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The following essay will examine to what extent, the person and work of Christ; as explained in our extract of Cur Deus Homo?[footnoteRef:1]; forms a contribution to an understanding of the Doctrine of the Trinity[footnoteRef:2].  The limitation of the extract is the brevity of the selected content, however, within Chapters 1 and 2, Anselm and Boso provide mirroring narrative on what is to be covered within the full Cur Deus Homo?, principally the affirmation that God became man to restore mankind to eternal life, that God could have saved mankind through a myriad of methods, but that the importance of God’s choice is the key point of faith.  In this short section, it is evident that Anselm’s contribution to our understanding of the Doctrine of the Trinity within Cur Deus Homo?, will be an examination of the rationale for the form, anthropology and methodology of the incarnation of Jesus and the logic of the atonement[footnoteRef:3],  [1:  Anselm. Cur Deus Homo (London:  Oxford World Classics, 2008). Chapter1 1-15]  [2:  Within this essay, the Doctrine of the Trinity is identified as the entity of God being in three  parts, Father, Son and Holy Spirit, each divine, and each equal.]  [3:  C Brown, Philosophy and the Christian Faith:  An introduction to the main thinkers and schools of thought from the Middle Ages to the present day. (London:  Inter-Varsity Press. 1974).] 

Cur Deus Homo?[footnoteRef:4] is a narrative written by Anselm of Canterbury between 1094-1098 CE.  Bishop Anselm had been invited to the Council of Bari, 1098, in Italy, by Pope Urban II.  Whilst there are no specific records of the actions of the Council, it seems likely that the meeting had been called to address the Great Schism of 1054, which had become a power struggle caused by differing opinions on theological issues including the nature of the Triune God.  Anselm completed his narrative after attending the council and whilst in still in Bari. [4:  Anselm. Cur Deus Homo ] 

Accordingly, this narrative was published to address whether Jesus Christ had been born human or had been born divine.  The Western Church held that Jesus Christ had been born flesh, whereas the Eastern Church believed that Christ had always been divine.  Both sides held that the other’s view was blasphemous. It is clear from the title of the narrative; Cur Deus Homo?[footnoteRef:5] that Anselm doesn’t seek to justify each element of the Triune God, but rather to concentrate on the central question of the extent of Christ’s humanity in terms of his relationship with God.  In fact, the term Triune God is only used once[footnoteRef:6] within the entire narrative piece, and with the Holy Spirit being referenced only three times throughout the entire work[footnoteRef:7]. [5:  Anselm. Cur Deus Homo Chapter1 1-15]  [6:  Anselm. Cur Deus Homo Chapter XV111 (b) p142]  [7:  Anselm. Cur Deus Homo Chapter IX page 24, Chapter IX page 98, and Chapter XV111 (b) page 142.] 

The source was written as an inductive argumentation, designed to prompt a detailed interrogation of the subject matter. Anselm describes his narrative as an investigation, and notes that “Since investigations, which are carried out by question and answer, are thus made plainer to many, and especially to less quick minds, and on that account are more gratifying…….”[footnoteRef:8] [8:  Anselm. Cur Deus Homo (London: Oxford World Classics, 2008). Chapter1 1-15 ] 

On that presumption, it is slightly problematical that Boso’s narrative does not provide any effective challenge to Anselm’s thoughts, and therefore might arguably add no actual value to Anselm’s statements in terms of an anticipated deeper dive into the subject matter.  Indeed, Boso’s responses are largely limited to statements of gratitude and congratulations. 
Within Anselm’s introduction “The Question on which the whole work rests”[footnoteRef:9], there are points of note in relation to improving our understanding of the views held on the Doctrine of the Trinity at that time.  Firstly, that the form of Jesus at incarnation, was evidently still a matter of question, confusion and disagreement in the 11th Century CE, both for non-believers and believers, as Anselm writes that he is requested by many to “hand down in writing the proofs of a certain doctrine of our faith…….for they say these proofs gratify them.”[footnoteRef:10]  [9:  Anselm. Cur Deus Homo (London:  Oxford World Classics, 2008). Chapter1 1-15]  [10:  Anselm. Cur Deus Homo (London: Oxford World Classics, 2008). Chapter1:1. ] 

A second key point is Anselm’s assertion that his audience does not lack belief, and is not seeking to understand through reason alone, but rather they are requesting a strong rationale ready and prepared to discuss this question of doctrine with others.  This theme of understanding theology only after having established a basis of belief is key to Anselm’s work, both here and in his work Proslogian[footnoteRef:11] where he expresses his ontological argument: Credo ut intelligam (I believe so that I may understand), and Colin Brown summarises that Anselm believed that “it is only when we encounter ……faith that we are in a position to grasp the truth of Christian faith.”[footnoteRef:12] However, Gunton[footnoteRef:13] considers it a weakness that Anselm bases his theology purely on the basis of a pre-existing faith, as whilst knowledge can be improved by faith, there appears a weakness in the assumption that knowledge gathered by an enquiring mind, cannot itself improve faith. [11:  Anselm. The Major Works including Monologian, Proslogion and Why God became Man. Ed. Davis B & Evans GR. (Oxford: Oxford University Press, 2008). Proslogion p82-104.]  [12:  C Brown, Philosophy and the Christian Faith:  An introduction to the main thinkers and schools of thought from the Middle Ages to the present day. (London:  Inter-Varsity Press. 1974).]  [13:  C Gunton . ‘Historical and Systematic Theology’ In: The Cambridge Companion to Christian Doctrine, edited by Gunton CE, (London:  Cambridge University Press 1997) ] 

We can also identify from this chapter that the nature of Christ as part of the Trinity formed at least part of the affirmations contained within the Chalcedonian Creed, which was established in 451CE, as a result of the Chalcedonian council. The council had sought to issue a position on the nature of Christ at incarnation.  As Anselm notes: “as we believe and affirm, restored life to the world; when he might have done this, by means of some other being angelic or human, or merely by his will.”[footnoteRef:14] [14:  Anselm. Cur Deus Homo (London:  Oxford World Classics, 2008). Chapter 1] 

Edmund Schlink suggests that, the words of any of the creeds as they evolved throughout history, were frequently insufficient to provide the granularity of interpretation that the audience of believers and non-believers required to understand some of the more complex theological issues.  He notes that the “Confessions omit some important biblical truths whilst greatly abbreviating others,”[footnoteRef:15] and that this is why works such as Cur Deus Homo? were considered to add such tremendous value. [15:  P Schilling. Contemporary Continental Theologians. (London SCM Press Ltd. 1966) p158] 

Turning to our extract from Chapter 2, Boso mirrors Anselm’s opening statements, by providing the key positioning statement of this chapter, framing the methodology to be used, and then verbalising the key question of Cur Deus Homo? which is to provide Anselm with the opportunity to respond within the narrative.  Boso reflects firstly, that it is necessary to hold a belief in the “deep things of Christian faith before we undertake to discuss them by reason..”[footnoteRef:16] This confirms that Anselm’s narrative response is to offer a “revealed” theological perspective of assured belief and trust in God, rather than any dispassionate enquiry, or natural theological approach. Secondly, that having achieved a belief, it is necessary to “seek to understand what we believe.”[footnoteRef:17]   [16:  Anselm. Cur Deus Homo (London:  Oxford World Classics, 2008). Chapter 2:1]  [17:  Anselm. Cur Deus Homo Chapter 2:2] 

Finally, Boso asks the key question which shapes the rest of Anselm’s work; “for what necessity and cause God, who is omnipotent, should have assumed the littleness and weakness of human nature for the sake of its renewal?”[footnoteRef:18]  This question, raises a number of issues for Anselm to consider.  Firstly, why would almighty, all powerful, God, need to incarnate in a partly human form, with all its vulnerability, to solve the dilemma of expiating Man’s sin, and restoring him to eternal life?  The second implied question, is that if God is all powerful, why could he not have just saved mankind anyway? [18:  Anselm. Cur Deus Homo Chapter 2:5] 

These questions are typical of the Medieval theological debates of the time.  Tanner notes in her Chapter on Jesus Christ[footnoteRef:19] that whereas the early Church had concentrated on the necessary form Christ needed to offer mankind salvation, in the Medieval Church the focus switched to the nature and manner of salvation as a theological topic in its own right. Further, Hart[footnoteRef:20] notes that the discussion on redemption came to its most influential and sophisticated form to date, within Anselm’s work, particularly in terms of his development of the idea of Christ’s death being made as a sacrifice for human sin. [19:  K Tanner. ‘Jesus Christ’, edited by C. E. Gunton, in The Cambridge Companion to Christian Doctrine, (London:  Cambridge University Press, 1997) p245]  [20:  T Hart. ‘Redemption and fall’, In: The Cambridge Companion to Christian Doctrine, edited by C. E. Gunton, (London:  Cambridge University Press, 1997) p198] 

In conclusion, this limited section from Anselm’s work informs our understanding of the Doctrine of the Trinity in several ways.  Firstly, that the question of how, or in what form Jesus facilitated the redemption of mankind was still a spirited matter of debate within Medieval times.  Secondly, Anselm considered that any theological discussion must be conducted only on the basis of pre-existing faith, with that being; in his view, the only possible basis for an examination of theology. Thirdly, that Anselm planned to answer the outstanding questions of the anthropology, the form, and the rationale for Jesus’ Incarnation; through which he restored humankind’s relationship with God, and restored us to eternal life.  Fourthly, that Anselm seems to accept that the current (Chalcedonian) Creed recited amongst believers, was perhaps insufficient to clarify the question of the Incarnation of Christ, and as such he would conduct an in depth examination of the issue, to provide further understanding.  
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