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Discuss how classical notions of soul are reflected in astrology

Although Robert Hand stated that modern astrology suffers from several ‘tragic’ flaws, one of the most serious being ‘its complete lack of a philosophical foundation rooted in any coherent philosophical or spiritual tradition of the world’, [footnoteRef:1]  its origins in classical Greek philosophy are still evident. One Greek concept that astrological symbols are often related to is that of the soul. Because Greek philosophy, the soul, and astrology are broad subjects, this essay will restrict itself to the discussion of soul as developed by Plato and its relevance to ‘metaphysical factors’ in the horoscope – those formed by the Black Moon and the Black Sun axes – as they are used by Dutch astrologers. It will focus on the cooperation between the Dutch astrologer George Bode and French  astrologer Jean Carteret, which led to the introduction of the Black Luminaries in the Netherlands. As subsequent Dutch astrologers have adopted these factors in their ‘soul-centered’ or ‘spiritual astrology’, a discussion of this association is relevant. [1:  Robert Hand, ‘Towards a Post-Modern Astrology’,  < Post-Modern Astrology - Astrodienst > [Accessed 10 December 2023]. ] 

The essay will first describe Plato’s concepts of soul most relevant to the analysis. It will then discuss the ‘discovery’ of the  Black Luminaries in 20th century France, highlighting the factors developed by Jean Carteret which resemble Plato’s depiction of soul. It will conclude with a discussion of the relationship between Plato’s theories about soul and factors in Bode’s Structural Astrology. 
Plato’s Ontology and Soul
Before summarizing Plato’s concepts of soul, some consideration should be given to the way Plato developed them. Of particular significance is the way he used dialectical discourses to establish the truth of a matter. In his early essays, these discourses were dialogues comprised of questions and answers, a form which Plato inherited from Socrates[footnoteRef:2] . Although the term ‘dialectic’ does not have one specific common meaning[footnoteRef:3], Aristotle is said to have attributed the invention of the dialectical technique to Plato.[footnoteRef:4] In the course of his work, however, Plato moved away from the Socratic practice of assigning central importance to the question and replaced it by the answer. In this way, Plato established ‘the process for grounding a judgement’ by determining eternal, unchanging, and self-evident truths.  These existed in the non-sensible world of Ideas and Forms, the realm of Being.[footnoteRef:5]  [2:  Michel Meyer, ‘Dialectic and Questioning: Socrates and Plato’, American Philosophical Quarterly. 17.4 (Oct., 1980), pp. 281-289 (p. 281), < https://www.jstor.org/stable/20013876 > [Accessed  26 December 2023].]  [3:  Nanshi Wang and Yongkang Xie, ‘Dialectics and Practical Wisdom’, Frontiers of Philosophy in China , Jun., 2006, Vol. 1, No. 2 (Jun., 2006), pp.245 – 253 (245 – 246), < https://www.jstor.org/stable/30209967 > [Accessed 26 December 2023]. ]  [4:  Ronald H. McKinney, ‘The Origins of Modern Dialectics’, Journal of the History of Ideas , 44. 2 (Apr. - Jun., 1983), pp. 179-190 (p 179). < https://www.jstor.org/stable/2709134 > [Accessed 26 December 2023].]  [5:  Michel Meyer, ‘Dialectic and Questioning: Socrates and Plato’, p 287.] 

However, as Nicholas Campion puts it, the Platonic Idea should not be regarded as some type of  mental construct which results from the process of thought. He continues that the Idea is, rather, a pre-existent essence. It is that which makes a thing exactly what it is and not something else.[footnoteRef:6]  Plato’s dialectical counterpart to Being is Becoming.  It represents the imperfect, temporary, and transient physical manifestation of essence into ideas and forms.[footnoteRef:7] Plato’s resulting cosmology was created through the interplay between Essence and manifestation, Being and becoming. [6:  Nicholas Campion, A History of Western Astrology, Vol. I The Ancient World, (London: Bloomsbury Academic, 2015), p 156.]  [7:  Plato, ‘Timaeus’, trans. R. G. Bury, (Cambridge Mass., London: Harvard University Press, 1931) 29 B-C < https://archive.org/details/b2900049x_0009/page/n5/mode/2up > [Accessed 20 December 2023]] 

In Timaeus, Plato states that Goodness was highest among the Ideas, thus a moral cosmos. The Idea of the Good, or Demiurge, formed the physical universe by bringing order into chaos[footnoteRef:8]. He shaped the World Soul, comprised of the four elements fire, air, earth and water,  and it existed as an immaterial, animating force alongside the physical world.[footnoteRef:9]   Every material creation was similarly accompanied by an immaterial, animating force. Because everything emerges from the Idea of Goodness, the Demiurge reflected that  [8:  Plato, ‘Timaeus’, 30 A.]  [9:  Ibid, 31C – 34.] 

‘of such creatures as are by nature visible, none that is irrational will be fairer, comparing wholes with wholes, than the rational; and further, that reason cannot possibly belong to any apart from Soul. So because of this reflexion, He constructed reason within soul and soul within body as He fashioned the All, that so the work He was executing might be of its nature most fair and most good.’[footnoteRef:10]  [10:  Ibid, 30 A-B] 

From the One emerged the many, each reflecting the Absolute ‘model’ in ever decreasing degrees of exactitude as their distance from Him increased.[footnoteRef:11]  [11:  Ibid, 31 A.] 

Plato describes the creation of six types of soul in Timaeus. Four types are immortal, of which the first is the World Soul, then come star souls, inferior gods’ souls, and the divine aspect of soul, logos, in humans, which operates as the mind. There are also two mortal aspects of soul. These are related to the human body, thymos being a spirited part which relates with more reflective passions, and eros, the appetitive part related to bodily desire.[footnoteRef:12] In Phaedra, Plato employs the metaphor of a charioteer leading two horses to describe the state of the human soul.[footnoteRef:13] While one of horses is good, white, and beautiful, the other is troublesome, black and ugly. Plato explains that because humans were unable to keep their horses to the correct path, they lost their divine ‘wings’, and fell to the mortal realm of earth. Socrates states, however, that if the ‘charioteers’ manage their ill-matched teams skillfully, human souls can return to the heavens and rejoin the gods.[footnoteRef:14] In other words, a human’s logos can rejoin the immortals if it controls the drives of the mortal souls and follows the path of Good. Thus the goal of the human soul was decided by its morality, and good triumphing over the evil of ignorance.[footnoteRef:15] [12:  Francisco L. Lisi, ‘Individual Soul, World Soul and the Form of the Good in Plato’s Republic and Timaeus’, Google translation to English,  Études platoniciennes, 4 (2007), pp 105 – 118 (III. B. 1). <https://doi.org/10.4000/etudesplatoniciennes.905 > [Accessed 29 December 2023}. ]  [13:  Plato, ‘Phaedrus’, in ‘Gorgias’ and ‘Phaedrus’: Rhetoric, Philosophy, and Politics, trans. James H. Nichols, Agora Edition (Ithaca: Cornell University Press, 1998), 246a7. <https://www.jstor.org/stable/10.7591/j.ctt1287d8d.13 > [20 December 2023].]  [14:  Plato, ‘Phaedrus’, 246a-257b.]  [15:  Colin David Pears, ‘Congruency and Evil in Plato’s Timaeus’, The Review of Metaphysics ,69. 1 ( 2015), pp. 93-113, (93). < https://www.jstor.org/stable/24636594 > [Accessed 11 December 2023]. ] 

Plato uses an elaborate  series of mathematical calculations to describe the creation of the Soul. These mathematics not only illustrate the perfect order which Plato’s Creator imposed upon the chaos, but also that Plato considered mathematics the true language with which to express the perfection of the One. The specific numbers related to the zodiac and to tonal resonance also highlight disciplines associated with mathematics, namely music, geometry, and astronomy[footnoteRef:16].  Plato writes that celestial factors act as intermediary between Being and Becoming. Timaeus explains that the motions of the stars and planets were intended by the Creator to function as markers of time[footnoteRef:17].  He also caused the celestial bodies to move in dialectical fashion: vertical and horizontal, to the right and to the left.[footnoteRef:18]  [16:  Plato, ‘Timaeus’,  34C – 36E]  [17:  Ibid, 37 – 39 E.]  [18:  Ibid, p 36 B – D.] 

The Creator, moreover, allotted portions of soul to the stars and planets, the ‘greater and the  lesser gods’:
 ‘…He proceeded to sow them, some in the Earth, some in the Moon, others in the rest of the organs of Time. Following upon this sowing, He delivered over to the young gods the task … of framing and controlling all the rest of the human soul which it was still necessary to add.[footnoteRef:19]  [19:  Ibid, 42 D-E.] 

This passage suggests that Plato believed that the planets have, in some way, an influence on the well-being of mankind’s soul, as well as a duty to guide and teach mankind.
Further on, Timaeus states that the soul of a young man will be perturbed by disruption caused by excessive physical sensation because he has not had time to fully develop strength of reason[footnoteRef:20]. However, when his growth process slows, and ‘the revolutions (of the planets) calm down and pursue their own path, becoming more stable … (and) move each according to its natural track, their revolutions are straightened out and they announce the Same and the Other aright, and thereby they render their possessor intelligent’.[footnoteRef:21]  [20:  Ibid, 43 C – 44 A.]  [21:  Ibid, 44 B.] 

Yet even when the individual’s planets reflect the truth of Being and Becoming, the individual will only escape ‘the worst of maladies’, that is, ignorance, if he has received the ‘right educational training.[footnoteRef:22]  The intelligent use of  Necessity was the crucial factor. Plato described Necessity as the opposite of nous (Ideas), a bodily evil which created disorderly, random. Yet the use of intelligence could transform ‘necessity by persuading it to guide most of the things that come to be towards the best.’[footnoteRef:23] This indicates that a person need not be a victim of an irrevocable fate indicated by the fixed course of the planets, but that he could influence the way the planetary indications are expressed through the development of reason. Thus, the affinity between the Creator and the created resides in the body as soul, and it can be developed through reason.  [22:  Ibid, 44 C.]  [23:  Plato, ‘Timaeus’, as cited by Andrew S. Mason, ‘Plato on Necessity and Chaos’, Philosophical Studies: An International Journal for Philosophy in the Analytic Tradition, 127. 2, Selected Papers from the American Philosophical Association, Pacific Division, 2004 Meeting (Jan., 2006), pp. 283-298 (284). <https://www.jstor.org/stable/4321692 > [Accessed 31 December 2023].
 ] 

However, the dichotomy between soul and matter, writes Campion, should not be mistaken for any kind of mind-body split such as Descartes proclaimed, but rather that Plato ‘was concerned with the interplay of interlinked poles of existence. Mind is real for Plato, but so is body. Platonic dualism is written into the fabric of the universe.’[footnoteRef:24] As such, astrology could be inferred to give indications about soul. [24:  Nicholas Campion, A History of Western Astrology, Vol. I The Ancient World, p 157.] 

Néroman, Carteret, and Structural Astrology
It has been said that although Plato was the first in the line of Western astrologers who attempted to reform the astrological system to rid it of  ‘the chaos of astrology that had been inherited from the east’, this lineage ended with Johannes Kepler.[footnoteRef:25] Quite fittingly, Kepler’s establishment of planets’ elliptical orbits provides the basis for Structural Astrology. It began in France, where the restructuring of the Greek system was undertaken to include developments in astronomy. [25:  Ibid, p 158.] 

French mining engineer and astrologer Dom Néroman (pseudonym Pierre Rougié) was the first to have fully understood the implications Kepler’s ellipse held for revolutionizing the astrological structure[footnoteRef:26]. Néroman’s avowed aim was to make a ‘clean sweep’ through the system of astrology to rid it of ‘blind adherence to “tradition”’ or any  mechanistic application of science and statistics which robbed it of ‘the essential - its systematic coherence’.[footnoteRef:27] He, like other French astrologers of the time, deplored the way astrology had adopted vague symbolism rather than adjust to social and scientific developments.[footnoteRef:28] [26:  George Bode, Het poëtische denken van Jean Carteret, (Amsterdam: Vulcanus, 2000), p 46.]  [27:  Patrice Guinard, English translation James Elliot, ‘Dom Néroman’, Astrology in 20th Century France, C.U.R.A., <http://cura.free.fr/docum/16afr-en.html > [Accessed 28 December 2023].]  [28:  Ibid.] 

The ‘coherent system’ that Néroman had inherited was Ptolemy’s cosmogony based on Plato’s perfect form, the circle. The  Earth was at its center, and the seven ‘planets’ rotated in circles around her. Kepler’s ellipse orbits, however, implied the necessity for two centers, or foci, one of them being the Earth and the other being invisible. Néroman postulated that a Lune Noire (Black -  or invisible - Moon) was the immaterial occupant of the second focus in the Moon’s orbit. He also introduced a  ‘Black Sun’, second focus in the Sun’s apparent rotation of Earth. Although the complexity of his system made it unattractive to other astrologers, the accuracy of his predictions concerning World War I and II earned him international attention.[footnoteRef:29] [29:  Benjamin F. Martin, France in 1938, (Baton Rouge: LSU Press, 2006) p 215 – 216.] 

Néroman seems not to have associated the Black Moon or Black Sun with the soul at all. Rather, with his background in the Kabbalah, Nostradamus, Greek mythology, and the occult, he was perhaps the first to associate the Black Moon to the Babylonian Lilith. Certainly his students at the Collège Astrologique de France (C.A.F.) promoted this interpretation.[footnoteRef:30] They understood the Black Moon purely in terms of sexuality and sensuality, and later elaborated on Néroman’s system with other their own inspiration and/or fantasy.[footnoteRef:31]  [30:  Bode, p 50.]  [31:  Bode, p 50.] 

Néroman’s followers were critical when Jean Carteret investigated the Black Luminaries more deeply by applying  dialectical principals.[footnoteRef:32] Put simply, Carteret understood the ‘invisible’ and the ‘visible’ factors in the horoscope as similar to Plato’s conception of ‘Being’ and ‘Becoming’:  immaterial versus material, Forms versus forms. In that sense, Carteret’s Black Luminaries represented metaphysical factors in the horoscope. Carteret understood that two dialectical pairs define the relationship between the individual and the world: Energy versus matter, Soul versus language[footnoteRef:33]. The first item in each pair is immaterial and unlimited, while the second is material and limited.  [32:  Ibid, p 40.]  [33:  Ibid, 78 – 81.] 

In his development of astrology, Carteret attempted to penetrate the ‘Structure Absolue’, to coin his colleague Raymond Abellio’s term.[footnoteRef:34]  Carteret often exclaimed, ‘I want to not only know the principle and operation of the whole engine, but also the location and function of all its parts'.[footnoteRef:35] Similar to Abellio, Carteret aimed to explicate an astrological structure which could serve as a model for the emergence for the intersubjective ‘I’ , universal consciousness, or soul.[footnoteRef:36] Carteret followed Plato by constructing a cosmic order which fulfilled his predecessor’s requirement of ‘systematic coherence’. Carteret incorporated two as-yet undiscovered planets in the solar system, Persephone and Vulcan. These represent the ‘missing’ counterparts to Mercury and Venus, which other astrologers have also intuited, such as Dane Rudhyar. [footnoteRef:37]  These planets corrected the imbalance created by the discovery of three planets beyond Saturn. The ‘new septet’ of non-visible planets/luminaries were the metaphysical complement to the ‘old septet’ of physical objects in Plato’s planetary system.  [34:  Ibid, p 40.]  [35:  Ibid, p 66.]  [36:  Daniel Vernay, ‘La "structure absolue" est-elle relative ?’, Rencontres Raymond Abellio 2011 (Seix: 2011), < https://www.researchgate.net/publication/318234967_La_structure_absolue_est-elle_relative > [ Accessed 28 December 2023].]  [37:  Dane Rudhyar, as cited by George Bode, De Nieuwe Planeten (Amsterdam: Uitgeverij Schors, 1981), p 79.] 

 Daniel Vernay wrote, ‘Carteret is the “inventor” of modern astrology, when “inventor” refers to somebody who has discovered a “hidden treasure”. The treasure lies in the dialectical relationship between the discontinuity which exists in the system of planets, and the continuity of the signs of zodiac. Carteret has not extracted this treasure from “magical texts” from the Middle Ages or ancient civilizations…Carteret did not search for it, he simply discovered it.’[footnoteRef:38] [38:  Daniel Vernay, trans. C.W., as cited in Bode, Het poëtische denken van Jean Carteret p 47 – 48.] 

In 1962, George Bode met Jean Carteret in a café in Paris. Thereafter Bode visited him infrequently to discuss and develop ‘Structural’ astrology. According to Bode, Carteret charged him with the task of refining the classification of the factors in his astrology, and communicating the results to a broader public[footnoteRef:39].  Two months after Carteret passed on 27 June 1980, the first of Bode’s books, De Vier Lichten (The Four Luminaries, trans. C.W.), was published in Amsterdam. [39:  George Bode, Personal Communication at his house in Amsterdam, 15 December 2023.] 


The Use of the Black Luminaries in the Netherlands
When George Bode introduced Carteret’s system in the Netherlands, astrologers responded enthusiastically. De Vier Lichten was the first in a three-book contract that publisher Schors commissioned in 1979. Bode organized a Black Luminaries ‘think-tank’ with astrologers Wout Hendrickx and Peter Delahay in the last two decades of the millennium, and as the ‘golden age’ of French astrology declined,[footnoteRef:40]  its energy seemed to shift northward to Amsterdam. After two successful Conferences at the beginning of the 2000’s[footnoteRef:41], Bode offered Master Classes in Structural Astrology with the chairman of the Astrological Association of Netherlands (AVN) from 2006 - 2012. He is honorary lifelong member in the two major astrological groups in Netherlands (AVN and ASAS), and has an honorary position on the board of directors at a third (VZLA). Owing to health issues, he currently restricts his work to consultations. On the 7th of January, 2024 he will turn 90. [40:  Guinard, ‘Introduction’, Astrology in 20th Century France, C.U.R.A., <http://cura.free.fr/docum/16afr-en.html > [Accessed 28 December 2023].]  [41:  Charlotte Wenner, personal observation.] 

 Having briefly described the origin and development of the Black Moon and Black Sun, this essay will compare them to the concepts of soul as outlined in the first section. Owing to the limitations of space, the extent of the analysis will be limited to the briefest of summaries, and will follow the order of concepts presented earlier. Nevertheless, certain similarities between the two should become apparent.
To begin with, both Plato’s work and Structural Astrology were developed by their creators through a dialectical examination of their subjects. The form of their dialectical process may have been different, but ‘as (a) philosophical term, (dialectics) has no formal definition’, and its use varies with its specific purpose.[footnoteRef:42] In both cases, their dialectical investigations revealed a non-material level of forms and structures which interacts with the material. For Plato this was the realm of Ideas from which Matter is created, while for Carteret it was the metaphysical realm of energy and psyche which gives rise to matter and language. While Bode’s astrology is called ‘Structural’, its use of Structuralism as a philosophy is limited to the concept of astrology as a ‘a self-referential system’.[footnoteRef:43]  Rather than an extreme irreconcilable duality posited by the French Structuralists, Bode’s system describes the continual interaction between the poles, similar to Plato treatment of duality mentioned earlier. [42:  Nanshi Wang and Yongkang Xie, ‘Dialectics and Practical Wisdom’, Frontiers of Philosophy in China, 1. 2 (2006), pp. 245-253 (246). < https://www.jstor.org/stable/30209967 > [Accessed 26 December 2023].]  [43:  John Mann, ‘A Gentle Introduction to Structuralism, Postmodernism And All That’, Philosophy Now, (1994), <https://philosophynow.org/issues/10/A_Gentle_Introduction_to_Structuralism_Postmodernism_And_All_That> [Accessed 29 December 2023].] 

Nowhere in Structural Astrology is the interaction between immaterial and material more obviously relevant to the discussion of soul as in the ‘Rollercoaster (achtbaan, C.W.)’ of the Black Luminaries. First, some more description of the factors involved is necessary. The interpretation of the Black Luminaries is not based on subjective ideas based on their apparent symbolism, but is extrapolated from both astronomical factors and specific principals from astrological tradition.[footnoteRef:44] The Black Luminaries are found at the point farthest from the Earth in their (apparent) respective orbits, and close to the empty focus in those elliptical paths. The characteristic of ‘utmost distance from’ implies these points are ‘least’ Moon - like or Sun - like. In other words, the Black Moon, at the apogee, is least receptive to and satellite of Earth, while the Black Sun, near the aphelion, is least individual or central to the Earth. In addition, the Black Luminaries are not isolated  points, but are endpoints in their respective axes. Their counterparts, Priapus near the perigee, is ‘most’ lunar and the Diamond at the perihelion is ‘most’ individual.[footnoteRef:45] [44:  George Bode, Zwarte Maan, Zwarte Zon, Drakenkop, (Amsterdam: Vulcanus, 2001), p 20.]  [45:  Ibid, p 89.] 

Secondly, just as the Sun and the Moon in the horoscope are regarded as primary significators of the ego - emotional characteristics of an individual, the ‘I - self’ one identifies with, the same can be said of the relation the Black Moon with Black Sun represent to the ‘Conscious - Self’.[footnoteRef:46] In the same way that Plato stated a person could only escape the lower mortal  passions and ignorance through training and unceasing effort, so too the attainment of the ‘Conscious - Self’ is not automatic or assured, but requires constant choice.[footnoteRef:47] [46:  George Bode, Handboek Astrologie, vierde druk (Utrecht/Amsterdam: Kosmos Uitgevers, 2010) p 317.]  [47:  George Bode, Zwarte Maan, Zwarte Zon, Drakenkop, 153 – 154.] 

Briefly summarized, the Black Sun represents the immeasurable, unlimited sea of potential universal conscious – energy, similar to Plato’s Demiurge, while the Black Moon is infinitely compressed, focused essence of universal energy, similar to that aspect of Plato’s nous which resides in humans. When an individual is born, the elevated form of knowing and being represented by the Black Moon is rejected by the world. The person adapts artificial, inauthentic behavior, represented by the point opposite Black Moon called Priapus, to ensure acceptance and the survival of the body. Priapus also indicates the repetition of the known. Life becomes a series of automatic, unthinking behaviors driven, in the words of Timaeus, by ‘love mixed with pleasure, pain, fear, rage and the phenomena that result from them’. [footnoteRef:48] Life becomes either monotonous, unbearable, or both[footnoteRef:49]. [48:  Francisco L. Lisi, ‘Individual Soul, World Soul and the Form of the Good in Plato’s Republic and Timaeus’,  Études platoniciennes, 4 (2007), pp 105 – 118 (III.B.i.9).]  [49:  Bode, p 147.] 

The individual attempts to escape by searching the field of unlimited possibilities shown by Black Sun. If the individual remains focused on the desires of the ego - body, the Black Sun offers more opportunities for the inauthentic self of Priapus. But IF the individual chooses a specific area in which he refines him- / herself, and ‘consciousness continually chooses itself’ ( trans. C.W.), (s)he moves to the Diamond[footnoteRef:50]. This point reflects the highest development of consciousness in material form. The movement from Black Sun to Diamond echoes Plato’s statements in Republic that humans contain a movement towards Being and the Good, and that this movement creates in them their nous. [footnoteRef:51]  [50:  Bode, p 153.]  [51:  Francisco L. Lisi, ‘Individual Soul, World Soul and the Form of the Good in Plato’s Republic and Timaeus’,   (II.9). ] 

Carteret described the process as follows: 'Man lives consciousness before he has knowledge of consciousness, which is awareness; put differently, first there is consciousness, then awareness. For man to know consciousness, there must be awareness… Awareness is initiatory, consciousness is not.’[footnoteRef:52] [52:  George Bode, Het poëtische denken van Jean Carteret, p 76.] 

The process of coming to consciousness does not occur in a vacuum, just as the Black Luminaries, although they represent aspects of consciousness (soul), are not its specific representatives. George Bode states clearly that it is the entire horoscope which reveals the incarnation of soul in matter,[footnoteRef:53] and the new sign rulerships involving the Black Moon axis integrates the entire horoscope, including houses, nodes, and progressions.  [53:  George Bode, Personal communication.] 

Still, the Black Moon initiates the process. The fall from original - unity consciousness (Being) occurs by is like the loss of the horses wing’s in Plato’s chariot myth: the rejection of the Black Moon in youth makes the adaptation to the environment at Priapus crucial for survival. Yet guided by the vision of the Good, the eros is used to ‘temper the tendency of the black horse to make disordered movements with the restraint of the white horse so that the whole soul follows the beloved with fear and aidos’ [footnoteRef:54] (authenticity). When the individual consciously walks the path of the Diamond, he is able to re-integrate and express the Black Moon. [54:  Elizabeth Belfiore, ‘Dancing with the Gods: The Myth of the Chariot in Plato's "Phaedrus"’, The American Journal of Philology, 127. 2 (2006), pp. 185-217 (191). < https://www.jstor.org/stable/3804910 > [Accessed 29 December 2023]] 

	Certain important differences to Plato’s concepts of soul are also evident. Most importantly, Structural Astrology does not emphasize any  moral aspect of soul. Neither Carteret or Bode places soul higher than the body, nor advises rejecting or subduing it. Matter is the complement to conscious energy, and together they form a whole greater than the sum of their parts. Structural Astrology also does not describe immortality or reincarnation. These aspects more resemble Aristotle’s philosophy.[footnoteRef:55]  [55:  Cohen, S. Marc and C. D. C. Reeve, ‘Aristotle’s Metaphysics, The Stanford Encyclopedia of Philosophy (Winter 2021 Edition), Edward N. Zalta (ed.),  sec.13, <https://plato.stanford.edu/archives/win2021/entries/aristotle-metaphysics/>.] 

Interestingly, just as with the work of Dom Néroman and Carteret, the majority of Dutch astrologers have chosen to only adopt certain elements from Bode’s material. Rather than use the entire structure, certain concepts from Neo-Platonic philosophies and Theosophy, such as past lives, reincarnation, the personal soul, and its struggle against the evil influence of the material world, have been introduced, These are based intuitive interpretations inspired by the symbols. Yet an exclusive reliance on symbolism, to paraphrase Bode, may depend too much on analogy and too little on logic.[footnoteRef:56]  [56:  Bode, p 67.] 

Conclusion
If a modern form of astrology is to be established that continues as if ‘it had never stopped being an active tradition’, as Hand suggests, and includes both foundational concepts of soul as well as  factors indicating that ‘mind and consciousness are central to the functioning of the Universe,[footnoteRef:57] then Structural Astrology seems to offer a coherent alternative. It includes fundamental concepts from  Greek  philosophical origins and moves beyond the ‘double negation’ of Structuralism to include ‘two levels that should be absolutely complementary’, [footnoteRef:58]  the metaphysical and the physical factors in the horoscope. [57:  Robert Hand, ‘Towards a Post-Modern Astrology’.]  [58:  François Dosse, ‘Structuralism’, The Edinburgh Companion to Twentieth-Century Philosophies, ed. Constantin V. Boundas (Edinburgh: Edinburgh University Press, 2007), p 477 <https://www.jstor.org/stable/10.3366/j.ctt1g09xfc.35 > [Accessed 26 December 2023].] 
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