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[bookmark: _GoBack]Introduction
	The doctrine of Trinity is central in Christianity where Christians believe in “a Trinitarian God who is the Father, Son, and Holy Spirit”[footnoteRef:1]. The foundation of the doctrine is homoousios that states the persons of the Trinity are of the same substance – one God[footnoteRef:2]. This doctrine, however, is criticised by Muslims. The common bases for Islam’s opposition are the doctrine of Tawhid that asserts the unqualified oneness of God, and the belief of Jesus as a non-divine being. However, the discourse on the third member of the Trinity the Holy Spirit has received less discussion in Islam[footnoteRef:3]. Investigating the Islamic understanding of the Holy Spirit, this paper finds that Muslims and Christians have a different understanding of the identity of the third member of the Trinity and the Holy Spirit.  [1:  Shirley C. Guthrie Jr., Christian Doctrine (Louisville, Kentucky: Westminster John Knox Press, 1994), p. 70. ]  [2:  Steven Tsoukalas, 'Do Christians and Muslims Worship the Same God? use of Predicates and Homoousios as Foundational to the Answer', Journal of the Evangelical Theological Society, 63 (2020), 307-330 (p. 307). ]  [3:  Mark Beaumont, 'Speaking of the Triune God: Christian Defence of the Trinity in the Early Islamic Period', Transformation, 29 (2012), 111-127 (p. 111). ] 

Trinity in Islam
	The Qur’an contains three passages that inform Muslim’s understanding of the Trinity[footnoteRef:4].  The first passage is Sura 5:72-73, which says that considering God as one part of a Trinity is a disbelief because there is only one God. This passage alludes that by believing in the Trinity, Christians are engaged in polytheism as Jesus is made one of the three Gods alongside Allah[footnoteRef:5]. Notably, the passage makes no reference to the Holy Spirit[footnoteRef:6]. The second passage is Sura 4:171 where Qur’an calls for people to stop talking about the Trinity. It highlights that Jesus was merely a human messenger of Allah and it is unacceptable for God to have a son[footnoteRef:7]. The oneness of Allah as the only God is mentioned, emphasising there is no Trinity. While the word spirit is mentioned, it was referring to the inception of Jesus through the spirit from God, and does not allude to the third person of the Trinity. The third passage is Sura 5:116-117. This passage records Jesus’ dialogue with God where Jesus told God that He had told the people to worship God alone and had not told them to worship Himself and Mary. This passage implies that subsequent belief in the Trinity is a deviation from the teachings of Jesus. Again, this passage does not mention the Holy Spirit and alludes to Mary as part of the Trinity[footnoteRef:8].  [4:  Ibid. p. 111. ]  [5:  Ibid. p. 111. ]  [6:  Ibid. p. 111. ]  [7:  Ibid. p. 112.]  [8:  Ibid. p. 112. ] 

	These passages inform Muslim’s belief that belief in the Trinity is wrong. Muslims object to the Trinity as it makes Allah as one of the three gods to be worshipped, which differs from Christian’s understanding of one God who appears in three persons (the Father, Jesus Christ and Holy Spirit). While the passages mention the Trinity, they do not mention about the Holy Spirit and allude to Mary as the third member. This shows that Muslims and Christians have a different understanding of the Trinity. The following sections analyse Muslim’s understanding of the Holy Spirit, the third member of the Christian’s Trinity.  
Holy Spirit in Islam
	Prior to the emergence of Islam, Christian’s understanding of the Holy Spirit was already well established[footnoteRef:9]. The Holy Spirit is the Spirit of God whose work is recorded in the Old and New Testament[footnoteRef:10]. However, the term “Holy Spirit” is also present in the Quran that causes “Muslims to have their own particular understanding of work and the nature of the spirit, which was not often aligned with the Christian belief”[footnoteRef:11].  [9:  Mark Beaumont, 'The Holy Spirit in Early Christian Dialogue with Muslims', in The Character of Christian-Muslim Encounter: Essays in Honour of David Thomas Account, ed. by Douglas Pratt and others, (United States: BRILL, 2015), pp. 42-59 (p. 42). ]  [10:  Wilhelm Pratscher, 'Holy Spirit', in The Encyclopedia of Christianity, ed. by Erwin Falhbusch and others (Grand Rapids, Michigan: William B. Eerdmans Publishing Company, 2001), pp. 576-583 (p. 577-580). ]  [11:  Mark Beaumont, The Holy Spirit in Early Christian Dialogue, p. 43. ] 

	The Arabic phrase for the “Holy Spirit” in the Qur’an is rūḥ al-qudus[footnoteRef:12]. The word rūḥ means breath, wind or air and is translated as the spirit[footnoteRef:13] while al-qudus means holy or holiness[footnoteRef:14]. Occurring in four verses, the Qur’an uses the term rūḥ al-qudus in two ways. In Q2:87, Q2:253 and Q5:110, the verses state that Jesus was strengthened by the Holy Spirit[footnoteRef:15]. In Q16:102, the Holy Spirit brought down the truth from God[footnoteRef:16]. The personal identity of the Holy Spirit in Q16:102 become the general Islamic understanding of the identity of the Holy Spirit throughout the Qur’an. As Q2:97 says that Angel Gabriel brought revelation to the heart of the Prophet, Muslims identify the Holy Spirit as Gabriel in Q16:102[footnoteRef:17]. Accordingly, Muslims believe that Jesus was strengthened by Gabriel[footnoteRef:18]. Although the root word rūḥ was borrowed from the Hebrew language, Muslim’s understanding is different as the Hebrew’s understanding of this word does not refer to angelic being[footnoteRef:19]. In sum, Christians and Muslims differ in the identity of the Holy Spirit.  [12:  Sidney Griffith, 'Holy Spirit', in Encyclopaedia of the Qur'An, ed. by Johanna Pink () <http://dx.doi.org/10.1163/1875-3922_q3_EQSIM_00193> [accessed 21 March 2023].  ]  [13:  Sells Michael, 'Spirit', in Encyclopaedia of the Qur'An, ed. by Johanna Pink () <http://dx.doi.org/10.1163/1875-3922_q3_EQCOM_00193> [accessed 21 March 2023].]  [14:  Sidney Griffith, 'Holy Spirit'.  ]  [15:  Ibid. ]  [16:  Mark Beaumont, The Holy Spirit in Early Christian Dialogue, p. 43.]  [17:  Ibid. p. 43. ]  [18:   Mahmood Jawaid, 'The Holy Spirit Strengthening Isa - an Explanation', (2022) <https://www.academia.edu/66742347/The_Holy_Spirit_Strengthening_Isa_AS_An_Explanation> (p. 7). ]  [19:  Judy Tau Shih-Ching, 'The Holy Spirit in the Qur'an: An Assessment from a Christian Perspective' (Master of Theology, University of Stellenbosch, 2006) (p. 8).] 

Spirit in Islam
	The word rūḥ appeared twenty-one times in the Qur’an and further inform the understanding of the nature of the Spirit in the Qur’an[footnoteRef:20]. Karkkainen proposed that the term rūḥ can be categorised into three major themes[footnoteRef:21].  [20:  Sells Michael, Spirit. ]  [21:  Veli-Matti Karkkainen, Spirit and Salvation: A Constructive Theology for the Pluralistic World (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 2016) (p. 85).] 

	The first theme is the angels and the spirit acting together[footnoteRef:22]. In Q97:4, the angels and the spirit are said to descend by God’s permission. The concurrent appearances of the angels and the spirit are also found in Q70:4 (the angels and the spirit ascend to him) and Q78:38 (the spirit and the angels will stand in rank). The second theme is the “sharing of Allah’s spirit with humans”[footnoteRef:23]. Here, the spirit is expressed as impersonal breath from Allah that gives life to the recipients[footnoteRef:24], such as the breathing of the spirit into Adam (Q15:29, Q3:29, Q38:72) and Jesus (Q4:171). The verses allude that the spirit is from Allah, unlike Christian’s belief that the Spirit is God Himself. The third theme is related to the spirit and the amr,[footnoteRef:25]. The meaning of amr is disputed and can refer to command, affair or a thing[footnoteRef:26].   [22:  Ibid. p. 85.]  [23:  Ibid. p. 86.]  [24:  Ibid. p. 86. ]  [25:  Ibid. p. 86.]  [26:  Ibid. p. 86.] 

	In sum, while the word rūḥ is common in the Jewish text and Qur’an, the Qur’an conveys a different understanding of the spirit and does not identify the spirit as the spirit of God. 
Islamic Understanding of the Parakletos		
Muslims hold a different interpretation of the identity of the promised Holy Spirit revealed in the Bible. In John 16:7, the identity of the Holy Spirit is Parakletos, which is translated as the helper[footnoteRef:27]. There is an Islamic tradition that the Paraclete refers to the Prophet Muhammad. Q61:6 states Jesus said that after Him will come a messenger whose name is Ahmad. In John 16:7, the verse states that unless Jesus goes away, the Parakletos will not come to the people. Accordingly, Muslims identifies the Parakletos as Ahmad[footnoteRef:28], a version of the name of Prophet Muhammad[footnoteRef:29]. This understanding has been questioned as it was not alluded by the Prophet himself and it ignores other verses that reveal the identity of the Holy Spirit[footnoteRef:30]. [27:  Ibid. p. 88.]  [28:  Sean W. Anthony, 'Muḥammad, Menaḥem, and the Paraclete: New Light on Ibn Isḥāq's (D. 150/767) Arabic Version of John 15: 23–16: 1', Bulletin of the School of Oriental and African Studies, 79 (2016), 255-278 (p. 255).]  [29:  Ibid. p. 256.]  [30:  Veli-Matti Karkkainen, Spirit and Salvation, p. 88.] 

Discussion 
	Muslims and Christians diverge in their understanding of the Holy Spirit with important implications for Muslim-Christians dialogue. The doctrine of Tawhid is the basis for Muslims to oppose the doctrine of Trinity. However, Muslim’s understanding of the trinity differs from the Christian’s perspective. The Quran does not associate the Holy Spirit as part of the trinity and alludes to Mary as a possible third member of the trinity, which is inconsistent with the Christian’s identification of the third member as the Holy Spirit. Recognising Mary, a mere human, may have further exacerbate the misconception that Christianity is a polytheistic religion. The divergence in understanding calls for a common understanding of the identities within the Trinity for a coherent discourse on the topic. 
Muslims and Christians disagree on the identity of the Holy Spirit. While Christians claim that the Holy Spirit is the Spirit of God, Muslims identify the Holy Spirit as angel Gabriel. The identify of rūḥ al-qudus is implied from the function of the Holy Spirit as the one who brings truth from God although the text does not explicitly state that the Holy Spirit is the angel. Interestingly, the Bible has an overlapping understanding of the Holy Spirit as the Spirit of Truth (John 14:17). The different understanding warrants a greater mutual understanding of the Holy Spirit. Christians should clarify that they identify the Holy Spirit as the Spirit of God and provide justifications for their belief, as well as explain the function of the Holy Spirit that goes beyond the role of angels. Identifying the Holy Spirit is important as early Islamic thinking claims that the coming of the Holy Spirit alludes to the coming of Prophet Muhammad. Nonetheless, Christians need to recognise that the notion of rūḥ as the Spirit of God is alien to Muslims as they view rūḥ as a created being that ranges from a personal being that is often stated together with the angels to an impersonal being of the breath of Allah. 
The different understanding also has implication on the Muslim-Christian understanding of the nature of God. Christians believe that the Holy Spirit is God Himself working on the earth and among the believers until today. This understanding establishes God as a personal and intimate God whose presence is experiential in nature. In contrast, Muslims understand God as a distant Divine Being who does not personally interact with His people but sends His created beings such as angels to fulfil His missions.  
More complete discussion about the Holy Spirit require a deeper understanding of rūḥ and Gabriel. While the word rūḥ originates from the Hebrew cognate, Muslim and Christians differ in the identity of rūḥ. Given the term is borrowed from the Hebrew cognate, the early Islamic and Hebraic understanding of the word should be examined to identify overlapping understandings of the Holy Spirit. The Islamic understanding of the Holy Spirit as Gabriel also means the theology of the angel in Islam and Christianity should be considered. Specifically, understanding the similarities and differences between the Holy Spirit and Gabriel in both faiths can contribute to deeper understanding of the Holy Spirit.    
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