripture. .

In two instances John sees the resurrection of Jesus as announced by moﬁ.ﬁEHm.
According to John 2:22 the disciples understood only m.@mm Ew resurrection of
Christ the witness of scripture about his future resurrection. It is cdo_mma. which
particular passage could have been referred to. One @omme.m mor:_o:. to this ques-
tion could be that John knew the tradition of 1 Cor. 15:4, without caring too much
about ifs detailed basis in scripture. This impression is supported by the second
text that bases the resurrection of Jesus from the dead in scripture, J og. 20:9. The
two disciples at the tomb had not yet understood the message of scripture EH&
Jesus had to rise from the dead, and so they could not interpret Ew empty tomb in
the right way. Again, no particular passage or text of mﬁ,ﬁﬁw is referred 8.. The
reader is supposed to grasp the meaning of the reference without further infor-

mation.*? N

Again, the whole of scripture is supposed when Jesus ﬁo:M the J ews unwilling
to believe in him, “You search the scriptures because you think that in Emﬂ you
have eternal life; and it is they that testify on my behalf” (John 5:39). The witness
of scripture is placed beside the one given by John the wmﬁnmr Gw the Father, and
by the works the Father has given to Jesus (5:31-38). No E&Sm:m_ passage m.xq
scripture is cited. Scriptures, as such, bear witness for Jesus in his great Emr in
hic ranfrantation with “the world.”#3 When Nicodemus and some other Jewish of-
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ficers show beginning belief in Jesus, they are admonished, “Search and you will
see that no prophet is to arise from Galilee” (7:52). The “searching” again refers
to scripture.** For “the Jews,” the Bible as such makes clear that a prophet does
not come from Galilee.

When “the J ews” wonder how Jesus “is not illiterate, although he has not stud-
ied” (ypappata oldev pm pepadnkas, 7:15), the meaning seems to be that
Jesus knows scripture.#* This is clear from the context, where Jesus reveals him-
self as someone teaching with authority. For John, his education comes not from
studies but directly from God. Jesus seems to know Scripture, but it is not the
source of his divine knowledge.

Scripture as such is meant in a last text, where it is stated that “scripture can-
not be annulled” (John 10:35).46 The remark refers to the word of scripture, “I
said, you are gods” (Ps. 81:6 [LLXX]), quoted in 10:34. It serves as basis for an ar-
gument a fortiori, proving that Jesus’ claim to be the Son of God is justified. Scrip-
ture as such has an unquestionable authority. If an individual verse of scripture af-

firms that all Israelites are gods, then Jesus even more so can claim this dignity
for himself.

The Gospel Message in Written Form

John never integrates Christian writings into “scripture,” in the sense devel-
oped in the preceding sections. In a number of instances, John speaks about the
writing down of his message for the benefit of the readers and for their belief, but
these references are not directly relevant for the theological question of his con-
cept of “scripture.” This perspective is confirmed by the fact that John does not
speak of “scripture” (ypaedm, ypoyLpuer) where he refers to Christian writings. He
only uses the verb ypadewy (“to write™) with active or passive forms.

In fact, John 20:30-31 refers to a “book” in which the signs of Jesus are col-
lected and written down for the sake of the belief of the readers. But the change
in terminology seems to be significant: John speaks of “this book” (&v 70 BUBAip),
instead of the expressions he would use for “scripture.” So although the function
of the collection of signs of Jesus and of “scripture” is similar, namely to lead to
the belief in Christ, their character is different: the Christian witness is going to
complement the witness of “scripture” for Jesus, not to make up a part in it. The
book to which John refers here is better understood as the whole of his Gospel
than as a part of it, like a “signs source.” The final text of John does not betray any
knowledge of such a document.#” The fact that the last miracle of Jesus has been
reported in 11:1-44, with the resurrection of Lazarus, speaks for the thesis that the
passion, death, and resurrection/exaltation of Jesus form the last of the “signs” of
Jesus, in the perspective of the fourth evangelist.8

That the whole of the Gospel is meant by the “book of the deeds of Jesus” is
evident from the second text at the end of the Fourth Gospel, John 21:24-25. it
concludes the report about the apparitions of Jesus in Galilee and sums up the
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whole of his activity. More clearly than in Nonmol.wﬁ what has vmm:. :SH.”.,.QOJ@&
the evangelist is his “testimony,” which, ina way m_B:mw »..u Em one miowgﬂ mn oc_wm
ture, points to Jesus. There remains, :oéoé.r a stylistic a_mﬁmsow. a could
point to a later time of origin: in the chapters s;:,w:m great oocﬁ.&.\ma_ﬂm ST
Jesus and “the Jews” (John 5— 10), the “witness™ is mvao%ﬂ aomﬂ.pm, inJo Wm m o
is about “these things” (the words and deeds of Jesus). 1:.6 interest J i an o
the person of Jesus to details of his life, death, m.zo_ amm.EHw.ozo:. >%©~.M.M og
tention seems to manifest itself (note the same intention in John 19:35).

THE WORDS OF JESUS AND “SCRIPTURE”

There are no reasons for assuming that the words of Jesus are part of mo_mﬁcnm.
for the fourth evangelist,’® but it may be mma. H:.E they have a omamﬁm owamwm
thority. After the resurrection of Jesus, the disciples HmbE_uQ.o t e Mw g
Jesus concerning his zeal for the house of En.ﬁba and believed in mmw% i
in the word Jesus had spoken (John 2:22). A similar parallel between the M,ﬁ w:mm
of Moses and the words of Jesus appears in John 5:47. Both are Ean:H (v om e
the Jews to believe.3! The Jews themselves see a o.osm.mmﬁ dmﬂé.mwn Em.mwé Mu e
words of Jesus (12:34), but this is because .”.um their lack of U&.ﬁm (12: V.N.Hm___ -
membering” is more than once connected with the word of moEv.EHw Mmmmw ; bl 225
12:16), so it can also be referred to the word of uom,cm (2:22; Hm.mo“: ; m o
Finally, the formula of “fulfillment” can be applied to the word o esus. oo
occurs twice in the passion narrative. In John 18:9 Jesus refers to a saying e
discourse on the bread of life (6:39) that he would not lose any of %om@ noﬂgmu
ted to him by the Father. In 18:32 the announcement ﬁ.um .—m.mcw :.:: the oﬁu ﬁwwo "
would be lifted up (see 3:14; 8:28; 12:32) is fulfilled in his deliverance to p
mm::w MWMMWM instances the word of Jesus gains an authority comparable /M::mﬂﬂm
of “scripture.” The same expressions can be applied to both, _U.E :oiromw HaowH s
word become formally part of scripture. This development 1s reserved 1or la
times.>3

“SCRIPTURE" AND SCRIPTURE

We have seen so far that the fourth evangelist refers to :mn.avEH.@: often Hmb M
general way: either by unclear or ::mﬁmommmn.— references, or with a Rmoaomow %:o
whole book, or without reference to any particular text at all. i.ﬁ HEE@%_.E ‘
gains is that John is more interested in mo:._uER. as such than in particu mm H@.Mm
pointing to Jesus. In order to verify this waw.ammmpwa.r we may :osnw 5 M M MMM M
the explicit references to “scripture” or “writing” in “_oE..r according 0 sontext
and speaker. Roughly, we can distinguish between texts MSE J esus as mw& e
thase with comments by the evangelist. The few exceptions will be dealt with in
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either of the two groups. The references to “scripture” or “writing” with Jesus as
speaker are found in two different contexts: the great controversies between Jesus
and the “Jews” in chapters 5— 12, and the farewell discourse in chapters 13—17.

The evangelist’s comments are almost exclusively found in the context of the pas-
sion narrative,

Jesus’ References to “Scripture” in the Great Controversies

In the chapters with the great controversies between Jesus and the “Jews” in
Jerusalem, we face especially often the problem of identifying the texts to which
Jesus refers or alludes. We remember the very general comment of Jesus in John
5:39, “You search the scriptures . .. .” Scriptures, as such, are a witness for Jesus.
In the context Moses is the one who has written about Jesus (5:46), but no partic-
ular passage is quoted.

The words about the flowing water (7:38), in the context of the feast of Taber-
nacles, could not be located in scripture, and likewise the objection of the “Jews”
concerning the origin of the Messiah does not lead to any clear scriptural passage.
In the same way the principle of the two or three witnesses (8:17) is found more
than once in the Old Testament text.

In the controversy about the divine dignity of Jesus at the feast of Dedication
(John 10:34-35), Jesus bases his claims on a precise scriptural quotation, Ps. 81:6
(LXX). The text is taken from the “law,” as a synonym for scripture. The princi-
ple is that scripture cannot be annulled, so the part receives its authority from the
whole: The individual text has to be acknowledged as an argument, because it is
part of scripture. For the rest it has to be seen that Jesus’ reference to Ps. 81:6
(LXX) serves only as a counterargument against Jewish denial of his divine pre-
rogative. It is, therefore, more apologetic than positive. That Jesus is one with the
Father cannot be denied, because scripture itself calls the children of Israel
“gods.” This is an argumentum ad hominem, valid so far as it is accepted by the

partner in dialogue.

The controversies in the synagogue of Capernaum differ from the preceding
ones in their locale and perhaps even in their time of origin,> but here also the
references of Jesus to scripture remain vague, as we have seen previously. Nei-
ther the word about the bread from heaven in John 6:31 nor the one about the dj-
vine instruction of the people of God in the time to come according to 6:45 could
be located with certainty.

Accordingly, the word of Philip to Nathanael, “We have found him about
whom Moses in the law and also the prophets wrote, Jesus son of Joseph from
Nazareth” (John 1:45), reads like an introduction to the great controversies. It ex-
presses in a completely generic way the witness of scripture for Jesus.

If we want to sum up this section, we can say that in the great controversies
Jesus (and the author) show(s) little concern for the individual passage of scrip-
ture as an argument for the claims of Jesus. What counts is scripture as such. If it
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i i hn 5:39).
is “searched” and understood rightly, it bears EH,.Swmm 6 .—umm:m A.%MM MMwM Samhﬁ
“fulfillment” of scripture in Jesus 18
Apparently, for the author the llme: ! i
indivi limited importance for the arg s
that individual texts have only a e
i i ive is the controversy between chur :
stand behind this perspective 18 ! o
H the end of the first century, where the question was no lon m%H s&%ﬁ%ﬁmﬁ ol
. e
ts for or against Jesus, but whe
texts could be used as proof tex r ay ; . e
Hwﬁmmg found its ultimate meaning in a Christian or in a merely Jewish Mﬂmﬁnﬂmﬂ
mﬂm 55 More than in any other section of the Fourth Gospel, EMRFB,@: M mmm "
no:maoénmwmm betray the characteristic perspective of the fourth evangelist,

appears in recent research.

i i rewell Discourses
Jesus’ References to “Scripture” in the Fa

; e o
In the farewell discourses of Jesus, the subject o.m the mﬁu:o: mo.EvM.MMM MMM e
tions is no longer the mission of Jesus but his passion. It is the ﬁcﬂw HG 25 e
: in scri 0 :25).
i has been announced in scripture /
f the adversaries of Jesus that : . : ) he
Mmé that the specific reference is not quite clear, since 1t leaves open the ¢
i bove).
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References of the Evangelist to “Scripture”

Two texts explaining the resurrection H. ummﬂ.um on the ME,Q n_w.nww wwmwﬂmmﬂmﬁmw
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gelist quotes Zech. 9:9, enlarged and modified by further texts (see above). Here
he seems to be dependent on Synoptic tradition, as the parallel in Matt. 21:5
shows. It may be safely assumed that the text from Zechariah forms the basis of
the quotation in John, even if John presents the text in a freer way than Matthev,.
The remaining references to “scripture” are found in the context of the last hour
of Jesus on the cross and the events immediately following his death. This fact
alone merits our attention. All the quotations or allusions are introduced directly
or indirectly by the “fulfillment” formula (which first occurs in 12:38). The first
instance (John 19:24) is particularly interesting. For the division of the garments
of Jesus, John quotes Ps. 21:19 (LXX) literally, taking up the allusion in Mark
15:24 (parr. Matt. 27:35; Luke 23:34) and transforming it into a “fulfillment” text.
A detail of the passion of Jesus has been announced in scripture and “fulfills” it.
The wording is slightly changed in the next instance (John 19:28). “Fulfill-
ment” is here replaced by “accomplishment” ({vo Tehewwdy 1M ypadm). Gram-
matically, it may be linked with the preceding events (everything had been ac-
complished) or with the following one (Jesus thirsts).56 In any case, the passion
of Jesus comes to its end and completion. The last part of that passion will be the
thirst of Jesus, and this too has been preannounced in scripture, as part of God’s
plan of salvation. Again, not the identity of Jesus or his mission is attested by
“scripture,” but his departure from this world.

Two events immediately after the death of Jesus, both rooted in scripture,
round out our results. The opening of the side of Jesus, instead of the breaking of
his bones, and the flowing of blood and water from his side belong as well to the
“fulfillment” of scripture (John 19:36-37). As we have seen previously, both quo-
tations are difficult to locate in the text of scripture. Their only function seems to
be to show Christian readers that this double event did not happen by chance, but
brought God’s will to completion. The fact that scripture was fulfilled is again
more important than the precise reference to a particular text. Anyhow, the quo-
tation in John 19:37 is relatively clear (Zech. 12: 10), and even the choice for John
19:36 is rather limited (the Exodus tradition of Ex. 12:10, 46 [LXX] or Ps. 33:21
[LXX]). We are rather distant from some of the “scripture”-texts of the first half
of the Gospel, where the mission of Jesus and his claims as such were the object
of the witness of “scripture,” and where a global reference to scriptures as such—
to Moses or the prophets—could be enough,

If we look back to the evangelist’s reference to “scripture” in favor of Jesus,
Wwe can see that the evangelist uses the testimony of “scripture” for Jesus, not for
his mission as such or for his identity as the one sent by God, but for his depar-
ture from this world and his future resurrection. From John 12:38 onwards (that
is, from the end of the great controversies between Jesus and the “Jews” in
Jerusalem), the evangelist uses the “fulfillment” formula. In all instances “scrip-
ture” gives witness to details of the passion and death of Jesus. Some quotations
are rather precise. In more than one case, parallel Synoptic tradition can be shown.
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CONCLUSION
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I s sed.
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The Parallels
between Acts and John

There is no more profoundly theological work in the New Testament than the
Gospel of John. At the opposite end of the scale, as the most purely narrative work
in the New Testament, is Acts. Certainly the contrast is a matter of degree. John
tells a story, and in the past it has often been read as the most authentic and trust-
worthy account of the life of Jesus that we possess. Acts contains not only a nar-
rative of things done by the apostles and their contemporaries, but also some of
their speeches, and these contain theological affirmations. But the contrast re-
mains, beyond all qualification, an important part of the variety that marks the
New Testament, and it may therefore seem that little or nothing is to be gained by
comparing Acts with John. One compares like with like, not opposite with oppo-
site. One recalls, however, that Acts is the second part of a longer work, and that
the first volume to which it is a sequel is one of the Synoptic Gospels. It is thus
only one step removed from the question of the relation of John to those Gospels;
this, as no one knows better than Moody, is a complex and disputed question.!

A comparative study of two books in the New Testament can hardly fail to be
of some value, even if its main result is an illustration of New Testament variety.
Is it possible that a comparison of Acts and John may do more than this, and by
setting the two-volume work of Luke-Acts in the early Christian tradition as a
whole, give some hints (it will not give more) about the relation of John to the
other strands in the tradition? There is all too little evidence to inform us about
the Christian tradition, oral and written, in the first Christian century, and we can-
not afford to neglect any of it. I may perhaps be allowed in this volume to recall,
and with some pride, that Moody and I seem—quite independently—to have
shared this view in the 1990 Colloquium Biblicum Lovaniense, at which he gave
a brilliant paper on “The Problem of John and the Synoptics in Light of the Rela-
tion between Apocryphal and Canonical Gospels.” In the end this problem will

always involve looking at passages in John and in Mark (and Luke and Matthew)
and comparing them in the greatest possible detail. But when this is done the re-
sult is often that A will conclude, “This proves that the two passages are inde-
pendent,” and B, “This shows that the one author made use of the other’s work.”



