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Bermuda Strelapedra / Planetary Interchange: Illuminating contemporary Kristang identity in Singapore through new explorations of Kristang planetary onomastics
Introduction
This paper explores a small but critical subset of the personal and collective cosmologies of the Kristang or Portuguese-Eurasian people of Southeast Asia, an often misunderstood
 and consistently marginalised
 creole/indigenous population based mainly in Singapore, Melaka (Malaysia) and Perth (Australia). The study focuses on the names of the eight planets in the critically endangered creole language Kristang (iso 639-3: mcm), now spoken natively by a very small minority (estimated at around 1,000 to 2,000 people, including the author)
 of the population, but which has also been undergoing revitalisation since February 2016 in an effort led by the author, who is publicly and internationally recognised as the Kabesa or leader of the community in Singapore
. Initially a mostly language-oriented endeavour known as Kodrah Kristang
, this revitalisation effort again expanded dramatically following the COVID-19 pandemic
 to include a much wider array of cultural, socioaffective and psychoemotional approaches seeking to decolonise, reindigenise and reclaim Kristang culture, identity and ways of being
, especially following long-standing intergenerational trauma and institutional abuse from the Dutch and British colonial administrations
, and later the semi-authoritarian Singapore state/hybrid regime
. This paper is thus an instrumental part of the revitalisation effort, and seeks to provide a concrete consolidation of emergent aspects of Kristang identity supporting further long-term revitalisation.
I first outline the history of the community and language as it informs my own positionality as leader of the community in Singapore and originator of the Kristang names of seven of the eight planets (exempting Tera ‘Earth’
), and thereafter provide a brief discussion of how this initial personal vision of the Kristang cosmology was excavated. I then explore the findings of the Bermuda Strelapedra (‘Planetary Interchange’), a brief qualitative study that sought to aggregate community responses to these new names, and what these responses together might therefore begin to provisionally reveal about the nature and contours of contemporary Kristang identity. I noted three salient commonalities among contributors: (1) Kristang as indexing or activating the deeply personal and nostalgic, (2) a strong interest in perspective-taking and, in a related fashion (3) a metacognitive turn toward thinking outside of the box of the study itself. In my conclusion, I especially note how all three of these characteristics are striking not just for their complexity, but for the way they overturn longstanding harmful and abusive stereotypes about our community
, especially that we were simple, unintelligent, unreflective and disinterested in efforts to develop modern society
; they also further invite a reconsideration of some of the paradigms of anthropology and fieldwork itself
.
Literature Review
Most ethnographers working on the Kristang, whether from an emic or etic perspective, tend to agree that the “social, cultural, and historical web in which [we] are embedded was far more intricate” than one might imagine or take for granted
. Further complicating this is my own positionality within the community as both the descendant of several prominent pioneering Kristang leaders, and as an openly gay and non-binary Kristang scholar-practitioner. However, this history provides vital context supporting the analysis obtained in this paper, and the wider insights and considerations it can afford anthropological cosmological analysis as a result, especially as regards to concealed or elided intergenerational trauma and abuse that can drastically affect survey and study results.
Descended from coercive
 intermarriages between arriving Portuguese colonisers and local Malay residents in Melaka, following the city’s conquest in August 1511 by a Portuguese fleet led by Portuguese viceroy Afonso du Albuquerque
, the Kristang, initially ironically known as the casados (‘married’ in Portuguese) are – though quite understatedly – rather unique amongst the world’s creole populations for therefore having been influenced by the Christian/Roman Catholic Portuguese (with possible further influence from the Dutch Protestant Reformed Church following Melaka’s seizure by the Dutch in January 1641
), and the mainly Muslim Malay population of Melaka and Malaya. Although it remains unclear as to exactly when the community moved from the more Portuguese-leaning casado to the more creole Kristang identity
, most research agrees
 that the latter consolidation of a more distinct in-group consciousness occurred during the Dutch occupation of Melaka, prior to the city’s handover to the British in exchange for Bengkulu in the Anglo-Dutch Treaty of 1824
; the Kristang language itself was already discernible by the mid-19th century
, with a first arguably thorough documentation in 1886
. Even by this time, however, indigenous Kristang culture appears to have been quite firmly overshadowed in the minds of anthropologists and scholars by a more pronounced interest in the syncretic Roman Catholic practices and belief systems adopted by the community
, to the extent that there are almost no written primary records of many of our community’s non-religious practices, but a sizeable number of oral, folk and informal traditions and reports that indicate that these were multitudinous
.
Singapore’s Kristang community emerged following the British colonisation of Singapore in February 1819, with both a large number of Kristang migrating to Singapore for better job prospects and economic opportunities in contrast to the declining Melaka
, and – in again, much less well-attested fashion – the British authorities seemingly attempting to persuade the community to relocate out of the latter on a number of occasions just prior to this period
, and again destroying part of the community’s built heritage toward engendering this
. Under the British, indeed, the Kristang, known in this period as the Lower Six or Lower Sixes
, initially faced sustained psychoemotional projection, stigmatisation and stereotyping; despite being part of a group of peoples now classed as Eurasian, we were still looked down upon as uneducated or illiterate, coarse, immoral, lazy and hypersexual
, in contrast to whiter-skinned Anglo-Indians, British Eurasians or Upper Tens
 who were seen as more refined, dignified and virtuous, and therefore more able to command and/or aspire to a pretension of British middle-class identity
. However, thanks to a still poorly-documented but recently more coherently understood initial revitalisation of creole identity and self-organisation under my great-great-great-grandfather Edwin Richard Tessensohn, O.B.E. (1855-1926), the community in Singapore blossomed in a flurry of public activity, performance and consciousness-elevating action starting from the 1880s and continuing up till Tessensohn’s death in September 1926: these included the Kristang version of Carnival performed in Singapore’s Central Business District (CBD)
, successful appeals to the priests at the Kristang-oriented Singapore Portuguese Mission to switch from Portuguese to Kristang while preaching
, and most impressively (and almost completely unknown to the modern community until just five years ago) a staggering 55 theatrical plays performed in Kristang
, also staged in prominent locations in the CBD and supporting causes as prominent as the World War I Red Cross Fund for Transport of the Wounded
. These all culminated in Tessensohn’s founding of Singapore’s Eurasian Association in 1918
 – further inciting the formation of similar associations elsewhere in British Malaya where Kristang people lived
 – and thereafter his elevation as a Legislative Councillor one of the first local people nominated to local government in the colonial Straits Settlements in January 1923
; today, he is remembered as one of the most major and influential, if not the preeminent Kristang and Eurasian personage across Southeast Asia for his contributions
.
However, Tessensohn’s death and the horrors of the Japanese Occupation visited on the community meant that by the time of the Malayan independence movement in the 1950s, the Kristang culture and language were struggling to retain internal coherence and prominence
, especially as what appear to have been first European and church-related institutions and agencies, and then the Malaysian and Singaporean governments, sought to reassert control over a community perceived as not just of dubious loyalty to the new Asian indigenous nationalisation movements thanks to its half-European (and therefore half-coloniser) ancestry, but as highly problematic for new nationalistic over-essentialising discourses surrounding race and religion, especially in Singapore
. After the latter’s independence in 1965 under the semi-authoritarian prime minister Lee Kuan Yew (1923-2015, ruled 1965-1990), the Kristang, together with all Eurasians, were categorised as Other in the new Chinese-Malay-Indian-Other (CMIO) ethnic framework that continues to operate today, meaning that they at first received little institutional support, and were almost completely elided from the public view
; they, together with the other non-Chinese races, especially the Malays, appear to have been continually distrusted by Lee
. 
In the early 1980s, a nascent social justice movement within the Kristang community influenced by Latin American Catholic liberation theology transmitted through the Portuguese Mission began to develop, apparently under the leadership of my great-grandmother and Edwin Tessensohn’s granddaughter Mabel Martens née Tessensohn (1905-1999)
, and in response to several unpopular eugenics-related policies instituted by the Singapore state, still under Lee’s command. I use the word apparently, because until I was twenty-eight years old (in 2020, meaning that I had been in full prominent public and international view for four years since starting the Kodrah initiative in 2016
), I had very little knowledge of any of the above history
. My family decided instead to raise my two brothers and myself as ‘aracial’ Singaporean citizens, starting from when I was born in October 1992. Informal work within the community reveals this to be due to the covert government effort known as Operation Spectrum, where on 21 May 1987, the state randomly detained a number of social workers involved in the counter-institutional movement and accused them of fomenting a Marxist conspiracy
, even though no one in the state, including Lee himself, seemed to believe the charges
. As detailed elsewhere
, therefore, this highly traumatising act appears to have instead been intended to terrify the general Singaporean population into submission, and on the Kristang community, it was so intensely successful that in 1989, the state was also able to quietly force what appears to have been a takeover of Edwin Tessensohn’s previously-independent Singapore Eurasian Association
, which has remained state-aligned and quietly disclaimed by most of the community ever since
. Leading up to Spectrum is also what appears to have been four years of surveillance, wire-tapping and covert targeting of anyone involved in the counter-institutional movement, including therefore many Kristang. These together had such a strong impact on the community that when I began my fieldwork for my undergraduate Honours thesis on Kristang syntax in 2016
, many potential collaborators I had been directed to would not even acknowledge being able to speak Kristang, much less allow themselves to be recorded.
Positionality and Methodology
I thus occupy an unusual position in the Kristang community and in Singapore that must be explicated to accurately contextualise this study. As mentioned, I initially came to public prominence unaware of this history and lacking a strong affective or emotional connection to the Kristang ethnicity: in addition to Kodrah, I was also well-known as a speculative fiction novelist
 and Ministry of Education (MOE) Teaching Scholar
 who was informally but not publicly known to be gay and in a serious (and sensitive) long-term relationship with someone of Malay descent. However, a strong undercurrent of that deeper, unexcavated Kristang identity remained; as fellow Kristang writer Arin Alycia Fong observed in 2020 about my first novel, written in 2017 before that affective tie to Kristang was developed, 
Kevin Martens Wong’s mytho-dystopian science fiction novel Altered Straits is an example of a renewed way to write about Eurasianess without explicitly writing about Eurasian culture. He does this through the lens of queerness and an anxiety towards loss and erasure of personal agency, identity, a way of life, an anxiety that is both unique to Eurasian sensibility and relatable to the survival of other cultures in a destructive world
.
I was barely aware of any of those anxieties, but all that changed in 2019, when I was severely sexually and psychoemotionally abused by a fellow Kodrah team member
, and was forced to suddenly confront all of them at once, while also dealing with emergent projection from MOE when, toward supporting my students in the government school where I taught English and General Paper for the Singapore-Cambridge GCE A-Levels, I also became the first and still only openly gay and non-binary civil servant, government educator and government scholar in Singapore on 1 September 2021
. All of this finally restored my own affective connection to Kristang, which I had experienced but forgotten as a child while my great-grandmother had been alive – she had been the one to teach me Kristang
, my mother and grandparents both only speaking English to me – and also sensitised me to the “shadowy”
 way that my government, and many others, often appear to conduct a great deal of business that goes unseen by the public and printed eye. After the abuse continued in renewed vigour from MOE, I resigned from the civil service on 31 August 2022
, taking on the name Omimerliang Fing di Tera Singapura, or the Last Merlionsman of the Republic of Singapore, as I did so, and a renewed awareness of my role in Singapore’s ecosystem as someone who had likely been pipelined for senior leadership in the government, but who now would make use of that charisma and energy instead in the way my ancestors once did for my community and country
.

In yet another example of the erasure of critical history and symbolism by the Singapore state, and my accidental psychoemotional reclamation of it, I unconsciously selected the name Merlionsman from a role I had created in my 2017 novel
, a warrior pair-bonded to an in-universe version of the Merlion
, one of modern Singapore’s main symbols. The Merlion is often denigrated within Singapore as a relatively new and kitschy attempt to sell Singapore to tourists
. However, recent scholarship has shown that it appears to actually be an ancient symbol known as a makara, an enormous hybrid animal guardian of any scared space or temple
, often represented in pairs of twin stone statues
. Having named myself the last Merlionsman of Singapore on a gut feeling, and again without originally knowing all of this, I found myself gradually coming to inhabit, and accept my role, as a living Magnamakara
, or psychoemotional human gate guardian of Singapore
. This also informed my interest in archeoastronomy and other approaches to internal cosmology, as my work prior to resigning in MOE involved the development of a Kristang theory of the human psyche, known as the Osura Pesuasang (‘Bone-Structure of Personhood’) or Individuation Theory, that supported both student academic achievement and personal mental wellness during COVID-19 in the government school where I previously taught
. The unprecedented and again, sudden success of the Osura ignited my own interest in excavating more of what made Kristang a creole culture and language, especially as I began to find more and more attestations in the literature that much of that creole nature had been suppressed – and that this suppression was what made it so hard for myself, and many other Kristang across the generations, to feel any kind of affective connection to our culture, to the extent that our ancestors in Singapore and cousins in Melaka had sought to re-Portuguesifying themselves to make up for that emotional void instead.
Dreamfishing the Kristang planets
It was thus with all of the above in mind that I excavated names for the seven planets that lacked them in Kristang in October 2022. The agentic, particulate creation of new vocabulary accepted by the collective in this manner is well attested to in both traditional and revitalised Kristang culture; one of the main Kristang performers and elders in Melaka, Noel Felix (? – 2018), for example, was documented by Margaret Sarkissian in 1990 as doing the same while singing:
Noel Felix’s most frequently employed strategy for dealing with unfamiliar words is to approximate their sounds — e.g. “agienda ira” for “a quem desejaria”, “engsabida” for “esta vida”, and “azianda” for “asaia da.” This results in the creation of new vocabulary, most of which has no meaning in either Portuguese or Kristang. Occasionally, when the original text has been forgotten, Noel substitutes familiar Kristang words or phrases, whether or not they bear any relation to the content of the surrounding lyrics…:
Agienda is something to do with the tide, a flood. Agienda ira ela, azianda bara preta — there’s a flood on the east side. Engsabida nus toma means “whose name we take.” Kashiné is “don’t bother at all.” Azianda bara preta, abaranda kashineh — even though there’s a flood on the east side, we don’t have to bother anything.

This is a practice so unusual and so generally unknown to both Western academic circles, including those involved in language revitalisation, and the other communities around us in Southeast Asia, that it is immediately identifiably Kristang and creole: its irreverent, playful ignorance or disregard of Western paradigms of lexicomorphological creation and codification, in particular, are unmistakeably characteristic of the culture I grew up in
, echoing the idea that “ethnic consciousness may depend…on numerous cultural factors and learned behaviours ranging from religion to styles of speech and interaction”
.
I have outlined, so far, the history of a people who call themselves Kristang, but who struggle to understand their own history and identity after this was muddied and obscured by forces beyond their control. I have also outlined my own history, traumatic and similarly confused and entangled with what are surely my own interests and emotional desires to belong to any kind of group, especially with a Chinese father and surname that is officially (though not institutionally) acceptable as Kristang or Eurasian, but which may not necessarily be informally. I have noted the tensions that remain in my multiple and conflicting identities as the gay, non-binary leader of a still primarily Roman Catholic creole community who has named himself after a fictional role he created in his own novel. As is the Kristang way, I am fully cognisant that I may not necessarily be fully Kristang, or fully not Kristang, in a tension and paradox that takes the existing scholar-practitioner insider/outsider problematisation to an even higher order of magnitude. And perhaps it is this that has motivated other scholars (even other Kristang scholars) to comment on our traditions and practices as being invented
 – perhaps to be Kristang is, in itself, to not be fully Kristang. This central tension is thus what I sought to capture in the Kristang names of the planets articulated below, which are similarly simultaneously legitimate, and also possibly not quite fully legitimate
, being both at once personal and collective.
Very unusually for a culture with very strong links to the sea, Kristang appears to lack words for a majority of celestial objects, with no known names for constellations, planets other than Tera, and even major stars or points of interest viewable in the night sky while out fishing in Melaka, one of our main occupations
. However, when one considers the very strong Eurocentric and Christianising influence that Kristang was subject to
, as well as the various elisions and gaps in the language’s and culture’s histories and documentations, a better approach to the above (and a non-Western and Kristang approach to epistemology
) would be to say that it is not currently known whether Kristang ever had names for the planets or not. Hence, using a more conscious version of Noel Felix’s method, which I have named Sunyeskah or Dreamfishing
, a new set of Kristang planet names as excavated from my own personal unconscious ‘knowledge’ of Kristang cosmology are articulated below
.
Lonchil

Mercury, from Kristang lontra ‘otter’ + Kristang kanchil ‘mousedeer’

Blangkang

Venus, from Kristang blangkas ‘horseshoe crab’ + Kristang kanggrezu ‘crab’

Tera

Earth, from Kristang tera ‘land, earth’
Brumelang or Bremelang

Mars, from Kristang brumilu ‘red’ + Kristang helang ‘Brahminy Kite / sea eagle’

Nagraliya or Nagralaya

Jupiter, from Kristang naga ‘Naga’ + Kristang liang ‘lion’

Trigeris or Trigelis

Saturn, from Kristang tigri ‘tiger’ or trigera ‘female tiger’ + Kristang riska ‘stripe’

Pedragayu

Uranus, from Kristang pedra ‘rock, stone’ + Kristang papagayu ‘parrot’ + Kristang bedri ‘green’

Drakar

Neptune, from Kristang draku ‘dragon’ + Kristang largatu ‘crocodile’

Figure 1: The Kristang planet names. All source words already ‘exist’ in or are ‘native to’ Kristang; underlining indicates syllable stress.

These words, among the first that I excavated in my personal capacity outside of the Kodrah effort, were made public on through my Merlionsman website and social media channels on 30 October 2022
, and left for the community to share, discuss and comment on in private, as I have learned informally that the community has done especially since Operation Spectrum in 2017. So great is the trauma, and the fear of being singled out once again in any form, that very little meaningful discourse is done ‘officially’, especially with the Eurasian Association
. Instead, most meaningful commentary takes place within families, in informal, casual situations where few people (or Internal Security Division agents) might be listening, and with very little, if any, overt evidence that it has taken place. 

The Bermuda Strelapedra: Study Methodology and Design
Hence, privately, I have been told that as Kabesa, my work is under constant attention from the community, and that I have widespread community support; it is just that few are willing to publicly acknowledge that support, for fear of reprisal for all of the factors listed above. Yet, as this new form of revitalisation proceeded, therefore, and I began to develop other Kristangised words and entities, I still wanted to understand:
· What makes something Kristang – whether a word, practice or belief – to a person who identifies as Kristang?
· What can Kristang people’s personal opinions about which of the new names of the planets in Kristang is or are the most Kristang-sounding tell us about what it means to be Kristang?
The Bermuda Strelapedra study was thus conceived of and designed with these factors in mind; since prior research indicates that our culture assumes that the words generated through Dreamfishing are immediately taken as legitimate (or in the hybrid state of legitimate/possibly-not-legitimate reported above), the foundational premise of the study was that making use of that assumption to invite Kristang speakers to explain why or how the word would appear Kristang would be able to reveal more of not just what made Kristang Kristang,

Critically, as others have noted, formal interviews already ordinarily elicit a high level of anxiety
. For all Kristang living through Spectrum, therefore, these fears are likely present to an even higher degree. As such, the study was designed around qualitative data excavated from as a series of free-flowing informal conversations that took place at a location of the participant’s choice, whether their home, a quiet café or online; again, before I embarked on formal anthropological work, I was already aware of an over-simplistic distinction between methods that are contrived and those that are ‘natural’
; growing up in Singapore, we are forced to never be sure of which one is which in quite a number of encounters. 

The study was restricted to personal contacts who identified as Kristang aged 21 and over, whether living in Singapore or elsewhere, and whether able to speak the Kristang language or not. It was conducted in English, Kristang, or a mix of both, again at the participant’s leisure, and was not compulsorily audio-recorded, with participants informed that there was no obligation for them to be audio-recorded and that recording and the interview could be ceased at any time should they feel uncomfortable. A semi-structured set of four questions was used as a loose guide for the conversations, with question 1 being the conversation starter.

Q1 / Which of the new names of the eight planets sound or sounds the most Kristang to you, and why?
Q2 / Which of the new names of the eight planets sounds the least Kristang to you, and why?
Q3 / Are there any differences in how you feel about the English name of the planet you have identified, and how you feel about the Kristang one?
Q4 / Which name do you like the most/least, and why? 
Ultimately, a total of eight Kristang participated in the project, anonymised with the first eight letters of the Kristang alphabet
: Adra, Bali, Chisep, Diama, Esmu, Folga, Graga and Hoyis. All participants except Hoyis were Singaporean; Hoyis was a Malaysian now living in Singapore. All participants except Chisep also had some competency in the Kristang language, although the exact degree to which this competency was established was variable and difficult to determine for the reasons outlined under the Literature Review. 
Findings
What was profoundly surprising about the study was how, on a metacognitive level, it also easily and readily demonstrated the paradoxes already articulated earlier, with interviews ranging from as short as half an hour to a full two and a half hours at the participants’ leisure, covering a range of approaches to the questions that included discussions of the morphological transformations of the Latin suffixes present in Kristang, the lost continent of Sundaland, and how I had been in the last two years since we had spoken before COVID-19, and yet still somehow paralleling each other in uncanny and unexpected ways that indeed suggested that the planet names had a remarkable and common strength of currency among participants. 
1 / Kristang identity as adjacent to or informed by the deeply nostalgic and profoundly personal
That was, indeed, the most immediate and pronounced observation: that almost all participants justified their reasons for the most Kristang-sounding planets in a myriad of ostensibly divergent ways that can yet be glossed together as at a deep level being often extremely personal and nostalgic. Table 1 provides a summary of these.
	Participant
	Most Kristang-sounding planet(s)
	Reason(s) given

	Adra
	Brumilang

Drakar
	Red is their favourite colour
Intriguing name, dragon is a symbol of old Singapore

	Bali
	Pedragayu
	Parallels the name Uranus in English as having an (irreverent)

pun embedded in it (‘anus’ in Uranus, ‘gay’ in Pedragayu)

	Chisep
	All sound Kristang
most: Blangkang
then Brumelang
then Pedragayu

then Lonchil

then Drakar

then Nagraliya

least: Trigelis
	Morphology-informed; they all sound and look like Kristang
-ang ending is very (uniquely) Kristang

-ang ending is very (uniquely) Kristang

Malay-looking word

Malay-looking word

Orthography: -ar ending is a bit uncommon
More comfortable if the name was nagarliya
Latin-looking ending with the -is word-ending

	Diama
	Lonchil

Nagraliya

Trigelis

Blangkang


	The ones where the animals are most strongly associated

with Singapore
Ecological change going on with the otter

Mousedeer also a very strong local symbol

Lion is a very strong local symbol

Tiger is a very strong local symbol

Clearly a local animal

“a strong factor is the geographical location of where

Kristang is happening [=being revitalised]”

	Esmu
	Nagraliya
Trigeris
Blangkang


	Sounds like their cat Liang (‘lion’ in Kristang)
Sounds like their cat Tigri (‘tiger’ in Kristang)

Reminds them of an old saying their 

Kristang grandmother used to say, 

chuma blangkas (‘inseparable’)

	Folga
	NA (‘they all sound quite Malay’)
later: Drakar

later: Pedragayu
	-
Sounds like Drakkar Noir (an old perfume from the 1980s)

Sounds like Pedra Branca (disputed territory with Malaysia)

	Graga
	Pedragayu
Brumelang
Blangkang
	Sounds like a word their mother would say
Sounds like a word their mother would say

Sounds like a word their mother would say

	Hoyis
	Trigeris
Blangkang
	Reminds them of Malaysia (national symbol is a tiger)
Reminds them of Gragok (‘prawn’ in Kristang;

insider word that refers to Kristang people,

derogatory word if used by outsiders)


Table 1: Summary of responses to Q1
Together, these offer the tantalising preliminary suggestion that Kristang identity is strongly associated with other parts of one’s inner experience that are very often deeply and intensely personal, with the language itself sometimes further seemingly activating affective connections and connotations that appear to be extremely nostalgic, yearning and strongly connotative of saudadi, or a sense of longing and memory of things either past, lost, or associated with comfort and safety, like Adra’s favourite colour red, and Esmu’s two twin cats. This conceivably meta-linguistic repertoire
 of the personal also suggests the unconscious emotional recognition of the traumatic and destructive history we have survived as a community outlined much earlier, underscored in the emotional connections that Kristang unlocks.
Even more intriguingly, when further explored, participants uniformly suggested that these affective connections were not present for the English names of the planets; while almost all participants, having been educated in Singapore’s high-stakes education system, knew that the English names of the planets were derived from the names of Greco-Roman gods, they highlighted that the English names of the planets were impersonal, distant and abstract, and placed the planets themselves at a psychoemotional distance that the Kristang names were instead able to bridge. As Diama explained, despite being born after Spectrum and feeling little affective connection to Kristang,
the choice of names, like they index…there's a lot stronger indexing of our particular culture I feel than, um, like, the English names of the planets that just feel very…very distant, and…yeah, it just feels like something I was taught from a textbook or something. Just general knowledge. Whereas like with the Kristang names, it really feels like, um, yeah it just feels a lot closer to our particular culture and it gives hints at maybe what our culture is about uh and like what it is rooted in (00:08:56-00:10:08).
2 / Kristang identity as possibly related to, or founded on a strong sense of perspective-taking
A second linguistic repertoire which emerged consistently was participants’ use of discourse markers and syntactic constructions that suggested a high level of empathetic perspective-taking, both for people within the community who already knew Kristang and had grown up with it, and for people outside of the community who wanted to learn the language as part of revitalisation efforts – again, this was unusual, because for almost all participants, the locus of control and reference for what constituted Kristang was often placed outside of the self after the initial period discussing what was personal to each participant, toward a non-present but ever present imagined Kristang community who would comment on the names as unfamiliar (Chisep), ask after the deeper meanings of the names so as to remember them better (Adra, Bali) and/or find particular names easy or difficult to remember, especially older learners or speakers (Esmu, Folga, Graga). I note that I do exactly the same thing, which up to this study I had believed I had done especially because of my own unusual positionality within the community; it was surprising to encounter the same behaviour in these conversations, even after considering whether interviewees might be unconsciously mimicking me.
My own personal understanding of our community’s history might help to explain this to some degree: we were often kompradors, serving as traders and ombudspeople around Southeast Asia and brokering trade deals and treaties between various states. However, I also note that an even more straightforward and fair explanation is that it was quite likely that most participants were unsure of their own positionalities with respect to their competency in the language, and were attempting to mitigate or downplay their own judgements in spite of their anonymity; I have known myself to do the same in similar situations, and this may be more readily explained as a Singaporean or even (Southeast Asian) phenomenon.
3 / Kristang identity as connected to a metacognitive turn or thinking out of the box
Finally, all eight interviews also took what were initially unexpected, but eventually became expected, though still quite surprising turns: all eight participants were as much fascinated by the planet names as they were by the entire context of the study and of the discipline of cultural astronomy in general, with several interviews extending far past the originally stated time of half an hour because participants asked to have the names of the Kristang planets unpacked for them, or to have other elements of Kristang cosmology, history and identity discussed before providing their own opinions, which again, I was happy to oblige without compromising, as far as possible, on the aims of the study as a particularly ironic and multidimensional version of ethnography’s marginal native
. In this, it is also possible to argue that Kristang has either become very closely related to such metacognitive and arguably almost anthropological approaches to identity because of the visibility of the revitalisation effort that Kodrah has encouraged, or as suggested in the literature review, already inherently required participants to develop such anthropological approaches on their own to be able to negotiate the complexities of being Kristang.
Participants thus employed such decompartmentalised deconstruction to interpret the study based on the approaches that felt familiar to them, even if these were completely alien to the so-called ‘cosmological’ enterprise at hand: Bali used their storied travel experiences and comparisons to North American cultures, Chisep their awareness of morphology from their own study of the extant Kristang dictionaries, Diama their interest in Singapore’s natural history and ecology, Esmu their personal relationship with their strict, fastidious exclusively-Kristang-speaking grandmother and Hoyis their background in marketing, even asking me point-blank about my own intentions and aims in constructing this study, and whether I would be aware that even as I sought to encourage variation in how Kristang was conceived of and developed, by presenting these names as the leader of the community, I would still be implicitly wielding quite a bit of standardising power.
Conclusion

Those limitations are absolutely correct, and are tensions I am cognisant of each time I negotiate my multiplicity of roles – though I also try not to let them constrain my work in any of them. Having also recogniesd anthropology itself as an imperfect discipline of another culture’s attempt to corral science into something perfect and fully rational
, and observing, too, its gradual evolution and transformation since the early twentieth century
, it is arguably as much on me to also be a marginal native of anthropology, and science itself, as it is to be one when it comes to analysing my own people and community. As discussed above, the Kristang have often been characterised as unintelligent, unreflexive and unconcerned for the wider world around them; whether the provisional cosmology that has been excavated here is legitimate or not, one can at least hopefully say from this preliminary study that those prejudices and observations have been proven false.
(5250 words exact, excluding references, tables and figures)
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