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A Critical Review of three primary source documents.

3137 words

   This essay compares the astrological treatment of Saturn in three primary sources: Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940; Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980); Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976). Exploring in turn their respective philosophical underpinnings and shared themes while briefly outlining their own socio-cultural contexts, starting with Curry’s definition of astrology as ‘the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated.’[footnoteRef:1]  [1:  Patrick Curry, Patrick, ‘Astrology’, in Boyd, Kelly (ed.) The Encyclopaedia of Historians and Historical Writing, 2 Vols. London: Fitzroy Dearborn 1999, Vol. 1, pp 55-7 (p. 55)] 

   The first section will examine the treatment of Saturn in the Tetrabiblos[footnoteRef:2] [footnoteRef:3] written by astronomer and astrologer Claudius Ptolemy in Egypt around 120 CE. This textbook aimed to provide a rational framework to astrological prognostication combining ancient material with astronomical data.[footnoteRef:4] Key concepts of soul and fate will be discussed, as well as its focus on the natal horoscope and Saturn as embodiment of time. [2: Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940]  [3:  also known as the ‘Apotelematiká’ meaning 'On the effects’ in Greek in Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008. p.208]  [4:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008. p.209] 

   The second section will explore ‘The Book of Life,’[footnoteRef:5] written by Marsilio Ficino in 1489 in Italy. Inspired by his personal connection to Saturn which ‘seems to have impressed the seal of melancholy on (him) from the beginning,’[footnoteRef:6] this practical manual promoted a ‘sound mind in a sound body’[footnoteRef:7] supporting scholars’ intellectual endeavours. Saturn’s treatment will illuminate notions of the soul, fate and salvation along its symbolic representation of time. [5:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980)]  [6:  Ficino, letter to Giovanni Cavalcanti, Letters, vol.2 no.24 (1978), p.p.33-4.]  [7:  Kaske and Clarke in Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009). p.90] 

   The third section will discuss Saturn[footnoteRef:8] in the eponym book written by astrologer and psychologist Liz Greene, published in 1976 in the United-Kingdom. This self-development guide expands on previous astrological and philosophical worldviews offering insights into the placement of Saturn in the individual's chart from a psychological viewpoint. Themes of soul, fate, human responsibility will be examined with Saturn’s function in relation to time. [8:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976)] 

   Finally, the essay will conclude with a summary of the themes as they have emerged through the texts with some final thoughts.



   Starting with the treatment of Saturn in The Tetrabiblos, divided over four books, compiling ancient Babylonian and Mesopotamian astrological knowledge,[footnoteRef:9] it reflects Ptolemy’s ‘polymath background focusing on astronomy and astrology as the ‘two most important and valid ‘[footnoteRef:10] means of predictions, inextricably linked since ‘astrology (takes) its roots in applied astronomy’[footnoteRef:11] as Jones noted. An important statement in the challenging context of the decline of the Roman empire and the rise of Christianity.[footnoteRef:12] Saturn’s celestial journey commences with empirical and astronomical data; for ‘it is Saturn’s quality chiefly to cool and, moderately, to dry, probably because he is furthest removed both from the sun’s heat and the moist exhalations about the earth.’ [footnoteRef:13] With ‘Saturn and Mars (..) (producing) effects of the opposite nature, one because of his excessive cold and the other for his excessive dryness,’[footnoteRef:14] describing the opposition of natural forces exerting ‘a direct influence on the sublunar realms through the ether,’[footnoteRef:15] as Rocheberg noted, it places Saturn within a natural Aristotelian framework while preserving ancient wisdom. With the elemental classification dating back ‘at least to Empedocles and Hippocrates’,[footnoteRef:16] noted Phillipson and Case, Saturn’s description notably counterbalance criticism aligning with Cicero’s [footnoteRef:17] definition of fate as an ‘orderly progression of causes, wherein cause is linked to causes and each cause of itself produces an effect.’[footnoteRef:18]  Establishing astrological prognostication within a mechanistic system governed by necessity,[footnoteRef:19] it aptly aligns with the emerging monotheistic religion,[footnoteRef:20] despite Saturn’s pagan connections[footnoteRef:21] as a ‘malefic,'[footnoteRef:22] ’diurnal,’[footnoteRef:23]  ‘masculine’[footnoteRef:24] power. Reflecting Ptolemy’s view that ‘mathematics alone yields knowledge,’[footnoteRef:25] abstract notions are added such as Saturn’s geometrical relation to ‘the third triangle (…) drawn through Gemini, Libra, and Aquarius.’[footnoteRef:26]  This ‘mathemazing of the soul,’[footnoteRef:27] as Feke noted,  points toward Pythagorean[footnoteRef:28] and Platonic concepts[footnoteRef:29] representing ‘the realm of the intelligible numbers (…) associated (to) the idea of man;’[footnoteRef:30]  a standpoint which excludes the notion of chance. However, the Aristotelian view that the stars partake of life and initiative,[footnoteRef:31] with the ‘unpredictability (…) found in individual things,’[footnoteRef:32] introduces a degree of uncertainty. Encouraging active participation against ‘passive acceptance,’[footnoteRef:33] Ptolemy states that ‘like the physician (…) can recognise ailment knowing beforehand those which are always fatal and those which admit of aid,’[footnoteRef:34] Fate is admittedly not completely set and astrological knowledge is empowering.  [9:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008. p.209]  [10:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. I p.3]  [11:  Jones, in Kitson, Annabella, History and Astrology, Clio and Urania Confer, London, Mandala, Unwyn Hyman, 1989, p.27]  [12:  Betz, Hans Dieter. “Antiquity and Christianity.” Journal of Biblical Literature, vol. 117, no. 1, 1998, pp. 3–22. JSTOR, https://doi.org/10.2307/3266389. Accessed 9 Oct. 2024. p.11]  [13:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 4. p.p35-7]  [14:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 4-5. P.39]  [15:  Rochberg-Halton, Francesca, ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, no 1, January-March 1988, p.52]  [16:  Phillipson, Garry, and Peter Case, 'The Hidden Lineage of Modern Management Science: Astrology, Alchemy and the Myers-Briggs Type Indicator', Culture and Cosmos, Vol. 5 no 2, Winter/Autumn 2001. p.56]  [17:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008. p.209]  [18:  Cicero, Marcus, Tullius, De Divinationes, trans. W.A Falconer, Loeb Classical Library, Cambridge, MA, Harvard University Press, 1923, I lv.125]  [19:  Rice, Hugh, "Fatalism", The Stanford Encyclopedia of Philosophy (Summer 2024 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/sum2024/entries/fatalism/>.]  [20:  Betz, Hans Dieter. “Antiquity and Christianity.” Journal of Biblical Literature, vol. 117, no. 1, 1998, pp. 3–22. JSTOR, https://doi.org/10.2307/3266389. Accessed 9 Oct. 2024. p.11]  [21:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008, p.210]  [22:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 4-5. p.39]  [23:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 4-5. p.43]  [24:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 6. p.41]  [25:  Feke, Jacqueline, Ptolemy in Philosophical Context: A Study of the Relationships Between Physics, Mathematics, and Theology, Institute for the History and Philosophy of Science and Technology University of Toronto, 2009. p.2]  [26:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 18, p.87]  [27:  Feke, Jacqueline (2012). Mathematizing the soul: The development of Ptolemy’s psychological theory from On the Kritêrion and Hêgemonikon to the Harmonics. Studies in History and Philosophy of Science Part A 43 (4):585-594.]  [28:  Gorman, Peter, Pythagoras, A Life, Routledge and Kegan Paul Ltd London, 1979. p.133-152]  [29:  Plato. Timaeus. Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 44d-4, p.99]  [30:  Gorman, Peter, Pythagoras, A Life, Routledge and Kegan Paul Ltd London, 1979. p.195]  [31:  Aristotle. On the Heavens. Trans. W.K.C. Guthrie. Loeb Classical Library, vol. 338. Cambridge, MA: Harvard University Press, 1939, II.xii.292a]  [32:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 I. 1. p.5]  [33:  Campion, Nicholas, ‘The Concept of Destiny in Islamic Astrology and Its Impact on Medieval European Thought’, ARAM 2 (1989), p. 282]  [34:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 I. 3. p.27] 

   The second book delineates a miscellanea of phenomenological planetary influences working in sympathy on collective matters.[footnoteRef:35] Thus, ‘Illyrians have familiarity with Capricorn and Saturn, so that, though they are acquisitive, they are not so mild of nature, nor social in their institutions,’[footnoteRef:36] and ‘the inhabitants of the lands governed by Saturn (are) ready to die for their friends,’[footnoteRef:37] showing that  geographical context and human influence limit the scope of prognostication,[footnoteRef:38] without excluding human agency, for if ‘Saturn (…) is in general the cause of destruction by cold (…) when the event concerns men, causes long illness, consumptions (…) especially among these advanced in age,’[footnoteRef:39] remedies aligned with nature can mitigate negative events.’[footnoteRef:40]  [35:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. I. 6. p.41]  [36:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 II. 3. p.139]  [37:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 II. 3. p.145]  [38:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 II.I. p.117]  [39:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 II. 3. p.179-180]  [40:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 I. 3. p.29] 

  The third book proceeds further down focusing on personal affairs.[footnoteRef:41] Prefiguring the ‘qualities (endowed) by the Ambient,’[footnoteRef:42] the nativity based upon the place and moment of birth determines ‘the nature of body and soul’[footnoteRef:43] in relation to the planetary aspects as ‘the seed is given once and for all.’[footnoteRef:44] Echoing the Aristotelian view that soul and matter are inseparable,[footnoteRef:45] Saturn rules over ‘the right ear, the spleen, the bladder, the phlegm and the bones.’[footnoteRef:46]  Saturn’s links to one’s social environment indicative of ‘fortune and wealth,’[footnoteRef:47] capture the complexity and probabilistic nature of horoscopic prognostication, known as ‘stochastic techne.’[footnoteRef:48]  Therefore,  with 'the beginning of the temperament itself’[footnoteRef:49] subjected to universal factors, ‘each individual should be understood within their cultures,’[footnoteRef:50] as Campion argued. Besides, planetary effects become increasingly variable as Saturn's influences reach the lower levels of the soul contained in the changing realms of Becoming,[footnoteRef:51] for ‘if Saturn alone is the ruler of the soul and (…) has a dignified position (…) he makes his subjects (…), strong-minded (…) but if his position is the opposite (…) he makes them sordid. ’[footnoteRef:52]  [41:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III.I. p.221]  [42:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 1. p.225]  [43:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 1. p.225]  [44:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 1. p.225]  [45:  Shields, Christopher, "Aristotle", The Stanford Encyclopedia of Philosophy (Winter 2023 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/win2023/entries/aristotle/>.]  [46:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 12. p.319]  [47:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 3.4 p.241]  [48:  Taub, Liba, The Rehabilitation of Wretched Subjects, p.84]  [49:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. 1. P.223]  [50:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008, p.212]  [51:  Plato. Timaeus. Critias. Cleitophon. Menexenus. Epistles. Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 38B, p.77]  [52:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940. III, 13. p.340-41] 

   Finally, binding the metaphysical and the anthropological, the fourth book completes the inexorable descent for ‘if Saturn holds the lordship of death, he brings about the end through long illnesses.’[footnoteRef:53] Suggestive of Aristotle’s four causes,[footnoteRef:54] possibly rooted in the mystical katabasis,[footnoteRef:55] Saturn’s journey through the four levels of the soul unfold with each element providing the basis for the next one, shaping human experiences from the cradle to the grave. This linear process evocative of Saturn as ‘Kronos,’[footnoteRef:56] represents existence as a sensory experience shifting from traditional divinatory practices where planets were seen as signs[footnoteRef:57] rather than causes. This Hellenistic astrological framework would shape astrological practices up to the Renaissance, with astrologers like Marsilio Ficino, foreshadowing the scientific paradigm and a sense of cosmic disenchantment.  [53:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 IV. 9 p.429]  [54:  Shields, Christopher, "Aristotle", The Stanford Encyclopedia of Philosophy (Winter 2023 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/win2023/entries/aristotle/>.]  [55:  Russell, James R. “The Four Elements and the Cross in Armenian Spirituality, with an Excursus on the Descent in Merkavah Mysticism.” Jewish Studies Quarterly, vol. 4, no. 4, 1997, pp. 357–79. JSTOR, http://www.jstor.org/stable/40753198. Accessed 4 Nov. 2024.p.362]  [56:  https://www.britannica.com/topic/Saturn-god]  [57:  Rochberg-Halton, Francesca, ‘Elements of the Babylonian Contribution to Hellenistic Astrology’, Journal of the American Oriental Society, Vol. 108, no 1, January-March 1988, p.52] 




   Building upon Ptolemy’s natural framework, Marsilio Ficino, priest and physician, similarly applied his personal credentials to astrology. 
   The Book of Life is divided over three books, evocative of Plato’s tripartite soul.[footnoteRef:58] This time, the mythical soul's journey, rooted in the Corpus Hermeticum,[footnoteRef:59] is viewed from an ascensional standpoint. First, ‘On Caring for the Health of Men of Letters,’ the celestial chain of influences unfolds again, as ‘at the heavenly level Saturn who is ‘cold and dry,’ impels scholars to ‘stick to’ their studies,’[footnoteRef:60] transcending the natural towards the intellectual; causal determinism becomes Platonically educational.[footnoteRef:61] At the spirited level, ‘the back bile associated to Saturn, provokes the soul so that it might gather itself into one piece,’[footnoteRef:62] echoes the Neoplatonic and Hermetic magical practices as the system of correspondences ‘between humours and planets’ (was) established by astrologers such as Abu’ Mashar’s,’ noted Voss.[footnoteRef:63] . Finally, at the human level, it ‘is through ourselves,’[footnoteRef:64] as the appetitive soul seat of human passions and desires[footnoteRef:65] must be managed,[footnoteRef:66] highlighting a sense of personal moral responsibility and uncertainty again. [58:  Plato, Phaedrus, trans H.N. Fowler (Cambridge Mass., London: Harvard University Press 1914) 246B. p.471]  [59:  Corpus Hermeticum I, trans. B. Copenhaver, Hermetica or C. Salaman, C. van Oyen & W. Wharton, The Way of Hermes (London: Duckworth, 1999) in Voss, Angela, ‘The Power of A Melancholy Humour,’ Divination And Divine Tears. University of Kent.https://www.themathesontrust.org/papers/metaphysics/Voss-The_Power_of_Melancholy_humour.pdf. p.150]  [60:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.6]  [61:  Plato. Timaeus. Critias. Cleitophon. Menexenus. Epistles. Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 39C, p.81]  [62:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.6]  [63:  Voss, Angela, ‘The Power of A Melancholy Humour,’ Divination And Divine Tears. University of Kent. https://www.themathesontrust.org/papers/metaphysics/Voss-The_Power_of_Melancholy_humour.pdf.p.152 ]  [64:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.6]  [65:  Plato.  Phaedo. Translated by Harold North Fowler. Loeb Classical Library 36. Cambridge, MA: Harvard University Press, 1914. 66C. p.231]  [66:  Plato.  Phaedrus. Translated by Harold North Fowler. Loeb Classical Library 36. Cambridge, MA: Harvard University Press, 1914. p.473] 

   The second book, ‘How To Prolong Your Life’[footnoteRef:67] gives astro-medical advice drawing upon the same principles outlined previously. Showing as Phillipson and Case argued, that the ‘conceptual quaternity (had found) its way into Arabic alchemy (and was) ‘rediscovered’ by Christian alchemists;’[footnoteRef:68]  it illustrates Plotinus’s claim that ‘there is a natural concord of things that are alike and opposition of things that are different,’[footnoteRef:69] therefore, if  ‘Saturn (signifies) the old (…) old people should realize that the night and cold weather are deadly for them.’[footnoteRef:70]  Similarly, Ficino advocates a proactive approach to restore balance. Thus ‘if they feel cold, they should take warm and aromatic poultices, and likewise damp ones,’[footnoteRef:71] safely aligning with Aquinas’ view that ‘the celestial bodies (only) act on the lower bodies.’[footnoteRef:72] Reflecting his humanist viewpoint, Ficino states that ‘long life is not only a matter of what the Fates have put in store for us from the beginning, but something our diligence takes care of as well.’[footnoteRef:73] Much like a doctor administering medication, with a ‘little bit of Jove, midway between Saturn and Venus,’[footnoteRef:74] one could engage operatively with the planets, for Saturn to become a ‘household servant.’[footnoteRef:75] Both Ptolemy and Ficino demonstrated a willingness to empower others.  [67:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.p.38-81]  [68:  Phillipson, Garry, and Peter Case, 'The Hidden Lineage of Modern Management Science: Astrology, Alchemy and the Myers-Briggs Type Indicator', Culture and Cosmos, Vol. 5 no 2, Winter/Autumn 2001, p.56]  [69:  Plotinus in Bronkhorst, Johannes. “Etymology and Magic: Yāska’s Nirukta, Plato’s Cratylus, and the Riddle of Semantic Etymologies.” Numen, vol. 48, no. 2, 2001, pp. 147–203. JSTOR, http://www.jstor.org/stable/3270497. Accessed 4 Oct. 2024. p.179]  [70:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p..51]  [71:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.52]  [72:  Aquinas, Saint, Thomas, Summa Contra Gentiles: Book 3: Providence, Part I by Vernon J. Bourke (English) p.275]  [73:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.38]  [74:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.69]  [75:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.60] 

   With ‘Saturn purer and more like heaven itself,’[footnoteRef:76] the last book, ‘On Making Your Life Agree With The Heavens,’[footnoteRef:77] concerns metaphysical matters, echoing Plotinus asserting that ‘purification involves a rigorous intellectual training.’[footnoteRef:78] In that context, with Saturn ‘the most powerful of all,’[footnoteRef:79] Ficino, mindful of the religious threats,[footnoteRef:80] repeats instructions from an Arabic grimoire,[footnoteRef:81] stating that the ‘ancients (..) made an image of Saturn on the stone Feyrizech (…) for the sake of longevity.’ [footnoteRef:82] Ficino's astral magic[footnoteRef:83] is a theurgical practice suggestive of a ‘participation mystique,’[footnoteRef:84] as ‘images, prayers, invocations, talismans (…) may all contribute to the process of re-aligning with his or her soul,’[footnoteRef:85] providing ‘the ritual container for the human soul to free itself from the limitations of material consciousness,’[footnoteRef:86] as Voss claimed. Thus ‘the contemplative mind, to the extent that it calls itself away not only from those things which we feel but even from those which we imagine and which we prove in human affairs, calls itself away in affect, intention and in life, and calls itself back to separating things – to this extent its exposes itself to Saturn.’ As a ‘daimon’[footnoteRef:87] guiding ones’ soul towards salvation,[footnoteRef:88] Saturn is the angelic messenger; ‘expressing the fragility of the human condition and longing for its spiritual fulfilment (..) at the Hermetic roots of Islamic mysticism,’[footnoteRef:89] claimed Voss.  Saturn ‘alone is propitious’[footnoteRef:90] for the reminiscing through imagination, the 'soul's organ of perception,'[footnoteRef:91] of the endless back-and-forth movement of the immortal soul between the world of Being and Becoming,[footnoteRef:92] across different incarnations,[footnoteRef:93] embodying an inner 'psycho-spiritual’[footnoteRef:94] experience,  ‘arising from a state in which ‘we are not in time and space but rather space and time are in us.’[footnoteRef:95] Stated Nouriani; Transcending the barrier of material time, Saturn has now become eternity in movement.[footnoteRef:96]  [76:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.161]  [77:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.p.86-183]  [78:  Wallis, R, T, Neoplatonism, Bristol Classical Press, London, Second Edition, 1995, p.85]  [79:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980) p.166]  [80:  St. Augustine of Hippo, De Genesi ad litteram ii. 17, quoted in Aquinas S.T. II.2, question 95, art.5. in Voss Angela, ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos4.2 (2000), p.31]  [81:  The illustrated Picatrix: Translated by John Michael Greer & Christopher Warnock. Renaissance Astrology.2010-15. p.105]  [82:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.146]  [83: ]  [84:  Levy-Bruhl, Lucien., How Natives Think: (Les Fonctions Mentales Dans Les Sociétés Inférieures) (London: Allen & Unwin, 1926) p. 95]  [85:  Voss Angela, ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos4.2 (2000), p.37]  [86:  Voss, Angela, ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos4.2 (2000), p.41]  [87:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.104]  [88:  Plato, Phaedo, Translated by Harold North Fowler. Loeb Classical Library 36. Cambridge, MA: Harvard University Press, 1914, 68B-C, p.p.235-7, 80C-D, p.281 ]  [89:  Voss, Angela, ‘The Power of A Melancholy Humour,’ Divination And Divine Tears. University of Kent. https://www.themathesontrust.org/papers/metaphysics/Voss-The_Power_of_Melancholy_humour.pdf.  p.168]  [90:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.165]  [91:  Voss, Angela, ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos4.2 (2000), p.38]  [92:  Plato. Timaeus, Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 38B, p.77]  [93:  Corrias, Anna. "Plotinus on the Daemon as the Soul’s Erotic Disposition towards the Good" Elenchos, vol. 44, no. 2, 2023, p.p. 313-331. https://doi.org/10.1515/elen-2023-0016 p.1]  [94: Nouriani, D.S., ‘Mundus Imaginalis: Bridging Body and Spirit’, Psychological Perspectives., 60.3 (2017), p.391]  [95: Nouriani, D.S., ‘Mundus Imaginalis: Bridging Body and Spirit’, Psychological Perspectives., 60.3 (2017), p.391]  [96:  Plato. Timaeus, Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 37D, p.77] 

   Ficino, like Ptolemy, in a context of cross-cultural exchanges bridges past traditions and worldviews while adapting to challenges. However, in search of ‘the essential unity of human existence,’[footnoteRef:97]  Ficino’s astral magic raises above prognostications and ‘silly similitudes,’[footnoteRef:98] promoting instead one’s inner healing potential[footnoteRef:99] through the power of symbols. His revival of pagan Neoplatonism and humanistic vision laid the groundwork for psychological astrology, later found in the works of Liz Greene. [97:  Voss Angela, ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos4.2 (2000), p.30]  [98:  Voss, Angela ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos, Vol. 4 no 2, Autumn/Winter 2000, p.29]  [99:  Voss, Angela ‘The Astrology of Marsilio Ficino: Divination or Science?’, Culture and Cosmos, Vol. 4 no 2, Autumn/Winter 2000, p.29 ] 



   The third section examines Greene’s treatment of Saturn expanding on natural and symbolic astrological models. Drawing upon theosophic astrology[footnoteRef:100] and Jung’s collective archetypes,[footnoteRef:101] Saturn is redefined from a psychological standpoint reflecting Greene’s interests and the New Age focus on spiritual empowerment,[footnoteRef:102] while retaining some scientific authority.[footnoteRef:103]  [100:  Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009, p.162]  [101:  Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009, p.p.253-4]  [102:  Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009, p.248]  [103:  Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009, p.255] 

   Deployed across seven chapters, symbolically suggestive of the planetary system and evocative of traditional tales; for the ‘Beast’ of Saturn has the capacity to ‘turn into the Handsome Prince.’[footnoteRef:104]  Saturn’s influences are methodically categorised whilst reiterating the Aristotelian hylomorphic [footnoteRef:105] relation between form and matter. Applying again the same mathematical principles[footnoteRef:106] with qualitative attributions; for ‘Mars-Saturn aspects are more difficult;’[footnoteRef:107]  it highlights the process of transmission over time.  Saturn’s significations delineated by element, sign and house, conjure the idea of the trifold hermetic ascensional journey of the soul. From Saturn in the first house, ‘usually considered to describe the physical body,’[footnoteRef:108] to the twelfth house, ‘the last in the circle,’[footnoteRef:109] also ‘called the house of Karma,’[footnoteRef:110] experiences lead to the realisation that one ‘is more (…) than the small and feeble spark of conscious awareness;’ [footnoteRef:111] pointing to the immortality of the soul, as ‘every death is followed by a rebirth because it is only the form, and not the life which inherits the form, that dies.’[footnoteRef:112] Saturn bridges the idea of one’s chart as a unique ‘starting point,’[footnoteRef:113] with the ‘elixir’[footnoteRef:114] contained within the spirit of the world, transforming the notion of fate into potential. Thus, for all  its ‘ugliness,’ ‘sternness’ and ‘capacity to inspire fear,’[footnoteRef:115] Saturn as ‘ symbol of a psychic process,’[footnoteRef:116] and ‘neat mechanism’[footnoteRef:117] operates holistically within ‘the world of the body, the feeling nature, the mind and the intuition (which) are essentially the same as the physical, astral, mental, and spiritual planes.’[footnoteRef:118] Echoing Chrysippus stoic statement that ‘for our individual natures are part of the universe. And this is why the end may be defined as life in accordance with nature, or in other words in accordance with our own human nature,’[footnoteRef:119] the idea of duty towards self and others to acquire self- knowledge, expressed in Plato’s myth of Er,[footnoteRef:120] is reiterated. The recognition of ‘the distance between one's ideal and one's present position (motivating) self-improvement toward that ideal,’[footnoteRef:121] syncretises Ptolemy and Ficino’s standpoints in relation to Saturn as both potential and spiritual freedom. In contrast to Ficino recommending personal diligence, there is now increased pressure on using one’s free will, as ‘Saturn’s ‘rather painful arrangement’,[footnoteRef:122] ‘patterns of hurt and rejection,’[footnoteRef:123] are to be transcended towards ‘inner integration (…) inner wholeness,’[footnoteRef:124] for ‘a man who has Saturn placed in air must first begin to use his mind before he can begin to make of it a beam of light too shine into the darker areas of the psyche;’[footnoteRef:125] articulating the transmission of  Neo-Platonic influences[footnoteRef:126] as ‘the frustrating experiences which are connected with Saturn are obviously necessary as they are educational.’[footnoteRef:127]  [104:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.1]  [105:  Shields, Christopher, "Aristotle’s Psychology", The Stanford Encyclopedia of Philosophy (Winter 2020 Edition), Edward N. Zalta (ed.), URL = <https://plato.stanford.edu/archives/win2020/entries/aristotle-psychology/>.]  [106:  Plato. Timaeus. Translated by R. G. Bury. Loeb Classical Library 234. Cambridge, MA: Harvard University Press, 1929, 44d-4, p.99]  [107:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p 148]  [108:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p. 90]  [109:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.28]  [110:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p. 29]  [111:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.12]  [112:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.21]  [113:  Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940 III. I, p223]  [114:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.95]  [115:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.1]  [116:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.2]  [117:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), P.76]  [118:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.11]  [119:  Diogenes Laertius VII.88 in https://anastrophe.uchicago.edu/cgi-bin/perseus/citequery3.pl?dbname=GreekNov21&getid=1&query=Diog.%20Laert.%207.1.85]  [120:  Plato. Republic, Volume II: Books 6-10. Edited and translated by Christopher Emlyn-Jones, William Preddy. Loeb Classical Library 276. Cambridge, MA: Harvard University Press, 2013. Book 10, 614-621, p.p. 463-487]  [121:  Moore, Christopher. “Socrates And Self-Knowledge In Aristophanes’ ‘Clouds.’” The Classical Quarterly, vol. 65, no. 2, 2015, pp. 534–51. JSTOR, http://www.jstor.org/stable/43905690. Accessed 24 Oct. 2024. p.536]  [122:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.76]  [123:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.77]  [124:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.76]  [125:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.65]  [126:  Campion, Nicholas, History of Western Astrology. The Medieval and Modern Worlds. Volume II (London, [England] ; Continuum, 2009, p.86]  [127:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976). p.4] 

   Yet, in the face of Saturn’s hardships, if one can stoically ‘acquire a sense of meaning and purpose in his life,’[footnoteRef:128] it might trigger a ‘sense of inadequacy,’[footnoteRef:129] contributing to the ongoing critique of astrology seen as a coping mechanism for ‘marginals and maladjusted individuals’[footnoteRef:130] claimed Dawkins. Nevertheless, aligning with astrologers like Leo, for who ‘free will is directly derived from the level of evolution of the individual soul,’ [footnoteRef:131] Saturn as a symbol of ‘the Jungian (…) ‘shadow’ and the dark side of the conscious,’[footnoteRef:132] seems to corroborate Hammer’s statement that psychologised astrology deals ‘less with one’s destiny and more with one’s personality,’[footnoteRef:133] reflecting that Saturn’s evolution is woven into the fabric of the humanist ideal. [128:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.13]  [129:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p. 193]  [130:  Dawkins, Richard, ‘The Real Romance in the Stars,’ The Independent on Sunday, 31 December 1995.]  [131:  Andrikopoulos, Laura, The psychologisation of natal astrology in the twentieth century, University of Wales Trinity Saint David 2023, p.197]  [132:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.193]  [133:  Andrikopoulos, Laura, The psychologisation of natal astrology in the twentieth century, University of Wales Trinity Saint David 202, p 196] 

   Finally, with Saturn as ‘the Dweller at the Threshold, the keeper of the keys to the gate, (it is) through him alone that we may achieve eventual freedom through self-understanding,’[footnoteRef:134]  [134:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976) p.4] 

it repositions the claim that ‘there is no chart which does not contain Saturn, however dignified and admirably aspected he may be, there is no life without struggle,’[footnoteRef:135] within a therapeutic framework aligning with Andrikopoulos’ idea of ‘a positive teleology’[footnoteRef:136] associated with the notion of individual fulfilment ‘towards a process of individuation as Jung describes it.’[footnoteRef:137] In this context,  Saturn serves as the prima materia through which alchemical transformation ‘between the consciousness and the forces of the unconscious’[footnoteRef:138] takes place. With the ‘equation of esoteric and psychological terminology,’[footnoteRef:139] Saturn exemplifies a significant astrological shift described by De Vos as ‘the psychologisation of astrology.’[footnoteRef:140] Echoing Plotinus view that intelligence should be perceived ‘as though it were an object of sense,’[footnoteRef:141] Saturn seems to have undertaken a circular journey back to Ptolemy’s sensory experience while partaking in Ficino’ moral and intellectual telos. In the context of an era marked by the deconstruction of traditional values[footnoteRef:142] and religious customs,[footnoteRef:143] the person-centred practice as one in which ‘the astrological consultant has, willingly or not, been usurping what was once the role of the priest, the physician, and the psychiatrist,’[footnoteRef:144] appears to represent a releasing pathway towards ‘psychological healing’ and ‘somatic liberation,’[footnoteRef:145] reconnecting ’the soul to the anima mundi,’[footnoteRef:146] as Tarnas put it.  And Saturn, in yet another loop, now embodies time as a cathartic process for ‘there can be joy (...) (as) Saturn fosters (…) the exhilaration of psychological freedom.’[footnoteRef:147] [135:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.10]  [136:  Andrikopoulos, Laura, The psychologisation of natal astrology in the twentieth century, University of Wales Trinity Saint David 2023, p.p.281-2]  [137:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.103]  [138:  Greene, Liz, Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p. 185]  [139:  Andrikopoulos, Laura, The psychologisation of natal astrology in the twentieth century, University of Wales Trinity Saint David 2023, p.p.281-2]  [140:  De Vos, Jan, Psychologisation in Times of Globalisation. London. Routledge., 2012. p.1]  [141:  Wallis, R, T, Neoplatonism, Bristol Classical Press, London, Second Edition, 1995, p.85]  [142:  Arendt, Hannah. “Authority in the Twentieth Century.” The Review of Politics, vol. 18, no. 4, 1956, pp. 403–17. JSTOR, http://www.jstor.org/stable/1404647. Accessed 9 Oct. 2024. p.403]  [143:  Campion, Nicholas., Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012) p. 188]  [144:  Greene Liz, and Sasportas, Howard, The Development of the Personality: Seminars in Psychological Astrology, London, Arkana, 1987. p. xii.]  [145:  Tarnas, Richard, Cosmos and psyche: intimations of a new world view. New York: Viking Press. 2006, p.446]  [146:  Tarnas, Richard, Cosmos and psyche: intimations of a new world view. New York: Viking Press. 2006, p. 447]  [147:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976), p.4] 

   Like her predecessors, Saturn’s treatment reflects its historical context, suggestive of the adjustment mechanism described by Eagleton as a ‘dialectic between the artificial and the natural.’[footnoteRef:148] Therefore Greene too has contributed to the revitalisation and increasing popularity[footnoteRef:149] of astrology and its survival. [148:   Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000), p. 4]  [149:  Campion, Nicholas., Astrology and Popular Religion in the Modern West Prophecy, Cosmology, and the New Age Movement (Farnham; Ashgate, 2012). p.1] 




   This essay has compared the treatment of Saturn in three primary sources highlighting a process of transmission through their shared philosophical standpoints but also their uniqueness as each had to deal with historical shifts, challenges but also opportunities. It showed, to paraphrase Evans, that ‘we all pull out from the same seamless web’[footnoteRef:150] of ideas and constraints which continue to shape perspectives and human experiences across various timelines and socio-cultural contexts.  [150:  Evans, J, Richard, In Defence of History, Granta Publications, Granta Books, 2000, p.142] 

   Firstly, the examination of Saturn in the Tetrabiblos highlighted Ptolemy’s natural, empirical cosmology as he combined ancient wisdom with Platonic and Aristotelian concepts.  As Cornelius remarked, Ptolemy bestowed ‘the gift of rational astrology,’[footnoteRef:151] allowing for logical predictions by examining the sequence of causes and effects stemming from planetary influences across various levels of the soul. By delineating nativities, he played a crucial role opening avenues for self-discovery, and as Campion noted augured the scientific paradigm that would develop from the seventeenth century onwards. [footnoteRef:152] [151:  Cornelius, Geoffrey. The Moment of Astrology: Origins in Divination. United Kingdom, Wessex Astrologer Limited, 2003, p.105]  [152:  Campion, Nicholas, History of Western Astrology. The Ancient World. Volume I (London, [England] ; Continuum, 2008, p.209 ] 

   Secondly, the analysis of Saturn in Ficino’ Book of Life, which provides support to scholars, uncovered shared philosophical roots and a mutual willingness to manage the more challenging aspects of Saturn with his predecessor. Ficino’s spiritual and intimate standpoint established a link between individuals and planetary gods, finding its full expression through his own Platonic affinities and knowledge of the occult’s traditions and Neoplatonism. Described by Boer as an 'inspirited force,'[footnoteRef:153] although first limited to a restricted audience, Ficino astral magic revived a sense of enchantment, inviting to an intimate participation into the unseen through imagination as Saturn become a guiding light towards one’s inner divinity and spiritual freedom. [153:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980), p.xiii] 

   Finally, Greene's treatment of Saturn appeared to incorporate her predecessors’ philosophical influences while adding a psychological dimension drawing upon Jungian and esoteric influences. With Saturn representing the need to integrate collective archetypal patterns at a personal level, its enduring maleficent attributes are overturned to foster healing through self-awareness, becoming a cathartic expression of time.
   In conclusion, the treatment of Saturn in these three texts show that the astrological practice deploys itself in a vertical spiralling movement against the horizontality of human experience. Setting itself within the Hermetic principle ‘as above so below, so within so without,’ it reflects a cycle of virtuous learning, unravelling harmoniously like the cosmos, which, in echo to Plato’s soul, will not go down again once it has begun its upward progress.[footnoteRef:154]  [154:  Plato, Phaedrus, Translated by Harold North Fowler. Loeb Classical Library 36. Cambridge, MA: Harvard University Press, 1914. 256D, p.503
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