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Tareck Ghoneim 			HPCA7001 				Essay 2

‘Discuss Aristotle’s notion of soul in respect to Dane Rudhyar and Margaret Hone’

Aristotle was one of the major pioneers of Greek thought whose contributions and developments under Plato, as Aristotle was Plato’s ‘most eminent student,’ Aristotle has been considered a major influence on modern Western thought.[footnoteRef:1] Aristotelian cosmology, according to Willis and Curry, was ‘highly influential’ to Ptolemy’s ‘Tetrabiblos’, whose work provided the template for St Thomas Aquinas (1225-74) to create the ‘framework for astrology for the next four centuries’.[footnoteRef:2] Nick Campion claimed on ‘The Astrology Podcast’ that Dane Rudhyar was ‘as significant 20th century astrologer as Alan Leo’ and agreed that his contribution was ‘prolific.’[footnoteRef:3] Parisian born Dane Rudhyar (1895 -1985) rose to significance in astrology, writing ‘The Astrology of Personality’ (1936), that could be seen as laying the foundations of modern Psychological Astrology.[footnoteRef:4] Margaret Hone was a British astrologer (1892-1969) and as one of the founding members of the Faculty of Astrological Studies in London in 1948, her book ‘The Modern Text-Book of Astrology’ (1951) was, as Campion sites, ‘to become the most influential student text for almost three decades.’[footnoteRef:5] Both the contributions of Rudhyar and Hone are significant, however the purpose of this essay it determine the influence of the classic work of Aristotle’s notion of the soul, on both of these two modern astrologers.  [1:  Nicholas Campion, A History of Western Astrology, Vol. 1. The Ancient World (London: Continuum, 2009). p.149 ]  [2:  Patrick Curry and Roy Willis, Astrology, Science and Culture (Oxford: Berg, 2004) pp.69-72]  [3:  The Astrology Podcast, Episode 113, (59.25secs – 1hr 05mins) http://theastrologypodcast.com/2017/06/29/modern-revival-of-astrology-with-nick-campion/]  [4:  The Astrology Podcast, Episode 112, (1hr -1hr 30mins) http://theastrologypodcast.com/2017/06/26/dane-rudhyar-birth-modern-astrology/]  [5:  Nicholas Campion,, Astrology and Popular Religion in the Modern West, Prophecy Cosmology and the New Age Movement. (Routledge, New York 2012) p.44] 


Aristotle made the break from Plato, rather than living with the ‘ideal’ into a more ‘mechanical’ view of life.[footnoteRef:6] He moved further away from theory, applying ‘causal mechanics’ and ‘organizing principles’ and therefore managed to separate from Plato’s cosmology that could be seen as ‘too heavily reliant on speculation’[footnoteRef:7] Plato’s philosophy was that the soul was separate from the body and the purpose of earthly experience was to improve, as in Laws Plato suggests that the aim of life was ‘to make it better than it was before’, and ‘the union of body and soul, can never be superior to their separation’[footnoteRef:8] Also in Plato’s Timaeus the idea of living a ‘good life’ to return back to source, meaning the soul is on trial, away and awaiting to return back ‘to his dwelling place’ creates the concept of dualism, the soul is separate from the body.[footnoteRef:9] However, Aristotle disagreed with this in his book DeAnima ‘The soul does not exist without a body.’[footnoteRef:10] [6:  Nicholas Campion, ‘Astrology and Cosmology in the World’s Religions’ p.149]  [7:  Nick Campion, A History Of Western Astrology Vol 1. p.167]  [8:  Plato, Laws, 828d ]  [9:  Plato, Timaeus 41e – 42d ]  [10:  Aristotle, DeAnima 414a20ff] 


Because of this different perspective Aristotle was more focused on the nature of matter and form, and most importantly the combination of both, however Aristotle cosmology has similarities to Plato, in that Aristotle’s Metaphysics, the ‘divine unmoved’ as his primary source of motion, meant there were deeper causes at work, or as in Meteorology with ‘the originating principle’ Aristotle aims to find understanding for the reason for life, existence, or form, matter and the intermingling of both.[footnoteRef:11] Therefore, if according to Aristotle, the soul is connected to the body, it could be the case that the soul, to cite Bernadette Brady, is ‘the primary causal agent responsible for bringing about the motion we undeniably observe in living beings.’[footnoteRef:12] The soul in this sense is the essence of cause and to quote Fred Miller ‘the soul is the actuality of the body.’[footnoteRef:13] [11:  Aristotle, Metaphysics: 1072b 3-4); Aristotle, Meteorology: 339a 19-24]  [12:  Bernadette Brady, Theories of Fate Amon Present Day Astrologers, (PHD, University of Wales Trinity Saint David, 2011) p.142]  [13:  Fred D Miller Jnr, Aristotle’s Philosophy of Soul. The Review Of Metaphysics, Philosophy of Education Society, Vol 53. (1999) p. 315] 


Aristotle explores the differences in actuality in DeAnima, in knowing and attending, therefore to know oneself and use intellect and be aware of one’s purpose, or surroundings, can create different outcomes.[footnoteRef:14] Therefore the concept of potentiality combines with actuality according to the Aristotelian notion of the soul, or as William Charlton explains that ‘possibility’ might be a better description of ‘dunamis’ in what is often translated as potentiality.[footnoteRef:15] Differentiation is important to Aristotle, as ‘ensouled things are distinguished by living’ and if living means intellect, perception, locomotion, nutritive movement and growth and decay, then this analysis differentiates a human from a plant, or inanimate object.[footnoteRef:16]  [14:  Aristotle, DeAnima 412a11]  [15:  William Charlton, Aristotle’s Definition of Soul. Phronesis, Brill. Vol 25 (1980) p.177; Aristotle, DeAnima II 1, 2, (413a23)]  [16:  Fred Miller, Aristotle’s Philosophy Of Soul, p. 314] 


Aristotle’s focus on the material world such as the elements of earth, water, air and fire, as well aether, a divine substance of heavenly influence that Abraham Bos sees as ‘pneuma, the fifth element in disguise,’ integrates the natural world with cause. In Aristotle’s Physics matter and form had a logical order and therefore moved in their proper place, which became the driving force of Aristotelian teleology.[footnoteRef:17] Aristotle’s four causes: material, efficient, formal and final cause, meant contained within all souls was the highest potential of physical manifestation, as an expression of the actuality of the body.[footnoteRef:18] In this sense the combination of form and matter, with the natural environment and with the seed potential within, could be most closely linked to an ‘epigenesis view’ therefore explaining Aristotle’s ‘hylomorphic compound.’[footnoteRef:19]  [17:  Aristotle, Physics, 208b11. ]  [18:  Physics II.3, 194b24 ff; Metaphysics 995b-996a]  [19:  Fred Miller, Aristotle’s Philosophy Of Soul, p. 334] 


Aristotle created a philosophy that engaged with the material world and at the same time kept a strong connection to the divine. Even though soul was the primal cause of the body, aspects of the soul were seen as higher, for example the intellect, and therefore it is reasonable that it is ‘not mixed with the body.’[footnoteRef:20] Although Aristotle’s explanations albeit confusing, this enquiry leads to ‘psychological terms’ and therefore the interplay of events of matter and form become ‘part of a psychological occurrence the proper subject of which is the soul.’[footnoteRef:21] Therefore issues of psyche and mind also becomes part of Aristotelianism.  [20:  Ibid, p. 318
]  [21:  William Charlton, Aristotle Definition Of Soul, p.171; Heinaman, Robert, Aristotle and the Mind-Body Problem. Phronesis, Brill. Vol 35. (1990) p.94] 


Examining Aristotle’s teleology, we can deduce that Dane Rudhyar was very much influenced by Aristotle and Rudhyar’s astrology contained the same notion of a seed that contained the potential of its highest expression. Rudhyar wrote in The Astrology of Transformation, ‘the birth potential  remains what it is; this the permanent factor in us, the seed form, the “fundamental tone” of our individual being and destiny.’[footnoteRef:22] Rudhyar also mentions in his book The Lunation Cycle about ‘seed ideas’ that ‘contain both the archetypal pattern of the organism-to-be and the power when stirred by solar heat-rays and moistened with water, will transform the archetype into an actual living organism.’[footnoteRef:23] From this perspective Rhudhyar was completely in alignment with Aristotle. Rudhyar was also dualist in the sense that he recognised Plato’s desire to do good on Earth, however for Rudhyar it was also connected to a collective wholeness.[footnoteRef:24] Therefore by adopting Aristotelian teleology with Platonic dualism, he promoted an ‘emergent’ style and saw the horoscope as something to move into, that the horoscope lay the seeds of perfection that could see the greatest outcome in one’s life. [footnoteRef:25] This lay the foundation for what he labelled as spiral time. [footnoteRef:26] [22:  Dane Rudhyar, ‘The Astrology of Transformation,” (1980), http://rudhyar.com/aoft/aoft_c8_s1_p1.shtml]  [23:  Dane Rudhyar, ‘The Lunation Cycle, A Key To Understanding of Personality’ Aurora Press Santa Fe, New Mexico, 1967]  [24:  Bernadette Brady, Theories of Fate Amon Present Day Astrologers. p.141]  [25:  Ibid. p.141]  [26:  Ibid. p.141] 


Rudhyar was a student of Alice Bailey, who was ‘deeply committed to the apocalyptic astrological vision.’[footnoteRef:27] Bailey’s work was directly influenced by Blavatsky who saw astrology as ‘always true’.[footnoteRef:28] According to Derin Ertan, Rudhyar had been strongly influenced by the work of Fridriech Nietzsche (1844 -1900) and Nietzsche’s view of time.[footnoteRef:29] Rudhyar also integrated ‘Jungian principles’ for the first time to astrology in the English speaking world.[footnoteRef:30] Whatever was motivating Rudhyar, whether it was the pessimism of Nietzsche, the ominous teaching and relevance of astrology by his mentors, he was driven by a sense of urgency that is reflected in the sheer volume of his work.[footnoteRef:31] He found a positivity and a kind of zealous need to proliferate astrology, by adopting his understanding of emergence and to reach enough people then a transformation of the physical aspect of our planet will inevitably, yet gradually, take place’[footnoteRef:32] [27:  Nick Campion, A History of Western Astrology, p.241]  [28:  Nicholas Campion. ‘Astrology and Popular Religion in the Modern West, p.55]  [29:  Bernadette Brady, Theories of Fate Amon Present Day Astrologer. p.129; (Ertan, Dane Rhudhyar: his music, thought, and art: p.xviii.) ]  [30:  Nicholas Campion. ‘Astrology and Popular Religion in the Modern West, p.63]  [31: Ibid. p.62]  [32:  Dane Rudhyar, The Galactic Dimension of Astrology, The Sun is also a Star, 1st ed. Ed. (New York: Dutton, 1975), pp.35-36] 


If Rudhyar was an advocate of this own theories, then as he was a Sagittarius rising (as shown in Figure 1), quoting from his book ‘The Astrological Houses’, ‘the Ascendant normally tells us much concerning the dharma of the individual-that is, the central potentiality which the person should seek consciously to actualize’ he would right on track. Margaret Hone would also agree that the Sagittarian qualities in her book ‘The Modern Text-Book of Astrology’ being ‘the natural fields for his mind are religion and philosophy.’[footnoteRef:33] He was certainly in alignment with his highest potential and delivered on his purpose accordingly.  [33:  Margaret Hone, The Modern Text-Book of Astrology.  (Revised Edition, L.N. Fowler & Co Ltd. Essex 1995). p.73] 



Figure 1- Dane Rudhyar's Astrological Birth Chart
[image: ]



As previously mentioned, as Aristotle scientific approach of form and matter, and therefore cause and effect, both Rudhyar and Hone have been influenced by Aristotle’s notion of the soul, however Hone differed from Rudhyar by rejecting Aristotle’s teleology, and seeing the horoscope as something you are born with, rather than emerging out of.[footnoteRef:34] Thus to quote Bernadette Brady ‘Hone adopted a symbol-driven, rather than quality-driven sympathetic cosmos.’[footnoteRef:35] Hone used Jungian symbols as the key to unlocking the soul’s intention, or using interpretation of the chart through symbols, one could better navigate their life with what they have been given.[footnoteRef:36] So rather than an epigenous way of navigating life, according to Hone, you were dealt your chart and circumstances to deal with, and in this sense she had a more Stoic perspective than Aristotelian philosophy. Hone believed the universe was beneficial and supportive to one’s life path, in that sense working with Platonic dualism, however one was limited within the chart and therefore using the symbols of the chart would ensue the best or favourable outcome on Earth. To quote Bernadette Brady ‘Hone used the term ‘psyche’, which she defined as body, mind, spirit, soul, personality, individuality and the will…The art of Astro-analysis is in the blending the indications’[footnoteRef:37] [34:  Bernadette Brady, Theories of Fate Amon Present Day Astrologers, p.171]  [35:  Ibid. p. 169]  [36:  Hone, The Modern Text-Book of Astrology: p.302]  [37:  Bernadette Brady, Theories of Fate Amon Present Day Astrologers, p.168] 


The movement from Aristotle, breaking from his teacher Plato into the realm of physics and laws, and in the future arriving at the spiritual optimism and hope of Rudhyar, we conclude with Hone’s astrology that the mind is of more greater importance to her than the mysterious of the spirit.[footnoteRef:38] To her, at the time of birth we are fixed in a location, limited to our environment, however from Hone’s perspective, if the chart represented a tendency for immoral behaviour, or if one was burdened with a heavy karmic pattern shown by the symbols, could one be excused for possible bad behaviour, and does this deny Aristotle’s divine nature of the soul? It seems Hone was focused on a more practical approach and when reading articles such Leona Moons’ recent article in the Cosmopolitan, that ‘Astrology Has A Creepy-Accurate Explanation For Serial Killers,’ one could see the benefit of using Hone’s work.[footnoteRef:39] However with the advent of technology, big data and algorithms, and including human error in interpretation, if one chooses to deny Aristotle’s teleology and Rudhyar’s spiritual emergence, certain souls would be doomed to a fate that has been labelled from birth, therefore denying the possibility of a pure divine and potential new form.  [38:  Ibid. p.168]  [39:  Leona Moons, Cosmopolitan, New York 2019, <https://search.proquest.com/docview/2312324780?accountid=130472>

] 


By analysing Aristotle’s classical notion of the soul it can be seen his influence is far reaching in respect to modern Western thought, science and astrology. Dane Rudhyar in particular adopted Aristotle’s epigenetic concepts and adopted them into his ‘transpersonal’ and ‘humanistic’ astrology. Rudhyar saw the potential and adopted an emergence through the horoscope to transcend to achieve the best possible outcome or image of perfection. Margaret Hone adopted a more Stoic perspective, using the horoscope as signpost for the soul’s purpose, for whatever symbols were represented were the totality of the life that was given to that person. In order to best navigate a positive life, one must work within the scope of the chart and therefore her monist perspective was evident in her understanding and interpretation of the soul. The birth of Psychological Astrology would have roots in Aristotelian philosophy, so both Rudhyar and Hone, were affected by Aristotle, however Hone to a far lesser degree than Rudhyar, displayed by her astrology. 
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